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And remember the incident, when you killed a man and started
disputing as to who killed him, Allah made it known what you
concealed. So, We said: "Strike the dead body with a piece of the
slaughtered cow." Thus Allah brought the dead to life and
showed you His Signs so that you may understand His power to
restore life. But, even after seeing that your hearts became hard
like a rock or even harder, for there are some rocks from which
rivers gush out, and there are some which break asunder and
water comes out of them, and there are some which fall down
with the fear of Allah. Allah is not unaware of what you do. Do
you, O Believers, still hope that they (people of the Book) will
believe in what you say, when some of them have already heard
the word of Allah and perverted it, knowingly, after they
understood it? When they meet the believers (Muslims), they
say: "We too are believers," but when they (people of the Book)
meet each other in private, they say: "Would you disclose to the
believers (Muslims) what Allah has revealed to you? So that they
(Muslims) may use it as an argument against you in the court of
your Rabb? Have you no sense?" Do they not really know that
Allah knows what they conceal and what they reveal? Among
them, there are some illiterates who do not know their Holy
Book; except that they follow their own desires and do nothing
but conjecture. Woe to those, who write the Book with their own

hands and then say: "This is from Allah," so that, they may sell it
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for a petty price! Woe to them, for what their hands have written
and woe to them, for what they have earned. The Jews say: "The
fire shall not touch us except for a few days." Ask them: "Have
you obtained such a promise from Allah which Allah would not
break? Or do you assert against Allah what you do not know?
Yea! Those who commit evil and become encircled in sins are
the inmates of Hellfire; they shall live therein for ever. As for
those who believe and do good deeds, they will be the residents

of Paradise and live therein forever. [Malik]
e h LA doed SNy _.«e»%u‘uw“j 2
m{ﬁftﬁy/,LéLwwéﬁgﬁrnﬂnKJ”"/?z_/uvgmL}éf
SIS J pr LAS b sd. ) Js. ol Lz f
dJu"/ sl B Lf L3 Uss i PSP e 2 LI L
s i KFTE ol L i F Sl
S w2 e PART LU PSUs Fudnes
m‘aw%éﬁuzcji.¢;%<i?cuﬁu?+VMu’fu'3/?cuﬁu}%
;/Lf/“;bu—‘avgu’f S /J/:_.éi’ziwéfmc‘aw’ Jé&g —JJ
5 Sof b e USd. NI e UF /z_f_uyy/

)«"Jlfc“_p:/oz‘:é%)/'/vglauﬁ'uifﬂE?Z&TLUL{J{O;;f)d/W

LM gty s B S it F A2 s 3 At 166




Ruku 10 [2 Baqgarah 72-82] Distortion and Conjccturc

L/))JJJ’J/;!:J’LLJJ df(”fu*éiu*iz;u)l}

u.'.:gw’/uf)w?né’indfﬁé_fu,?&:"f;"‘agnag.agu(”i“:_
I e AF VL e AF SoUtE Lzt
by m;:}?uluj'&%,:m;:ﬁf BT E e NS S T s
H’?K_,C&“aguyjlu/n/,,,gu:un?‘gjufuig .//;lmw
%wtﬁfud‘f S EED S Ui T s sl SIS
96 fe U l!'%uz“i Zuf Sl Gl b~ o
&b LUt See i T gy il S L ey Y
Ul bl LS WA U7 LS S s t6L1557
LS S i S e o Lo E QLS
3. YA e e ST St Sy S, U s
JIses g I ‘a,,_;gg?ﬂ:/ iUt e YL i
P N S Pt 3 L £ S
uﬁ)ééd/wf@u,%z_tf Sal z?f 20l 1S é)nuj’?
ANELVMNITI 231 s 2 S i3 G iasmsb

—Zujj,%uuﬁ;feﬂw&*"@iq/fvg




3R I T1E § 98 AT 3§ gH - U T P ol ot o,
fohY TP IR H TS 3R TH-TIR W Hed BT eaTd Ao
T Y 3R 3feelTe 3 Hoar B foram o1 i S o qu fBurd &),
I FIdd @ ¢ | IY ded g9 g fear fob aavge ot
A B ITP T TR I e amall | &, 39 RE 38
I a0 gwe— R O Pl 2ea & are o enfmer
TR fad e g1 7T, URR] &1 dRg e, dfch Tl 8§ $6
I 1} §¢ U, Fifh TR & ¥ 1 ®ig v +ft g § forw
T 990 He 984 &, PIs Hedl & 3R 39H I U Fad 3
g, 3R P13 [al & WH ¥ Rl I R W} IS g 31calre
TR TR I SR 7ol § | T TIAHMN 3F &1 3 Al 9
q7 I8 d99P! TWd 8l [ 3 TR aad R SAH o 3E?
gTaliie 38 ¥ Udh TRI &1 UdT I8 38T ¢ & 31cale T Ha™
I 3R R G JA-ggax Qi 39 dad® 3 |
([IEHGR -G8 UR) SHM A aId ¥ fHed g df #gd g 1
gr W I8 MG g, 3R 59 oMUy H Ush-gaR § difed &t
SIqdld Bl € df Fed € fb Sakth g1 7T g7 37 7l bl d
T IdTd 81 il 31eeg - AW Wil g dlfd R 3§ & U™
TR gHEd J 3¢ goid H U= X | ---3R &1 T S 81
g i S $© 3 fBUd € 3R S $© TIex IR o, I8 Bl
9 §1d] P TR 82 --- 370 Th GO’ TRIg IB &1 g, S
fordTe T a1 3 @A Tal, §9 31U agfare IRfal iR
RIS B AU IS § SR AT TeH I T W I M IB ¢ |
U §Thd MR TaTg! § S QNN o o Sl 30 grif § JR3]
&1 A ferad €, R @il ¥ Fgd € b I8 sieae & U @
3T §3HT & <lich 3db Jafasl H UISI-TT Waal gk &R o




Ruku 10 [2 Baqgarah 72-82] Distortion and Conjecture

|Wamma€mmmmaaﬁww%eﬁ?
3! U8 HATS Wt I U gioe-gddhd | 4 Hed § (B
QoG @1 31T §H GINIS @aTclt -Tol, Seail Ug fob g Ul P
Tt foret STe df et ST | S8 e, o g Siee ¥ IS
315e o forn § forges! Raepasit ag =gl dR gdhdl? 1 a1
g & 5 qF sreare & o STaaw Tl a1t &g < 81 o
e IR 5 el 8 [ I8 I forw form g2 onf”
IR aIord & T ) 7 guitte S oft o1t swHme SR st
GATHR P TIB H UST 7, I8 Sordl & 3R alord gt § a8
UM TR | 3R Sl ART 3HM A 3R 7% 31 B dgl
Terdl & SR o & 3 ghRm e | ed

Summary

Miracle of bringing the dead body back to life. The Israelites
reaction to the miracle. People of the Book are hopeless victims

of hypocrisy. Some of them attribute their own writings to Allah.

Jews' false claim and its punishment. [Malik]
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TAFSIR

General

Nomenclature: The title “Distortion and Conjecture” aptly
captures: (1) the deliberate distortion of divine truth by the
knowledgeable, who alter, conceal, or manipulate revelation; and
(2) the reduction of religion to conjecture by the illiterate, who

follow wishful assumptions, unfounded beliefs, and hearsay.

Period of revelation: This Ruku appears to be revealed in early
Madinah (c. 622—-624 CE = 1-3 AH) as part of the Quran’s initial
intellectual and moral confrontation with the Jewish religious
leadership of Madinah, before open hostilities and expulsions

occurred. [OAI]

R10(1) = S2:72
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Kalimat:

G 235550 ks rﬁ.ﬂ 3 = Wa idh qataltum nafsan fa-iddara 'tum

ftiha = And when you killed a person and disputed among

yourselves about it

- ,{.’ %

O gaild 285G i Jé ilsTj = Wallahu mukhrijun ma kuntum taktimin
= And Allah was bringing forth what you were concealing [OAI]

Trans: Remember ye slew a man and fell into a dispute among
yourselves as to the crime: but Allah was to bring forth what ye

did hide. [Saudi]
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Brief: And when you killed a living soul, and disputed thereon
(iddara’tum: the ta’ [of the root-form itdara’tum] has been
assimilated with the dal) — and God disclosed what you were
hiding (this is a parenthetical statement; the story begins here
[with wa-idh qataltum nafsan, ‘and when you killed a soul’...

and continues in the following]). [Jalalayn]
Comments

Saudi: “slew a man” — In Deut.xxi.1-9 it is ordained that if the
body of a slain man be found in a field and the slayer is not
known, a heifer shall be beheaded, and the elders of the city next
to the slain man's domicile shall wash their hands over the heifer
and say that they neither did the deed nor saw it done, thus
clearing themselves from the blood-guilt. § The Jewish story
based on this was that in a certain case of this kind, every one
tried to clear him-self of guilt and lay the blame at the door of
others. In the first place they tried to prevaricate and prevent a
heifer being slain as in the last parable. When she was slain,
Allah by a miracle disclosed the really guilty person. A portion
of the sacrificed heifer was ordered to be placed on the corpse,
which came to life and disclosed the whole story of the crime. ¢
The lesson of this parable is that men may try to hide their crimes
individually or collectively, but Allah will bring them to light in
unexpected ways. Applying this further to Jewish national
history, the argument is developed in the following verses that
the Children of Israel played fast and loose with their own rites
and traditions, but they could not thus evade the consequences of

their own sin. [Saudi n 81]

R10(2) = S2:73




Ruku 10 [2 Baqgarah 72-82] Distortion and Conjecture

P 4

d
>3 5. %5 30587 55 A& \- .2 s s 202187
S‘b‘*’ﬁjgf“ﬂ w\@@é&s\.@.@x‘iofﬁ\w
- " s~ 5 38 d// v
DO a5 =l caxnle
Trans: So We said: "Strike the (body) with a piece of the

(heifer)." Thus Allah bringeth the dead to life and showeth you

His signs: perchance ye may understand. [Saudi]

Brief: So We said, ‘Smite him, the slain man, with part of it’,
and so when he was struck with its tongue or its tail, he came
back to life and said, ‘So-and-so killed me’, and after pointing
out two of his cousins, he died; the two [killers] were denied the
inheritance and were later killed. God says: even so, is the
revival, for, God brings to life the dead, and He shows you His
signs, the proofs of His power, so that you might understand,
[that you might] reflect and realise that the One capable of
reviving a single soul is also capable of reviving a multitude of

souls, and then believe. [Jalalayn]

Kalimat:

4

Gy 35,50 W& = fa-quina idribithu biba ‘dihd = So We said,
“Strike him with a part of it.”

G300 & & WSS = kadhalika yuhyt llahu I-mawtd = Thus Allah
gives life to the dead.

cazsls ré:a 23 = wa-yurikum dyatihi = And He shows you His
signs,

) JLLU ré:l.d = la‘allakum ta ‘qilin = so that you may understand.

[OAI]
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R10(3) = S2:74
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Kalimat:

3 312 » .2

AR 45 s pemusls &S F’ = thumma qasat qulitbukum min ba ‘di

dhalika = Then your hearts hardened after that

58 33 1s \5;4-@ & = fa-hiya ka-I-hijarah aw ashaddu gaswah

= so they became like stones or even harder

z
2820

€ < 2 s . . . _
el e 0xas WD sed) fe Oy = wa-inna mina [-hijarah lama
g B )=l O Ob J

vatafajjaru minhu l-anhar = and indeed among stones are those

from which rivers gush forth

A AP ,Cj"“’ 3255 0 @ &l = wa-inna minhd lama yashaqqaqu

fa-yakhruju minhu I-ma’ = and among them are those that split

open and water comes out from them

&oa 2 . » 2 1.1 (.o @, . . — — . .
A a8 5 b \J G Oy = wa-inna minha lama yahbitu min

khashyati llah = and among them are those that fall down out of
fear of Allah

é):\.:;.f Ko Jas XV &5 = wa-ma lahu bighdfilin ‘amma ta ‘malin =

and Allah is not unaware of what you do [OAI]
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Trans: Thenceforth were your hearts hardened: they became like
a rock and even worse in hardness. For among rocks there are
some from which rivers gush forth; others there are which when
split asunder send forth water; and others which sink for fear of

Allah. And Allah is not unmindful of what ye do. [Saudi]

Brief: Then your hearts became hardened, O you Jews, they
[your hearts] became stiffened against acceptance of the truth,
thereafter, that is, after what is mentioned of the bringing back to
life of the slain man and the other signs before this; and they are
like stones, in their hardness, or even yet harder, than these; for
there are stones from which rivers come gushing, and others split
(yashshagqaq: the initial ta’ [of the root-form yatashaqgaq] has
been assimilated with the shin), so that water issues from them;
and others come down, from on high, in fear of God, while your
hearts are unmoved, unstirred and not humbled; And God is not
heedless of what you do, but instead, He gives you respite until
your time comes (fa ‘malina, ‘you do’: a variant reading has
va ‘malina, ‘they do’, indicating a shift to the third person

address). [Jalalayn]
Comments

Saudi: The sinner's heart gets harder and harder. It is even harder
than rocks, of which a beautiful poetical allegory is placed before
us. In nature we think there is nothing harder than rocks. But
there are rocks that weep voluntarily, like repentant hearts that
come to Allah of their own accord: such are the rocks from
which rivers and springs flow spontaneously, sometimes in small
trickles, sometimes in big volumes. Then there are rocks which
have to be split or dug into or blown up with dynamite, and
underneath we find abundant waters, as in wells beneath rocky

soil. Such are the hearts of a less degree of fineness, which yet
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melt into tears when some great blow or calamity calls the mind

to higher things. [Saudi n 82]

R10(4) = S2:75

1 8,8 08 355 &I LR ol &
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Kalimat:

-z

r.é.—.d Py J,..L.ﬁ = a-fa-tatma ‘ina an yu’mini lakum = Do
you then hope that they will believe you?
& r‘JS Oaalid 04 5o b 5 58 385 = wa-qad kana fariqun minhum

yasma ‘ina kalama llah = while a group among them used to hear

the word of Allah,

1z~ - 2. 4 {u” 5‘ _ . . < g -
2ghie G a2 e 8 952 3 = thumma yuharrifiunahu min ba 'di ma

‘aqalithu = then they distorted it after they had understood it,

3 ’,,J

K} = wa-hum ya ‘lamiin = while they knew (what they
were doing). [OAI]

Trans: Can ye (O ye men of faith) entertain the hope that they
will believe in you?— Seeing that a party of them heard the word
of Allah, and perverted it knowingly after they understood it.
[Saudi]

Brief: Are you then so eager, O believers, that they, the Jews,
should believe you, seeing there is a party of them, a group of
their rabbis, that heard God’s word, in the Torah, and then
tampered with it, changing it, and that, after they had
comprehended it, [after] they had understood it, knowingly?,
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[knowing full well] that they were indulging in mendacity (the
hamza [at the beginning of the verb a-fa-tatma din] is [an
interrogative] for rejection, in other words, ‘Do not be so eager,

for they have disbelieved before’). [Jalalayn]

R10(5) = S2:76
) b e )5 Gl He 2 Sl 1,30 515
Sl iile iis’\’*:‘mr_gj;:\;wu 23

@ &,axs Yol 2 se

Kalimat:

|l .d\ \& 18}5 = wa-idha laqii alladhina Gmanii = And when

they meet those who believe

&2 \J6 = galis amanna = they say we believe
R J\ “$hs5 & 185 = wa-idha khald ba ‘duhum ild ba ‘din = And

when some of them are alone with others

37 Jw

P

kel

,i qalii a-tuhaddithiinahum = they say do you tell

them

'r.’.é_alk.é 4 \ =53 \& = bimd fataha lldhu “alaykum = about what

Allah has disclosed to you

e (f y>-\52) = li-yuhdjjitkum bihi = so that they may argue with

you by it

o2 w., -~

&5 &g = ‘inda rabbikum = before your Lord

& la3 sHE a-fala ta ‘qiliin = then do you not understand [OAI]
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Trans: Behold! When they meet the men of faith, they say: "We

believe": but when they meet each other in private, they say:
"Shall you tell them what Allah hath revealed to you, that they
may engage you in argument about it before your Lord?"— Do ye

not understand (their aim)? [Saudi]

Brief: And when they, the hypocrites from among the Jews, meet
those who believe, they say, ‘We believe’, that Muhammad (s) is
a prophet and that he is the one of whom we have been given
good tidings in our Book; but when they go in private one to
another, they, their leaders the ones not involved in the
hypocrisy, say, to those hypocrites: ‘Do you speak to them, the
believers, of what God has disclosed to you, that is, what He has
made known to you of Muhammad’s (s) description in the Torah,
so that they may thereby dispute (the /am of li-yuhdjjikum, ‘that
they may dispute with you’, is the /am of ‘becoming’) with you
before your Lord?, in the Hereafter and hold the proof against
you for not following him [Muhammad (s)], despite your
knowledge of his sincerity? Have you no understanding?’ of the
fact that they will contend with you if you speak to them in this

way? So beware. [Jalalayn]
Comments

Saudi: The immediate argument applies to the Jews of Madinah,
but the more general argument applies to the people of Faith and
the people without Faith, as we shall see below. If the Muslims
of Madinah ever entertained the hope that the Jews in their city
would as a body welcome Muhammad Al-Mustafa as the Prophet
prophesied in their own books, they were mistaken. In
Deut.xviii.18 they read: "I will raise them up a Prophet from
among their brethren, like unto thee." (i.e., like unto Moses):

which was interpreted by some of their doctors as referring to
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Muhammad, and they came into Islam. The Arabs are a kindred
branch of the Semitic family, and are correctly described in
relation to the Jews as, "their brethren"; and there is no question
that there was not another Prophet "like unto Moses" until
Muhammad came: in fact the postscript of Deuteronomy, which
was written many centuries after Moses, says: "There arose not a
prophet since in Israel like unto Moses, whom the Lord Knew
face to face." But the Jews as a body were jealous of
Muhammad, and played a double part. When the Muslim
community began to grow stronger they pretended to be of them,
but really tried to keep back any knowledge of their own
Scriptures from them, lest they should be beaten by their own
arguments. § The more general interpretation holds good in all
ages. Faith and Unfaith are pitted against each other. Faith has to
struggle against power, position, organization, and privilege.
When it gains ground. Unfaith comes forward insincerely and
claims fellowship. But in its own mind it is jealous of the
armoury of science and knowledge which Faith brings into the
service of Allah. But Allah knows all, and if the people of Faith
will only seek knowledge sincerely wherever they can find it,
even as far afield as China, as Muhammad said, they can defeat
Unfaith on its own ground. [Even though the directive that
Muslims should derive knowledge regardless of its location is an
acceptable proposition from the Islamic viewpoint, the tradition

to which the author refers here is not authentic]. [Saudi n 83]
R10(6) = S2:77
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G958 53 G5 G 'iL.; 3 & = anna llaha ya lamu ma yusirrina
wa-ma yu liniina = that Allah knows what they conceal and what

they make public [OAI]

Trans: Know they not that Allah knoweth what they conceal and
what they reveal? [Saudi]

Brief: God says: Know they not (the interrogative is affirmative,
the inserted waw [of a-wa-Ia] is to indicate the supplement) that
God knows what they keep secret and what they proclaim?, that
is, what they hide and what they reveal in this matter and all
other matters, so that they may desist from these things.

[Jalalayn]

R10(7) = S2:78

331 ¢ PARSN I {;‘43.53 = wa-minhum ummiyyiuna la

va lamuna I-kitaba illa amaniyya = And among them are
unlettered people who do not know the Book except wishful

notions

S9s \}\_‘Ja Ol = wa-in hum illa yazunniina = and they do nothing
but conjecture [OAI]

Trans: And there are among them illiterates, who know not the
book, but (see therein their own) desires, and they do nothing but

conjecture. [Saudi]
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Brief: And there are some of them, the Jews, that are illiterate,
unlettered, not knowing the Scripture, the Torah, but only
desires, lies which were handed down to them by their leaders
and which they relied upon; and, in their rejection of the
prophethood of the Prophet and fabrications of other matters,

they have, mere conjectures, and no firm knowledge. [Jalalayn]
Comments

Saudi: The argument of S2.76 is continued. The Jews wanted to
keep back knowledge, but what knowledge had they? Many of
them, even if they could read, were no better than illiterates, for
they knew not their own true Scriptures, but read into them what
they wanted, or at best their own conjectures. They palmed off
their own writings for the Message of Allah. Perhaps it brought
them profit for the time being: but it was a miserable profit if
they "gained the whole world and lost their own souls" (Matt.
xvi. 26). "Writing with their own hands" means inventing books
them-selves, which had no divine authority. § The general
argument is similar. Unfaith erects its own false gods. It
attributes things to causes which only exist in its own
imagination. Sometimes it even indulges in actual dishonest
traffic in the ignorance of the multitude. It may pay for a time,

but the bubble always bursts. [Saudi n 84]
R10(8) = S2:79
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GS oay TyRES) T i 30 1508 0085 23 200y ot 6 2885 il B335
)1.:\3 = fa-waylun lilladhina yaktubiina I-kitaba bi-aydihim

thumma yaquliina hadha min ‘indi llahi li-yashtari bihi
thamanan galilan = So woe to those who write the Book with
their own hands then say this is from Allah to gain by it a small
price

r.gg.:‘.j a8 s '..5 j.g.; = fa-waylun lahum mimmd katabat aydihim

= 50 woe to them for what their hands have written

O g r.éi 333 = wa-waylun lahum mimma yaksibtin = and

-

woe to them for what they earn [OAI]

Trans: Then woe to those who write the book with their own
hands, and then say: "This is from Allah," to traffic with it for
miserable price!— Woe to them for what their hands do write, and

for the gain they make thereby.

Brief: So woe, a severe chastisement, to those who write the
Scripture with their hands, that is, fabricating it themselves, then
say, ‘This is from God’ that they may sell it for a small price, of
this world: these are the Jews, the ones that altered the
description of the Prophet in the Torah, as well as the ‘stoning’
verse, and other details, and rewrote them in a way different from
that in which they were revealed. So woe to them for what their
hands have written, of fabrications, and woe to them for their

earnings, by way of bribery (rishan, plural of rishwa).

R10(9) = S2:80
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Kalimat:
33,355 LA.J |yfeias 10635 = wa-qali lan tamassana n-naru illa

ayyaman ma ‘diidatan = and they said the Fire will not touch us

except for a limited number of days

-
@

A3ge 2 Gz o 1352 w\w ‘Tj,zqul attakhadhtum ‘inda

llahi ‘ahdan fa-lan yukhlifa llahu ‘ahdahii = say have you taken a

covenant with Allah then Allah will never break His covenant

Ol Y L A e G b r\ = am taqilina ‘ald llahi ma la

ta lamiina = or do you say about Allah what you do not know

OAI]

Trans: And they say: "The fire shall not touch us but for a few
numbered days:" Say: "Have ye taken a promise from Allah, for
He never breaks His promise? Or is it that ye say of Allah what
ye do not know?" [Saudi]

Brief: And they say, when the Prophet promised them the Fire,
‘the Fire shall not touch us, that is, afflict us, save a number of
days’, only a short time of forty days: the same length of time
their forefathers worshipped the calf, after which time it [the
Fire] will cease. Say, to them Muhammad (s): ‘Have you taken
with God a covenant?, a pledge from Him to this? God will not
fail in His covenant, in this matter, or — nay — say you against

God what you do not know? (a ttakhadhtum: the conjunctive
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hamza has been omitted on account of the interrogative hamza

sufficing). [Jalalayn]
Comments

Saudi: The Jews in their arrogance might say: Whatever the
terror of Hell may be for other people, our sins will be forgiven,
because we are the children of Abraham: at worst, we shall suffer
a short definite punishment and then be restored to the "bosom of
Abraham." This bubble is pricked here. Read this verse with ii.
81-82. 4 The general application is also clear. If Unfaith claims
some special prerogative, such as race, "civilization," political
power, historical experience, and so on, these will not avail in
Allah's sight. His promise is sure, but His promise is for those
who seek Allah in Faith, and show it in their conduct. [Saudi n

85]

R10(10) = S2:81
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Kalimat:
s = bald = yes indeed

AELLE L4y g..l:\.‘»\j KSS.L Ay o = man kasaba sayyi atan wa-

ahatat bihi khati atuhii = whoever earns an evil deed and his sin

surrounds him

g\iﬁ Al d...J )b = fa-ula’ika ashabu n-nar = then those are the

companions of the Fire
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S5 g r.é = hum fiha khalidian = they will abide therein
forever [OAI]

Trans: Nay, those who seek gain in evil, and are girt round by
their sins,— they are companions of the fire: therein shall they

abide (for ever). [Saudi]

Brief: Not so, it will touch you and you will abide therein;
whoever earns evil, through associating another with God, and is
encompassed by his transgression, in the singular and the plural,
that is to say, it overcomes him and encircles him totally, for, he
has died an idolater — those are the inhabit ants of the Fire,
therein abiding (khalidin: this [plural noun] takes account of the

[plural] import of man, ‘whoever’). [Jalalayn]
Comments

Saudi: This i1s many degrees worse than merely falling into evil:
it is going out to "earn evil," as the Arabic text has it, ie., to seek
gain in evil. Such a perverse attitude means that the moral and
spiritual fortress erected around us by the Grace of Allah is
voluntarily surrendered by us and demolished by Evil, which
erects its own fortress, so that access to Good may be more and

more difficult. [Saudi n 86]
R10(11) = S2:82
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Kalimat:
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wa- ‘amilii s-salihati ula’ika ashabu l-jannati = And those who
believe and do righteous deeds those are the companions of the

Garden
s \g &b = hum fiha khalidiin = they will abide therein

forever [OAI]

Trans: But those who have faith and work righteousness, they
are companions of the garden: therein shall they abide (for ever).

[Saudi]

Brief: And those who believe and perform righteous deeds —

those are the inhabitants of Paradise, therein abiding. [Jalalayn]




