Ruku 1 [1 Fatiha 1-7] Suppllcatlon for Guidance
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Theme
Supplication to Allah for 38 Bl ! RaTs §§ feard
guidance taught by Allah o foIU 3fcaig 9 gal
Himself.
Tarjumani

In the name of Allah, the
Compassionate, the Merciful.
All praise i1s for Allah, the
Rabb of the Worlds. The
Compassionate, the Merciful.
Master of the Day of Judgment.
You Alone we worship and
You Alone we call on for help.
Guide us to The Right Way.
The Way of those whom You
have favored; not of those who

have earned Your wrath, or of

those who have lost The Way.
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Praise be to Allah, the Lord
of all the worlds, [1:1]

THTH dSTRP 3reelTe & ford &
ST dHTH SIgT BT IT 21 [1:1]

the All-Merciful, the Most

9T dgvaH, fgra wgw




Merciful, [1:2]

qretll [1:2]

the King of the Day of

Repayment. [1:3]

9cd & fa9 1 9183e 1 [1:3]

You alone we worship. You | §H R a3 & <dlad I ?
alone we ask for help. [1:4] 3R fab g1 € § Heg wid
g1 [1:4]

Guide us on the Straight
Path, [1:5]

gH It I et [1:5]

the Path of those You have
blessed, [1:6]

S AT T I o R g A
g4TH fari [1:6]

not of those with anger on
them, nor of the misguided.

[1:7]

9 39 ar &1 o W) TeiE
fFar mar SR 7 TERTE @I
[1:7]

This Ruku (Surah Fatihah)

contains four topics.
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Topic one: its virtues and

names
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There are seven points in it.
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from

the

At-Tirmidhi  related

ibn Kab that
Messenger of Allah
‘Allah  has

anything like the Mother of the

Ubayy
said,

not revealed

Book either in the Torah or the
Gospel. It is the Seven Mathani
(Oft-repeated). “It is divided
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between Me and My slave, and
My slave has what he asks

Malik transmitted this
al-Ala 1bn Abd ar-

for.
from
Rahman ibn Yaqub who said
that Aba Said, the freedman of
Abdullah ibn Amir ibn Kurayz,

reported that the Messenger of
Allah # called to Ubayy ibn
Kab while he was praying; and
he mentioned the hadith. Ibn
Abd al-Barr said, ‘No further
name is known for Abu Said.
He is counted as one of the
people of Madinah.” He
transmitted from Abu Hurayrah
and this hadith is mursal. The
hadith is also related from Abu
Said ibn al-Mualla one of the
Companions, whose name is
also not known. Hafs ibn Asim
and Ubayd ibn Hunayn related
it from him. This is how it is
stated in at-Tamhid. ‘His name
is not found.” He mentioned the
disagreement about his name in
the Book of the Companions.
Al-Bukhari the
hadith from Abu Said ibn al-

transmitted

Mualla: ‘I was praying and the
Messenger of Allah % called
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me but I did not answer until |
had finished praying. Then I
went to him and he asked,
“What kept you from coming
to me? Does not Allah say,
Respond to Allah, and to the
Messenger, when He calls you
?” Then he said to me, “I will
teach you a surah which is the
greatest of the surahs in the
Quran before you leave the

29

mosque.

hand. When the Prophet ¥ was

Then he took my

about to leave, I said to him,
“Did you not say, ‘I will teach
you a surah which is the
greatest of the surahs in the
Quran?’ He said, “Praise be to
Allah, the Lord of all the
worlds, 1t is the Seven Oft-
Repeated ones and the
Immense Quran that I have
been given.”” Ibn Abd al-Barr
and others said that Abu Said
ibn al-Mualla was one of the
esteemed men and masters of
the Ansar. Al-Bukhari alone
has him, and his name was
Rafi. It is also said that it was
al-Harith ibn Nufay ibn al-

Mu‘alla. It is also said that it
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was Aws ibn al-Mualla and
Abu Said ibn Aws ibn al-
Mu‘alla. He died in 74 AH at
the age of sixty-four. He was
the first to pray towards the
giblah when it was changed as
will be mentioned. There is an
isnad of the hadith of Abu
Yazid ibn Zuray from Rawh
ibn al-Qasim from al-Ala ibn
Abd ar-Rahman from his father
from Abu Hurayrah who said,

‘The Messenger of Allah
came out to Ubayy while he
was praying.” He mentioned

the gist of the hadith.
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Ibn al-Anbari mentioned in his
Kitab ar-radd from his father
from Abu Ubaydullah al-
Warraq from Abu Dawud from
Shayban from Mansur that
Mujahid said, ‘Iblis, may Allah
curse him, lamented four times:

when he was cursed, when he

fell from the Garden, when
Muhammad %2 was sent, and

when the Fatihah of the Book

3§ 3A-3HERT A (Ul fbdre
3A-IE H (U gifeig & aRd 4,
dg 31 I9G 3ATAE 3f-aRIb
3, 98 3§ a13e ¥, 98 VaH ¥,
98 R ¥ Rama fear e
gullfge = el "Iy, 3{clg

39 WR dFd B, IR Jadl gl

d BikATe ¥ gl gof: T aR
S 99 W AFd P TR, G-I

dR old dg Sldd T AR 4T,




was revealed,

revealed in Madinah.’

deR] IR Ol g6 % 939
fPr MY, SR TR IR @

wIfdeqad fdhdid AT g8, 3R

98 U | TIford g3 1"
Scholars disagree about the fagHl & o= <9 dId H Adye %
relative excellence of some | & PO ;B?[ 3R 3 Egﬂﬁ o)

surahs and ayahs over others,
and some of the Beautiful
Names of Allah over others.
Some people say that none of
them are better than any other
because all are the Speech of
Allah, and the same lack of
applies His
Shaykh Abu-l-Hasan
al-Ashari, Qadi Abu Bakr ibn
at-Tayyib, Abu
Muhammad ibn Hibban as-

preference to

Names.

Hatim

Sibti and a group of fugaha
believed this, and something to
that effect is related from
Malik. Yahya ibn Yahya said
that it is an error to consider
one part of the Quran better
than other parts. Similarly
Malik disliked the repetition of
one particular surah rather than
others. In reference to the
words of Allah Almighty: ‘We

bring one better than it or equal
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to it’, Malik says that this

means ‘one containing
judgment rather than one
subject to abrogation.” Ibn

Kinanah related the same as all

that from Malik.

Rt o od §, SHM Hifa®
3Td S g 9l g1, | fob a8
o 9@ fear mr g1 3§
fop=TrT =1 ot S wifeies & g
RE P Ramd 9o &1 g

Some of them wuse the
following argument: ‘The best
1Is only  recognised

by
comparison with what might be
considered slightly the Speech
of Allah and there can be no
deficiency in the Speech of
Allah. As-Sibt stated: ‘The
meaning of the words “Allah
has not revealed anything like
the Mother of the Quran either
in the Torah or the Gospel” is
that Allah Almighty does not
give those who recite the Torah
or the Gospel a reward like the
one He gives to someone who

the Mother of the
Allah  has

recites
Qur’an, since
favoured this community over
other communities and He has
given a greater excellence to

the recitation of His Words in

His Revelation than He gave to

others for reciting His Words.
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It is a favour from Him to this
Community. The words of the

Prophet %, “the greatest of the

@ Aaas g fb Ot o &
TR J 99 9 A B 1 39 I

surahs”, means that it is the | ¥ Aqdq gl fo PR3 & 99
greatest in reward. His words %@@%%@@@W%

do not mean that some parts of

the Quran are better than other

parts.’

Some people have said that | "$& A A hal % b Udh 9y

there is a certain kind of
superiority which may be seen
in such ayahs as in the words of
the Almighty, ‘Your God is
One God. There is no god but
Him, the All-Merciful, the
Most Merciful’, the Throne
Verse, the end of Surat al-
Hashr, and Surat al-Ikhlas,
which are among the proofs of

His Oneness and His attributes,

and that does not exist, for

instance, in such ayahs as
‘Perish the hands of Abu
Lahab’.  Superiority occurs
through the wondrous

meanings and how numerous
they are, not in respect of the
quality of the language. This is
the truth. Those who said that

there was preference included

s @I Wollad $o Mg o
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Ishaq ibn Rahawayh as well as

other scholars and
mutakallimun. It is the position
preferred by Qadi Abu Bakr
ibn al-Arabi and Ibn al-Hassar
who go by the hadith of Ubayy

ibn Kab, in which he said, ‘The
Messenger of Allah *# asked
me, “Ubayy, which of the
ayahs of the Book is the
greatest?” 1 replied, “Allah,
there 1s no god but Him, the
Living, the
[i.e. the Throne Verse.] He

Self-Sustaining”

struck my chest and said, “May
Allah give you joy, Abu-I-
Mundhir!””  Al-Bukhari and
Muslim transmitted it. Ibn al-
Hassar said, ‘I am surprised at
those who differ when such

texts exist.’

HIF I, Bl g W TdHIE
PR Bl I Dol YIS
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Ibn al- Arabi said, ‘He says,
“Allah has not revealed its like
in the Torah, the Gospel or the
Quran.” He was silent about
other Scriptures, like the
Revealed Scrolls, the Psalms
and other things because this
mentions the best of them.

When something is the best of

"goI- 3Rl o Dol “ag BIAd
g 3fCHTE A 3 Ol IS =l A
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the best, then it 1s the best of
all. It is as you say, “Zayd is
the best of scholars,” and so he

1s the best of all.’

g1, O 98 I § o 98k Bl
¢! I8 T gt § o g9 Hgd o

S AT § g9 98k @, d

I8 99 T a9 9gaR gaTl”

The Fatihah possesses
attributes which other surahs do
not possess, to the extent that it
is said that the entire Quran is
contained in it. It consists of
twenty-five ~ words  which
embrace all the sciences of the
Quran. Part of its distinction is
Allah has divided

between Himself and His

that it
slaves, and the prayer is only
valid with it, and no action is
necessary to gain a reward for
it. It is in this sense that it is the
Mother of the Immense Quran.
Surat al-Ikhlas is considered to
be equivalent to a third of the
Quran. The Fatihah contains
tawhid, judgements and
admonition and Surat al-Ikhlas
contains all of tawhid. It also
explains the words of the
Prophet # to Ubayy, ‘Ubayy,
which of the ayahs of the Book

is the greatest?” to which he

replied, ‘Allah, there is no god

"IRE Wifdel § T g
urs el € ot gadt grat # el
fAreret, g8l % Fel ol § b
TRT PR I T AT g3 B
g% T el IR IRAMd §
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but Him, the Living, the Self-
Sustaining.” It is the greatest
ayah because it contains every
aspect of tawhid. In the same
way the Prophet’s words, ‘The
best of what I and the Prophets
before have said is “There is no
god but Allah alone with no
partner”,” indicate that that is
the best form of dhikr because
they are words which contains
all the knowledge of tawhid.
The Fatihah, on the other hand,
contains tawhid, worship and
That not

admonition. 1S

impossible in Allah’s power.

SUd fyar oI A Tol, 9@
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‘Ali ibn Abi Talib related that
the Messenger of Allah # said,
‘The Fatihah of the Book, the
Throne Verse, “Allah bears
witness that there is no god but
Him” “Say: O Allah,

Master of the Kingdom” : these

and

ayahs are suspended from the

Throne. There 1s no vell

fYarrd #Rd § & Iggeas £ A
AT “lidedd-Tbdlg,
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between them and Allah.” Abu
‘Amr ad-Dani has this in his

Kitab al-bayan.

s foulTd el 51" Mg 3 (G-

AT 7 30 AU fhde Bard
3A-ggr7H 5 fpar gl

The Fatihah has twelve

names:

"RE WIfdel b IRE A 8-

1. Salat (the Prayer). Allah
Almighty says in a hadith: ‘I
divided
between Myself and My slave.’

have the prayer

1. HAId (THIS): 3cexdle dSHT]
U6 gag o wRemEar g dd
TAS &1 30 3R 30 ¢ &
R dodia R fear g1

2. Surat al-Hamd (Surah of

Praise), because praise 1is
mentioned in it. This is similar
in the way that other surahs are
named, such as ‘The Surah of
the

Battlements’,  ‘Booty’,

‘Repentance’ and the like.

2. Y8 3-8 (ARIB B GRa),
Hifer 398 gIg &1 forh ©1 T8
S e § O gad Wl &
IH W Y §, SN IRE 3Md-

i’ TR 1"

3. The Fatihah (Opener) of

the Book. This name is
undisputed among scholars. It
is called that because it opens
the recitation of the Quran and
the writing of every copy of the
Quran opens with it, and the

prayers also open with it.

3. Wifdedd-fbdd (fbdld &1
3MNN): 39 A W IaHT &
RAE D5 3TA® T8 B
39 U8 ¥ 39 frg fagr mn @
fb PR3 BI foarad = 4
TE TR B, 3R PR & R
T P fbama of s@ ¥
ST Bl &, SR Forer off st
= BT o B

4. Umm al-Kitab (Mother of

4. IHd-fode  (fode &t
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the Book). There is
disagreement concerning this
name. Some allow it while
Anas, al-Hasan and Ibn Sirin
disliked it. Al-Hasan said, ‘The
Umm al-Kitab is the lawful and
unlawful. Allah Almighty says,
“Ayahs  containing  clear
judgements — they are the
Umm al-Kitab — and others
are open to interpretation.”’
Anas and Ibn Sirin said that the
Umm al-Kitab is the name of
Allah
Almighty says, ‘It is in the

Umm al-Kitab with Us.’

the Preserved Tablet.

&) 39 A & aR § $9
sfeqaw Umr S Bl T
Sidfd BoRd 3 AT, §IF
S ¥E. 3R 39 A @, A 58
ToRiE fohaT g1 g9 ¥R 8. A
el IAd-fbdd ¥ RIS
g d B ]| SICIg d3fTa
WA §: ‘dTeig 3gH arel
3MATd—ag!  IRIel-fobate §—
3R O 3T gawmag § 1"
W 7 Pl f IWA-feaw
AEPd dig &I A g1 3
3Tl TRATAT 8: “d8 BHR UM
IHa-fpde A R

5. (The
Mother of the Quran). There

Umm al-Quran
is also disagreement about this.
The majority allow it while
Anas and Ibn Sirin dislike it.
Firm hadiths refute these two
opinions. At-Tirmidhi
transmitted from Abu Hurayrah
that the Messenger of Allah %
said, ““Praise belongs to Allah”
is the Mother of the Quran, the
Mother of the Book and the

Seven Mathani.” He said that

5. JHA-HR3M (SR D HI):
g W & IR |t geaarw
U ST @1 SHER SOl 39
ARG A &1 AEd SR
S Gl Al B ddlg HRal gl
gAM fafieh 3 goRd 8rg g
Mor. ¥ Rama e g &
Ydele & = BIEAL "3eeig
foreanfe Afeva ey IWa-
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this hadith 1s hasan sahih. We
find in al-Bukhari: ‘It is called
the Mother of the Book
because it begins the writing of
copies of the Quran and one
begins with its recitation in the
prayer.” Yahya ibn Yamar said,
‘The Mother of Towns is
Makkah, the Mother of
Khorasan i1s Marv, the Mother
of the Quran is the Surah of
Praise.” It is said that it was
called the Mother of the Quran
because it is the beginning of it
and contains all its sciences. It
1s for that reason that Makkah
is called the Mother of the
Towns because it was the first
on the earth and the earth
spread out from it. A mother is
called ‘mother’ because she is
the root of progeny. Earth is a
‘mother’. Umayyah ibn Abi as-
Salt said:

‘The earth is our stronghold

and our mother.

Our graves are in it and we

were born from it.’

Fel & I8 gdlY 591 9eie o
fepdre 39 fog et S & fob
PRSI & X! i fbcrad st
¥ = gl § SR A # of
foead 3t § = @ ol g1
el fo TR A FEl "S-
P WD &, WA BI Al 7
g, 3R SHA-PR3A IWE 31d-
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SHA-PHRIAH 39 faT FHgT e
2 % a8 FRAM BT AW B
3R ITF THH IGH BT U
3R FHC gU B SN aol ¥
DT DI IHA-H-1 BT oI g,

Fif 98 THH W I T8
aoc H ST SR oHH 3t 9
et /T ® IW 39 e wE
ST © 6 98 % &1 3 Bl
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AR,
AR He IO H § 3R 89 31
J U gu B l”

A banner of war is called | "<

‘Umm’ because it precedes it
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and the army follows it. The
root of umm i1s ummah which

is why the plural is ummabhat.

foe 39! STHT IR 3Tl
gl

6. Al-Mathani (the Oft-
Repeated). It is called that
because it is repeated in every
rakah of the prayer. It is said
that it 1s called that because it is
exclusively for this Community
and it was not revealed to
anyone before because it was a
treasure stored up for this

Community.

6. 3MA-AUMI @R-IR Glexls
o arefl): $§ I8 W 39 farg
fegr man § fob g A Bl &
G H qlexrs oal ¢l I8 ot
Pel T § b T g T 39
fere fean mar & & g% @ dR
R 3 3Wd & AU g 3R 3™
Ted fdt e e g,
Hifs g8 39 IWd & fag
e foha T T Wi T

7. The Immense Quran. It is
called that because it contains
all the sciences of the Quran.
That 1is because it contains
praise of Allah Almighty with
the qualities of His Perfection
and Majesty, the command to
perform acts of worship and to
be

n them,

of

sincere

acknowledgement the

inability to do any of it except
with Allah’s help, entreaty to

Him for guidance to the

Straight Path and being spared

7. SQA-PIAE  3AT-3feiH
(3TSTH PR3M): TH TG -H 39
fere feam man § o5 3uw gRem
& dUH IGH AT g1 3Pt
I98 U8 © b TUH S
TS DI g ITD! HHA 3R
STl i RAthTd & 1Y 99 Bl
TS 8, 391G 3T P 3R
390 TEAN SRR B Dl
g9 §, 39 §1d &1 SRR & &b
3ITE B! Hag & oIk $o f
Al T8, 9 WY IR B

feerd dae @1 T8 ® 3R 39
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the states of those who violate
the contract, and clarification

of the final state of the deniers.

AT & ST ¥ §91 DI g3 &
S 3ge A T, 3R Hoha &
3o &1 aelied W B TS g1

8. Ash-Shifa’ (Healing). Ad-
Darimi related from Abu Said
al-Khudr1 that the Messenger of
Allah said, ‘The Fatihah of the
Book is healing for every

poison.’

8. - @W qiRHr A
BORd 31g ¥sq Wadl M. 9§
fearad foran 8 for Jqqeare « A
RO™T:  “Biidedd-idbdid 8%

WIeR & fore R 81

9. Ar-Ruqyah (the Charm).
This name 1is taken from a
hadith of Abu Sa‘id al-Khudri

in which the Messenger of
Allah 2 said to a man who had

recited it as a charm for
someone with a snake-bite,
‘What taught you that it was a
He

of

charm?’ replied,

‘Messenger Allah,
something that came into my
heart.” The imams transmitted

it.

9. 3R-JHT (GH): g -9 §oRd
319 T3G Wl I, B U g™
3 foran o B, o Tqqeag &
7 39 T A BRAMT oA 91
& B gU MM RSV <H &
IR W UG UL TR e
Rramar i g g g7 I ofel
far. a1 IYearg! I8 od W
fed d s R 39 g @I
gAY 3 fearerd fpar 31

10. Al-Asas (the Core). A man
complained to ash-Shab of
abdominal pain and he said,
“You must have the Core of the
Quran, the Fatihah of the Book.
I heard Ibn ‘Abbas say,

“Everything has a core. The

10. 3d-3EN (JFA16): Th
TeH A M6 X8, W UC & &g Dl
fRreprad @t @ I Pt “ge
PWHE P ghgE, gl
wIfdeda-fbdid &l oo
sl deul” B 39 e
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core of this world is Makkah
because the world spread out
from it. The core of the seven
heavens is ‘Arib, which is the
seventh heaven. The core of the
earth is ‘Ajib, and it is the
lowest of the seven earths. The
core of the Gardens is the
Garden of ‘Adn, and it is the
navel of the Gardens and on it
the Garden is founded. The
core of the Fire is Jahannam,
which is the lowest level on
which the other levels are
based. The core of creatures is
Adam. And the core of the
Prophets is Nuh. The core of
the tribe of Israel is Yaqub. The
core of the Quran is the Fatihah
and the core of the Fatihah is In

A @ TH ghaE BRI
ST Bt gATE 9adT § R
S I 4 Wi | AT SEE
@1 g-ag ‘eRi B, S wradr
AAE gl FHA 3T g
3ofier B, S 91 AT H g9
et 81 STl Pt gfaTg STad-
T-3(g 8, O Sl B A &
3R I W ST B T AT
B! IAAIG SEAH §, off Il
ferer gof § ok I W amet
a5 ®EY g AEqge B
3G omeH ©, SR sifear at
gHae 8 81 SN SHEd @I
g IIES §1 PR B
gfare wifeT § SR wifogT @t
W gl 9§ gF dER 8l

Il Uel, gwe R fiet

the Name of Allah, the All-

Merciful, Most Merciful. When

you are ill, you should recite

the Fatihah and you will be

healed.”

11. Al-Wafiyah (the | 11.  3[d-afbag  (HIH):
Complete). Sufyan ibn | gwaH faq 38 8. A Hal feb
‘Uyaynabh said that it is because 9 gg 99 29 fou fear mn

it may not be halved or broken

up. In the case of other surahs,

Fifs 3 3T I7 depdy gt
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if one reads half in one rak‘ah
and half in the other rak‘ah,
that is allowed. If the Fatihah is
divided between two rakahs,
that does not satisfy the legal

requirement.

IR DT YT FTT U IDH3fd |
3R FHT AT GO XBerd |
Ue dl I8 SO §, dfd 3R
W WifdeT &1 aFf w3l H
deay fbar S @ 98 W3
SCANCARNEHERGITR

12. Al-Kafiyah (the
Sufficient). Yahya ibn Abi
Kathir said that it is because it
suffices for others while others
do not suffice for it. This is
indicated by what Muhammad

ibn  Khalid al-Iskandarani

mentioned that the Prophet %
said, “Umm al-Quran is a
substitute for other than it but
other than it is not a substitute
for 1t.” Al-Muhallab said, “The
locus of the charm is in the
words ‘You alone we worship
and You alone we ask for
help.” 1t is also said that the

entire surah is a charm, based
on the words of the Prophet %
to the man, ‘What taught you
that it is a charm?’ He did not
say that there is a charm in it.
This indicates that the entire

surah is a charm because it is

12. 3(A-HIIBAE (HTHY): Tal
fo areft IR 5. A Fa1 b 39
ug AW 39 fog foor @
Fiifes a8 gERI & RN BTHT Bl
fire et TET BYdl| 39D RB
39 910 ¥ IR e g o
Teme foq9 @il ofd-
STh el A ToTeh T fob et 2
 TRHTT "SHA-HR3M IR
ISl & HEE-THH 5l IHhd 6,
dfchd Pl A SqPBT HIAA-
M A8l gl Hehdll® 3
ged 4 gl "gd BT 3Rd
Hed S 3he H g B9 ol 8
SEIGd B § IR g of 4 Agg
Ad g1 a8 W wer mar § e
78 R €1 <H 8, 39 g W
fob =Tell 2 9 39 A Y BRAAT:
T fa Rramn fe a8 ed
g7 U I8 g BRAm o
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the Fatihah of the Book and its
beginning contains all of its
sciences, as has already been

stated. Allah knows best.

8 gf ¢l 399 A1qH il §
fop Ot R & aH ©, e T8
wIfdeqa-fbdd § 3R TP

M I9b qad IgH Bl
e gU 8, ST o g 7 @
a1 ¢ | Jeag Haq "

The fact that it bears the names
al-Mathani and Umm al-kitab
does not prevent other things
from having those names as
well. Allah Almighty says, ‘A
Book consistent in its frequent
repetitions (mathani)’ and so
He called His whole Book
‘mathani’ because things are
repeated in it. The seven long
surahs are also mathani because
of the obligations and stories
repeated in them. Ibn ‘Abbas
said, ‘The Messenger of Allah
% was given the Seven
Mathani.” He said that they are
the seven long surahs. An-
Nasi’i mentioned that and said
that the six extend from al-
Bagarah to al-Araf, but they
disagree about the seventh.
Some people say that it is
Yinus, some that it is al-Anfal,

and some that it is at-Tawbah.

39 91d ¥ & I8 wifagT & 94|
gg e el offdl b gl
el t g9 9 ¥ ARm T 8
b | SIS ST BRAN g
T UT fbara o ared -
St 3R SR-gR Glevls §M
arelt & (FEE” , 0 I SR
Hifds IGH HOITHI GIgRIT Sild
g1 U1 el JRat B ot mE
Hgl SIdl § Fifh 38 3gH™
3R fF IR-IR ¥9H §U &I
YT = P -
AT 3l fbu MU A1 I

$gl fb THY MR Id ddrd

QR &1 TS A 39T e fpan
g 3R Fal fr 399 ¥ 38 Wa
3A-TPE Y AP 3dA-3RI%
d% §, dfd aradl & IR H
STATw &1 $© Hed ¢ (b a8
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The last is the position of
Mujahid and Said ibn Jubayr.
‘Asha Hamdan said:

“Stay in the mosque and pray

to your Lord.

Study these Mathani and the

long surahs (tiwal).”

degl i @ geee @,
3R W 97 IR w. 3T B

RN gHeH A Fel
ARSTE H 38Y B U W DI
SETGd D],

3R S A9 3R Idid al
1 forerad di 1"

Mathani is the plural of
mathna, which is that which
comes after the first. Tuwal is
the plural of atwal (longest).
Al-Anfal is called one of the
Mathani because it follows the
longest surahs in length. It is
said that it is that whose ayahs
are more than those of the

Mufassal and less than the

", AT 1 O 8, 3R SN
TRIG 98 © SIf Ugall did & §1G
(MY T, Srdad (Fad ddia)
B ST B 1 TG AT 3ATHTS B
ft 7o & YR foar S 8
Hifr 98 A & TR J qdl
IRl & 915 3Tt g1 T8 ot e
T ® 5 Tar 98 W E
Pt 3T g JRal 9
warel 3R ST (@ d e

Hundreds. The Hundreds are

surahs which have more than a STIT et H;EE“) Sk Eﬂ?ﬂ %I

hundred ayahs. " a8 W g ot s
O JeT B gl

Topic Two: its revelation and ﬁ\‘xﬁ[ G 9 &1 Jod AR

its rulings 39 & AEPTH"

There are twenty points | "SS9 IR H & Jdld % |"

regarding this.

The Community agree that the

"I BT 29 §1d IR SRIBID &
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Fatihah of the Book has seven
ayahs except for a report from
Husayn al-Jufi that it only has
six, which is unusual. There is
also a report from ‘Amr ibn
‘Ubayd that ‘You alone we
worship’ is an ayah, and so it is
eight ayahs, but this is aberrant.
Allah’s words, ‘We have given
you the Seven Oft-repeated’,
and the hadith qudsi, ‘I have
divided the prayer...” refute

these two statements.

f wiideqa fobae &1 9@
¥ g% d T Ragd & fo 39
o R g oMM ©, R T
U IR HIe! il 1 34 e
3y fom1 I @ a5 fama of
T%d § b 'Sl A3gg" Th
OXfhd 3d 8, 3R 39 kg
3T Bt GG 31 B STl G,
dfe U8 PId AW &1 3ewE
d3MAl Bl WA "9-Abq
IR BAN-T-padl "HY THW
3 aTd B ARAIG HRd gl"

The Community also agree that
it is part of the Quran. There
are those who counter this by
saying that if it were truly part
of the Quran, then ‘Abdullah
ibn Masud would have written
it in his copy of the Quran, and
the fact that he did not write it
indicates that it is not part of
the Quran, nor indeed are the
two Surahs of Refuge. The
answer to that was given by
Abu Bakr al-Anbari. He related
from al-Hasan ibn al-Hubbab

"IHT Bl W dd Wl
swe © 5 a8 PR &
fEwa 81 ot @1 39 & faeme
Ug Bed € [P 3R g drbs
R I IC 22| M T
g for AOSGHe 30 3
%W | forad, SR ST d138 A
foRgT 39 919 @1 Tolid § &
I8 PR3 P fewdr g1, afcp
3 e gatfoasiad i BRam

&1 fgw a1 &
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from Sulayman ibn al-Ashath
from Abu Qudamah from Jarir
that al-Amash said, ‘Abdullah
ibn Masud was asked, “Why
have you not written the
Fatihah of the Book in your
Quran?” He

replied, “If T had written it, I

copy of the

would have written it with
every surah.” Abu Bakr said,
‘He was referring to the way
that every rak‘ah is begun with
the Umm al-Quran before the
surah is recited after it.” He
said, ‘I made things shorter by
It 1is

all

omitting it. safely

preserved because the
Muslims memorise it and so [
did not write it anywhere to
avoid having to write it with

every sura since it precedes all

of them in the prayer.’

fo 3fd-gae U, IgIH YouH
fa 3-SRy ¥, ITH 309
Ml ¥, 38 SRR ¥ Rard
fopar for SR 7 BT SHegeaie
f99 T9% ¢ T BT 4T 317 A

304 &% ¥ Wifdgqd fobdre
i T8l fordl? I SaE
fear. 3R ¥ 39 fogar d@ &
PRd & 91y feraan” g o A
gl “39 Bl TRIG I8 It fb &
WP3d § RWd ¥ Ugd I
PR3 TG o1t 517 R I5A
G2 = B0 B [ A
g, IHH qUaHH I IIe IWa
g1 59 o & 7 3 & T
forar arfr &R R & A 34
alaRT 7 forg ug, wuifes et
d 98 d9H Wl ¥ Ugd Ugl
ST g 1"

There is disagreement about
whether Makkan or
Madinan. Ibn ‘Abbas, Qatadah,
Abu’l-Aliyah, ar-Riyahi Rufay

it 1s

and others said that it is
Makkan. Abu
Mujahid, ‘Ata’ ibn Yasar, az-

Zuhri and others said that it is

Hurayrah,

39 IR H shaa ¢ & a8
qadb! § A1 HeNl IF S,
pdlal, 3gd oMo, gt
BT SR R ORI A B8l §
f% T8 HaP! IRA g1 Tafh 31
g, Hollfies, 3@l fod ¥R,
X! 3R TR GORId & Aol
g A YR 5| gg Hi T T
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Madinan. It is said that half of
it was revealed in Makkah and
half in Madinah, as is related
by Abu-Layth  Nasr

Muhammad ibn Ibrahim as-

ibn

Samargandi in his commentary.
The first position is considered
sounder because of the words
of the Almighty, ‘We have
given you the seven Oft-
repeated and the Magnificent
Qur’an’ from the end of al-Hijr
and it is agreed that al-Hijr 1s a
Makkan surah and there is no
disagreement that the prayer
made in

It

was

Makkabh.

obligatory

has not been
recorded anywhere that the
in Islam was

prayer ever

performed without reciting
‘Praise be to Allah, the Lord of

the worlds.” This is backed by
the words of the Prophet

“There i1s no prayer without the
Fatihah of the Book.” This is a

report about a ruling.

¢ 5 9 31 Po fewn 7o A
R $© HHT & AIfora ga,
o 6 oga o TR feA
e fo sREW e
TRGE A Ul dRIR H
fYarrd fan g1 uga ®id [ral
! TS W1 8, Hifh 31ewie
dATE BT TRUH & "9-0DG
AT GeeH fHa Tum
qol-PR3MMA A" S JRA
fgsr & MR & 8, ok 39 a1
R swT® § f WU fes Ao
W 81 3 e 39 H W @IS
gfsras A6t fb T TawT o
P ) ER T o Y e
TIgd ol & 3w & ot
U T 3reT B TS 7Y o A
"3fegrg foreetiiy Asyel Sirerdi=”
7 ud) 7€ 811 39 B drse el
PRI % & 39 BAE 9 ot gidl
g '"Wiideqd fhae & TR
TS 8T eIl T8 TP WS
g 3 gdsifeas Ramd g1

Qadi Ibn at-Tayyib mentioned
people’s disagreement about
the first part of the Quran to be

revealed. It is said that it was

"ol 3§ 3Hd-AS 7 Y IR I
AT o ShSTen® BT foreh fara
g & PROM &1 Fed Ugall
aren fewm e @

AN

el

TTioTd
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al-Muddaththir (74) or al-Alaq
(96) or the Fatihah. Al-Bayhaqi
mentioned in the Proofs of
Prophethood Abu
Maysarah ‘Amr ibn Sharahil

from

that the Messenger of Allah %
said to his wife Khadijah,
‘When I was alone, I heard a
voice calling and, by Allah, I
fear that this is an affliction.’
She said, ‘We seek refuge with
Allah! Allah would not do that
to you. By Allah, you return
people’s trusts, maintain ties of
kinship and give
When Abu Bakr entered when

sadaqah.’

the Messenger of Allah ¥ was
not there, Khadijah mentioned
the matter to him and said,
‘Atiq, go with Muhammad to
Waraqah ibn Nawfal.” When

the Messenger of Allah

came in, Abu Bakr took his
hand and said, ‘Let us go to
Waraqah.” He asked, ‘Who told

you?’ ‘Khadijah,” he answered.

A1l gl TN § b 98 W
TR (74) 91, 1 U e
(96), T AR IRT WIfdgTl TN
SEH 7 FAETITIE B Mg
TRT 3 fod *REIa & Rard
forar & b TqQgeas & A ouh
SioT Wil ¥ WA 5id
8T BId1 § dl T SMTars grdl
£ o 42 yeRd g, 3R s
B! HUH I % § b T8 BIg
SIS 9 811" Watell o &al:
"3{eelle Dl UATE! 3feellg Y o
gy U RN Tl B
3 B HIH! MU A
3R TEHT &d g1" R o 3fg,
g% 3T 3R IYJeAE £ gl
AINg A & < Jerom A 899 ¥ I8
3{didp! Jeme % &l dRpI fo
APd F I A oAl oE
T % TRRI% o4 ol 3(q
H5 A 3 BT 1Y UHST 3R
DYl 33T, §H WRPI & U™
Tl 1" 31T & 3 UST: “JR I8
9d {9 7 FaR?” 3%+ a9
fear: ~adem =1

When the

Waragah died,

"STS AT BT SIAPHTd | 1T al
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Messenger of Allah ¥ said, I
have seen the priest in the
Garden wearing a silk garment
because he believed in me and
affirmed me.” He

Al-Bayhaqi
“This hadith is munqati. If it is

meant
Waragah. said,

guaranteed safe from
corruption (mahfuz) it may be a
report about the revelation of
the Fatihah after the revelation
of “Read in the name of your

Lord” and al-Muddaththir.’

Ug- U oI, Riifdh a8 I W
SHF AR o SR $H W
dwid &1 gt &m&aﬁw
WP & Al TAT SBT3 HaT:
U8 B GIbid Bl 3R TG
wepy 3R IR et AF §Y
1 gAfe § 6 U8 WU wifde
¥ oA > IR A, A TH
fofer *fere ot g RN
& o[l & ST AT g3 8l

Ibn ‘Atiyyah said that some
scholars think that Jibril did not
bring down the Surah of Praise
because of the hadith in which
Muslim related that Ibn ‘Abbas
said, ‘While Jibril was sitting
with the Prophet %, he heard a
crack above him. He lifted his
head and said, “This 1s a door
of heaven being opened today
which has not been opened

An

29

before  now. angel
descended from it and he said,
“This 1s an angel who has
descended to Earth who has not
descended before today.” He

greeted them and said, “Good

2§ Sffadl 3 ®el § b
STAT H \AW § [ R 55
& fosfia @ wR Tifere 76T 5T,
Fiifs gReaw &1 Rarad dvar
o1 forsfie el 9 2 & U™
96 gU ¥ dl ST 3TH SR |
T AT Al | 35i- TR SSMI
3R HEL UE HH HT UH
AT § S 3T Wil AT R,
39 ¥ Uga St T Wren
o7 TR 39 H ¥ U Wil
et gafml fosiia = Fel. 9%
Toh BRI & S 3 ¥ Ugd
Ft o R e T g
39 BRRA 7 Taw fear ek
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news of two lights which you
have been given which no
Prophet before you was given:
the Fatihah of the Book and the
Seals of Surat al-Bagarah. You
will not read a single letter of
them without being rewarded
for it.” Ibn ‘Atiyyah said, “It is
not as they think. This hadith
indicates that Jibril came before

the other angel to the Prophet
% to inform him of it and of

what he  brought down.
Accordingly Jibril participated
in 1its revelation, but Allah

knows best.”

Dgl: 'Y Dl & R Bl TRIR
g O 3MY @I a1 Py M T,
3R 3 ¥ ugd fhd el &l
T fiu U wifdsqa fea
IR [PWT THA DI S
3MT) | 3 37 H ¥ Th &P
Ht 781 Ue?l TR 39 WR 319 &l
3191 faar s g9 siferan A
T M | < B 2 M T e s | G
qHFd €1 U8 B4 39 o1 W
gaTad Hat | fo fosiia 39
G BRI J Ugd el B &
& U 3T Y dlid 3T Dl 39
IR Y R I AT & IR |
WeR ¢ Sl 98 o B ST T
fergran forshia ot 39 & Io@ &
IR Y, dedrg S |

It is clear that this hadith
indicates that Jibril did not
teach the Prophet * any of the
Fatihah. We explained that it
was revealed in Makkah and
that Jibril brought it down since
Allah says: ‘The Faithful Ruh
brought it down.’) This means
all of the Quran. So Jibril
brought down its recitation in
Makkah and the angel brought

down its reward in Madinah,

"I B4 SVleR 39 o1d W
gaTad Rl § fob forsfia = =1aht
fewn =& Rremn &9 ugd
SO B g ¢ 1 g8 Hadl |
Tford g3 SR Tsta gl 9 o
B I gU U, Hifd 3reee
TS WA §: "ot fafeR-
wga SHF" Ml T wgd
3HE o B Ao gUl 39 9
TRIE IR PR3 &
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but Allah knows best. It is said
that it is Makkan/Madinan and
that Jibril brought it down
twice, as ath-Thalabi related.
What we mentioned is more
likely since it combines the
Quran and the Sunnah. Praise

and favour belongs to Allah.

fadiad o &R A gu, Sidid
98 BRIAT AGHT A ST & 39 d
Holdd & IRRd o ® 31,
deag SaH | a8 Ht 8T T §
fo> a8 wae! it g SIR we o+,
3R st 39 & "Raa & R
Tford gu, o f garaet
fearad foan g1 Afdea S a1 89
A f31sp @1 g I8 TTal Hdl HIeH
gIdl 8, Hifh 39 H PR3 R
gAd aHl & REIH daiie 8
Il g1 99H B8R 9 hed
31CTTE B b feu 1"

It has already been made clear
that the basmalah is not an ayah
of the Fatihah according to the
sound position. Given that, the
ruling for those doing the
prayer is that, after the takbir,
they begin straight away with
the Fatihah and are not silent,
and do not recite any tawjih
(the dua, ‘I have turned my
face...”’) or tasbih. This
verified by the hadith of
‘Aishah, Anas
There are other hadiths which

1S

and others.

contain the tawjih, tasbih, and

g 91 Ugd aleig 1 ofl gl §
fF 9 @d & Gales
foffyeeTe IRY wifdgT o smad
el 81 39 o R T e
ardl & forT gad I8 & fb dpak
F 915 BRA T BIdel &
), TEIN A @, 3R 9 8 Dy
23T drolig (F 7 30T 3 Y
foran.y a1 awdig ugl 39 @i
dise BoRd SRN, o9 SR

g1 Seel ST GERI e H
3T diolg, dxatg 3R @Jh
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silence, and a group of scholars

follow that position. It 1is

related that, when they began
‘Umar ibn al-

‘Abdullah

the prayer,

Khattab and ibn
Masud used to say: ‘Glory be
to You, O Allah, and by Your
praise. Blessed is Your Name
and exalted is Your Majesty.
There is no god but You.
Sufyan, Ahmad, Ishaq and the
people of opinion follow that.
Ash-Shafi‘i used to say what is

related from Ali from the

Prophet %, which is that when
he began the prayer, he said the
takbir and then ‘I have turned
my face. Muslim mentioned it
and it will come in full at the
end of Surat al-Anam. At this
point what we have said is
enough concerning this matter,

Allah willing.

H1sd ¢l ama § fr SR fam
WA 3R 3fegearg o AT

TS Y= DHRd ddd Tg gafl

Ugd ¥ eHbwgH d
fogfie®d], a dIRHH, g
d3fIell Sliggdl, d I gdlel
TF@T" (U fcTg! q TP § 3R

& B e g1 ORI A TR
Bl HIgE T8l 1) YW, 3EHG,
WP SR E-IXT T
TP IR &1 Sai SHH ihs
3 g3 & HISd ¥ S goRd
e T e B £ & aR H

Hd 9ad dbER Pad, (B g
g3T Ugd: "H 7 3T ¥@ W
ferar.. | 3o gRew A 39
g4I Y feard o B, oik 59
&1 ghHd e JRU 33T &
MR & M| 39 H93d &
SR § flhagTa St TR BT
g, 3 e 1"

Ibn al-Mundhir said, ‘It 1is

verified that when  the

Messenger of Allah % said the

takbir for the prayer, he was

"TH 3A-GNR A Hel: I8 §Id
uifed § & 99 Iggeae
Ta%l & faU dedR @gd dl

13 E R 9§ Ugd D
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silent for a time before starting

the recitation, during which

time he said, “O Allah, put as | -

much distance between me and
my errors as You have put
between the east and the west.
O Allah, cleanse me of my
errors as a white garment is
cleansed of dirt. O Allah, wash
me of my errors with snow, ice
and hail.” Abu Hurayrah acted
to Abu
Salamah ibn ‘Abd ar-Rahman

according that.’
said, ‘The imam is silent twice,
so take advantage of them with
Al-Awza‘l, Sa‘id
ibn ‘Abd al-‘Aziz and Ahmad
ibn Hanbal

hadith of

recitation.’

inclined to the

the -

Prophet

regarding this matter.

A8 el 9 59 kg Ul R ¢
O e HUST Hd ¥ UTe far
ST 1 U Sfearg! ALY warsff &1
g, 3fidl SR &8 Ut J e g1
Hd Y1 g gadr  fed
3fegigH A Pel THH &
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e & feved & fou
T SHE SEE ST,
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3fgug o grad Mguggearg A
T A9a H 7§ # B g Bl

R S SR fhar|”

Scholars disagree about the
exact nature of the obligation
of reciting the Fatihah in the
prayer. Malik and his people
say that it is incumbent on the
imam and anyone praying
alone in every rakah. Ibn
Khuwayzimandad al-Basri al-
Maliki ‘There is

said, no
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disagreement about the position
of Malik in respect of someone
forgetting it in one rak‘ah of a
two-rak‘ah prayer: the prayer is
then invalid and does not
satisfy the obligation. There is
disagreement about his position
regarding someone who forgets
it in one rak‘ah of a three or
four-rak‘at prayer. Once he
said that he must repeat the
prayer and another time that he
should perform the prostration
This
transmitted by Ibn ‘Abd al-

of  forgetfulness. 1s
Hakam and others from Malik.’
Ibn Khuwayzimandad said, ‘It
is said that he repeats that
rak‘ah and then performs the
prostration

after the salam.” Ibn ‘Abd al-

of forgetfulness

Barr said, ‘The sound position
is that he discounts that rak‘ah
and does another to replace it,
like someone who omits a
prostration out of forgetfulness.
That is what Ibn al-Qasim

preferred.’
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Al-Hasan al-Basri, most of the

people of Basra, and al-
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Mughirah ibn ‘Abd ar-Rahman
al-Makhzumi al-Madani said,
‘If someone recites the Umm
the
the

al-Quran once during

prayer, it  satisfies
obligation and he does not have
to repeat it because it is a
prayer in which the Umm al-
It 1is

Quran was recited.

complete according to the

words of the Prophet 2, “The
prayer of anyone who does not
recite the Umm al-Quran is
invalid,” and he recited it.” It is
possible that the prayer of
anyone who does not recite it in
every rak‘ah is invalid, which
1s sound as will be mentioned,
and it is also possible that the
prayer of someone who does
not recite it in most of the
rak‘ahs is invalid. This is the
reason for the disagreement,

and Allah knows best.
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Abu Hanifah, ath-Thawri and
al-Awza‘1 said, ‘If it is omitted
intentionally throughout the
entire prayer and something
1s recited instead, that

the

else

satisfies requirements,’

"SH 3§ §PI, HAH I,
3R AW 3T F FET "R
Py IRH G AA H -
DR GG WIfel BIS ¢ 3R
I TG FG 3R UG A o T8

31/121




although al-Awza‘i had some
disagreement about that. Abu
Yusuf and Muhammad ibn al-
Hasan said, ‘Its minimum is
three ayahs or a long ayah, like
the Ayah of Debt.” Muhammad
ibn al-Hasan said, ‘Discretion
is allowed regarding the size of
the ayah and the size of
understood words, like “Praise
be to Allah.” What is not
allowed is a single letter which

is not a word.’
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At-Tabari said, ‘Someone who
prays should recite the Umm
al-Quran in every rak‘ah. If he
does not recite it, the
requirement is only satisfied by
reciting its equivalent in the
Quran in respect of the number
of ayahs and the letters it
contains.” Ibn ‘Abd al-Barr
stated, ‘This makes no sense
because the specification of it
and the text on it specify it and
nothing else. It is not
permissible for the one for
whom it is obliged to do
something else in its place and

to leave it when he is able to
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recite it. He must do it and
repeat it, just as he must fulfil
all other specific obligations in

acts of worship.’

3R SI99E Paxd P I BIS ¢
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If someone following the imam
catches the ruku with the imam,
the recitation of the imam is
considered sufficient for him
since there is consensus that
when someone catches the ruku
he just says his takbir al-thram
and bows without reciting
anything else. If he finds the
he should

imam standing,

recite. This is one point.
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No one should fail to recite
behind the imam in one of the
silent prayers. If he does so, he
has acted badly but, according
to Malik and his people, he
owes nothing. When the imam
recites aloud, those following
the imam do not recite the
Fatihah or anything else
according to the well known
position from the school of

Malik since Allah Almighty
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says: ‘When the Quran is
recited, listen to 1t and be
quiet.” The Messenger of Allah
2 said, ‘Why am I being
contended with in the Qur’an.’
He said about the imam, ‘When
he recites, be silent,” and °‘If
someone has an 1mam, the
recitation of the imam is his

recitation.’
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Ash-Shafi‘i said in what al-
Buwaiti and Ahmad ibn Hanbal
reported, ‘No one’s prayer is
satisfied unless he recites the
Fatihah of the Book in every
rak‘ah, be he an imam or
follower, and whether the
imam recites aloud or silently.’
In Iraq ash-Shafi‘i used to say
about the follower, ‘He recites
when it is silent but not when it
i1s aloud,’ like the well-known
position of the school of Malik.
In Egypt he said that there are
two positions about when the
imam recites aloud. One is that
the follower should recite, and
the other is that the
requirements of the prayer are

satisfied if he does not recite,
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the recitation of the i1mam
being sufficient. Ibn al-
Mundhir related this view

while Ibn Wahb, Ashhab, Ibn
‘Abd al-Hakam, Ibn Habib and
the that the

Kufans said

follower should not recite
anything, whether the imam

recites aloud or silently, since

the Prophet #: said, ‘The
recitation of the imam is his
recitation.” This 1s general. It is
also because Jabir said,
‘Whoever prays a rak‘ah in
which he does not recite the
Umm al-Quran has not prayed
— except behind an imam.’
What is sound of these views is
the position of ash-Shafi‘i,
Ahmad, and Malik in his final
view: the Fatihah is incumbent
in every rak‘ah on everyone in
general by the words of the
Prophet #: ‘There is no prayer
for the one who does not recite
the Fatihah of the Book in it,’
and his words: ‘If anyone prays
a prayer in which he does not
recite the Umm al-Quran, it is
incomplete,” three times. Abu

Hurayrah said, ‘The Messenger
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of Allah # commanded me to

call out: “There is no prayer
except with the recitation of the
Fatihah of the Book.”” Abu
Dawad transmitted it. As the
prostration or ruku of a rak‘ah
does not replace that of another
rak‘ah, so the recitation of one
rak‘ah does not replace that of
That stated by
‘Abdullah ibn ‘Awn, Ayyub as-
Sakhtiyani, Abu Thawr and

another. 1S

others among the people of

ash-Shafi‘t and Dawud i1bn
‘Ali. The same thing is reported
from al-Awza‘i and Makhul

also stated that.
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It is related that ‘Umar ibn al-
Khattab, ‘Abdullah ibn ‘Abbas,
Abu Hurayrah, Ubayy ibn
Ka‘b, Abu Ayyub al-Ansari,
‘Abdullah ibn Amr ibn al-As,
‘Ubada Abu
Sa‘id al-Khudri, ‘Uthman ibn
Abi al-‘As and Khawwat ibn

ibn as-Samit,

Jubayr said, ‘There is no prayer
except with the Fatihah of the
Book.” That is the position of
Ibn ‘Amr, and is famous in the

school of al-Awza‘i. Those

"Raragd fear mar § % goRa
IR fo7 W6, 3isgeag fa
N, 3 W8, 9= fod
P, 3g I 3R,
3fegeaiie o1 3 fod 3iat-31my,
Saer fa9 wifa, sg 9sq
3R Taard fo YR A WM

HIfdeqa-fhdle & TR THW
81 Bl gg! Hifbw 3§ IR
1 4t 5, 3R Tg1 THTH 3ISTTS
Toed o ARIER g1 I8 a9

36 /121




Companions are models and
examples and all of them made
the Fatihah obligatory in every
rak‘ah.

TETET-U-fa AT 3R gadal
g 3R 39 9§ 7 & IHed A

IRE Bifdel ! arfeld HRR faa

gl

Abu
ibn Yazid

‘Abdullah
ibn

Imam
Muhammad
Majah al-Qazwini transmitted
something in his Sunan which
removes any disagreement or
ambiguity. He reported from
Abu Kurayb from Muhammad
ibn Fudayl, from Suwayd ibn
Sa‘ld and from ‘Ali ibn
Mushar, all from Abu Sufyan
as-Sa‘di from Abu Nadrah that

Abu Sa‘id al-Khudri said that
the Messenger of Allah % said,

‘There is no prayer for
someone who does not recite
the Fatihah and another surah
in every rak‘ah, be it a fard
prayer or any other.” We find in

Sahth  Muslim from Abu
Hurayrah that the Prophet %
told someone to whom he
taught the prayer: ‘Do that
throughout all your prayer.’
Another proof of that is what
Abu Dawud related that Nafi

ibn Mahmud 1ibn ar-Rabi al-
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Ansari said, “‘Ubadah 1bn as-
Samit was late for the Subh
prayer and the muadhdhin, Abu
Nuaym, did the igamah for the
prayer and Abu Nuaym led the
people in the prayer. Ubadah
ibn as-Samit came forward and
I along with him until we were
in a line behind Abu Nuaym.
Abu Nuaym was reciting aloud.
Ubadah began to recite the
Umm When he
finished, I said to Ubadah, “Did

al-Quran.

I hear you reciting the Umm al-
Quran while Abu Nuaym was
reciting aloud?” “Yes,” he
answered, “The Messenger of
Allah % led us in some prayers
in which recitation was aloud
and it was confusing for him.
When he finished, he faced us
and said, ‘Do you recite when |
am reciting aloud?’ Some of us
said, ‘We do that.” He said,
‘No, I tell you not to contend
with me in the Quran. When I
recite aloud, do not recite
anything except the Umm al-
Quran.”” This is a clear text
about someone following the

imam. Abu Isa at-Tirmidhi
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transmitted the same from the
hadith of Muhammad ibn Ishaq
and said that it is a hasan

hadith.
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The practice is based on this

hadith regarding recitation
behind the imam among most
of the people of knowledge

among the Companions of the
Prophet # and the Tabiun. It is
the position of Malik ibn Anas,
Ibn al-Mubarak, ash-Shafi‘i,
Ahmad, and Ishaq. They think
that one recites behind the
imam.  Ad-Daraqutni  also
transmitted it and said that it
has a good isnad and all its men
are trustworthy. He mentioned
that Mahmud ibn ar-Rabi used
to live in Jerusalem and Abu
Nuaym was the first to give the
adhan
Muhammad Abd al-Haqq said,
“Al-Bukhari did not mention
Nafi ibn Mahmud

History nor did Ibn Abi Hatim.

in  Jerusalem. Abu

in his

Neither al-Bukhari nor Muslim

transmitted  anything  from
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him.” Abu Umar said that he is | ®Ig Rarad g 8! 31l 31q
unknown. BTR%%T%H—G’W%I
Ad-Daraqutni mentioned that | "gHH dl(gb@l 5 fpar g foh

Yazid ibn Sharik said, “I asked
Umar about reciting behind the
imam and he ordered me to
recite. I asked, ‘Even if it is
you?’ ‘Even if it is me,” he
answered. I said, ‘Even if you
are reciting aloud?’ He replied,
‘Even if [ am reciting...’aloud.’
Ad-Daraqutni said that it is a
sound isnad. It is related that

Jabir ibn Abdullah said that the
Messenger of Allah ¥ said,
“The imam 1s a guarantor, so
do what he does.” Abu Hatim
said, “This is sound for those
who believe that one recites
behind the imam. Abu
Hurayrah al-Farisi used to give
a legal decision that he recites
to himself when he says,
‘Sometimes I am behind the
Then he cited as

of the

Almighty, “I have divided the

imam.’

evidence the words

prayer between me and Myself.

My slave will have what he

asks for,” and the Messenger %
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said, “Recite. The slave says,
‘Praise belongs to Allah, the
Lord of the worlds....’

sfdeard ad U WY T B
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As for the evidence that the
former use, taking the words of
the Prophet *#: “When he
be
transmitted it from the hadith

of Abu Musa al-Ashari. He said

recites, silent,” Muslim

that there i1s an addition in it
from Qatadah in the hadith of
Jabir ibn Sulayman: “When he
recites, be silent.”  Ad-
Daraqutni said, Sulayman at-
Taymi does not follow those
words from Qatadah. The
memorisers of the people of
Qatadah opposed him and did
not mention it. They include
Shubah, Hisham, Sa‘id ibn Abi
Arubah, Abu
Awanah, Mamar, and Adi ibn

Abi Ammarah. Ad-Daraqutni

Hammam,

said, ‘Their consensus indicates

that it 1s weak.” It is related
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from Abdullah ibn Amir from
Qatadah, following at-Taymi,
but he is not strong and al-
Qattan abandoned him. Abu
Dawud also transmitted this
addition from the hadith of Abu
Hurayrah. He said, ‘This
addition, “when he recites, be
silent,” is not preserved.” Abu
‘Abd
mentioned that
considered the hadith of Abu

‘I

Muhammad al-Haqq

Muslim
sound,

Hurayrah saying,

consider it sound.’
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Part of what indicates its
soundness in his view is its
inclusion in his book from the
hadith of Abu Musa even if
there is no consensus about it.
Imam Ahmad ibn Hanbal and
Ibn al-Mundhir considered it to
be sound. The words of the
Almighty: “When the Quran is
recited listen to it and be silent”
were revealed in Makkah and

the prohibition

against | -

"Jb AWdID 3 §ard & TBIe
g @ TP coiia ug ot § &
M GReH A 9 oot foara
T goRd g HHT F BAW &
forg & forp foam 8, oD &9
R 351 781 & | A 3(gHa for
WA 3R 3§ fd-gRR 7 off
39 UEI R fear §1 s

ASHTAT DT A “Sld PpI3d

Ugl O¢ df 39 TR ¥ Al 3R

42 /121




speaking in the prayer was
revealed in Madinah, as Zayd
ibn Arqam said. So it is not an
argument. It is the idolators
who were meant according to
what Sa‘id ibn al-Musayyab
said. Ad-Daraqutni related
from Abu Hurayrah that it was
revealed about raising the voice

when behind the Messenger of
Allah #. Abdullah ibn Amir

said that it is weak.
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g % 98 omua Xgges ¢ &
U §eic 3M1aTel ¥ sid & aR
o Ao g3 M Sisgeams fad
AR 3 @e1 f& a8 Rama
EW g 1"

As for his words, ‘Do not
contend with me in the Quran,’
Malik transmitted that from Ibn
Shihab from Ibn Ukaymah al-
Laythi. According to Malik, his
name is Amr, and others said
that his name was Amir, Yazid,
Ubadah. His
kunyah was Abu-l1-Walid. He
died in 101 AH at the age of

Az-Zuhri

Ammarah or

ninety-nine. only
related one hadith from him.
He is trustworthy. Muhammad

ibn Amr and others related

from him. The meaning of his

"JEl db A& £ P 39 WHRAM
BT AP & PR H W
Y ST 9 HAY, O SHH
Hifeies 3 39 39 R 9, R
3B 39 IbHE -l A
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hadith is: ‘Do not recite aloud
when I recite aloud. That is
contending and vying. Recite it
inside yourselves.” It is made
clear by the hadith of Ubadah,
the legal decisions of Umar al-
Faruq and Abu Hurayrah who
related both hadiths. If his
words, ‘Do not contend with
me in the Quran,” had been
understood to entail a total
prohibition, he would not have
given a legal decision contrary
to it and to the words of az-
Zuhri in the hadith of Ibn
Ukaymah. So people stopped
reciting with the Messenger of

Allah 2 when the Messenger
of Allah % recited aloud when

they heard that from him.

antt = off 378 Rad #1 81 59
g4 &1 Haad I8 § ‘o9 o
oG ATl ¥ fovrerd o dl
1 geie 3imare ¥ fobrerd
| g1 TS 3R Febraall
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SeIge” Bl BN, IRA S
forgiA Il gl Rarad &1 ¢
R Adl % & TH WEAM
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o 3P RN §1d Hed | A
oq A A WAee £ 9 I8
§1d g1 Al S8 JYJele & &
Y Sg<t fovierd & dad gaiq
ae ¥ s Al BIS
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As for the words of the Prophet
% ‘If someone has an imam,

the imam recites on his behalf,’

the hadith is weak. Al-Hasan

"8l db Tl % P 39 BIHM
& dIed o ‘o T FI
SHIH B, O SHM BI fhrsr
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ibn Ammarah gives its isnad,
and he is abandoned, and Abu
Hanifah, who is weak, both
relating from Musa ibn Abi
Aishah from Abdullah
Shaddad from Jabir.

ibn
Ad-
Daraqutni transmitted it and
said, ath-Thawri,
Shubah,
Sharik, Abu Khalid ad-Dalani,
Abu-l-Ahwas, ibn

Uyaynah, Jarir ibn Abd al-

‘Sufyan
Israil 1bn Yunus,

Sufyan

Hamid and others related it
from Musa 1ibn Abi Aishah
from Abdullah 1ibn Shaddad
%

mursal from the Prophet
That 1s correct. As for the
statement of Jabir, ‘Whoever
prays a rak’'ah in which he did
not recite the Umm al-Quran
has not prayed’, it is related by
Malik from Wahb ibn Kaysan
from Jabir, and Jabir has it
from the Prophet 2. Tbn Abd
al-Barr said that Yahya ibn
Salam, the author of the Tafsir,
related it from Malik from Abu
I-Wahb ibn Kaysan from Jabir
from the Prophet #. What is

correct is that its meaning,

g 5% gl SUPI I H
g {7 3RE €, Sl Aaes
Wdl §, MR 31 BT ot e
fkarad #xd €, S a8 oW
AR foT T g1 gg T
fa arelt 3138 9, I8 3fsgeaile
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39 Rard fbar g iR &el &
ST, 3§ 3fA-3EY, JHaH
forT 38718, SR foF SrsgaeHie
3R W A A W g fo|
3fdll 3H1SYE W, I8 fegeilg fo
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stopping with Jabir, is stated in
the Muwatta. Part of the figh
taken from it is that a rakah in
which the Umm al-Quran is not
recited is invalid. It attests to
the soundness of what Ibn al-
Qasim believed. He related it
from Malik regarding the

invalidation of the rak'ah
building on other rak‘ahs and
the person praying does not
repeat a rak 'ah in which he did
not recite the Fatihah of the
Book. Also part of that is that
the imam recites on behalf of
those behind him. This is the
school of Jabir and others

disagreed with him about it.

TEIE 91d T8 § foh ST Hagw
g1, T BoRd SR & ®id
R HagWh g, gadl T Toldh
2 39 S fhad) Hgeram
IXIed gidl & 98 I8 & [ a8
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I 3Md TIfad g1 9Tl § 3R a1
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Fahdll, 3R THS Ug aral 34
BT Bl CIERT 3T AT
S g 39 wifdgdd-febard 81
7t 3 & Tg off AT At ?
foh S 319+ Gaafedl 1 dwb
¥ fH1ed axaT g1 I8 BORd
SfeR &7 AV8d §, Sdid gas

I 3 39 wd H I

sfeaans fear g

Ibn al-Arabi said, ‘He said,
“There is no prayer for the one
who does not recite the Fatihah
of the Book.” People disagree
about this principle and
whether the negation applies to

the entire prayer or to a part.

"I 3{A-3RET o Bl e & |
WRAMT: I TBH B THN g
gl S Wifdgqa-fbdid 9 Ug I’
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The fatwa varies according to
the different states of those
who investigate. The best-
known and strongest opinion is
that the negation is general.
The strongest comes from the
transmission of Malik that the
prayer of someone who does
not recite the Fatihah is invalid.
Then we look at its repetition in

every rakah. Whoever reflects
on the words of the Prophet 2,

“Do that in all your prayer”

obliges him to repeat the

recitation as he repeats the ruku

SR ¥ Hadl dgdic B drdl
& HEAfip HeH & YD
gad SIdl g1 9ey AWER 3R
I9Y Hdl HIA Tg § [ g W)

39 g1 UM Tifae ¥ %d
qe9Y Fat Rawd g8 8 f ol
T WIfdeT 7 Ug SHD! TH
Ifee B 1 i R I 3Hd H 3qb!
dPIR & TIA Bl ol SITE|
ol T el & & 3 BIHA R
TR $HX: Tg 0T 1 4t §
PR A I W dreE g b
98 B IH3Md H {hrrsrd &l Il
e AW oY IF 3R Foal

and prostration, but Allah | €% XP3d # QG g1 Al
knows best.’ 38 & JgR ST g 1"

The hadiths and ideas | "g3g WIfdEl &1 TMZH & IR H
mentioned about this that | &} 3 R 3hard forp

specify the Fatihah refute the
statement of the Kufans about
the Fatihah not being specified
and other ayahs of the Quran

being the same as it. The

Prophet 2 specified it when he
said what we mentioned. It is
clear from Allah Almighty that
in His words,
‘Establish the prayer.” Abu
Dawud related that Abu Sa‘id

1t 1s meant

fbU U B, 9% 3EA-T-ZWT &
9 ®IA B dale Id § 1B
e WIfdel WM Tl § SR
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commanded to recite the
Fatihah of the Book and what
is easy.” This hadith indicates
that the words of the Prophet £

to the Bedouin, ‘Recite what is
easy for you of the Quran,’
the
the

mean not than

Fatihah. This

more
explains
words of the Almighty: ‘Recite
as much of the Quran as 1s easy
for you.” Muslim related from
Ubadah ibn as-Samit that the

Messenger of Allah said,
“There 1s no prayer for the one
who does not recite the Umm
al-Quran,” and added ‘and
more’, and that he said, ‘it is
incomplete’ three times. This
means that it does not satisfy
the legal requirement by the
aforementioned proofs. Khidaj
(incomplete) means deficient
and unsound. Al-Akhfash said
that the verb khadaja is used of
a she-camel miscarrying before
foetus s

the completely

formed.
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b 9 9 Ugd FRT ¢ 1"

Investigation makes it clear that
the prayer is not permitted with
that deficiency because the

prayer is not complete. If

someone leaves his prayer
without completing it, he must
repeat it as he is commanded

according to its ruling. If

someone claims that 1t is
allowed while affirming that it
i1s incomplete, then he must
provide evidence, but there is
no way to do so in a binding

way. Allah knows best.

"TeHIP I T8 91d dlvis oIt §
fob 59 HHI & 1Y THS S
el glal, Hifd gl b
el gIdll S Pls RAWBH 3T
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Aiog et 3R 3rcere & B8R
SIECIER

It is related from Malik that
recitation is not obliged in any
part of the prayer. That is like
what ash-Shafi‘i used to say in
Iraq in respect of someone who
forgets it. Then he retracted
that position in Egypt and said,
‘If someone can recite the
Fatihah of the Book well, the
prayer is only achieved by it
and he is not allowed to omit a

single letter of it. If he does not

recite it or omits a single letter

"SHH Hifld I Ug Rard
TEd & fb 70 & foreht e
¥ forerd arforg 8T 81 T 3t
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of it, then he must repeat the

even 1if he recited

prayer,
something else.” This is the
sound view regarding this
question. As for what is related
about Umar praying Maghrib
and not reciting in it and when
that was mentioned to him, he
asked, ‘How were the ruku and
prostration?”  ‘Good,”  they
answered. He said, ‘There is no
harm.” The hadith is munkar in
its words and its isnad is
broken because it is related
from Ibrahim ibn al-Harith at-
Taymi  from  Umar, but
sometimes Ibrahim related it

from Abu Salamah ibn Abd ar-

Rahman from Umar. Both are
broken and provide no
evidence.
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Malik mentioned it in the | "SHT HTfele 3 38 Yol | ol
Muwatta. Some transmitters | f&ar | Wﬂ[ﬁtﬁﬁgﬁﬁ?ﬂ&ﬁ

have it, but it 1s not found with
Yahya and a group along with

him because Malik removed it
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from his book at the end. He
said, ‘There is no action based
on it because the Prophet
said, “Any prayer in which the
Umm al-Quran is not recited is

299

incomplete.

9% DX fadT 4TI 35 AT
T W A gl 8, Hiifp Felt
% 3 URER g TR 98 U
fores STa-PR3 7 ugl Sy
TfHT g1

It is related that Umar repeated
that prayer, and that is sound.
Yahya ibn Yahya an-Naysaburi
related from Abu Muawiyah
from al-Amash from Ibrahim
an-Nakha'i from Hammam ibn
al-Harith that Umar forgot to
recite in Maghrib and repeated
the prayer with them. Ibn Abd
al-Barr said, “This hadith is
connected and Hammam was
witness to it from Umar. That
was related by various paths.”
Ashhab related what Malik
said: “Malik was asked about
someone who forgot to recite,
‘Do you approve of what Umar
said?’” He answered, “I do not
acknowledge what Umar did,”
and he did not acknowledge the
hadith. He said, “People relate
that Umar did this in Maghrib

and they did not say, ‘Glory be

"Rarad ferar mar @ % goRa
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to Allah!” I think that someone
who does that repeats the

prayer.”

H wga T80 fbarr sAm
Ol 9 AT “arT Rarrd
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3T, 3R ANl A gegHeame’ ot
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Scholars agree that there is no
prayer without recitation and
they agree that there is no
particular amount
beyond the Fatihah of the

Book,

specified
although they
recommend that only one surah
should be recited with the
Fatihah because that is the

maximum which has come

from the Prophet . Malik
said, “The sunnah of recitation
is to recite the Umm al-Quran
and a surah in the first two
rakahs and only the Fatihah in
the last two.” Al-Awza'i said,
“You should recite the Umm
al-Quran. 1f you do not recite
Umm al-Quran and recite
something else instead, that

satisfies the requirements.” He

"I HT 3T 91d TR 3RIBTD o
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said, “If he forgets to recite in
three rak'ahs, he repeats it.”
Ath-Thawrt said, “In the first
two rak'ahs, you recite the
Fatihah and a surah, and you
can glorify in the last two if
you wish, or if you wish, you
may recite. If you neither recite
nor glorify your prayer is still
allowed.” That 1s the position
of Abu Hanifah and the rest of
the Kufans. Ibn al-Mundhir
said, “We related that Ali ibn
Abi Talib said, ‘Recite in the
first two and glorify in the last

X3l T foh131d Yel U ol 98
THIS SIERT UG 1" A T A
HRATT: "Ugell &l Ih3fdl H I
BIfdeT 3R TP I TS I,
3R SMRERT &1 XBerdl H SR
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An-Nakha'i  reported  that -‘-IEE,‘c a4 frarmg fea %’ &

Sufyan said, “If someone does
not recite in three rak ‘ahs, he
must repeat the prayer because
the recitation in a single rak ‘ah
1s not sufficient.” He said, “The
same applies if someone
forgets to recite in one rak ‘ah
in the Fajr prayer.” Abu Thawr
said, “A prayer is only satisfied
by the recitation of the Fatihah
in every rak ‘ah, which was the
of

Egyptian  position ash-
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people of ash-Shafi‘i also say
that.” Ibn Khuwayzimandad al-
Maliki said the same. He said,
“We consider recitation of the
Fatihah to be mandatory in
every rak ‘ah. This is the sound
this

position regarding

question.” Muslim related that

Abu  Qatadah “The
Messenger of Allah # used to

said,

lead us in the prayer and he
would recite the Fatihah of the
Book and two surahs in the
first two rak ‘ahs of Zuhr and
Asr. Sometimes we would hear
the ayah. He was long in the
first rak‘ah of Zuhr and short
in the second, and did the same
in Subh.” One variant has: “He
used to recite the Fatihah in the
last two rak'ahs.” This is a
clear text and sound hadith
supporting what Malik believed
and a text for specifying that
the Fatihah is recited in every
rakah. The definitive proof is

in the Sunnah, not in what

opposes it.
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The majority believe that what
1s additional to the Fatihah in
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the recitation is not mandatory
according to what Muslim
related from Abu Hurayrah. He
said, “There 1is recitation iIn

every prayer. What the Prophet
% made us hear, we make you
hear, and what he hid from us
we hide from you. If anyone
recites the Umm al-Quran, it is
enough for him. If someone
recites more, that is better.” Al-
Bukhari said, “If there is more,
it is good.” Many of the people
of knowledge reject
abandoning reciting the surah,
with or without necessity,
including Imran ibn Husayn,
Abu Said al-Khudri, Khawwat
ibn Jubayr, Mujahid, Abu Wail,
Ibn Umar, Ibn Abbas and
others. They said, “There 1s no
prayer for the one who does not
recite the Fatihah in it and
something of the Quran along
with it.” Some of them
stipulate two ayahs, or one
ayah, and some do not set a
limit. He said, “Something of
the Quran with it.” In any case,
all of this obliges learning what

is feasible of the Quran along

I™E B8]
fopr3id &1 Sl & g arfore gt
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with the Fatihah of the Book
based on the hadith of Ubadah,
Abu Said al-Khudri and others.
We find in al-Mudawwanah:
“Waki related from al-Amash
that Khaythama said that
someone heard Umar ibn al-
Khattab say, ‘The requirement
of the prayer is not satisfied if
someone does not recite the
Fatihah of the Book and
The

different

something with it.””

School has three
positions about the recitation of
the surah: sunnah, meritorious

and mandatory.

S6EId, I8 U 3had 39
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If someone finds it impossible,
after his best efforts, to learn
the Fatihah or anything of the
Qur’an, he should mention
Allah in place of the recitation
using whatever formula he can:
takbir, la ilaha illa Llah,
praise, glorification,
magnification or la hawla wala

quwwata illa biLlah’ when he
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prays alone or with an imam in
a silent prayer. Abu Dawud and
others reported that Abdullah
ibn Abi Awfa said, “A man

came to the Messenger of Allah
% and said, ‘I cannot learn any
of the Qur’an, so teach me
what will compensate that for
me.”” He said, “Say: ‘Glory be
to Allah and praise be to Allah.
There is no god but Allah and
there 1s no strength or power
except by Allah.”” He said,
“Messenger of Allah, this is for
Allah. What is for me?” He
answered, “Say: ‘O Allah,
show mercy to me, protect me,

guide me and provide for me.’”

S o A RRT TA J1 3g,
ade R R gefgdH A
fraraq foran § fos sregeae fam
3feft 3T A WRHR: “Ueh X
YA IlE & i fHgHd d
BIR g SR ot faam &
PO H F o H ded &t
PaXd 7ol X@dl, fergrer g Uit

Aot R difore Sl It ohTg
BT 8 SMWI” Y = A
o2 13) R 1 S (S S [
Jegtg  fdeag, do  SATe]

SCICATg, aoll iel ael poddl
ST foeaTg | 39 TS A 3l
foar a1 Wawig! T8 dl
3feaTg & fore B, TR forw w87
U %= F WHEAL el
3eg® 3Rl 3Tt
agfert, age

If someone is unable even to
learn any of these expressions,
he should not fail to try to pray
with the imam. The imam will
bear that responsibility for him
if Allah wills. He must,
however, always persevere in
trying to memorise the Fatihah

of the Book and more of the

Quran until death intervenes.

"3R BHlg TBH 39 PR H
fore @1 ot IR W PifeR |
g1, a9 W I SHM & 1Y THS
UG ®I DI I el Bl
TIfgT| 3R 3fcalig A drgl dl
ST IUH! R 4 I8 eR!
3GT B M fdedl 39 W
difeH § fb 98 sHN qWE
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He is engaged in striving and
so Allah will excuse him. If
someone cannot speak Arabic,

the Arabic supplication is

translated for him into a

language which he understands
so he can perform his prayer.
That the

will satisfy

requirement, Allah willing.

d® & Tid 3 Y| 98 PIR=
3R SENES | AR §, i
3{ee 3 AR YU 3R
HIs IS 3RS A T8l Gl
ol I foIE SRl g3 BT oA
I S | B fean Sme o
dg 9UYdl g, difds a8 U
THTST 3cT B b | ST 37e(E,

gl 39 T H1wT BRI

If someone recites the prayer in
Persian when he has good
Arabic, i1t is not allowed
according to the position of the
majority. Abu Hanifah said,
“Recitation in Persian satisfies
it, even if he is good in Arabic,
because the goal is to grasp the
meaning.” Ibn al-Mundhir said,
“That does not satisfy it
because it is contrary to what

Allah commanded and contrary
to what the Prophet # taught,

and contrary to what the
Community of the Muslims do.
We do not know of anyone
agreeing with this statement of

his.”

"3TR PBls TR BRI § T
@1 fp_reid o, BTalich a8 3!
SR ST BT, A SgR ST &
ol U8 WIS el gl 31
g1thl MeHgeAE - RN
BRY F fHR131d BTB! 81 Sl
g, 3TRY T8 SRET St S
g, Hife APgE HIM B
IO glIY 3§ @A-gRR
AfeHgede 3 Fel “T8 B!
e B, Fife g8 sieaw &
g & AT &, T 3fealg
B ddE F ¥aw g @R
qICTHH] P STHIST & A &
t ReaTw ¢ 1 59 fovddl U9 =
! T I o 3P 39 DA

T SFIwhIH HIAT BTl

If someone begins the prayer as

he 1s commanded without

knowing Arabic and then he

"3R DIy XY 3Ra! A S
@ gIad |, o fh 39 g
fear M g, TN L& B, R
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suddenly knows Arabic while
in the prayer — and that is
conceivable if he hears
someone reciting it and he
retains it by simply hearing it —
he does not start the prayer
anew because he performed in
the past according to what he
was commanded and there is
no way to invalidate it. That is

said 1n the book of Ibn Sahnun.

T & F IRM D I9
3RET 311 WY — 3R g GAfb
g TOeH R 98 fHlt &l
farRrerd aRd gU A iR Rt
g4 ¥ 34 QB Y — ol 98
TOTS GERT R Aol B,
Hifs I sfrar H# gl 3
forar o1 ST 39 gad faan
T o, 3R I I B B
IS aolg ol | T8 S1d 3§ He [
& frde § AR B 1"

Topic Three: Saying ‘Amin’

There are  eight points

connected with it.

'TqY gasifeisd offlc 9™
g1

It is sunnah for the reciter of
the Quran to say amin when he
finishes the Fatihah, after a
moment of silence following
the nun of ‘dallin’ to
distinguish what is part of the
Quran from what is not part of

it.

"PR3AM i fderad B ard &
for god § & a8 IRe Wil
TH B & dIG A B,
3R I & T4 & a6 St
X @I @, Al PR3 &b
KRt C BT DS C I I |

3THTS H Teh areig 8l Su]”

It 1s established in the primary
sources from the hadith of Abu

Hurayrah that the Messenger of
Allah % said, “When the imam
If

says ‘amin’, say ‘amin’.

someone’s amin coincides with
that of the angels, he will be
forgiven  his

past  wrong

"gATE AR B 3q §Re
RfSTIcaTg 3 &1 gard  Arfad
¢ [ Tga ofeeli & 3 BIAN:
SIS SHM HA $e df gd
I el o e @
e witedl @1 omH &
Odifthes g1 SN, I9b fUsd
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actions.” Our scholars say that

the forgiveness of wrong
actions is dependent on four
conditions which are contained
in this hadith. The first is the
imam saying amin, the second
is those with him saying amin,
the third is the amin of the
angels, and the fourth is the
coinciding of the amins. Some
say that the coinciding refers to
the answer, some that it is
about the time, and some say
that it is about sincerity in
supplication as is made clear by

the words of the Prophet -

“Call on Allah and be certain of
the answer. Know that Allah
does not answer the
supplication of a heedless

negligent heart.”

T8 A% &R AU offd 1" AR
I HBd & b TATG! B A
IR Al R Hie® §, o 39
gag ¥ Tolgx g1 Usdl d
SHH @1 A DT 8, GE
I TIY GoiGdl BT STHH
He, AT BRRAT B1 ST,
3R AR AT BT gathe B

SFT & SAHT ped & [

qdiftherd ¥ TR Hyferdd o

qathehd g, 919l & A9icidh aad
A gafeerd WRIE 8, 3R T
®ed ¢ b THY We gon A
Y ©, o P e = & 59
TRAM ¥ doig gidl & “3Icdg
¥ g3 HA 3R Hfergd Pl
g @l oF ar f& scae
Thd 3R ATURaTg fad &1 ga

Hed ol DHarl”

Abu Dawud related that Abu
Musabbah
“We used to sit with Abu

al-Maqrani  said,
Zuhayr an-Namiri, one of the
Companions, and he related the
best statement about this. When
one of us made a supplication,
he said, ‘End it with amin.
Amin is like the seal on the

page.”” Abu Zuhayr continued,

"3 AT$HG A Rad a1 § &
3q gUsg (A-HHHl 7 Hgr:
THOog YR oIl
Aogearg o, S WGIEI-U-
fopRm™ & ¥ ¥, & UM d0T ad
¥, 3R 98 39 9R H 98 a1
SO Hd J| O d g9 H § Big
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“Shall T tell you how I know

that? One night we went out
with the Messenger of Allah %

and came to a man who was

intense in asking [of Allah].
The Prophet # stood listening

and said, ‘It is
if he
Someone there asked him,

‘With what 1s 1t sealed?” He

to him

guaranteed seals it.

answered, ‘With amin. If he
seals with 1t with amin, it is
guaranteed.”” The man who
asked the Prophet 2 went to
the man and asked, “Did you
seal it, so-and-s0?”” and he gave
him the good news. Ibn Abd al-
Barr said, “The name of Abu
Zuhayr an-Namiri was Yahya
ibn Nufayr. He related from the
Prophet #: ‘Do not kill locusts.

They are the greatest army of
Allah.””

g1 3§ Sex Aoracarg g A
I3 I8 910 &Y AH 8§57 T
T B9 YA 3lle % & Iy
fed 3R T U9 I & U™
Ugd Sl femad Seele & A
33T B TG YT ol & T §IhR
BT g g @ SR
WA ‘3R Ig YR ol & dl
SHDT 3 Had g1 U | dgl
ANg Th IR A BT fhw
el & 1Y qEx T2 37T & =
WA *3HH & Y| 3FR 98
3THM & 1Y WH B dl IYbI
g3l Had Bt w1 Y for
Y A T & J gard fohar o,
98 39 g3HT HA dlal ob U 741
3R @gL T Wal & gE
STHIF HEHY G WH DI?”
3R IY TUE@E! &l T 3eq
3d-a% IIGHAGTE = Fel: "3
WeX SF-gH Mg oig
&1 A1 TEI fod TR U1l S8
I& # 9 gg Nagg saH &b
fefgdl &1 o 9 BRI, HAifdb a8
3TATE P I 9IS AP 8 1"

Wahb i1bn Munabbih said,

“Amin consists of four letters.

"ggd for gHfeag Agugeare A
dEl “AHHE IR gEB W
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Allah creates an angel from
every letter which says, ‘O
Allah, forgive the one who said
amin!’” In a report we also
find: “Jibril taught me amin
when I finished the Fatihah of
the Book and said that it is like
a seal on the Book.” We find in
another hadith: “Amin is the
seal of the Lord of the worlds.”
Al-Harawi said that Abu Bakr
said, “Its meaning is that Allah
puts a seal on His servants
because by it He averts from
them ruin and afflictions. So it
i1s like the seal of the book
which protects it and prevents
it from being ruined and
showing what it contains.” We
find in another hadith: “Amin
1s a degree in the Garden.” Abu
Bakr said, “It means that it is a
letter by which the one who

utters it obtains a degree in the

Garden.”

ORAMT g1 3fele 8 & o
T BREA Ual A § o
gl & T SATAE! AN D
T &1 §%RT ¢ Th Rargd d
g Wt o § o9 H Q@@
wifdel @@ @ O foeia
3rofeTe 3 gat 3 Rwars
R WERT 6 98 fhde w
qeR Pt A1 g 1" U 3R gaI
T g “3mF Isga e P
TeR 81" g4l IRHgTs A &el
fb o o IMgHgw® A
TRHT: “S9HT Al U8 §
3{eTTg U §al IR 3D ARY
g% @ <dl §, Fifdh 9&
okT 98 ST BAHd 3R
qoledl &1 g3 WA g1 o9
I8 fpare @1 gex @ Aife B,
S SOt W Hdl § 3R
3 T EH SR IUP Gre3olld
Wex B & §amd g 1" Th 3R
ga T [T §: "3 Sad o
T golf 31" 3I §p AeHETS
3 gL “39®! Add 98 § b
Ug U U1 W © Tories Wiy
34 ®g- aidl Sad § T qoll

RHIRGERGIRIE

The meaning of amin according

to the people of knowledge is:

"3gd-U-3¢H & AoldIh "I
HT T3 T8 8 T 38! TR
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“O Allah, give us an answer!”

which acts as a kind of
supplication. Some people say
that it is one of the Names of
Allah. That is related from
Jafar ibn Muhammad, Mujahid
and Hilal ibn Yasaf. Ibn Abbas

is also said to have related it
from the Prophet %, but the
transmission is not sound. Ibn
al-Arabi said that as well. It is
said that the meaning of amin is
“Let it be like that.” Al-Jawhari
said that. Al-Kalbi related from
Abu Salih that Ibn Abbs said,
“l asked the Messenger of
Allah # about the meaning of

amin. He answered, ‘Lord, do

it!’”> Mugqatil  said, “It
strengthens the supplication
and asks for the descent of

blessing.” At-Tirmidhi said, “It

means: ‘Do not disappoint our

fer B g 31 e Al
el & fob Tg feeiTe T3l &
W H Y UH ¥ Bl Ug B
STHR o ggme, gonfee SR
feae foq o9% ¥ 7% Bl
S9-U-3fsaTg 9 i Ramd foar
T % fb I8 3U A 2 ¥
I e, dfed Tt I g
Teig 8l 81 3§ S-3Rel 3 4
a5l §1d Pel ¢l T8 | HeT T
g fo “smi” &1 el g u
gl BIl” g Bl 3ral-Sled A
forr fomam 1 ora-deell A ofg,
Tqig & ad 9 S§-U- 360
g fama oo & 3=l
WHRAMT: T g 3eE £ 9
3MHIA & w3 & IR H g@T dl
3119 % 3 AR ‘U I§! THT R
3" gepTfad = HET: “Ig I B
Aolgd Hl § 3R Rbd &
e B Dl EITARI Bl

hopes.” 21" g RS 3 e e
A3 5 BURT IHG! Bl AThH
RICY

There are two ways of | "3{THM" & SNES & & WNib

pronouncing amin: with both
vowels long like Yasin, and

with the first vowel short like

g U U8 f& I R &l
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yamin. Doubling the mim is an
error, according to al-Jawhari.
The doubling is related from al-
Hasan and Jafar as-Sadiq. It is
the position of al-Husayn ibn
al-Fadl, who derived it from
amma meaning to aim for
something, which gives it the
meaning, “we aim for You.”
This occurs in Allah’s words:
“or those heading (ammin) for
the Sacred House...”.Abu Nasr
Abd ar-Rahim ibn Abd al-
Karim al-Qushayri related it.
Al-Jawhari said, “It is based on
the fathah as is ayna and kayfa
because of joining of two silent

letters.”

TR Ugl oY, o g |
M 3A-SE b Avale
T B qRES UeT Tad! gl
3{cTer dRAlG o 1Y Ul g
TR 3R SR Afed J FTHd
gl g Mfew g8 4 om@-
et &1 Hi g, o 39 3
Y IRA® =R fear g, e
A3 bl TSl BT HEG BT

g1 ITH! RB Jdawig gl ¢
39 TUAER I “3THA" BT q3(Hl
BT “BH ORI §1 TR Pa B
g1 38 T3t § 3reelig daimen
&1 98 HxAE ot g - a8 @
S SA-T-ERT FT FE B o
BT 9dd 8IH)." 3
TR 3fegio o 3fsgd &
R ANEREEIRECSEIR
3-SR - Fel: I8 Bl W
394 &l Iifh1 g8 W o ST B
o1 IoIg UTS STt ] 1"

Scholars disagree about

whether the imam says it at all
and, if he does, whether he says
it out loud. Ash-Shafi'i and
Malik  believe in the
transmission of the Madinans
the

regarding that whereas

"I BT 39 aR H 3D ©
fb afmar g™ 3" Be A
6l 3R SR Fg o T gaq
3TATS ¥ Fg| SHAH WMhs 3R
SO Hifdd 3gd-T-HaHT Bl

Rarrd & Ydifad 39 B8 8,
Sefh  3EA-T-FH AR TN
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Kufans and some Madinans say
that it should not be said out
loud. That is the view of at-
Tabari. Among our scholars,
Ibn Habib said that. Ibn Bukayr
said that there is a choice. Ibn
al-Qasim related from Malik
that the imam does not say
amin but those behind him do.
That is the position of Ibn al-
Qasim and the Egyptians
among Malik’s followers. Their
evidence is the hadith of Abu
Musa al-Ashari: “The
Messenger of  Allah %
addressed us, made our sunnah
clear to us and taught us our
prayer. He said, ‘When you
pray, then make your rows
straight. Then let one of you
lead the prayer. When he says
the takbir, say the takbir. When
he says, “not of those with
anger on them nor of the
and

misguided,” amin

Allah  will

say
answer you.””
Muslim transmitted it. It is like
the hadith of Sumayy from Abu
Hurayrah that Malik
transmitted. The first is sound

because of the hadith of Wail

ESCRCICIE IR RG]
a8 Hiferts 3HTH dast &1 i g
TR I A ¥ 39 gag 7 off
Ul BT 81 38 gHR 1 Pl b
3O 3MBAIR B TF IA-FHIRE
3 3o Aifae § Rarad fear g
for A Qe "M T Py,
el gaddl g | Tg1 3 M-
FIRM R T
Aiffear &1 deled gl 3@
Sl 31g T SR Pt g
g 5 @ s £ A gH Raare
WM, §ARI gad P doig
forar ok &8 e Rrarg| e
% < AT "9d gH U Ue!
dl (gt gt et B, TR gy
U 9 Udh T HL| S9 98
dheR g dl gH Wl dPeR
gl, 9k o 98 IR WIgha
3afed agIee @ O qH
T DHgl, 3eag JRRI g3l
HYd WRATET " 39 ol &l
<A R 3 Rarad fear g1

I8 B4 O §T ¥ gHH &I
Ramga &1 #ifHe & o sAm
mifee = A fbar g1 ugan
foT goR &t garg # B fb I8
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ibn Hujr who said, “When the
Messenger of Allah % recited,
‘nor of the misguided,’ he said,
‘Amin,’ raising his voice.” Abu
Dawud
transmitted it. He added that
Abu Bakr said that only the

and  ad-Daraqutni

people of Kufa have this
sunnah. This is sound. Al-
Bukhari has a chapter on “The

imam saying amin out loud.”

RO “Sd A 3ol & A

FALICAA &I fadrad BHTS af
3T & 3 gaic ATars § S
Hell" 39 4 Bl 3 T$Ha
AR eRPpal A fard far B
ARl DI Rarad H# I8 Sl
1t § T 3/q o = TrAR: “T8
g7 % oEd-U-gwm & UM

81" g8 I el gokl dTeH
gId1 81 39 FErt 7 ot “zam
& gdc A ¥ A FHE
& Id ¥ T a1 D1y foban

g1

‘Ata’ said that amin is a
supplication. Ibn az-Zubayr and
those behind him said it until
the mosque reverberated. At-
Tirmidhi said, “That is the
position of more than one of
the

people of knowledge

among the Companions of the

Prophet and those after

them. They related that a man
should raise his voice with
amin and not say it silently.”
Ash-Shafi‘i, Ahmad and Ishaq
said that. In the Muwatta and
the two Sahih Collections Ibn
Shihab said that the Messenger
of Allah %

used to say,

"3{dl = gl fob “3TH" T gl
gl SEUYR R ITF 9D
Og A 3 39 PR o
3TATST ¥ “3{THA" Hgl fb ARG
T 3311 AW fafifsht 3 &ar:
gg Tl % & FeTaT 3R 3D
qIc 34 diel 3gd-U-3eH H 9
TH ¥ el a1 Avied g
39b AGcld MGl B “3TH!
gciG 3Nl 9§ el dIgg,
3M1feET et el AMey|” TAH
QNS SAM 3EHG 3R SWID
fo eaag o1 W I8! B B
gadl 3HM Afae 3R T8I
gEr! 9 gfem 7 39 Ree ¥
fama 8 & ga ocae =
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“Amin.” We find in the Sunan
of Ibn Majah that Abu
Hurayrah said, “People have
abandoned the amin. When the
Messenger of Allah # said,
‘not of those with anger on
them nor of the misguided,” he
would say, ‘Amin’ so that the
people of the first row heard it
the
reverberate with it.” The point

in the hadith of Abu Musa and

and mosque  would

Sumayy is defining the place
where Amin 1s said. It is when
the imam says, “nor of the
misguided” so that they say it
together and do not get ahead
of it by saying “Amin” as we
mentioned. Allah knows best.

The Prophet # also said:
“When the imam says, ‘Amin’,
then say ‘Amin’.” Ibn Nafi’
said in the book of Ibn al-
Harith: “The one following the
imam does not say it unless he
hears the imam say, ‘nor of the
misguided.” When he is so far
away that he does not hear it,
he does not say it.” Ibn Abdus
said, “He estimates the amount

of the recitation and then says,

Ao H 3 g1 ¥ Rawa § fb
38 WA A A A
JE ¢ w9 ARG WG
AfgH  daEie  Ugd  dl
'3TH FEd, Tgl ab [ ugal
q% & a7 I I dqd 3R
Ofese I TS 33l A1 3fq.
T SR gAA B g @
HHYG “3MHA" e Bl S8
B FUM BT g, M oIF 3HH
JogIcaT de dl adar ot I
T Ugd “SHHH" 7 HE d0, o
f& ugw forp &) g1 31 acag
33T | el & 3 gg 1} BT
"SI A I dg o gd it
'3 BEI” §§ A 7 ¢
3-8 &1 fhae & &ar &
Hadal 39 dad dPb ‘SATHA 7
$g O db dg THAH DI
FALIE Hed 7 T Al 3R
3R g8 a1 gR & fb g
Th O R emfi 9 ®R1” 3§
3fsgd A &gl a8 feprrar i
fibarR &1 Siae &R, R
ST BRI
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The people of Abu Hanifah | "

said that it is more appropriate
to say amin silently rather than
it s
Allah

out loud because

supplication and
Almighty says, “Call on your
Lord humbly and secretly.”
They said, “The evidence for it
1s what is related about the
interpretation of the words of
the Almighty: ‘Your request is
answered.” They said, Musa
and Harun used to make
supplication using amin and so
Allah  called them both
supplicators.”” The answer 1is
that  making  supplication
silently is better in order to
avoid any showing-off. As for
the group prayer, attending it is
in order to publicise an outward
obligation and to promote a
duty  which

recommended to observe. The

people  are
imam has to articulate the
recitation of the Fatihah, which
contains supplication and amin
When

end of it

of the

at the

supplication 1is sort

which it is sunna to say aloud,

el 4R 8, Hife ug gan
g, 3R 3T TATE WA o
B o B - M) v 1 | ST
fRE Tl & Y gpRI1” I
Sl Sfeclg A3l & 8 WRAM
ﬁﬁﬂﬂ?ﬁm% ’?J}{Ea_'ﬁ
D1 g3 P PR ot T3 1" I
®el & T R BeA
fferam S & FRY
g3 ®d 9, T U 3rexiis
ST A Gl DT GHT B aTell
PR faanl” g9P1 A T8 ©
fob g3 &1 Sffgxdl &A1 39
o SeR § afe foert 9
ST S Gob | b SHI3T Bl
THIS BT HhHG Th Sllfes] Bol
&1 39ER 3R TY A ol &l
TR BT § oD ARt Pl
aaiie &1 T8 81 gHH W e
¢ [ a5 IXe Wifder &1 fobrard
gac AT ¥ &Y, galid g9d
gonm ot e 8, ok 3%
MR # e ot }1 Rrgre
oIe g3 U &1 o gefa araTe
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then amin follows at the end of
the supplication and is also

sunna. This 1s clear.

T B JAd &1, to b AR
T 3 der Ut gad gl
Ig 91d faagpa avig gl"

The word Amin was not found
before us except with Musa and
Harun. At-Tirmidhi al-Hakim
related in Nawadir al-usul from
Abd al-Warith ibn Abd as-

Samad from Razin, the
muadhdhin of the mosque of
Hisham ibn Hassan, from Anas

ibn Malik that the Messenger
of Allah # said, “Allah has

given three things to my
Community that He did not
give to anyone before them: the
greeting of the people, the rows
of the angels, and Amin, except
for what was said by Musa and
Harun.” Abu Abdullah said, “It

means that Musa prayed
against Pharaoh and Harun
said, ‘Amin.”” Allah — blessed
is His Name — said when He
mentioned the supplication of
Musa in the Revelation: “Your
request is answered.” He did
not mention what Harun said.
Musa said, “Our Lord” and

Harun said, “Amin.” So he is

gaifes® 89 9 Ugd R @
3R B SfIHIAH & Iq1Y
or T g | At srar-gife s A
qAfeR IA-3gA” B 3Hegd
IiRg faq ofsgd WG, IWiH
H3{fSH-U-AiTG-u-fewm fad
M, 3R 3% fa7 mifeis” &
ard ¥ frarad fear ® 5 W@
3cdle & A ARl “3{edle
J3ATE ¥ A WA BT A il
3dl BRAE § o 99 Usd
foet & 98 4 T 3%A-u-
STd P T, WAl DI I,
3R 3T, Ryare 39 S g
3R B BT A T A e
31®§Q'Q’1I‘6 ef del. "QUhT Hddd
ug g fb HHl Sreifeead
fthRefi & Raams gon &1, 3R
R Sfifgw A A 3H
dhell” Accdlg d3HTdT, Ir\\ﬂHObI 1+
geR&ed §, A dor H A
ofea™ & g3 &1 N
Hd g RN “qH aFl Bl
ST B R dl TR 1" (TIH: 89)
6IQ’ITE’> 3cdle ATl 3{ Bl
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called a supplicator in the | 3fETIATH & BT BT AT

Revelation because that | foep 81 Tl T

amounted to a supplication on | grafgega 3 ®er ‘U AR

his part. " 3R BT Sfafeege™d o
"3{THI" HT| S I8 o T8l |
o ol g3 = ara IR fear
ff 3o o R® 8 & R
HDHTH YT|"

It is said that ‘Amin’ is| "398 Y ®8l T % fo 3"

particular to this community
since it is related that the
Prophet £ said, “The Jews do
not envy you for anything as
they envy you for the salam
and saying amin.” Ibn Majah
transmitted it from Hammad
ibn Salamah from Suhayl ibn
Abi Salih from his father from

Aishah that the Prophet

said... It 1s also transmitted

from the hadith of Ibn Abbas
that the Prophet ¥ said, “The
Jews do not envy you for
anything as much as they envy

you for the amin. So say

29

‘Amin’ often.” Our scholars
say that the People of the Book

envy us because the beginning

39 IWd & 1Y W g, Hih
fearad & om g fb e & A
BRAT: “gga qd ¥ fdt =ie
R a1 §9¢ Hel dhRd foraH
T 3R ‘A Fg WR Hd
g1" 9 Ao 7 ¥ g fod
IAHT, god fod el U,
e dIfcrg, SR golRd SR
& IR ¥ Rarad foear g fo &
@ = U B 34 a8 S§
eSS Bl g | W 7l g fob
el % 7 BRANRL g gH 9
fdfl =t R 3T g el
B o 3T R A §,
folgrell ®ud ¥ ‘A dal
IR FAR IaH Hgd § b
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of the Fatihah 1s praise of
Allah,

humility and humbleness to

lauding Him, then
Him, and then praying to guide
us to the Straight Path and then
invocation against them with

saying Amin.”

gf&ial 3cATg d3fal &l 8% d

T 3R ISP Tl §H B
¥ g 5 R Iud 9
3fiorolt 3R gPART BT $ER
foaT ST 8, 39 dTg Y I
@ feard @t gam &) & §,
g3 1 He[erId I Fiexrol bt
SR

Topic Four: The meanings of
the Fatihah, its recitations
and the

and syntax,

excellence of those who praise

“MYT WY JI§ WIaeT &
e, Su@ fewed SR
Tgdt gaifew, Hie g€ Tu=
®H el I weltad|”

There are thirty-six points in it.

'S B oA Jold gl

Praise be to Allah.

3[HATE i BF d AT Bl

Abu Muhammad Abd al-Ghani
ibn Sa‘id related from Abu
Hurayrah and Abu Sa‘id al-
Khudri that the Prophet 2 said,
“When someone says, ‘Praise
be to Allah,” Allah says, ‘My
slave has praised Me.””” Muslim
related from Anas ibn Malik
that the Messenger of Allah %
said, “Allah is pleased with the
slave who eats and praises Him
for it or takes a drink and
praises Him for it.” Al-Hasan

said, “There is no blessing but

"3fq GETG 3fegd I fo Isa
7 3 BT 3R g TEE 3
et ¥ Rarad foan g fo et &
3 WRHMI, " Bis e Hedl
g, 'Sfeerg faearg, df S
TRAM §, W §¢ 4 B 7%
&t I g 9 39 fa T1feid
Y Rargd foar ¢ for Tqa s
% J AN, “3elle 39 §¢ I
XSft 81T B Sl W1 @MY 3R 39
R 38 DI g6 DY, AT U
T iR 39 W e 3! g
BN AHA-gIT A Bal, "Dy I
F3md W A8 WRefeeig
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that the words, ‘Praise be to
Allah,” are better than it.” Ibn
Majah related from Anas ibn
Malik that the Messenger of
Allah # said, “When Allah
gives someone a blessing and
he says, ‘Praise be to Allah,’
what he says is better than what

he receives.”

feleelle’ Sqdh gohlad § dgcR
21" 3§ HIoTg A oY fom Arfeia
Y Rard e ¢ i e srearg
% o AN, "Oq 3fcarg fobdl
@I DI A3 ol 3 AR T
Fgdl §, 'dcglg foears, @
IGD] Tg Hedl 39 o I

SERE SN IY T

In Nawadir al-usul, Anas ibn

Malik  reported the
Messenger of Allah £ said, “If

that

the entire world, lock, stock
and barrel, were to be in the
hand of a man of my
Community and then he said,
‘Praise be to Allah,” his praise
of Allah would be greater than
everything he possessed.” Abu
Abdullah said, “We find that its
meaning 1s that he has been
given this world and then is
given these words to say after
it. Then the words are better
than all of this world because
this world will end while the
words will remain, being one of
the enduring good actions.
Allah says: ‘In your Lord’s

sight, right actions which are

AR A-Iga” H 39 fod
e § Ramd 3 & ga
3[elTE & Y WBIAME: “3R Tl
ST U+ qEE Il 9 I
TAd ) I & el smeH
& g H gl R a8 3fegig

foTealTg’ g, dl IYBT SIS Pl

8¢ BT 39 IHH I I TGl
3STH BN ST 3T U B1” 31
3egeddle A Pal “gH SUDI
w3 78 FHE € fb T e
o 78 @ g f TR, R
3P d1G I Ig HiHTd he
@I dwie & TS| 39 R H g
pfedd T gfHar ¥ S8R
Hife ghar w1 @ Sl
Safd I8 PicHd adb! G,
3R g STeh! g arelt Al
T g1 SIS TS HRHT &:
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lasting are better both in reward
and end result.” It is said in
some variants, ‘What he was
given was greater than what he
took.” So ‘was given’ refers to
the slave and this world is
taken from Allah. This is about
management. That is how this
statement is said to be from the
slave and this world is from
Allah while, in reality, both are
from Allah. This world is from
Allah and the words of Allah
are also from Him. He gave
him this world and made him
rich, and He gave him the
words and honoured him by

them in the Next World.”

3§ & Aocip gale 3R 3SH
& TIER ¥ d8R g1 9
Rarad! # g8 3fetprel +f 3 &
S el I Sl DI 75, I8 I
Y ¥ Wrer e ot S IR
gIRE 11 gl “3faT Y TR
IRTG §al g, SIafd gHaT 3{edrg
q3MTE B RE F & TS A 2
g8 deR deaR R fFwd &
TfdeR ¥ g1 39 fo W e
S § % 98 Pl 92 B |G
g9 § SR g Srewe B
W, gldlid gdidd d Gl ol
3T q3MTe Pt R 4§ gl
g aft oreTe BT ST B SR
38 b UG HicHId HI I bl
W I g1 39 ¢ &I gar &t
3R 39 HIEER &9/ T, 3R 39
gg Sfcmra Wt srar frw SR
3MfiaRd # g ST I8 g1
SRR I”

Ibn Majah related from Ibn

Umar that the Messenger of
Allah % said to them, “One of
the slaves of Allah said, ‘O
Lord, praise is Yours as befits
the majesty of Your face and
of Your

the  immensity

power.”” His two recording

"¢ HIolg A 39 IR ¥ Rard
far & % @ srcas # A
IETeT Y BT “3{elle & §al
H Y TH §¢ 9 Pl W W@
dm dhw &R fog g TR
IR Sl R AG-U-3fhy Bl
A 3R R edd P F8Ts
& D Bl I
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angels were perplexed by it.
They did not know how to
record it, so they rose to heaven
and said, “Our Lord, Your
slave said something we do not
know how to record.” Allah
Almighty, Who knows better
what His slave said, asked,
“What did My slave say?”
They replied, “O Lord, he said,
‘O Lord, praise is Yours as
befits the majesty of Your face
and the immensity of Your
power.”” Allah said to them,
“Continue to write it as My

slave said it until he meets Me

and I will repay him for it.”

R 83 8l T T8 7 IH
9% fr 39 HY e, gAl a8
3ITAHH Pt dRW TG Y 3R 3ol
foraT, ¥ AR X! R §¢ 7 Tt
Id gl 7 o gH fore o
GRICA G [T | 1 TR I
ST, gl 98 U4 §¢ &
P B G ST 8, 3 THRHTT:
TR §¢ 7 T HEl g7 I/
&Iﬁ foar: ﬁf W I hel: ﬁf
W & THE aE% R W R,
T aRI® S R dgR-U-3fhad
®! oHd 3R R Fexd Bl
SSE ¥ AH T AR
3T = BT 38 I W
fRrad T8 I W 9T I P B,
gl a% &b a8 g3 gaed
o, T o g 3V I9PT gad
3T BT |

Scholars disagree about which
1s better: the words, “Praise be

to Allah, the Lord of all the

2

worlds,” or the words, “There

is no god but Allah.” One
group said that “Praise be to

Allah, the Lord of all the

worlds” 1is better because it

incorporates the tawhid

"I BT 39 IR H Sedeh @

fo DI 1 HicHT 1T 3ol
e g foeens  _feyd
<SR o) N | G |
STACATe” | U STHISHT - Hgl §

f6  “sfegrg  foeenly e
SITAH" ST 3hwid ], i
39 9% dee f e @ S
"q1 38T Seaearg” ¥ U1g STt
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contained in “There is no god
but Allah.” It thus contains
both tawhid and praise whereas
“There is no god but Allah”
contains tawhid alone. Another
group say that “There is no god
but Allah” is better because it
repels disbelief and idolatry
and because people are fought
for refusing to say it. The
Messenger of Allah ¥ said, “I
was commanded to fight people
until they say, ‘There is no god
Allah.””  Ibn
preferred this and said that this

but Atiyyah

view is entailed by the words of
the Prophet ®#: “The best of
what I and the Prophets before
me said is, ‘There is no god but

Allah alone with no partner.””

¢| 39 @E 39H digle Hi § 3R
g W, SEile A gdmEl
swicare’ R ddle W
qRATd gl gERl SHTed &I
He1 § & a1 gaTeT SeaeaTs”
1G] Bd o, Fifd I8 PP
3R Rb # @R FRaT B, 3R
ATl § 3 & SPR W fdbard
forar ST 81 gA Sicg £ A
XA "3 g fear man g b
7 A & 39 99d ad (e
H& T4 db 98 A Sdel
geIedlg’ 9 ®e g1” 39 S
7 4l Bt Bl RollE 4 g, @R
HET ¢ b Tl 2 & g HmF ¥
ot 78t a1d Tifed gl §: e ¥
3BT BICHT S A 3R T
ugd Siferr A &1, 98 s &
gA18T Seaicdllg dgag ol TRIb
agl”

The Muslims agree that Allah
1s praised for all His blessings
and that one of Allah’s
blessings is faith. This indicates
that faith is both an action and
a creation. The evidence for
that is found in His words,
“Lord of all

Alamin (worlds) is the total of

the worlds.”

“HTHH 39 919 IR b §
fob Sfectrg dSMTel SU-l dH
A3 W G & D 8, 3R
el B Aemdl H ¥ Th
“3md 39 it B I8 39 91
DI AT & TP THA TH 3Hd
Wi g 3R 3reeie B Ual B g3
el Wl SHDI qoid 3feTg
JHTE & 39 WA § AN B
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all creatures, and faith is part of | “

that whole. The Qadariyyah
claim of it being their own
creation 1s false, as will be

explained.

IRG dHH A%Add 8, SR
<M i 3t Homu & U fewm
¢! e welar &1 g8 g
fo SAM 3@ 3T Ual BT g5
ISl g, dfda g, o fb Sm
JolTgd ! S|

The word “praise (hamd)” in
the Arabic language means
comprehensive  praise. The
definite article is used since the
category includes all forms of
praise. Allah deserves all praise
since He has the Most
Beautiful Names and Sublime
Attributes. The  expression
hamd has a plural of paucity as
in the words of the poet:

“I have singled out the
brightest of the praised

with my best words and best

praise (ahmadi).”

"3RS FEH U dwR g Bl
3 9 dRW SR HHA
s g1 T9H 3 39
am T g & ug aum
3FUM-U-gE ! MAA g
3elTE dATET &R fbd Dt gl
&1 Tt g, Fifer I & farw
SER AW 3R §dg 9 TR
Ryprd 81 a0 g BT B
S -U-fheaa off o §, o
foF TR & 9 VR A & "B
aHH dRi% fbu SH arl |
o8 M g DI
U7 FERHA PN 3R
SERA dRIBI & Y Ay
far g1

Praise is the opposite of blame.
You say, “I praised the man”
and he is praiseworthy (hamid,
mahmud). Tahmid from Form
IT is more extensive than hamd.

Praise is more universal than

"gTE, ToTHd &1 oG g1 orat o
BT ST ;"B I T B
g @I, R 98 "gHe” @l
e Bidl 8| §19-U-d%had 4
dglle” &1 WA gR’ 9
IeT gE3r 73l A1 21 8%,
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gratitude. The

“Muhammad,” which 1S
derived from it, means the one
who has many praiseworthy
That

qualities. is why the

Messenger of Allah ¥ is called
that. A poet said:

“It is derived for him from His
Own Name to esteem him.

The Possessor of the Throne 1is

[ I Wal oW gl 39 9
RS 9 gewie” B, foraee
T 3: "9 Tvew forgs aga
PIfed-T-dRI% fRywra gfl” 8t
qolg ¥ YA 3Hedlg & &1 A

"ggWe” I[N 7| Uh RR A
CIGH

"3l H Ul g Rithd ar
IE ¥ g T AE GRAPH
WA difds 3T Bl 3erd

praised (mahmud)
and this 1s Muhammad.” Se2 &l
31 T HIfeleh HEHE' § 3R T8
TeHTE Bl
Praiseworthy is the opposite | "®II@-T-dRIG, HIAA-T-
of blameworthy. Aerwd &1 forg g1

Abu Jafar at-Tabari and Abu-I1-
Abbas al-Mubarrad believed
that praise and gratitude have
the same meaning and that it
does not mean “approval.” Abu
Abd
related that in his Kitab al-

ar-Rahman  as-Sulami
hagaiq, quoting Jafar as-Sadiq
and Ibn Ata ’llah. Ibn Ata ’llah
said, “It means ‘Thanks be to
Allah’ since there is a blessing
from Him in teaching it to us so
that we praise Him.” At-Tabari
deduced that they mean the
same by the validity of the

S 3fA-HeG & TAA o
fob g SR "Y[b” TP &1 A
Gd g, 3R g BT Hert Rih
3 Y-gorH! A 3T febere “3fat-
sHRE” | ST Wifed 3R 39
3T 3 P I ¥ g Pid
TR U B1 3 3T 3 A
DYl "SHDI A3 "3feE Bl
P & 8, RS AT A
®! WP J gH T8 drad o off
UH H3Ad § dlfh §H SADI
gg He |
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words, “Praise be to Allah in
gratitude.” Ibn Ata llah said,
“In reality, it is evidence for
other than what he believed
because the word ‘gratitude’ is
specific to praise because it is
one of the blessings. Some
scholars say that ‘gratitude’ is
more general than praise
because it is shown with the
tongue, the limbs, and the heart
whereas praise is made only
with the tongue. It is said that
praise is more general because
it contains the meaning of
gratitude and the meaning of
praise and is therefore more
than

universal gratitude

because praise can include
gratitude but gratitude does not

include praise.”

oW ©: "3eglg foreate h”
T 3T o oY 8% § Seii-
U-Yh" | S§1 3{dT 3Iedlg A Hgl:
ghibd H Ig Tdld IHdb
RRIAH § S oA TH,
Hifs qART YH' T8 DI Th
o fw 3 39 o & o
H3Hd & Hbrad H 31T fhar
STl 81" ST SaHT ®ed & b
S[h S, TS 3R fod &l &
oI 3feT far ST §, Siafd
g b JeH ¥ @) St g
3R g +f Pl T P T
W1l ST B, Fife 39 b BT
T3 off wnfire 8 iR Ueg @
T3t | 39 TfaeR 9 g, Y
4 SraT gHie g, Hif g%a |
Ieh XM 8 Fhdl g, Afpe
h | B BT ABEH Alordd

Qe 81 glanl”

It is related that Ibn Abbas said,

“‘Praise be to Allah’ 1s the

statement of every grateful

person. When he sneezed,

Adam said, °‘Praise be to

Ramd § & 3§ s A
HRAMT: “3fcgrg foleells’ &R

H THR TEH B DI B
W 3IGH A o Blb
ART dl I BEL eeig
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Allah.” Allah said to Nubh,
‘Then say: “Praise be to Allah
Who has rescued us from the
people of the wrongdoers!”’
Ibrahim said, ‘Praise be to
Allah Who, despite my old age,
has given me Ismail and Ishaq.’
Dawud and Sulayman said,
‘Praise be to Allah Who has
favoured us over many of His
slaves who are believers.” He
said to His Prophet £, ‘Say:
“Praise be to Allah Who has no

7’ of the

son. The people

Garden will say, ‘Praise be to
Allah Who has removed all
sadness from us’ and ‘The end
of their call is: “Praise be to
Allah, the Lord of all the
worlds!”” These are the words

of everyone who is grateful.

felealg’ | 3fecile d3f el 4 I8
cifeaE ¥ TRuEn TR
FHgl: THH dRI% 37caTg & g
& forae g Sfer ol & fAwima
I’ SRIE  Sffgwad A
T T dRI% 3fclg & forg
v o 3o & smae 49
TERA R TWIH Sl
HRANI &$He AR JoadH
feHAH A HEL qHH
IR 3rearg & fo § foram g
304 §gd ¥ HIftE §d W
wollad ol 3R 3fcdTg qsfa
J U e 2 ¥ WBIANL B
difvre: ™ aRl% 3wl &
fere 8 forees! I3 3iiemra 7811

3EA-U-Sad Heil; dHH dRI%
e & [ g PR gH A W
TH gR IR fean) 3R I gal
® SEIIH Ig GEM: qHH
AR Sfeeie o forg © S A
WEMl P W gl g§ auH
3T B Yoh UIR TBH &

HicHd g 1"

The sound position is that the
word ‘praise’ is used for the
qualities of a person praised
without the need of any prior

act of charity on that person’s

"qele Wi I8 ¢ fb AR
"B’ 39 TBH DI RBrd ol
dRw & fou sae g 8
forgest At @t S &t 81, ¥ Te
394 Ugd @l UgdH fohdr gl
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part. Thanks is praise for the
one thanked because of some
good that he has done. Based

on this definition, our scholars

say that praise is more
universal than gratitude
because it comprises both

praising and thanking. Thanks
is particular, being directed
towards someone who did good
to you. So the word ‘praise’ is
more general and is used in the
ayah because it is more than
thanks. ‘Praise’ is also used
with approval. It is said, ‘I
tested him and approved
(hamdatu) of him.” Part of that
is the words of the Almighty:
‘A praiseworthy (mahmud)
station.” (17:79) The Prophet £
said, ‘I approve (ahmadu) of

you washing the urethra.’

g1 = fobar g1l Seid "Yh” 39
T B ARG § oA I
Yol a1 UgaH fpar g1 33t
dRIE @1 fomr R gaR I
Fed ¢ & g5, YH ¥ Wal
Tge 3R Yeh aH! JMAA I G,
SIaid Yeh WY § 3R R 39
1% o forg giaT & o g W
TgH fobar 11 fergren smad |
"BI" DT AU SEIATC fobaT 7T
aeftsr TaMt aa1 g1 B BT
T T ok wEdeht &
H3t 7 o 1 81 3R Ped &
T I SHTTERT SR ST Sl
g3 (&ffgde) " S HsHr |
31T TSI BT Ug BIHM 2
"THH-T-dgqg" (3A-34T: 79)
A T gHE o THdler ok
HIIA-T-aRI® gl et & = of
AT “H R URME &1 AT
DI U & AT DI GG Rl

g
It is mentioned that Jafar as- | "foTep fopar SITdT % % S
Sadlq Said, “GPraise be to W a’ thyHTT: "'310'61-{'5

Allah’ is a way of praising Him
with the attributes with which
He has described Himself, and

foledlg’ 3calg dafdal &1 3
R & IRNg IH! aRI®
HT ¢ e 91y I Wa

80/121




the word hamd is used because
it is made up of the letters ha,
mim, and dal. Ha is from
oneness (wahdaniyyah), mim 1is
from dominion (mulk), and dal
is everlastingness
(daymumiyyah). This is the real
meaning of ‘al-hamdu lillah.
Shaqiq ibn Ibrahim said in the
explanation of ‘Praise be to
Allah’ that it has three aspects.
The first is that when Allah
gives

acknowledge the One Who

you something, you
gave it to you. The second is
that you show you are pleased
with what He has given you.
The third is that, as long as
there is still strength in your
body, you do not disobey Him.

These are the preconditions of

praise.

g fb ug gew 8 U & ¥
RIHd g1 T dgaad Bt
RE SIRT B, A Yeob 9 Fead
® WW, AR T GRAT 3R
THRM dThl g el S1d Bt
R®| gl '3fcgrg foreeas o
gHIB! HIMl Tl" Db foH
SRIBIH A “3fegig foreelg” Bl
JHRIR § &gl f 39 i ugq,
g Ue TE fF 99 oramg
T3 T Pl A3Hd 3l B
dl gH 3 3dl HA Al @l
UgdHll g1 I8 fb o oo
ST IR fea g, SA R fea 9
el W@ ARy 98 P 99 d
IR o/ § drpd S1l 8, T
3P ATHRAM! 7 IR | Tg! 84

& gfarc ase gl

Allah Almighty praised
Himself and began His Book
with praise of Himself and did
not allow that for anyone but
Himself. Indeed, He forbade

that in His Book and on the
tongue of His Prophet #. The
Almighty says: “Do not claim
He

purity for yourselves.

"3feellg A3l - 30+ Ta 81
TIH Bt § 3R 3O fbarg
Sfrar off 3o 87 ¥ TRETS G,
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knows best those who are
godfearing.” The Prophet %
said, “Throw dust in the faces
Al-
Miqdad related it and it will be
discussed in al-Maidah, Allah

of those who praise.”

willing.

3ICETE TSI TRHET & "3
31 I UIDIT T 33, dgi
S8R FF § fb I Heiot
gl” R A&t & I WHEm:
TRE FXA drdl & ded] W
gt S <’ 39 g @l
fiypeare 7 famd fear 8, &R
SR 3feTe 9 W IRE Hgag |
TR 1 STt |

The meaning of the words
‘Praise be to Allah, the Lord of
all the worlds’ is “My prior
praise of Myself before any
created being praises Me. My
praise of Myself before time
does not have a cause while
praise of Me by My creatures is
sullied by causes.” Our
scholars said, “It is repugnant
for a creature who has not been
given perfection to praise
himself for bringing benefits
and repelling harms.” It is said
that since He knew His slaves’
inability to praise Him, He
praised Himself by Himself for
Himself before time. No matter
how much His slaves try, they
are unable

to praise Him

sufficiently. Do you not see

"3eglg [ Rfedd
amerfie &1 " Uy ®: A
31T W1d & fore 7 a8 dRie
Sl fodt T & TR daR
B3 ¥ Ugd ATl THMI-U-3fuld
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RE ¥ T dRh%G SReE ¥
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B W Ga T IR B |
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the

Messengers displayed

inability when he said, “I
cannot number Your praises.”
They said:

“When we praise You for good,
You are as You are praised and

above the one who praises.”

g I R B 3fal ol P
Fhd|l R gH Tl o&@d P
qfAgd qRYeH = A ff 3gH!
3{TfSTel FIER Hd §U UM
q&HaT|” ]MRT - Hel 5: "o1d §H
R Y=g R g T
A, A L I B § o R/
IRIE Pt o1l §, dfeh dRI%
A g § Hf gagaR ] 1

It is said that Allah praised
Himself before time because
He knew the great number of
His blessings would be more
enjoyed by them since He
removed the burden of praising

Him from them.

g ff we1 w1 § 5 sreamw
defTel = 3T 81 H U g
OFEar u1 f I9DHT 9-FER
Jemd dal & U W
e 394 3T §¥G Bl gl 39
gel fean

All seven readings and the
majority of people agree that
there is a dammah on the dal of
hamd, making it hamdu.
Hamda is related from Sufyan
ibn Uyaynah and Rubah ibn al-
Ajjaj. This 1s based on an
implied elided verb. Sibawayh
if

says that, grammatically,

someone uses the nominative

T-37 &1 39 910 IR 3% §
fo g & ad WR ST §, AT
N 'Ieglg’ Ugl Ol gl
"3fegtal’ DI fberd gwaH
foe IT IR ¥9% o ord-
IS ¥ A% ol 98 Th
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hamdu, it has the meaning of “I
praise Allah greatly.” Praise is
from Him and from all of
creation for Allah. If someone
uses the accusative hamda, he
i1s saying praise 1s from him
alone for Allah. Those other
than Sibawayh say that saying
this is alluding to Allah’s
pardon and forgiveness and
proclaiming Him great and
magnifying Him. So it has a
different meaning than a report:
it is a request. We find in a
hadith:  ‘If  someone 1is
distracted from asking of Me
by remembering Me, [ will give
him more than I give those who
ask.’ It is said that His praise of
Himself is to inform His slaves
of it. What 1is 1implied,
according to this, is:

“Praise be to Allah.”
Tabari

Allah’ is praise by which He

‘Say:

At-
said, “‘Praise be to
praises Himself. It contains a
command for His slaves to
praise Him and so it is as if He
were saying, ‘Say: “Praise be to

Allah.”

B & Y Tgdl § ol I9dT
A3 BT B “H 3fdTg & dgd
el g% axal §1” 39 Q@Rd |
G T8 & kW I W § 3R
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AHde e & dAThr S8R
TWRd & RP  da=le
fGam, iR ITH T8 SR
AFHd B FUER BRAT B
forgTen g Rih WeR 78t sfcw
T g3 3R dad B A3
Gdl g1 U garg o 31T g: "ol
el TR foreh o A=A X8 Bt
Iolg ¥ Y9 9ard 9 HR 9o, #
34 Fard a4 drdl 9 [ra
31dT BT §1” I8 Y el T B
fb 3feciTg TSI BT Ut g4
S BT ST U sl Pl
3! ATCH &1 g1 39 TaR
T T 73 g8 §: el aHH
IR sed & fow g1r sam
de’l o &gl “3fcgrg [’
U g © e IR srcdTg
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3R 39 3+ dgl ®r off S
gC IR PT gad faan T
3{TATE ASMTAT WRHT 36T §: ‘P
THH dRI% $feelg & fae g1

The Lord of all the Worlds

"JHTH JET T 39"

‘The Lord of all the Worlds’ is
their Master. Every kingdom
has its lord and the Lord is the
Master (malik). We find in as-
Sihah: “‘Lord’ (rabb) is one of
the Names of Allah Almighty.
It is only used of someone else
in a relative sense. They used
to use it to designate a king in

the Jahiliyyah period.’

g die 3 A g aegd’ Pl
A3 §: THH SIgH! &1 HIfeld
3R 3MTHT| T Fea-1d BT T &
gl 8 SR & BT A3
e W g1 fhae “eN-
foeTe” ® §: “Ra 3rcqre qaMel
& o H ¥ Up AW gl W
fpeit IR & fow Ry e
3R FREd & 91y gxaaTd fohan
ST |1 SHE-u-ofefag |
AN S1ERITE Dl Ui & Byl did
|

The word ‘Rabb’ means
‘master’. That is demonstrated
by the words of the Almighty
in Surat Yusuf: Mention me
when you are with your lord.
We find in a hadith: “When the
slave-girl gives birth to her
mistress (rabbah).” We have
it in Kitab at-
tadhkirah. The Lord is the one

explained

who puts things right, manages,

SO RS BT T3 "3BT 3R
Oifeiss” g1 3D qad 3iealg
JIMal &1 WE P 4§ T8
WA & 304 & (3TN &
o W7 576 ST Th g
o aff o & oid diar SruHt

Arafe (YsddgT) I &= S|

gH- SUP! auiled ‘fohde 31d-
davifee” A @l gl 9" 39 gl
ol ff ®gd § ot fad) e -t

SIATE BN, IYP] deak B, 34
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compels and preserves.
Al-Harawi and others said that
it is used of the one who tries
to put a thing right and
complete it. He sees to its
fulfilment (rabba) and so he is
a lord (rabb, rabb) to it.
Rabbaniyyun (divines) are so
called because of their guarding
of the Revealed Books. We
find in a hadith: ‘Do you have a
blessing which you tend to
(tarubbuha)?’ 1.e. to which you
attend and put in order. The
Lord is the One Who is
worshipped. Part of that is the
words of a poet:

Is he a lord on whose head

the male fox urinates?

R AT X 3R P! [RWIeTd
HY| SA-gRA! 3R AL ST A
51 8 o RS I T|H & g
ot S S § S foeh e 3t
oW 3R qHHA B BIR
HX| 3RT HEd §: ‘&g’ M
figaRd 8k

34 IYDI
3XAE DI T o a8 ¥
G HgAd gl IS
(37CHTE T SaHn) B gg A
W fom feor mn g &5 @@
T foraral &1 fRwerd SR
AR #d 1 T gdN H
3T &: "1 IR U @i Ot
Femd g foe! qH FeeRa
PR Bl (dosgen?” Ml ot
IH ST 3R ITATE B Bl
G HAGE B A3 H 4 37
gl S A%gH # UH TRR A
%ol 5: "1 96 I W g 9l ©
SRSE W R
R AFS! YRS HRdl gl?”

Some scholars say that Rabb is
the greatest name of Allah
because of the large number of
those who make supplication
using it. Consider its use in the
Qur’an as at the end of al-

Bagarah and Al Imran, and in

'S IAHT Hed § b &
3{CATE ISHTe & I I 3|
IH g, e gl A a
IHIRd U AH & Y g3l
B § | PROMH-T-HoIG | 3D
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Surat Ibrahim and other surahs.
By this quality of Lordship we
are made aware of the quality
of the relationship between the
Lord and the slave which

involves kindness, mercy, and

need in every state.

MR T, 9 e IR 3R
G el d1 Rywd-u-vgfaad
& WY §H W R d¢ &b
RAEE dercq® &1 gHidd
T Bt 8, S 8RBT B b,
[Hd R §¢ P ggaml W
qet gl

There is disagreement about the
derivation of the word rabb.
Some say that it is derived
from tarbiyah (upbringing). So
Allah Almighty manages His
creation and nurtures them. We
find that borne out in the words
of the Almighty: “Your foster
daughters in your care.” He
called a foster daughter rabibah
because the husband cares for
her. On the basis that Allah
manages His creation and
nurtures 1t, Rabb reflects an
attribute connected to Divine
Action, and, in as far as Rabb
means king and master, it is an

attribute of the Divine Essence.

AW 'RE” & SRADIDh b SR H
e U ol gl ST
ST Hed & & U8 "Rivga” I
Uz g1 39 TR ¥ 3reeg
3Tl Ut ABR[h Pl ACER
TRE 8 3R 30! RaRS
FRAT gl TP dARS TS
JSTel & 59 BRAM ¥ i gIdl
g "TRR 98 WARal asfdbal
Sl TR WRaRk= ¥ gl 3fedig
JATS 3 et 3¢t Bl B
39 forT @gT § 1 <eR It
R 3R fATgaRd axdr gl
39 fo R & 3ieeig qsimen
AT HEEE HI dgER SR
RN BRATT &, ‘Y& 38
&1 Rpd-T-herd ¥ gasiicdsd
U Y g1 3R 39 TdeR 9
f ‘R§" BT A TR 3R
AIfi® €, I8 SICATE A3l Bl
Rpa-T-sa a8l

When the definite article is
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affixed to ‘Lord’ on its own it
can only mean Allah Almighty
because it is defined, but if it is
elided, it can be shared between
Allah and His slaves. It is said,
‘Allah 1s the Lord of the slaves,
Zayd 1is the lord of the house,
and Allah is the Lord of the
lords.” Allah owns both the
owner and what is owned. He
created him and provides for
him. No lord except for Allah
can be either a creator or
provider. A slave can become
an owner after he was not an
owner and ownership can also
be removed from him. He can
own one thing and not own
another. The attribute of
lordship when it is applied to
Allah is different from this. He
everlastingly knows and owns
everything in existence. This is
the difference between the

attribute of the Creator and the

created.

gl B "3RI Hel oY al 3T
Ryt srecTeg q3MAT 8 JRIE Bl
g, i T8 HIRWT & 1l &
b STa 31" A1 81 ol I8 A
3[CATg STl 3R daf aFf &
forT S 8 9&ar g1 A
T 1Al §: "3ACAT8 §al BT &
g, 9 W P19 T, 3R 38
I 3REE &1 9 gl" 3
danmen At @&t off A @
3R Tew & ot 3 7 39
Oa1 fmar iRk 3t A 39 e
feam| sreemg & Ryar HIE 9 7
Qe g1 qehdl § 3R 7 AT |
Udh sl Ugd el -1l Bidl,
R e & el ], 3R 39
ffepad B ot < It 81 98
Uh A BT HIfeid 8 Ihdl §
3R O O P Al QA
o9 ¥qfadd @ Rhd 3fclg
q3TeT o fo7g STt Biddl ©
98 39N foagpa quew gl
31CTTE AT §HIM J TR HIE
fie BT A @A are 3R
SUD] AT & | Ta! Wi 3R
Tedd Dt Rwid & RiEaH
Hd gl

There 1s great disagreement

among interpreters about the

HRRRHE & XA A
"I & A3 & dR H 9gd

88/121




meaning of the word ‘worlds’
(alamin). Qatadah said that it is
the plural of alam, and means
every existent thing except
Allah. It has no singular form,
like raht (group) and gawm
(people). It is said that the

(3

people of every age are ‘a
world’. Al-Husayn ibn al-Fadl
said that, based on the words of
Allah: ‘Of all beings (alamin),
do you lie with males’, he
means people. Al-Ajjaj said:

Khindif is the head of this

world.

g8 3IRAATH U”T S gl
HAGl 4 Hel § & ag “SHe”
@ THH § R I IR
3[eRiTE q3MTel & Ryal X Hivg
A 81 3HPT e SWIATA -8l
"B (@rm i T8 W wer T
&% B SHM & AN TH “3fTaH"
Hedld ¢! g fo Srd-waats
4 3{cclle TSN & 39 BRAM
P foT TR I8! BT & "I A
daH SgM ardl d Hel & U
ST g1?” AT agl “SfTerHH" g
RIG AT B3-S 3 Bl
g Rifew 39 w8 & WeR
gl

Ibn Abbas said that alamin
means the jinn and human
beings. The evidence for his
position is the words of the
Almighty: ‘So that he can be a
warner to all beings (alamin).’
not a warner to

Al-Farra and Abu
‘The

He was
animals.
Ubaydah said, word
“world” (alam) designates all
who have understanding and
four

they constitute

communities: mankind, jinn,

angels and shaytans. “World”

T8 oS A WIEEl fb
A § RIE o SR
M Bl 3P Did Dl cald
3ICATE ATl BT U8 BIAM o
qifs 98 qHE SgM dardl &
foTe M ara g1 ifs et 2
MR & ol SIM arel &1 HR
To! Uol T | 3dA-WrT 3R 3

39cg 1 B “IATAT BT AW

&R 39 A® W didl odl §
Sl 3fgdd @l B, 3R 98 °R
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1s not used for beasts, because
it is a word only used for those

with intelligence.’

3 oIl “3HTTH" BT AU
ST & forg &I et 81,
Hifs Tg T Rt 31kt @
arell o fore Hegd 1"

Zayd ibn Aslam said, ‘They are
those who are provided for.” It
is like what Abu Amr ibn al-
Ala said: ‘They are those with a
ruh.” That is the same idea that
Ibn Abbas expressed: ‘It means
everything with a ruh crawling
on the Wahb
Munabbih ‘Allah  has

earth.’ ibn
said,
eighteen thousand worlds. This
world is just one of them.” Abu
Sa‘id al-Khudri said, ‘Allah has
forty thousand worlds, and this
world from east to west is just
one of them.” Mugqatil said,
‘There are eighty thousand
worlds, forty thousand are on
the land and forty thousand on
the sea.” Ar-Rabi ibn Anas
related that Abul-Aliyah said,
‘The jinn are a world and
mankind is a world. Beyond
that the earth has four corners
and there are fifteen hundred
He

worlds 1n each corner.

created them to worship Him.’

e fo9 e A @
"SR H IRIG & AT
¢ fore feow faar wman B1 a@t
UHEY g 3y fa 3(d-3fcll &
wd ¥ off ofR g1 §, o
3% PE- “3HY R I8 o
o # ¥g gl gl 91d sd
W & Pia q Ht Fadt &
"SHY TRIG R I8 I © ford |
%% § R off 9 R T
gll" 989 fod gHfsyg = oel
"3{cellg ST & 3ORE TR
A G, SR Tg g 3T A 9
Rith w omem B1” ofg Wse
sl A WA “3Hedrg a3l
& TN BUR AH €, SR
TRk ¥ WIRG ddh & T8
g a1 3 8 ¥ R ue se™
81" gTiad - Hal: "3 TR
T §, Ay 9R TD! |
IR I gOR 9HaR HI”

&3t o 39 7 siga shferas
3 Rarad fear i IR g

Uh 3{TAH | S 3ATdl SHIT &
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IR MY &, 3R & A H Ugg
°l 3T ¢l Sfce defter A
3% Ul geIGd & fau Ua
fear g1

The first view is the soundest
of these, because it includes
every creature and existent
thing. Evidence for it is found
in the words of the Almighty:
‘Pharaoh said, “What is the
Lord of all the worlds?” He
said, “The Lord of the heavens
and the earth and everything
between them. The word 1is
derived from alam (sign) and
alamah (token) because it
indicates the One Who brought
it into existence. That is like
what az-Zajjaj said: ‘The word
“worlds” refers to all that Allah
created in this world and the
Next.” Al-Khalil said, ‘Alam,
alamah and malam are what
indicates a thing, so alam
indicates that it has a Creator
and Director. This is clear.’ It is
mentioned that a man said in
the presence

‘Praise be to Allah.” He told
him, ‘Complete it as Allah did.

of al-Junayd,

"3 JHM 3fhard § Ugdl id
9 ¥ WGl WEI8 ©, Hifd a8
MUA g1 STD! qaid TS
qemen & 3§ BEM H OB
PR3 7 BT qHH S8 &l
W R Ry I SR A
THRUTT: “THAT 3R T &1
W, R S FS 3T T &
RAEE g1 qAWRT ST
"3 (STTHT) ¥ AP &,
i Yg U UG B Il B
W YgHTs Hdl gl 3 @RE
(G 1 G o7 e ) o (e
TRTC 98 a9 99l § il 31eaTg
Jefar 3 gHar iR sifiavd |
Oa1 @ I WAld 3 Fal
T, 'fAHE 3R H3fEH
B 39 T B Hed & o bl
diel &1 MRS B fergTe
‘T’ 9 91d B gald § b
BT TP Ul A drell iR

deaR H4 ardl Hivg &l I8

o\ A\
a1d fodgpd avis g1
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“the Lord of all the
worlds.”” The man said, ‘What
are these worlds that they
should be mentioned with the
Real?” He said, ‘Say it, my
brother. When the temporal is
connected to the timeless, no

trace of it remains.’

foreh foban ST & fob Uep <t A
e & U Pl @
5|
S W WA WX o
3[TIATE AT = HHd fha g,
3R Fgr Aya e | 39
B A DHel: Ig SMaq FT i
g & 3@ forh &% qsmar &
Ty forar ST e 3 WHRERT:
T R HIS! 3 g, Hifd o
BT (W A%p) P! HH
(UM §Teh! g dldl 3elle) &
ary fhrer fear S § ar 39t
PIS R ST a1 XgaTl”

I8l I8 HBIERT:

Although the word ‘Lord’ is
be
genitive (Rabbi) in this context,

be read

(Rabbu)

usually considered to

it can also as

nominative or
accusative (Rabba). If it is read
as accusative, it becomes the
object of the praise, and if it is
read as nominative it is the
beginning of a new sentence,

implying, ‘He is the Lord of all

the worlds.’

"R 39 GhM W dU ‘IS
® M AR W FAd-I-SR H
Sy Ul Sl 8, Afbd 3/
IHH F Y IS 3R T B
Y xear Wt ugT off gl 7l
3R Y W & 1Y gl &Y dl
Tg "B P ABSHd & ol g,
3R 3R 3¥ I3 & 1Y Ugl
W @ 48 TS AU JH Bl
sfsrar gifl, e awgd a8

SR 98 quTH STl &1 3 g 1"

The All-Merciful,
Merciful

Most

After calling Himself ‘the Lord
of all the worlds’ Allah then

"3[CATE ISl = U 3T Bl
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describes Himself as ‘the All- |~

Merciful, Most Merciful’.
Because His description as ‘the
Lord of all the worlds’ causes
fear, He follows it by ‘the All-
Merciful, Most Merciful’ since
that contains reassurance, Sso
that His qualities induce both
awe of Him and the desire for
Him. This helps people in their
obedience to Him. He does the
same in several places in His
Book. He says: ‘Tell My slaves
that I am the Ever-Forgiving,
the Most Merciful, but also that
My punishment is the painful
punishment. He says elsewhere:
‘The Forgiver of wrong action,
the Accepter of repentance, the
retribution,  the

Severe in

Possessor of abundance.” In
Sahih Muslim we find a hadith

in  which Abu Hurayrah

reported that the Messenger of
Allah #8 said, ‘If the believers
knew the punishment of Allah,
no one would hope for His
Garden. If the unbelievers
knew the mercy of Allah, no
one would despair of His

Garden.” The meanings of

HRA™T| b IgA  SATAHA
@1 Riwd ¥ Siara 8k 39d g
39d ¥l & fU adel #iR
3niie §, difds SiecTg qoiTel &
RIthTd dial & fadl & 39! gad
1 7 B SR ITB! GHT B
Jad dll ggt A A B
3 DI FAISA W SHIGI
B g1 SICATE TS = 3T
fhdied # s HHMId W T

3fcTeT SRETAR WRATT g1 A
SRIMG TR "R §al I W
¢ ol for & € 9gd IR aa,
feTad TW@H &1 ardl g 3R
gg it i TR 3ree g ga®
3 BI" b 3R HHMH W

UHTT: “TFTE SR aTel, dral

B DR aTdl, J&d TS g
aiell, 98 $axd dielll” Telg
g ¥ 3q gRe 9 Ramd g
f ga orecie = 7 WIAM:
"3MR HIfFF 3(CRTE &b 3IWTd P!
R @@ I od d b W
3! SAd Bl IHIG 7 9,
IR SR FIGR 3E B
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these two Names have already

been given in the introduction.

Pl U ISP Sd F AGH T
gIATl” 37 Q1 Al & HeA

Ugd gohed H §u fobt o1 g
gl
The King of the Day of | "JoI-T-SISI &7 TGRS 1"
Repayment.
Muhammad ibn as-Samayqa | "JgHq foT og-gHi®sr

has ‘King’ in the accusative,
and there are four readings of
it:  malik, malik, malk and
malik. 1t is related from Nafi
that there is ishba on the
kasrah of malik and so he
recited, maliki. Scholars
disagree about which is the
more comprehensive:  malik
(king) or malik (master). Both

readings are transmitted from
the Prophet 2, Abu Bakr, and
Umar. At-Tirmidhi mentioned
both readings. It is said that
‘King (malik)’ 1s more general
and intensive than ‘Master
(malik)’ since every king is a
master but not every master is a
king, and because a king has
authority over the property of a
master so that he can only

dispose of it according to the

Hfp” B G & IIY U g,
e, A 3R Aelid | A1 9
Rl § fb I D" B
HIRT T gRa1S foar, fergrel
IBiH HITDH Ul IaHT &
R 39 91 # sfadane
fob I A1 U FTET S ©:
Ofe”  (@IeRg) a1 “Hifes”
@feih) | Gl fobrerd el &,
3gEH AR IR I FHA &
A faftfsh 3 off 991 fapsrerat
&1 1 fpaT 81 T T B
(ATfeIep) T TSl 3MTH 3R el
A1feres ial §, Al 8% Hifeid
qIGRIE a8l i1l il SIGRIg
& Wi &t Aifepag W o
SRR g1RYd 8iaT §, T8I b

& mfere i st fafesaa |
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directives of the king. Abu
Ubaydah and al-Mubarrad also
held that opinion. It is said that
‘Master is more comprehensive
because He is the Master of
people and other creatures and
so it is more far reaching and
greater in His power of
disposal since He sees to the
imposing of the laws of the
Shariah. So he has greater

mastery.’

SIGRTE o g & Hdlldd Bl
qqew PR Thdl ol g 39l
IR IA-Hgwe &1 TE
e w U1ISiR 5 ot Fg1 T §
f6 e Ser S g,
Hifs 3fcdTg qATE ST 3R
TR THM AT BT Hiferdp
g, fogren a5 #sF & el
G R U TAEH DI
PHaxd H al P ©, HMifd
9% TR & 3fgHME Iihd
TR B O I9! Aifcsad
STaT 3 1"

Abu Al said that Abu Bakr ibn
as-Siraj transmitted from some
of those who preferred to recite
malik that Allah describes
Himself as being the Master of
everything in His words, ‘Lord
of all the worlds’, so there is no
point in the recitation malik
because that would be a
repetition. Abu Ali said, ‘This
is not a valid argument because
the Revelation contains many
similar 1nstances, where the
general comes first and then the
particular. One example is
Allah’s words: “He is Allah,
the Maker,

the Creator, the

"31q], 37cit A Pel fb 31 &ich fo
3Y-RRIS 7 39 a1l 3gd-T-
o ¥ o fopar § o I
@ fasr &t aeife < 9, &
3{clTg STl o 3U+ 3 Dl
I A" & eI H &R
A &1 Ao 99 WA faan
g, fereTen “mifere @ fpvrara o
Pl TN WAl o], Filh T8
dHIR BRIl 31 3fcll 4 g
U8 Sl geW Tl 8, i
ael A 39 ol aga @ o
A &, S8l Ugd 319 &1d s
& ST § TR 3T a8 W
I T f97eh 31Tl 1 §AHh! Ub
T efeellg dSiTell &1 g
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Giver of Form.” Creator is
general, and the Giver of Form
is mentioned because it calls
attention to what is created and
the existence of wisdom.
Another instance is when the
Almighty says: “They are
certain about the Next World”
after saying “those who believe
in the Unseen.” The Unseen
contains the Next World and
other things, but He mentioned
it because of its immensity and
to call attention to the
obligation to believe in it and
to refute the unbelievers who
deny it. Yet another example,
of particular relevance to the
“the

All-Merciful, Most Merciful”

Fatihah 1s the formula,

when Rahman 1s general for all

existence and Rahim 1is

mentioned after it to make it
specific to the believers in the
Next World, something made
His  words,

explicit by

“merciful to the believers” .

B3 dTell, 9@ §BRM dTe,
QR I arel’ gl el B
aTar Bl 39 forg fofeh fovar
dIfs AEQ® Bt IR 3R 98

grs 9 drell Rpdd &1 W
dawig faers S| gt &Re U
3R TSIl d3al &1 I8
TRAM §: 3R d8 SfieRd R
W $HM W § & §1a 31T g
9 A onfima +ff e & ok
GIRI el oft, difd SieRa &t
W IR R IGH! AT B
Iorg 9 forh fovam T, el 39
R SAF A & Jod &I dvig
TR SR 39 BRI DI ARG
B & foIU S ITDT THR HRd
gl 3 TRE T Bifdel I W
d3fedd @ arelt fHeTe (3R-
TEHIFR-IGH' 81 “YgHH" UM
AEHId & AU 3 gHd Bl
e 39 forw e foam T arfes
R ® WA & w1 W
EHd DI S a1 S| SHd]
IREd 3cdlg a3l o 39
HEE H dANg § 3R 98
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WP TR dgd Y89 DR dIdl

g

Abu Hatim said that malik is
more intensive when praising
the Creator than malik, and
malik 1s more intensive when
praising creatures than malik.
The difference between them is
that a master in the case of
creatures can be other than a
king. But when Allah is master,
He is also a king. This position
was chosen by Qadi Abu Bakr
ibn al-Arabi. He mentioned
three reasons. One is that it can
be applied to both the particular
and the general and so you can
say ‘master of a house, land
and garment’, in the same way
that you say ‘master of a
kingdom’. The second is that it
i1s applied to the master of a
little or a lot. When you reflect
on these two statements, you
find that they are the same. The
third 1s that you say, ‘Master of
the Kingdom (malik al-mulk)’,
not ‘King of the Kingdom
(malik al-mulk)’. Tbn al-Hassar
said that that

is the case

because the word ‘master’

"3(q gIfa A del &b wifers &1
IR § Oifdd” &1 a9
gfetes” J TGT TN g, SIdfh
A DI dRIB | “Hieh” ka
I 81 39 Gl & SR b
7% ¢ & owge & oma #
Ofeie 8F1 eyl 81 b
geRmE g & W =i g,
difbT SId 3feeilg d3fTel Hiferds
gidT g df 98 s1eeng it 8T 8
gg! difh® Pl 3, b o
3-3Ral A SReqarR  faal
&l gl gg fob s &1
TP @Y 3R 3MH aHl W
gIdT g, foTgTel S oy &R &l
"HUS P HIfeIH” HBd §, 34l
NG “dIGRMed &I Affeidp” ot
eI STl 8| GIR1 o8 T8 © fob
Ug W AS! SR ral gl
el & difdre & o gwagra
gIdT 8| Sfd 319 3 &Il a1l WX
TR ® a A1 8 b Al
HT AHEH B HRId Uh ol g
dradt aeTe Te g fob e STl &
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indicates property (milk) and
does not necessarily entail a
(mulk).  Property

comprises both matters and so

kingdom

it is more intensive. It also
entails completeness. That is
why malik is more entitled than

others.

Afdpd Geb” (dICGRMEd Bl

Alferp), dfebT “Afdipd Heb”
T8l gl STl 3¢ 3C-5WR =
gl f& sg»! golg U8 § b
W GAAd BT §, Ssidb Ig
SRR U I C st I RIS
[ep) =i g fAfepaa
aHl Ha @ wfa g g,
ZqfoT g8 Il §aiT g1 A
g HHTA R Ht garad Ha g,
IR T Ioig F Aferp” g

P! FRed Qe gheR 1"

Have you not seen the words of

the Almighty: ‘Allah  has
chosen him over you and
increased him  greatly in

knowledge and  physical

strength’ ? And that is why the
Prophet # said, ‘The imamate
1s in Quraysh,” and Quraysh is
the best of the Arab tribes and
the Arabs are better and nobler
than the non-Arabs. It contains
power and choice, which is
something which is necessary
for a king. If he were not
powerful, possessing choice

and having his judgments and

commands carried out, then his

"R qH A 3fclg d3Tell & 59
WA DI gl oW “3feellg
Y TH W TGl f6ar g 8k
Y 3 SR o gead |
IEd TS 37T TRATS 872 3R
AT PR T 51" P 3RT
FHasd d Ja9 98R &8, 9N
3R IR-3RE I FMGT 3ol
IR goret &1 39H paad 3R
SRETIR &1 AHgH TR 1l o,
3R ¥ I dexE & fou
WS Bl §1 3R 98 b’
9 8, SRR T @ g, 3R
3P 3EHH T Wl Al o
gld g, dl 39 g-EF I W
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enemies would overpower him
and his subjects would be held
in contempt. It also contains
force, promise and threat. Do
you not see that Sulayman said:
‘How is it that I do not see the
hoopoe? Or is it absent without
leave? I will certainly punish it
most severely’? There are other
extraordinary  matters  and
sublime meanings which are
not found in malik. Some of
them argue that malik is more
intensive because it has an
extra letter and so its reciter
receives ten more good actions
than the one who reads malik.
This is looking at form rather
than meaning. The recitation of
malik is established and it has

meanings that malik does not

have, and Allah knows best.

diel 3R dag &I HwgH
M 81 1 qH T8l gud b
A = BRAMT: T IoT8 §
fo> o gaga o T8l ¢ @I Al
98 §IR Zollold e g2 | I

T Il g1 9 farar
@3 IR ANl IR 3R geig
H3f § o “HTfer” & =gt Uy
S| 1 @R 3 98 gald < §
Fiif 30 T WG Il g,

foeon 39d Ugd aid @l
e Ue a1d ¥ a9 el
Afpar et €1 dfsT a8 a1
A3 & S Rt Avel Qe
@I ol g | e B faxred
uifed ar g ok 9@ W
H3{H UIT §1d © S e o
Hio[g el 3R 3{eTE g 98k

ST gl

It is said that it is not permitted
to give anyone the name nor to
call other than Allah Almighty
by it. Al-Bukhari and Muslim
related from Abu Hurayrah that
the Messenger of Allah 2 said,

‘Allah will seize the earth on

"He] 1 & [ g AT fardl ol
T SIS el 3R 9 8 3iewe
J3Me & Ryar fedt 3R &1 39
H ¥ PRI S8 51 SHM
gER SR AW R 7 ey
3CAE % o WHREMEL “3(e
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the Day of Rising and roll up
heaven in His right hand and
then say, “I am the King.
Where are the kings of the
earth?”” Abu Hurayrah also
reported that the Messenger of

Allah % said, ‘The most abased

man in the sight of Allah is a
man who calls himself “the

King of Kings”.” Muslim
added, ‘There is no king except
Allah Almighty.” Sufyan said,
‘Like  the  Persian
Shahanshah.”  Ahmad
Hanbal said, ‘I asked Abu Amr

the

title
ibn
ash-Shaybani about
meaning of akhna and he said,
“lowly”.” He said that the
Messenger of Allah # said,
‘The man with whom Allah
will be angriest is a man who
calls himself “the king of
kings.” There is no king except
Allah.’ Ibn al-Hassar said, ‘It is
like that with “King of the Day
of Judgement” and “Master of
the Kingdom.” There is no
disagreement that this title is
forbidden to all creatures in the
same way that ‘king of kings’

1s forbidden. It 1s, however,

deirel fparmd & foa e @
U R # & @ S8R
3TAHH 1 30 21 81y H e
oI, fOhR WRHTET: H STeRIE

ST & STeuTE Bl 87 3
WA Il = A RN

"3 P Avlald oy gl
Wil STeH! 98 § Sl 30 Ty
Pl ‘SICRIG] Pl SCRE’ Hel”
SHM GRAH F T8 39T o
forar g “sfcaTg derem & fyar
Pl GG Aall” FHAH =
g1” 3reHa fo g9 A Per. H A
3fq, 3 SHY-RTH F "3REAS
& H3H gg @ I-iA Par:
TAA SR TR 1" R S = |
"Jeellg dTdl &

WwHIL:

IS (e Colie e Sk | A ) v S |
Afe® a8 TReH § il 3(U+ 319

& FIGRTE] BT SIGE Hal
e & Ryar &z dIeug
el 3§ 3(Q-5RIR 7 HeT: Tl
WRE  Hfdd! AWEH &R
P d Joob' BT HHA g 1" 39
a1d § &ls 3isadre el [ I8

dhd THH HEHd & foy

T3 g, oY ‘SIeRMel @l
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permitted to be described as
king or master if what is
intended is what is customarily
understood by those terms.
Allah Almighty says: ‘Allah
sent you Talut as a king.” The
Prophet 2 said, ‘Some people
from my community were
shown to me raiding in the way

of Allah, riding the middle of

deuE”  Hedl  HE |l
3feferr fobdll &1 “aTeRTg” Al
I9Y I8! Al RIg B St I%
¥ 9 ofch 4 g9 I T
3CATE STl e
"3ee 4 gRR fau drgd &1
SICRME &1 &R ol g1” 3R
el & 3 UM g Ok 3Wd

W HIdl

. o | & o AN fG=IT MU S Sfele
this sea like kings on thrones. e .
&t g H el #Rd g 39
TR & d9l-ad a&dl R 9
CIFNIEEIGEERE R IR
It may be asked why does | "dg gard f&ar o Il g &

Allah say ‘Master of the Day of
Repayment” when the Day of
Judgment has not yet arrived?
How can He describe Himself
the Master of

as being

something He has not yet
brought into existence? The
response to this is that the word
used is an active participle
from the verb malaka, and the
active participle in Arabic can
be used to indicate something
which is still to come. That is a
correct, sound, intelligible use
of language, like ‘I will hit

(darib) Zayd tomorrow,’ using

3IATE 3T “Hiferp! A
I WA 8, STafh foramd &
&7 snft om & w8l srme
ST U 37T P T A1 Bl
ATfie HY § WRAT 9ol §
o Ig 3t aog o =gl @
39 @ VA" I8 ¢ b Tgl
TAGT q SH-U-BI8d ©, 3R
3RSl Ve H $H-U-BIE
Tdbiad & g3 & of sxaard
Bl Bl U8 W& B g,
WAE 3R HINA-U-TgH
WA g, oY Bls Pe: "H &

Vg B AR dTel g7, STal 3%-
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the active participle. The form
can be used for the future, and
that is the case in the words,
of of

Repayment,” meaning that He

‘Master the  Day
will be the Master on the Day

when i1t comes.

T-l3d SWHE fhal T g
fergren g8 A gEIbiod &
fog o efrar @, SfiR “HIferb!
QWL BT Haad I8 § fb oF
fooamd o1 a1 | ghm
3fcelle d3mel g1 3 fad &
aiferes gRMI"

A second point is that the
interpretation of the phrase
refers to power, meaning that
Allah has power on the Day of
Judgment or over the Day of
Judgment and is bringing it
about because the king of a
thing can dispose of a thing as
He wills and has power over it.
Allah Almighty is the King of
all things and disposes of them
as He wills. Nothing is
impossible for Him. The first
aspect is close to Arabic and
more effective. Abu-1-Qasim

az-Zajjaj said that.

"GERT o1 T8 ® b 39 goRd
@ TRIR Fezd F Ter A
gl 3feellg defTel fhamd &
fe7 W a1 fpama & fad &
HIHeld R A paxd
TGl § 3R I B RUT FA
aien ®, i B S @
HIfer 98 Bial & off S9H 3T
Tolf & ATTod TIEH HR TP
R W W Fxd I@dl gl
3{CATE ST B AT T AT
g 3R ITH S dTedl § duew
HRAT g1 9P T H1s el
qrgafed A8l Ugdl HWgH
3RS TEF P FET B 3R
Wal g gl 3Ed  HINH
3191 STlTot = g1 91 Pt g 1"

A third point is to ask why
Allah singled out the Day of
Repayment when He is King of
that Day and all other days.

The answer i1s because, in this

"R o1 U8 © % g8 gara
fbar 9U o sereeg domar A
WE dR W "OH-T-SW" &I

fSTep I BRHEMT, Sdfe 98 39

foT &1 off Afeie § 3R 9 m
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world, there 1s contention about
who has sovereignty, as is
displayed in what Pharaoh,
Nimrod and other tyrants did.
On that Day no one will
contend with Him  for
sovereignty and all of them will
be humbled to Him, as He says:
‘To whom does the kingdom
belong today?’ The answer of
all creatures will be: ‘To Allah,
the One, the Conqueror.’” Glory
be to Him! There is no god but

Him.

G el &1 Wil 39 &1 Slae
78 § f g & sreumgd ik
3fddeR & IR H ST 3R arar
Ol Sram B, o fh e,
TIES 3R g WHY Al &
aol-U-3Md ¥ g gl gl
dfT 99 faT P18 i sreae
J3MTel Bl deRMed U 3P
TP U HE-T-HPIGA gl
g, ofcd W I9F A
3fore 9 wUIQE 8, ol b
SIS ASMTAT HRATT §: 3T
ged few @ B dum
RIEhTd DI SIdTd g “3{ewlg
qIfec 9 HEER HI” 98 UIP 3,
Id R4a1 B8 H3EE Tail"

If the reading malik (King) is
employed, it is one of the
of

Essence. If malik (Master) is

attributes the Divine
used, it i1s one of the attributes

of Divine Action.

"R AP (SICRIE) B
fhRI3Md STOR &I 9N df I8
3{cTg dHTT B RAth1d-u-rd
7 I e Rwd gl R SR
HIferp” (Hifd) I fhwrsd
SR &1 WY ot I8 3reeile
dere Bt RAwrd-u-therd | 9
T R 51"

b

The word ‘day’ normally
designates the time from the
rising of dawn until the
moment when the sun sets. It is

used metaphorically here for

dd & fou Srem o § S
IISH-U-B F AP IS =g
gH d® BT gl T8l 98 AU
ASTel dR W 39 ged & forg
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the time from when the
Resurrection takes place until
the time when the people of the
Next World take up their
respective abodes. The word
‘day’ can apply to a time in it,
as when Allah Almighty says:
‘Today I have completed your
din for you. The plural of yawm
1s ayyam. The root is awyam
1s  assimilation.

and there

Sometimes  they  describe

hardship as ‘a day’.

WIS g3 § o fhamdd aRUl
g1 U PR 3E-T-XRT &
30 3+ &l & ugd oM
& T 7R W it s o B,
O 31CATE STl T BRHAM &:
"3 B 7 IR e gwrT €9
qHHd &) fear 1" Ay &
SH3 A T B ST
g ol g1 W SRE @t
&l iR gHfled @t Wt TH
fe 9 arek HRaA B 1

‘Repayment (din)’ here means

requital for actions and
reckoning for them. That is
what Ibn Abbas, Ibn Masud,
Ibn Jurayj, Qatadah and others
said. This

understanding is

related from the Prophet 2. It
1s indicated by the words of the
Almighty: On that Day Allah
will repay them what is due to
them. This is their reckoning.
He says: ‘Every self will be
repaid today for what it
earned. ‘Today you will be
repaid for what you did.” ‘Will

we face a reckoning?

"ggl "G d TRIG HHEA P
gear 3R @ feume g1 e
T-36H 3 991 3! 3| Tg) ABgH
T 2§ ff R B W
TS T & 3 HIHE I
3{eTE 38 3D T W dadl
&I A Tgt ST RIS B
3R IeAE dSMAT WU &
"1 B M Pl 3D [hT BT
goar faar [ 3R WU
"3 e 39 A BT Faal
feam SmeT S q| #Rd 17 SR
RHTT: "1 §H dAIhs [QId &l
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T B2

Linguists report that dayn is
debt and din is repayment.
Another aspect of it is the term
ad-Dayyan as an attribute of
Lord, ‘the
Repayer’. A hadith states: ‘The

the meaning
clever one is he who calls
himself to account (dana).’ It is
said that it means judgment and
this is also related from Ibn
Abbas. These three meanings
are similar. Din can also mean
obedience. So the word is one
which has several meanings.
Thalab said, ‘The verb ddna is
used for a man when he obeys,
when he disobeys, when he is
exalted, when he is abased, and
when he is overcome, and so it
is one of the words with
opposite meanings, also used
for custom and affair. Din can
be used for the policy of a king.

Dayn can be a malady.’

3EA-U-qUd §IH B § b
BT T3 JGal 3R ool 51 3
q 3fcTTg d3fel Pt Th Riva
"3g-g@r” it g, et Aaas

S “gedl ¢ aIdl” | Th geig |
3T §: "3 I8 § ol 30

TR &1 GENal H (G
THIg) | el 1 § b g
Tt e SR feuw ot B,
3R g T 3F-U-IEN ¥
ff TRt 81 3 i wereR s
# HA9 B 1 A Fdred
& Har 7 ot omar ¥1 U g
U1 0 | forad ds A3 ]
H3{eTd A Dol “herd g’ bl
I o U IY dod FaUTd
BT & O 98 IS @Y,
ATHRAT 6, SHd UMY, Sl
g1, T1 TId gl S| 39 oRe I8
37 3 H ¥ § S gawig
A3 @A g1 AW g8 8fed
IR gmar & Hert # aff
ST Il &1 "I S1GRIE Bl
aiferd 3R d9l-U-g%yd & g
W &l 91 g, Seie dH
AR & 3 H off S g

You alone we worship and

g0 R o g sa1ed Id @
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You alone we ask for help

With ‘You alone we worship’
the third person changes to the
second person based on a
grammatical  shift  (talwin).
From the beginning to this
point the surah has been a
description of Allah and praise
for Him as 1s the case in other
examples in Allah’s Book:
‘Their Lord will give them a
pure drink’ which then changes
to ‘This is your reward.” We
find the reverse in ‘When some
of you are on a boat, running
before a fair wind’ which

changes to ‘and then a violent

squall comes upon them.’

& R o1 81 gelad A §°
H e & W A BIOR & T
Dl RB SfdBbrd (SIS DI
dedlall) 3 & | A P MM 4
T8l I 3(Tee dATal &l foih

3R ISP ¢ T I WS &
T A g1 < o, o o sreaTg
! foodie o gORY STl W ot
U7 SR U o 3| e
& AR WR: "I X9 3¢ U 1ol
RS U iR 39 d1g
TRANT 98 JRRI S&al gl”
T & WA TH R B
T § 99 g4 B ¥ $© an
H=l § Bd § ol WRAAR gl
& WY 9d @ sl g R
3R F&d PR WRAMT "R
iR 37 W TP Hed et an

ggadt gl”

‘We worship” means ‘We
obey’. Worship is obedience
and humility. A  smooth
(muabbad) road is one which is
easy for travellers to travel on.
Al-Harawi said, ‘When those
subject to the Shariah say this

they are acknowledging Allah’s

"GH 31ad Bd &' BT HATH o:
g0 TAS HRJ gl" IEIad
SA13A 3R 3M1forell &1 AW gl
BHAR (J3&5¢) T 98 Bl §
S gEifl & Iaq & ol
3T 81| 3fd-gvdl 7 Hgl: “old
3EA-U-TRI3(d T HicHd Hed
g dl 98 3icale B Sgfaad Pl
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Lordship and affirming the
worship of Allah alone since
other people worship other than
Him in the form of idols and
other things.” The meaning of
‘ask for help’ (istaana) is to
seek aid, support and success.
As-Sulami says in al-Hagqaig:
‘I heard Muhammad ibn
Abdullah ibn Shadhan say that
he heard Abu Hafs al-Farghani

“Whoever recites ‘You

say,
alone we worship and You
alone we ask for help’ cannot
be considered guilty of
espousing either the doctrine of
fatalism or that of absolute free

will.”

Hifr GO &N I Ryar gl
AR g Al Bt gaTed IR
g1 “Heg A ¥ (TS B
qqad § Heg, WeRI 3R
DTS dod HATI S F-Faaut
a4 AA-TPRD’ B Pel WA
HgWG fa 3fegeetrg T =Imei
&l Hgd gU g1 fb I 31q
S 3T-TRAHT B T8 HEd
S AT o T gH Rtk O
%! 3aTGd B § IR R g1 8l
¥ Heg ANMG € @1 faamad
I §, 39 7 S&RAT & DI
&1 B3 el off bl § 3R T
g gdds SRR & 3fdlg
Ealk

If it is asked why the object is
put before the verb, the answer
is that it is put first because of
its importance. The Arabs tend
to put the most important thing
first. It i1s mentioned that a
Bedouin cursed another and so
the cursed man turned away
from him and the -curser
exclaimed, ‘You (iyyaka) from

me!” And the other replied,

3R Ig Hald bl &Y fob
A% P Bofd ¥ Ugd i
foren foram T B, Al SeT oAt
78 ¢ & Iuat ofma @t
golg ¥ I gebed fhar a1 B
3RS P NPT I © & 7
STGT 38 Tl Dl Ugd foleh
Hd g1 foep fpar wirar 8 &
Uh dcdl 7 TR B degaf df,
@ o segen & 1 o T8

34 He WX R I fearl 39
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‘From you I turn.” They put the
object of emphasis first. It also
ensures that the created slave
and worship is not put before
the object of worship. So it is
not permitted to say
‘nabu’duka’ and ‘nasta’ inuka’,
nor is it permitted to say
‘na ‘budu iyyaka’ and
‘nasta ‘inu iyyaka’, putting the
verb first before the object. One

follows the wording of the

TR §¢g3f o ard 3 Bgl: “gall
T EH) B WS g1 T A
oo fear H g ¥ gg dedl
gl I ADIG b [T AHHA
@l ygd forep fobar s U8
fera 1t § i maqe &1 8l
3P| 3d1Gd, H3ge R Johed
A g1 341 fow 95 P gewd
T & FeggeEr ek
"TASIHI’, 3R 7 B TG Bl
o § T “71egg 3w 3R
"TIe] &, il Bafd ol

Quran.
AHSd U Ugd Al SiU| §feh
PIF-T-HGIG & 3eBlol Bl
preikaRuicid

Most reciters and scholars | R ?f{f 3R I "Sh" H

double the ya ' in iyyaka in both
places, although Amr ibn Fa'id
it as

he

recited iyak. That is

because disliked  the
doubling of the ya since it is
heavy and because there is a
kasra before it. One turns away
from this reading. ‘You alone
we ask for help’ is adding one
sentence to a prior one. Yahya
ibn Waththab and al-Amash

recite ‘mista in’. That 1s the

dialect of the tribes of Tamim, | ”

Asad, Qays and Rabiah.

3l ST a7 P dReig P I
Ugd 8 Siafe 3 fo wige A

3 3% UGl g1 3BT BRI
78 § & a8 o1 &t axdig &
ToRiE &xd 3, Hife a8 UK
T & 3R I Ugd HerT ot
gIdT g1 Afdh 39 favrerd &t
Brs foar smar g1 ik R qat
g ¥ g9 Hag AFd g U Ugd
U TR G A BT ST & |
I o Jwe SR 3fd- 3|
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diet ]

Guide us on the Straight Path

gH Y I Bt feerad ST
AT

The words ‘guide us’ are a
supplication, implying that this
is something desired by the
speaker from their Lord. It
means: ‘Direct us to the
Straight Path and guide us to it.
Show us Your guidance which
will lead us to intimacy with
You and nearness to You.’
Some scholars say that Allah
made this surah a model for all
Half of

supplication. it

comprises His praise and half
comprises our needs. The
supplication which is in the
surah is the best which one can
use for supplication because
these are words spoken by the
Lord of the worlds. When you
use it you make supplication
using His words which He
spoke. We find in a hadith:
“There Allah

than

is  nothing

considers more noble

supplication.’

2 Rerd & & I Uh
g37 g, ! Adqae 98 ¢ f&
7g Ut fiwt § o ofeT A
Y TA9 B QT o1 DT H3HAT
g 80 WY I B WB
YEIATS 37l TRAT 3R 39 W
Jall| gH (U g8 fearad far
ol 89 IR Pel IR o Ygead @
39 dP Ugdl ¢l S IaHl
Hed © b ofeTE dHTal 3 39
R DI TR g3 o o Tp T
o1 fean g1 g e fe
g ®l gE 9 TN W
DI BIold W | 39 Y T S g3l
TG @, 98 gl & foT g
TAHH & 30U+ MG fhT gu
HiAd &1 U9 59 da1 3d
WRT g3 &al § ol Mar 95
31eeg B & iaTe gu sretre
& TIY 3T Hal ¢ | Th garg
<1 1o M [ | F A 1 | B
Tordls g3 q ST Hls ol
TId dTel gt 1"

It 1s said that it means: ‘Guide
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us to follow the Sunnah in
performing all the obligations
we owe you.’ It is said that the
root of the word ‘guide’ is
inclination towards something.
That can be seen in the words
of the Almighty: ‘We have
truly turned (hudna) to you’,
meaning ‘we have inclined

towards You,” and the Prophet

e went out leaning
(yatahadda) between two men.
Another facet of its meaning
can be gleaned from the word
hadiyyah (gift) because it
moves from one owner to
another. Yet another aspect of
its meaning can be inferred
from the word hady which is
the term used for an animal
driven to the Haram. From all
this we can see that the
meaning is: ‘Incline our hearts

to the Truth.’

¢ g4 59 o1d $1 fgemd < fb
BH R THH BRISH B Sl
o g & IRt B 1" 78 it wEt
T § o v “fearaa &t o
fobddl IS B R® A1 g &
A3 F B ST HIAT B B
3{eTg ISl & 39 WA |
3URT & "8H TP a¥l W
o] PX I () &, T gH
N R® A=A 8 T g1 =R
RE A = & Al b
R WRT fow gu Mo,
forae fou dgrer &1 aw
WA g3 21 3P Th 3R
q3t H1 Ugq awa “gfear
@EHn T IHST o Ibhdl o,
i 98 TP AP § W
oI Bt IR Gdied grdl g
i TRE AW 8" U it 3D
A3 BT U UGS HIGH 81T &,
Sl 39 SR & g dier Srar
g o &1 &t R o ST e
21 37 qHH H3fF | arolg gl
¢ fob &1 A%gH I8 B 'TIR
fadll @1 &% @ W A
AT

Al-Fudayl ibn Iyad said the the
Straight Path is the path of the
hajj. This is a very specific

Bud o a9 4 Pl o

"RRIA-T- A" ¥ IRIG gl
®1 I g1 I8 U dgd W
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meaning and a general meaning
is far more likely. Muhammad
ibn al-Hanafiyyah said about
the words, ‘Guide us to the
Straight Path’, that they mean
to the din of Allah and that no
other kind of worship is
accepted. Asim al-Ahwal said
that Abu-l-Aliyah said, ‘The

Straight Path is the Messenger
of Allah # and his

two
companions after him.” Asim
said, ‘I said to al-Husayn that
Abu-l-Aliyah
Path

the
the

Messenger of Allah # and his

said that

Straight was

two companions after him. He
said, “He spoke the truth and

was faithful.””

H3T B, Said e AfeR a1d
Ig § & U@ Tt o SR
glel g1 ggme fod  sra-
g 3 g8 Y I B
feerd ¢ & SR § wE™m &
SO TRIG 3T BT S §, 3R
4T & a1 fosdt ofR saTed &
ogd el foar wrar s
3{d-3gaqas 7 Ramd foan &
3q IA-IAMeAT” 7 HIAMT:
'RRIJ-T-gddbH  sfwils &
TgA # 3R TP §Ig 3MUD o
et §17 oM Fed § HA
T-HEHH YA 3feelg £ 3R
3T9% &G 39 & it g1

381 BIE™: ‘I8 II HE]

3R G &1 99 Bi |

The root meaning of sirat
(path) in Arabic is ‘a way’.
Amir ibn at-Tufayl said:

We chased through their land
with horses

until we left them more abased

than the way (sirat).

SRS SIeH H “RRIA" BT 3%
A3 AT B SR o 31d-
qHd A el U °ISl & Y
3! WRGHA | dargpe foba,
T8l 9% & g1 3% I
R1a) ¥ ot e Seid ore
feam”

said that sirat

Ibn

An-Naqgash
means road in Qreek.

Atiyyah said, ‘This is very

3-TaPpR A hel fb RR1d”
T e § 95 & g3 #
2 F-v-eifqmn 3 @er Uy
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It is
sometimes recited with a sin
rather than a sad, from istirat,
meaning ‘swallowing’,
implying the swallowing up of
the Path by the one who travels
on it, and it 1is enunciated
between a zay and sad. It is
also recited as a pure zay, but
sin 1s the root. Salamah related
that al-Farra said that zirar with
a pure zay is the dialect of
Udhrah, Kalb and Banu al-
Qayn. He mentioned that they
say ‘azdaq’ instead of ‘asdaq’
as they say ‘azad’ instead of

‘asad’.

HId Ferd HHR g 1" H 3
HiG" & I G b gy i
Ugl Sal g, off R 9
arge §, e wert e
ard P T ddr g1 3R Hi
3{TATST & W1y 3fal fhar ST 5|
il RE T Wi "WEA” &
gy f ggr T g, dfpT 3R
R HA g 5| FoHn A Rara
forar for S1a-Wh_l = FgT: “ToRTa”
Dl Wi S & Gy GGl
FHaldl I9E, Hed 3R o 3Md-
& D1 SIelt g1 SeiA forsh fopa
f5 ¥ dm "vcd” ped &
"3CH’ P I9™, S T8
"3(SG" B & "3RG P Fadl”

Sirat 1s in the accusative as a
second object because the verb
“guide” 1s transitive, taking a
second object either with the

particle bi or without the

particle.  ‘Straight’” is an

adjective describing ‘Path’ and
it is one which has no
crookedness or deviation in it.
We find it used in the words of

the Almighty: ‘This is My Path

AHSHd &, it Werd “fara
" gasEl § 8RS 9y
g THShd & HHl gRWB-U-
q & Y 3R HU TR NP
& Ad g1 gEEH" RRIG B
Ripd 8 SR 399 W T
I § RH T BIg g Bl
3R 9 FHRIw | 34T AT o
3{CATE TS BT Tg WA o
g BRI I © 3R Ug Wl
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and it is straight, so follow it.’

The Path of those whom You

have blessed

I AT T It o R g A
SHSHTH BIATT "

This ‘Path’ is the same as the

first and the meaning is:

bl

‘continue  to  guide wus’.
Someone may be guided to the
path and then be prevented
from going along it. It is also
said that it is another path and
means knowledge of Allah
Almighty and recognition of
Him. Jafar ibn Muhammad said

that.

g A" T UGl KT 8, 3R
SUP] Adad & ‘BH T W
P13 YW gU gUayad faard
37T TRHT 1" T gHfeh 8 fob
foreit =red &I IR fown fear
G, fthR 98 39 W da- 4 A
fean Smel gg +ft et T B b
S0 IRIE UH gl I g,
Yt 3T THTET Dt HSHRBd
R IqP! UgAH| TG B
SR o ggwg 3 s o
gl

There are ten readings of the

word normally recited as
alayhim used in this phrase.
Most recite it as alayhum. It
can be recited as alayhum,
alayhim, alayhimi, alayhimu,
alayhumi, alayhumu. These are
the six forms related from the
the

1mams reciters.

There

among

are four other
possibilities transmitted from
the Arabs, but not related from

the reciters.

9 A § o A9 39 dR R
"3AfEH" TG ST B, STB! a4
fRrerd §1 o P 3™
g # Ugd ®1
"3y WY ugr o whar g1 3
a8 B IR ¢ Il MFHI-T-P
Y T%d &1 39D 3aEl IR
IR TRA +ft eRel A T €
dlfeb a8 P A Rargd =gt &
TS|

Umar ibn al-Khattab and Ibn

az-Zubayr recited sirata man

3R o T 3R S9-T-geRk A
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(the path of him who) instead
of sirata alladhina (the path of
those who). People disagree
about the identity of those who
are blessed. The majority of
commentators say that it means
the Prophets, the people of
truth, the martyrs and the
righteous. They deduce that
from the ayah in Surat an-Nisa
which says: ‘Whoever obeys
Allah and the Messenger will
be with those whom Allah has
blessed: the Prophets and the
the martyrs and the

What

true,
righteous. excellent
company such people are!’ It is
clear from this ayah that these
are the people who have been
blessed by Allah and therefore
those who are referred to in the

Fatihah the
Straight Path. Everything that

as following
has been said on this subject
boils down to this and so there
1S no sense in mentioning all
the different positions, and
Allah is the One whom we ask

for success.

RRIT 7" (Y I T )
gl 8 'RRIEa Sieeeiar (3
ART T IRAT) &b Tl | 39 A
B! d3H P IR | 3oaeanw 3
o W 93| wRERm T4
IRR THRART Fed & &
el 3R Wi §1 98 39
§Td IR YRE-U-F41 &1 39 3mad
T 3RaeAE Fd & 3R S
eTlE AR YA B SR
DA, 98 3 AN b Iy NI
o W o A SI8MM
YEaTl 3R AifeeH | SR T AN
foram ores Il §1” 39 omad 9
qroig Bl § b gl a8 ANl §
oM W Seg A M
AT, 3R g1 98 AN § e
We-U-wifceT  H  RRIG-T-
XA | TR e arel HRR fea
T g1 39 A R o 3 o
HEl T 8, ITHT JAT Tal §,
feTgToll dHH HRdfelh 3fchdld]

B! 516 B | PIs WY BIIC]
T8Il SR HHITEl 4 arel

3cE 8 ©, oY §H Haa
dag HRA B |

This yah becomes a refutation
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of the Qadariyyah, Mutazilites
and Shiah because they all
believe that the will of a human
being alone 1is enough to
initiate his actions, obedience
or disobedience. They believe
that man is the creator of his
own actions and so he does not
need his Lord to originate
them. Allah refutes them in this
ayah since in it we ask Him for
guidance to the Straight Path. If
the matter had really been
theirs and not their Lord’s, they
would not need to ask Him for
guidance and to repeat that
request in every prayer. They
also pray to Him to avert from
them what is disliked which are
those things contrary to
guidance. They say, ‘the path
of those whom You have
blessed, not of those with anger
on them nor of the misguided.’
As they ask Him to guide them,
they also ask Him not to
misguide them. That is how
they pray, saying, ‘Our Lord,
do not make our hearts swerve

aside after You have guided

us.’

fRrar & e Uh gelied Sl
2, P I T 39 10 & B
g fb S8 &1 oo e €
Jdb M, I Al
BRI & IR g9 & fog
BB g1 BT 3Pbial § b
SUF U4 HIT P Wa
@lferd ©, g 39 U+ 9
B RG Y 37 WA $ ol
T 91 &I TRed 81| 3T
AT S Sad & P! ARG
A B, T 398 89 399
RRIT-T-qeem @ feemd
AT g1 3FR AT dThs S
& oUF REER # Bl SR
ISP Iq & SRSTIR | 7 gIel, dl
fthR I sfedile & farad #iA
3R B AN H IR-8R 39 gaf
Dl G B glod A gt 98
3reeg 9 U o f o B
a8 I AUGIET =el Bl gR
M, I 98 PR S fgard &
RacTw ¢ | gArd 98 Hed & "3
M & IR P oA W A
S TRAR, 9 3 W &
IR BT o TR TE T 3R |
RIS & IR BT 1 o kg a8
3ce ¥ feerdd ddd axd g,

I e gg W g HA € b
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dg 38 THRIE 1 B | ST F3fl!
H 98 U8 g3 Id & ‘T 8AR
3§ g feerd &1 & 91 §UR
faelt Y QT I B SATI”

not of those with anger on

them nor of the misguided

T 39 AT & IR B oA )
T9d gefl, 8k 51 [RI8l &
IR Bl

There is also disagreement
about the identity of ‘those with
anger on them’ and the
‘misguided’. The majority say
that ‘those with anger on them’
are the Jews and ‘the
misguided’ are the Christians.

That was explained by the
Prophet # in the hadith of Adi
ibn Hatim and the story of how
he became Muslim, transmitted
by Abu Dawud at-Tayalisi in
his Musnad and at-Tirmidhi in
his Collection. That
explanation is also attested to
by the Almighty who says
about the Jews: ‘They brought
down anger from Allah on
themselves” and He says: ‘Allah
is angry with them.’ He says
about the Christians that they
‘were  misguided previously

and have misguided many

&I I3 & aR | off 3feaar
T STl g1 SRR IAH Hgd
g % /oM W ToE gam | RIS
Ige § IR TRE ¥ WG
TIRT €1 9! delled el & A
3dl fo1 wifaw &t sl H
HRATS, fo e 39 3% Had
HIA DI AlH3 TolER ¢l 59
fRarrd &1 31q ar%He quferdt A
U e # ok fafifsh A
o SR | o fear g1 39
JHRIR &1 ARG 3edTg asiTem &
3 ZMerd § +f gt ® S Tge
& IR T I AT FW
3l BT Tee o ferr, iR

UH 3R SAE WHRAM: “3{CTE
3 W TSaH gafTl” 3 a8
ORI & §R § ®BEAT fb a8
"Ugd WG RIS U 3R 9gd ¥
R P Wt TRIE foear, SR
HIIRA Y TgA R A TS|
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others, and are far from the

right way.’

It is also said that ‘those with
anger on them’ are the idolaters
and that the misguided are the
hypocrites. It is said that those
with anger on them are those
who omit the obligation of
reciting this surah in the prayer,
and the misguided are those
who lose the blessing of its
recitation. In al-Hagqaiq, as-
said did al-

Sulami

as
Mawardi in his commentary —
that this is nonsense. Al-
Mawardi said that this view is
rejected  because reports
contradict it and a different
view about it is widespread.
Therefore it is not permitted to
apply this judgment to it. It is
said that ‘those with anger on
them’ refers to people who
follow innovations and that the
misguided are those who lose

the sunnahs of guidance.

g Wt &g T § B PE W
o g3 ¥ RIE g §
g1 U ®id g8 it § b "o W
3 QXA DI fH1eid & Wl g
g off S9! faemad &t sRebd 4
ey 8 od g1 3rg-gaHt A
"3A-gPIeH” H — 3R 3 T
3A-Aadf 3 ot awiR H —
el 8 % a8 919 @a iR 9-
3T | 3-HIaE] A el [ I8
Rgemd g 3R 39 IR H T
IR P AR § IEF g,
fergTe 39 o W UE g
o] AT S 61| T8 Hi Bl
T g 5 o R e gem 9
R Sfgd-u-fogs § SR
fearad 4 He&H gl old & |

This is good. The explanation
of the Messenger of Allah £ is

more appropriate, higher and

better. ‘On them’ 1s in the

nominative because it means:

g BId DI §, dfb Igd
3ICHTE Pt I9T9 Bl g3 dRIR
& HARYE, geigaR R 9geR
gl
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Linguistically ghadab (anger)
means intensity of feeling. A
described as

man who 1is

ghadub has a harsh character.

Ghadub 1s also a foul

of
severity. Ghadbah is a shield

malignant  because its
made of camel-hide, one part
which is folded over the other.
It is called that because of its
strength. The meaning of anger
when it is attributed to Allah is
the will to punish; it is an
attribute of the Essence since
the will of Allah is one of the
attributes of the Essence. It is

the
A

also saild to mean

punishment itself.
corroboration of that view is
the hadith: ‘Sadaqah
extinguishes the anger of the

Lord.’ It describes the action.

ua_la'%qn
IRES B, Rl S0P AR &
"3 R T g1 gt TfaeR |
TN RIEd-T-Ted™ B $gd
Y, I9P! qerad I 3R da
g 31 e U Hedd 3R
e e & S a1 SART &l
W g1 1T 8, 3! REd &
aolg 91 T RS 98" $e
&I WA q T g8 o B! Had
g e Uo feR g W 8
forar T g, SR W Tg AW
3B Tolgal Pi doig 9§ e
™ gl 9E o B fFed
3elTE AT Bl dRW I WY
l I RIS Gl ¢4 BT RISl
g1 8, 3R T5 RywpIa-T-oird |
T B, FTifds 3ieag &1 O=Me a
SR1aT RIThTd-T-ird & =fHe 5 |
g Wl B8 T § b 399 RIa
e O9 ¢ S B & dlse 39
gard ¥ Bl & "dGdl 9 D
T9E &I g3 <dl g 1" S8 Tord
T IRIE H3fd T AT DI S
far T 5|

The
(dalal)

word  “misguidance”

iIn Arabic means

‘missing the target and straying

3RE SEH H Sdre” ([ERTE)
& A3 g FRA I 9% S
3R TB-U-8F q Hed SHII"
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from the path of Truth.” One
way the word is used is to
describe when milk dissolves
(dalla) in water. It is also used
in the ayah: ‘When we have
been absorbed (dalalna) into
the earth’ , 1.e. we disappear by
death and become dust. It is
said:

Did you not ask so that the
houses inform you

about where the disappeared

(mudallal) has gone?

39 AW &I Uh SHHA 39
gad g1 § 9 g¥ Ul H gd
forer wme (greem) | ¥ T T®
3{cTg ISl & 39 WA |
't SXHTA g3 & "1 g9 TH M
T T B ST (e e e
Ad & §Ig %A1 giax Hgl a4
S| Uh IR A Hal &l
g W ¥ gg A g@l
for 98 TERIET H Fal Il
T

Daldala 1s a smooth stone
which water has turned over
again and again in a valley.
Similarly ghadbah is a stone
found in the mountains which

has various colours.

"Jerar 39 gHAR TR P
®ed ¢ o9 gt J ardl # aR-
R Jdc-Jac e A 3R
e &1 faan 811 s @RE
S Ugrel & umm S g 3R
foras gReafers T e B

ibn al-Khattab
ibn Kab

Umar and

Ubayy inserted a
second ghayri before dallin. It
is related from the two of them
with the ra in the accusative
and genitive on both letters. If
it is in the genitive, it is an
appositive for ‘those’ or for

‘hum’ in ‘on them’ or as an

adjective of ‘those’ which is

SR o w9 @R IsA foA
FH3IF 7 "IMEe F Ugd T
T iR M ugr gl A
gg fosred aFl 1T & 9y
eTad-U-g 3R SR gHl JRal
¥ 7 %A gl 3R I8 SR & 1Y
g @ U8 3N’ HT dgd
BT, A1 “3raifgn” # HIGE JHR
g4 P §gd grm, a1 iR
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definite. Definite nouns do not
have indefinite adjectives just
as indefinite nouns do not have
definite adjectives. However,
‘those’ here can be undefined
and general and so the words
are like your words, ‘I passed
by

showed honour to him,’ or it is

someone like you and
because the word ghayr makes
something definite because it
can only be one of two things
without any other possibility,
as you say, ‘The living is not
(ghayr) the dead’; ‘the one who
is still is not (ghayr) the one
who is moving’; and ‘the one
who is standing is not (ghayr)

the one who is sitting.’

® Rwd wRer =81 3l
3T Tgl “Aeei” Pl IR-
3T 3R S AHT S Gl
g, 1 39 IRa H Had T grm
SN qH Pgd Bl “H T gH oY
I D UM Y ORI SR A
I Swid i1 T fthe 39 forg
® Udh WY UgdH ¢ odl g,
i a8 &l ool § A TP o 3l
Thal § 3R IUH ATl Bis
ARl QRA 8T gt ol g
Fgd B “far gal & R g7
Hife AdgRk® & IR g SR
G IS U H IR B

There is disagreement about the

la in ‘nor (wala) of the
misguided’. It is said that it is
redundant as at-Tabari says. It
is also said that it is for stress
and 1s added so that no one will
suppose that is
added to ‘those’. Makki and al-

Mahdawi related it. The Kufans

‘misguided’

said that /a means ghayr and

that is the reading of Amr and

gl T H A “dl” &

TR H SR g1 de! Hed
fob 7 S3e €1 g i et T
§ & ug dic & forw omar
g, dIfd @Iz Tg TAH T I b
TR gl g8 HId TP 3R 3(d-
Hgard! = o far 81 Sfteal =
%el § f& ggl a1 &1 "art
3§ ¥ AR gl "SfEe
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Ubayy. The root of dallin is
Zalilin and the vowel of the
first lam has been elided and
then the lam assimilated into

the other lam.

A" B §Rebdl B DX ol TS,
3R TP §g TH "AH" &
G A ¥ 3 R e
upifl
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