Ruku 11 [2 Bagarah 83-86] Selective Adherence

Sl ol AT 5 Gu;; S5
25 5890 i gla sl ws an s
Gis ’j@uy@aﬁﬁ/r&w’} My\rizjjs

r&.“.a_s} ’}i/}ﬁy ;\.QJQM’”Y
333‘«“@4 33,3 ::(w 63333 (ZSJ"JU”

@fuﬁ@wuﬁaww
-y \rfybu‘)uj&bﬁYLﬁJ&O)%
a3 D53l s cndle 54 6 1y 0
NS Jads o5 £T5x L"u‘z’wdjﬂb-’) i
1) 6555 axcall 2355 o] sl 3 &3 Y r&”
Syl o,1ass e Jas, 1 b Lkl 12

e G eI WA A T80 o
ENTy S e

Y‘\

Tarjumani

Remember, when We took a covenant (firm commitment) from
the children of Israel: "You shall worship none but Allah; be
good to your parents, relatives, orphans and destitute, speak fair
to the people, establish 'Salah', and pay 'Zakah"'. But you broke
the covenant, except a few of you, and you paid no heed. Also
remember another covenant which We took from you: That you

shall not shed blood among yourselves and you shall not expel
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your own people from your homes; you confirmed it and you are
witness to it. Yet, there you are, killing your own people,
expelling a group amongst you from their homes, backing each
other with sin and aggression; and if they come to you as
captives, you trade them for ransoms whereas their expulsion
was unlawful for you to begin with. Do you believe in a part of
your Holy Book and reject the rest? So, what other punishment
do such people among you, who behave like this, deserve, than
disgrace in this world and to be driven to grievous punishment on
the Day of Judgment? Allah is not unaware of what you do. Such
are the people who trade in the life of Hereafter for the life of this
world; so neither their punishment shall be lightened nor shall

they be helped.
Ut S zesls e L S BUaf =5l A < UISF 155,
Sy LR LU s A L L
Jn.,w(" v s Te s /‘lm;'@,w/ (/ VIR u,ﬁ c"—Uf P
y,gv‘}:x"‘“c,(’ L(m/;g (3 sy Ao ..Li,u,uf S uf
i/ oo Ko Lz Fe LIt AT SB
> SIS s Qs S i sl T sl LB EB I
Luu’vié;@ﬂg ez s S UMb ST VAL oty e
I LTy AP e ne K Qe S U 2 o

S = Us /Luvuf? | el S q;ufK,,J“ALQl,/J o




Ruku 11 [2 Bagarah 83-86] Selective Adherence

L2 ponnd Yl 2 L NFTVe7fe e r

Q;I‘Lw;Itré:JllyJui:%‘/gﬂj)ﬁcuﬁf“/i?né’./ﬂ/jv
Py A )J _,uxgg/“};ﬁuﬁaf"uw/ m;’uﬁ 5@5 ,de/
Lustpt S e i/ Fre S Fo e k7ot
u:‘”;w/;ld%n.ajgé/uﬁl'/d/uwﬂc%déﬁ d%jjd/lg}/@a/"l'

SEFUS

qTe, HR1, TWIsd DI 3idg I g9 J1 318e foram o1 fop
e o a1 il & galed 9 &A1, A-§19 & WY,
RRRdeR! & Iy, Tl SR e & Y 7% Jab B,
AT T YA ST gl THIN BHIAH HAT 3R TBId o, TR
IS SMTefidl o Riar q7 99 39 38 ¥ iR 71U 3R 3| d&
fh gU Bl | fih ORT T1g &, g0 qUY Telqd 3igq forar ot
fo SO H Uh-gOR &1 G - 98MT 3R 7 TH-ga DI R Y

STR HIAT | JH FHDT SHRR b1 YT, g0 W& 39 WR 71418 8l
| TR 31T g1 qH 81 [ 3109 HIS-Sal Bl e B al, ATAT
fORTERt & $& ANT ! SEHAI DR od &l, JeH g SATGdl &
1Y I I SAEeHT Hd 8l 3R od d dSTE H Udhs
gV IR U 3M1d § of 39! Rels & forg fhad &7 d-¢
P B, TP 38 3 ORI ¥ Fabre gl RR ¥ TR &
YT | T A aTd b T TR W $AM o1 8 3R gl
8 & Y HP HRd g7 T qud I Sl T U1 Y, 3]
ol 39 a1 3R &1 | fob gfran &t forerft & Sefiar @ @R
IR I3 3R MaRd # wdlediF e & R B Ay




Ruku 11 [2 Bagarah 83-86] Selective Adherence

S4? 31edTg 34 seob|d@qtqdaﬂé’r%ﬁl‘r§qm1%€r---ﬁé
ant g foreia ofiRd sadR giar &t ot wiie o ¢,
fRRTST 1 37! ol H dis dWHIm R 3R 7 33 ®1s Hag
g d wH |

Summary

Israelites made a covenant and broke it. Their behaviour with

their own people.
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TAFSIR

General

Nomenclature: The title “Selective Adherence” aptly captures
the condemnation of accepting certain divine commands while
rejecting others, as illustrated by the observance of ransoming
captives alongside the simultaneous commission of bloodshed
and forced expulsion—conduct which the Qur’an itself
characterizes as believing in part of the Book and disbelieving in

part.

Period of revelation: This Ruku belong to the early Madinan
phase [c. 622 — 623 CE = 1 — 2 Hijri], when the Prophet ¥ was
engaging directly with the Jewish tribes of Madinah and laying

down foundational communal and legal norms. [OAI]
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JosTl 38 G bJ..-»\ 33 = wa-idh akhadhna mithaqa bani isra ila =
and when We took the covenant of the Children of Israel
A&y

323N = 1a ta ‘budiina illd llaha = that you shall not
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worship except Allah

o] W;QL; = wa-bi-l-walidayni ihsanan = and with parents
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good conduct
u:.().i..ﬂfj Lv,.'z:JTj g;,fiﬂ &3y = wa-dhi I-qurba wa-I-yatama wa-I-
masakina = and relatives and orphans and the needy

G .8 \j 83 = wa-qilii li-n-ndsi husnan = and speak good to

people

55501 A \)~.e\) wa-aqimi s-salata wa-atii z-zakata = and

establish the prayer and give the zakah

4}’w

g2 ppn ‘....q fs &‘é‘—‘"“’ r..jjf & = thumma tawallaytum illa

qalilan minkum wa-antum mu ridiina = then you turned away

except a few of you while you were averse [OAI]

Saudi: And remember We took a covenant™!' from the children
of Israel (to this effect): worship none but Allah; treat with
kindness your parents and kindred, and orphans and those in
need; speak fair to the people; be steadfast in prayer; and give
Zakat, then did ye turn back, except a few among you, and ye

backslide (even now). [Saudi 2:83]

Jalalayn: And, mention, when We made a covenant with the
Children of Israel, in the Torah, where We said: ‘You shall not
worship (a variant reading [for /d@ ta ‘budiina] has [third person
plural] la ya ‘budin [‘they shall not worship’]) any other than
God (la ta'buduna illa Llaha 1s a predicate denoting a
prohibition; one may also read la ta 'budii [Worship you not]);
and to be good, and righteous, to parents, and the near of kin:

here kinship is adjoined to parents; and to orphans, and to the

1 So far from the Covenant being of the kind you suggest in S2:80, the real Covenant is
about the moral law, which is set out in S2:83. This moral law is universal, and if you break
it, no privileges will lighten your punishment or help you in any way (ii. 86). "Speak fair to
the people" not only means outward courtesy from the leaders to the meanest among the
people, but the protection of the people from being exploited. deceived, defrauded, or
doped with things to lull their intelligence. [Saudi n 87]
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needy; and speak well, [good] words, to men, commanding good
and forbidding evil, being truthful with regard to the status of
Muhammad (s), and being kind to them [sc. orphans and the
needy] (a variant reading [for hasanan] has husnan, the verbal
noun, used as a hyperbolic description); and observe prayer and
pay the alms’, which you actually accepted, but, then you turned
away, refusing to fulfil these [obligations] (here the second
person address is used, but their forefathers are [still] meant); all
but a few of you, rejecting it, like your forefathers. [Jalalayn

2:83]

Qurtubi: Remember when We made a covenant with the tribe of
Israel: “Worship none but Allah and be good to your parents and
to relatives and orphans and the very poor. And speak good
words to people. And establish the prayer and pay zakat.” But
then you turned away except a few of you — you turned aside.

[Qurtubi 2:83]

Remember when We made a covenant with the tribe of
Israel: “Worship none but Allah’: There is disagreement about
the covenant referred to here. Makki said that it is the covenant
which they made when they were brought out from the loins of
Adam (c. 7:172), and it is also said that it was the covenant on
the tongues o their Prophet, while they were rational and alive,

that they would worship none but Allah. Worship entails

affirming the Unity of Allah, confirming His Messenger and

implementing what is revealed in His Books. ‘Worship’ was

recited in the imperative by Ubayy and Ibn Mas‘tid. The reading
of Ibn Kathir, Hamzah and al-Kisa’1 recited it with ya’: ‘they
worship’. Al-Farrd’, az-Zajjaj and a group said, ‘It means that

Allah’s contract with them was conditional on their not
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worshipping anything other than Allah, being good to their
parents, and not shedding blood.’

and be good to your parents: Allah connects being good to
one’s parents with fawhid because the first development in the
womb comes from Allah, and the second, which involves
upbringing and teaching, is in the hands of one’s parents. That is
why Allah Almighty enjoined thankfulness to them, as in His
words: ‘Give thanks to Me and to your parents.’ (31:14) Being
good to parents implies keeping their company correctly and
courteously, being humble to them, obeying them, praying for
forgiveness for them, and maintaining ties with the people they

love.

and to relatives: They are commanded to be good to their

relatives by maintaining ties with them and giving them gifts.

and orphans: Yatama (orphans) is the plural of yatim. An
orphan is a child without a father. In animals, an orphan is one
without a mother. Al-Mawardi said that the term ‘orphan’ can be
used of a human child without a mother, but the first is what is
well known. The root meaning is to be alone. An orphan child is
without his father. An ‘orphan’ in poetry is a verse which has no
line before or after it. An ‘orphan pearl’ is a peerless one. This
ayah commands people to be kind to orphans and encourages
caring for them and protecting their property, which will be
explained in an-Nisa’. The Messenger of Allah £ said, ‘I and an
orphan’s guardian, whether he is a relative or a non-relative, will
be like these two in the Garden,” and the transmitter, Malik ibn
Anas, indicated his index and middle fingers. Abii Hurayrah
related it and Muslim transmitted it. Aba Muhammad ‘Abd al-
Ghant 1bn Sa‘id transmitted from al-Hasan ibn Dinar from Abi

Sa‘1ld al-Basri, who is al-Hasan ibn Wasil, from al-Aswad ibn
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‘Abd ar-Rahman from Hissan that Abii Musa al-Ash art reported

that the Prophet £ said, ‘When an orphan sits with some people
at their table, Shaytan does not come near it.” He also transmitted
from Husayn ibn Qays, who is Abii ‘Ali ar-Rahabi, from
‘Ikrimah that Ibn ‘Abbas reported that the Prophet £ said, ‘If
someone includes a Muslim orphan at his table until Allah
enriches him, he will be forgiven his wrong actions entirely
unless he does something which is unforgivable. And if Allah
takes away the two things a person loves most and he remains
steadfast and in expectation of the reward, he will be forgiven his
wrong actions entirely.” They asked, ‘What are the two things he
loves most?” He replied, ‘His two eyes,” and then continued, ‘and
whoever has three daughters or three sisters and supports them
and is good to them until they marry or die all his wrong actions
will be forgiven unless he does something which is
unforgivable.” A bedouin man who had emigrated called out,
‘Messenger of Allah, or two?” The Messenger of Allah £ said,
‘Or two.” Ibn “Abbas said that it is a gharib hadith.

The index finger (sabbabah) is the one that is next to the thumb.
It was called ‘sabbabah’ in the Jahiliyyah they used it when
insulting someone. When Allah brought Islam, they disliked this
name and called it ‘mushirah’ (indicator) because they used it to
indicate Allah in tawhid. 1t is also called ‘sabbahah’ (swimmer)
in some hadiths. Eventually the Jahiliyyah term dominated. It is
related that the index finger of the Messenger of Allah £ was
longer than his middle finger and the ring finger was shorter than
the middle finger. Yazid ibn Hartin related from ‘Abdullah ibn
Migsam at-Ta’ifi that his aunt, Sarah bint Miqsam, heard
Mayminah bint Kardam say, ‘I went out on the hajj that the
Messenger of Allah # performed and I saw the Messenger of

Allah £ on his camel and my father asked him some questions.
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He saw me and I, a young girl, was surprised at how much longer
his finger next to the thumb was than the rest of his fingers.” He
£ said, ‘He and I will be like these two in the Garden.” He also
said, ‘I, Abii Bakr and “Umar will be gathered on the Day of
Rising like this,” and he pointed with three fingers.

and the very poor: It means: ‘We commanded them to be good
to the very poor.” They are those who are in need and those who
are destitute. This contains encouragement to give sadagah and
solace to people in need, and to keep an eye on the conditions of
the poor and weak. Muslim reported from Abt Hurayrah that the
Prophet £ said, ‘Someone who strives on behalf of widows and
the poor is like someone who fights in the way of Allah and like
someone who continually stands at night in prayer and like
someone who continually fasts.” Ibn al-Mundhir said, ‘Tawus
thought that looking after sisters was better than doing jihad in
the Cause of Allah.’

and speak good words to people.: The sentence implies: ‘Speak
words which contain good for people’ since husn (good) is a
verbal noun. Hamzah and al-Kisa’1 recited hasan. Al-Akhfash
said that they mean the same. Ibn “Abbas said that it means, ‘Say
to them: “There is no god but Allah” and instruct them to say it.’
Ibn Jurayj said: ‘Speak the truth to people about Muhammad %
and do not alter his description.” Sufyan ath-Thawrl said:
‘Command them to what is known to be right and forbid them
what is recognised as wrong.” Abii-1-‘Aliyah said that it means:
‘Speak good words to them and excuse them as you yourself

would want to be excused.’

All of this encourages noble character. A person should be gentle
when he speaks to people and maintain a cheerful face with both

the pious and the impious, the one who holds to the Sunnah and
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even to the innovator, provided you do not flatter him or say
anything which might appear to approve of his position. Allah
Almighty said to Musa and Hariin, ‘Speak to him with gentle
words.” (20:44) No speakers could be better than Miisa and
Hartin and no one impious could be worse than Pharaoh, and yet
Allah commanded them to be gentle with him. Talhah ibn ‘Umar
said, ‘I said to ‘Ata’, “You are a man with whom people from
different sects meet and I am a man who tends to be sharp. I tell
them some harsh home truths.”” He replied, ‘““Do not do that!
Allah says: ‘Speak good words to people.” The Jews and
Christians are included in this ayah, so what about others?”’ It is
related that the Prophet £ told ‘A’ishah, ‘Do not use obscenities.

If obscenity had been a man, it would have been a bad man.’

It is said that an-nas (people) in this ayah refers to Muhammad £
as Allah says: ‘Or do they in fact envy people for the bounty
Allah has granted them.”” (4:54) So it would mean: ‘Speak good
words to the Prophet.” Al-Mahdaw1 related that Qatadah said that
this verse was abrogated by the Ayah of the Sword. Ibn ‘Abbas is
reported as saying, ‘This ayah was revealed at the beginning and
then abrogated by the Ayah of the Sword.” Ibn ‘Atiyyah said,
“This indicates that our Community was instructed to act like this
at the beginning of Islam, but abrogated in respect of the tribe of
Israel. Allah knows best.’

and establish the prayer and pay zakat: This is directed to the
tribe of Israel. Ibn “Atiyyah said, ‘Their zakat used to be burned:
a fire would descend and burn what was accepted and leave what
was not accepted. So it was not like the zakat of the nation of

Muhammad £’

But then you turned away — except a few of you — you turned

aside.: This 1s addressed to the Jews who were the
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contemporaries of Muhammad #. The turning away done by
their ancestors is ascribed to them since they also continued to do
the same thing. The few who did not were men like ‘Abdullah
ibn Sallam, who became Muslim. It is said that tawallaytum
(turning away) is with the body and mu ridiin (turning aside) is

with the heart. [Notes to Qurtubi 2:83]

Taqi: (Remember) when We took a pledge from the children of
Isra’1l (Israel): “You shall not worship anyone other than Allah;
and you shall do good to the parents, and to near of kin, and to
orphans and the needy. And say to the people what is good, and
be steadfast in Salah (prayer), and pay Zakah.” Then, you went
back (on your word), all but a few among you, and you are used

to turning away. [Taqi 2:83]

R11(2) = S2:84
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took your covenant
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dima akum wa-la tukhrijiuna anfusakum min diyarikum = that
you shall not shed your blood nor expel yourselves from your
homes
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then you acknowledged and you were bearing witness
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Saudi: And remember We took your covenant (to this effect):
shed no blood amongst you, nor turn out your own people from
your homes: and this ye solemnly ratified. And to this ye were

witness.”? [Saudi 2:84]

Jalalayn: And when We made a covenant with you, and We
said: “You shall not shed your own blood, spilling it by slaying
one another; neither expel your own from your habitations’: let
no one of you expel the other from his house; then you confirmed
it, that is, you accepted this covenant, and you bore witness, upon

your own souls. [Jalalayn 2:84]

Qurtubi: And when We made a covenant with you not to shed
your own blood and not to expel yourselves from your homes,

you agreed and were all witnesses. [Qurtubi 2:84]

It 1s the tribe of Israel which is being addressed here, but the
meaning includes those after them. Safk (shedding) is pouring
out. The word for self (nafs) is derived from nafasah
(preciousness), so the self of a person is the dearest thing he has.
They agreed to this covenant which was made with them and
their ancestors. Their hearts were witnesses to this covenant.
Witnessing can also mean being present, so they witnessed the

bloodshed and expulsion.

The Jews were a single religious community and so their affairs
were unified and they were like a single individual. Therefore,
one of them killing another was like him killing himself. It is said
that retaliation is meant here, commanding them not to kill

someone so that they are killed in retaliation, so that it is as if

2 Verse 83 referred to the universal moral law. This verse 84 refers to its application under a
special Covenant entered into with the Jews of Madinah by the new-born Muslim
Commonwealth under its Guide and teacher Muhammad. This Covenant is given in Ibn
Hisham's Sirat-ur-Rasul. It was entered into in the second year of the Hijra, and was
treacherously broken by the Jews almost immediately afterwards. [Saudi n 88]
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they were shedding their own blood. The same applies to
committing fornication or apostasy which would also entail their
own deaths. Allah made a covenant with the tribe of Israel in the
Torah not to kill each other or expel anyone or enslave him or let
him be robbed and other such things. This was all forbidden to us
as well but all those things occur in the trials we are
experiencing. ‘We belong to Allah and to Him we return!” The
Revelation says: ‘Or to confuse you into sects and make you taste

one another’s violence.’ (6:65).

Ibn Khuwayzindad said that the meaning may be literal,
commanding them not to commit suicide nor to be expelled from
their houses through their own foolishness, nor for a man to kill
himself through overwork or self-imposed affliction, nor to
wander in the desert without seeking shelter in people’s houses
out of ignorance of religion and foolishness. It can be taken to
apply to all those things. It is reported that ‘Uthman ibn Maztn
gave his allegiance along with ten others of the Prophet’s
Companions. They decided to wear ragged garments, wander in
the desert, not take refuge in houses, or eat meat or go near
women. The Prophet # heard about that and went to ‘Uthman’s
house but did not find him there. He asked his wife, ‘What is this
that we have heard about “Uthman?’ She disliked to disclose her
husband’s secrets or to lie to the Prophet #, so she said,
‘Messenger of Allah, if you have heard something, it is as you
have heard it.” He said, ‘Say to ‘Uthman from me: “Are you
opposed to my Sunnah or following a religion other than mine? I
pray and sleep, fast and break the fast, have intercourse with
women, resort to houses and eat meat. Anyone who dislikes my
Sunnah 1s not with me.”” So ‘Uthman and his companions

stopped doing what they were doing. [Notes to Qurtubi 2:84]
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Taqi: When We took a pledge from you: “You shall not shed the
blood of one another, and you shall not drive one another out of

your homes.” Then you agreed, being yourselves the witnesses.

[Taqi 2:84]

R11(3) = S2:85
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tukhrijiuna farigan minkum min diyarihim tazahariuna ‘alayhim
bi-l-ithmi wa-I- ‘udwani = then you are those who kill your own
people and expel a group of you from their homes supporting one

another against them in sin and aggression
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usara tufadithum wa-huwa muharramun ‘alaykum ikhrdajuhum =
and if they come to you as captives you ransom them while

expelling them was forbidden to you
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kitabi wa-takfuriina bi-ba ‘din = then do you believe in part of the
Book and disbelieve in part

i,
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| aemie A3 Jads o2 62 8 = fa-ma jaza 'u man

vaf alu dhalika minkum illa khizyun fi [-hayati d-dunya = so what
is the recompense of one who does that among you except

disgrace in worldly life

N3 SE Z_; | G593 JS 13l f325 = wa-yawma [-giyamati yuraddiina

- e

ila ashaddi I- ‘adhabi = and on the Day of Resurrection they will

be returned to the most severe punishment

é,i;ii e Q.g.’;.‘. &71\&5 = wa-ma llahu bi-ghdfilin ‘amma ta ‘maliina
= and Allah is not unaware of what you do [OAI]

Saudi: After this it is ye, the same people, who slay among
yourselves, and banish a party of you from their homes; assist
(their enemies) against them, in guilt and transgression; and if
they come to you as captives, ye ransom”?* them, though it was
not lawful for you to banish them. Then is it only a part of the
book that ye believe in, and do ye reject the rest? But what is the
reward for those among you who behave like this but disgrace in
this life?— And on the day of judgment they shall be consigned to
the most grievous chastisement. For Allah is not unmindful of

what ye do. [Saudi 2:85]

Jalalayn: Then there you are killing one another, and expelling a

party of you from their habitations, conspiring (tazzahariina: the

3 They fought and slew each other and not only banished those who were obnoxious to
them but intrigued with their enemies. If by any chance they came back into their hands as
captives, they demanded ransom for them to return to their homes although they had no
right to banish them at all. If we understand by "ransom them" pay "ransom for them to
release them from the hands of their enemies," it would mean that they did this pious act for
show, although they were themselves the authors of their unlawful banishment. [Saudi n
89]
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original fa’ has been assimilated with the za’; a variant reading
has it without [the assimilation, that is, tazahariinal), assisting
one another, against them in sin, in disobedience, and enmity,
injustice, and if they come to you as captives (a variant reading
[for usard] has asrd), you ransom them (a variant reading [for
tafdithum) has tufadithum), that is to say, you deliver them from
captivity with money etc., and this [ransoming] was one of the
things to which they were pledged; yet their expulsion was
forbidden you (muharramun  ‘alaykum  ikhrajuhum is
semantically connected to wa-tukhrijiina, ‘and expelling’, and the
statement that comes in between is parenthetical, that is,
[expulsion was forbidden you] in the same way that non-
ransoming was forbidden you). Qurayza had allied themselves
with the Aws, and the Nadir with the Khazraj, but every member
of an alliance would fight against a fellow ally, thus destroying
each other’s homes and expelling one another, taking prisoners
and then ransoming them. When they were asked: “Why do you
fight them and then pay their ransom?’, they would reply,
‘Because we have been commanded to ransom’; and they would
be asked, ‘So, why do you fight them then?’, to which they
would say, ‘For fear that our allies be humiliated’; God, exalted,
says: What, do you believe in part of the Book, that is, the part
about ransom, and disbelieve in part?, namely, the part about
renouncing fighting, expulsion and assistance [against one
another]; What shall be the requital of those of you who do that,
but degradation, disgrace and ignominy, in the life of this world:
they were disgraced when Qurayza were slewn and the Nadir
were expelled to Syria™*, and ordered to pay the jizya; and on the

Day of Resurrection to be returned to the most terrible of

4 By Syria (al-Sham) it is meant geographical Syria which historically includes Syria,
Lebanon, Palestine, and Jordan. [Note to Jalalayn 2:85]
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chastisement? And God is not heedless of what you do

(ta ‘maliina, or read ya ‘maliina, ‘they do’). [Jalalayn 2:85]

Qurtubi: Then you are the people who are killing yourselves
and expelling a group of you from their homes, ganging
up against them in wrongdoing and enmity. Yet if they
are brought to you as captives, you ransom them, when
it was forbidden for you to expel them in the first place!
Do you then, believe in one part of the Book and reject
another? What repayment will there be for any of you
who do that except disgrace in this world and on the
Day of Rising, they will be returned to the harshest of
punishments. Allah is not unaware of what they do. [Qurtubi

2:85]

This ayah is addressed to some of the Jews who had attacked
other Jews. It was revealed about the Jewish tribes of Qaynuqa’
and an-Nadir. Qaynuqa“ were the enemies of the Jewish tribe of
Qurayzah, and the Arab tribe of Aws were the allies of Qaynuqa’
and the Arab tribe of Khazraj were the allies of Qurayzah. So an-
Nadir, Aws and Khazraj formed a brotherhood and Qurayzah and
an-Nadir also formed a brotherhood. Then they split up and
fought. When the war ended, they ransomed their captives and

that is what Allah is censuring here.

ganging up against them in wrongdoing and enmity.:
Tazaharina (ganging up) means helping each other in
wrongdoing. It is derived from the word zahr (back) because they
strengthened one another like the back strengthens a person. /thm
(wrongdoing) is an action for which the one who does it deserves
to be blamed. ‘Enmity’ (‘udwan) is excess in injustice and
overstepping the limits in it. The Madinans and Makkans read

‘ganging up’ as tazzaharina, from tatazaharina and the ta’ is
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elided into the za’, doubling it, while the Kufans read it as

tazaharina without the shaddah.

Yet if they are brought to you as captives, you ransom them,
when it was forbidden for you to expel them in the first
place!: The word for ‘captive’ (asir) is derived from isar which
is the leather thong by which a litter is secured and held in place.
It is used for someone who is captured, whether or not he is
physically bound. The majority recite usara in the plural except
for Hamzah who recites asra. In the case of ‘ransom’, Nafi’,
Hamzah and al-Kisa’1 recite tufadithum while the rest recite
tafdithu. 1t 1s derived from fidyah, which is demanding a ransom

for captives.

Our scholars say that there are four clauses in the covenant: not
to kill, not to expel, not to gang up against people, and the
command to ransom captives. They turned away from all that
they agreed to except for ransoming and so Allah rebuked them
for that. That is why He asks: Do you, then, believe in one part of
the Book, referring to the Torah, and reject another? (2:85)

By Allah, we ourselves, the Muslims, have turned from all good
in the course of the troubles that have beset us and we too gang
up against one another. Would that it was with other Muslims but
in many cases it is with unbelievers! We leave our brothers in
abasement and degradation under the rule of the idolaters when it
1s an obligation for all Muslims to fight to free them. There is no

power or strength except by Allah, the Immense!

Our scholars say that it is obligatory to ransom captives even if
not a single dirham is left. Ibn Khuwayzimandad said, ‘This ayah
contains the obligation to ransom captives. Confirming that are
reports that the Prophet £ ransomed captives and commanded

that they be ransomed. That was what the Muslims did and there
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is a consensus regarding it.” It is obliged to ransom captives
using money from the Treasury. If that is not possible, then it is a
general obligation for the Muslims. When one of them does it,

the obligation is cancelled for the rest. [Notes to Qurtubi 2:85]

Tagqi: Yet, here you are, killing one another, and driving a group
of your own people out of their homes, supporting each other
against them in sin and aggression — and if they come to you as
prisoners, you would ransom them, while their very expulsion
was unlawful for you! Do you, then, believe in some parts of the
Book, and disbelieve in others? So, what can be the punishment
of those among you who do that, except disgrace in present life?
And, on the Day of Judgement, they shall be turned to the most
severe punishment. And Allah is not unaware of what you do.”’

[Taqi 2:85]
R11(4) =S2:86

8.8 Lo 2 w0 2

.‘71 /1 . 2w z} :-0/ 3 /3 .5;-0 _ ,-«/O
ez Mo §//§9]\_; Al ’6)1.3_’;-\ Vg A &.3:\.3\ é/\g_‘j
T

—r\v

~ >

/. } - .} > ; // } . -
@Qjﬂ r.b Yj u\.,\.a.!
Kalimat:

ot
|

§’;\7"\.; AT s \jjlﬂ u,.jf AI3l = uld’ika alladhina ishtarawi I-

hayata d-dunya bi-l-akhirati = those are the ones who have

purchased the worldly life in exchange for the Hereafter

&yt }fa \’lj ANH(] AT iz Y& = fa-la yukhaffafu ‘anhumu I-

5 The Jews of Madinah were divided in two tribes, namely Banii Quraizhah and Banu
Nadir. They used to fight each other to support their allies from the pagan tribes of Aws and
Khazraj. During this fighting, they killed each other, but when some Jews of the opponent
tribe were held as captives by their allies, they would request them to accept ransom to
release them, and would argue that it was their mandate according to the Torah. The Holy
Qur’an says that it was also a part of the covenant that they should not kill each other, but
they never honoured it, and elected to act upon the provision of ransom only, because it
seemed easier to them in view of their political interests. [Note to Taqi 2:85]
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‘adhdabu wa-la hum yunsarina = so the punishment will not be

lightened for them nor will they be helped [OAI]

Saudi: These are the people who buy the life of this world at the
price of the hereafter: their chastisement shall not be lightened

nor shall they be helped. [Saudi 2:86]

Jalalayn: Those are the ones who have purchased the life of this
world at the price of the Hereafter, by preferring the former to the
latter — for them the punishment shall not be lightened, neither
shall they be helped, [neither shall they be] protected against it.
[Jalalayn 2:86]

Qurtubi: Those are the people who trade the Next World for
this world. The punishment will not be lightened for
them. They will not be helped. [Qurtubi 2:86]

Taqi: Those are the ones who bought the worldly life at the cost
of the Hereafter. So, punishment shall not be lightened for them,
nor shall they be helped. [Taqi 2:86]




