Ruku 26 [2 Baqgarah 197-210] Hajj, Taqwa and Complete Submission
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Ruku 26 [2 Baqgarah 197-210] Haj], Taqwa and Complete Submission
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Take necessary
provisions with you for the
journey, but piety is the best of
all provisions. Fear Me, O
with

People endowed

understanding. There 1is no
blame on you, if you seek the
bounty of your Rabb during
this journey. When you return
Arafat, (stop
Muzdalifah and) praise Allah at

Al-Mashar Al-Haram. Praise

from at

Him as He has guided you, for
before this you were of the
people who had lost the Right
Way. Then return from where
the people return and seek
Allah's surely,
Allah is Forgiving, Merciful.
When you have fulfilled your

forgiveness;

sacred duties, praise Allah as

you used to praise your

forefathers or with deeper
reverence. There are some who
say: "Our Rabb! Give us
abundance in this world." Such
people will not have any share
in the hereafter. But there are
others who say: "Our Rabb!
Give us the good life, both in

this world and in the Hereafter
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and save us from the torment of
the fire. Such people shall have
their due share in both worlds
according to what they have
earned, Allah is
the
Celebrate the praises of Allah

swift in

settling accounts. Pat

during the appointed days
(11th, 12th and 13th of Dhul-
Hijjah). There is no sin if
anyone hastens to leave Mina
after two days and there is no
sin to stay there a day longer,
provided he spends these days
Allah

in piety. Fear and

remember that you will surely
be gathered before Him.
Among the people, there is one
whose speech fascinates you in
this worldly life; he may even
call upon Allah to witness what
is in his heart, yet, he is your
staunch opponent. And when
he leaves you, he directs his
efforts towards causing
mischief in the land, destroying
crops and cattle. Allah, Whom
he makes his witness, does not
like mischief. When it is said to
him "Fear Allah," arrogance

carries him off to sin. Hell will
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be the proper place for such a
person, which is indeed an evil
refuge. And among people
there i1s one who would give
away his life to seek the
pleasure of Allah. Allah is
affectionate to His devotees. O
believers! Enter into Islam
completely and do not follow
the footsteps of Shaitan, surely,
he i1s your open enemy. If you
falter after clear signs have
come to you, then keep in mind
that Allah is Mighty, Wise. Are
they waiting for anything other
than Allah to come down to
them in the covers of clouds
and the angels and make His
decision known? Ultimately,

all matters will be presented to

Allah for decision.
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The Hajj takes place during
certain well-known months.
If anyone undertakes the
obligation of hajj in them,
there must be no sexual
intercourse, no wrongdoing,
nor any quarrelling during
hajj. Whatever good you do,
Allah Take

best

knows it.
provision, but the
provision is fearful awareness
of Allah. So be fearful of Me,

people of intelligence! [2:197]
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The Hajj takes place during

certain well-known months.
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Allah  now explains the
difference between the times of
‘umrah and hajj. The period
during which ihram may be
assumed for ‘umrah is any time
throughout the entire year, but
hajj is only at one particular
time each year. So the ayah
means that the months when
the hajj takes place are well-
known months, or the time of
the haj; falls during well-
known months, or the time

when the actions of the hajj
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take place is well-known, or it
may mean simply that the hajj

occurs in certain months.

There is disagreement about
exactly which months are
referred to as “well-known”.
Ibn Masud, Ibn ‘Umar, ‘Ata’,
ar-Rabi, Mujahid and az-Zuhri
said that the months of hajj are
all of Shawwal, Dhu-1-Qadah,
and Dhu-1-Hijjah. Ibn ‘Abbas,
as-Suddi, ash-Shabi and an-
Nakhai say that it is Shawwal,
Dhu-1-Qadah, and only the first
ten days of Dhu-1-Hijjah. That
is related from Ibn Masud and
is also stated by Ibn az-Zubayr.
Both are transmitted from
Malik. Ibn Habib related the

latter and Ibn al-Mundhir the

former. The point of the
disagreement is  specifying
when someone owes a

sacrifice. Those who say that
all of Dhu-l-Hijjah is included
in the months of Hajj do not
think that a sacrifice is owed if
the actions occur after the Day

of Sacrifice, because that is still

within the months of hayjj.
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According to the second view,

hajj ends on the Day of
Sacrifice, and a sacrifice is
owed by anyone who does the
actions later than that since he

is outside its time.
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Allah does not name the
months of hajj in His Book
since they were well-known to
the people addressed. It is
possible in Arabic for the plural
‘months’ to be applied to two
months and part of a third

month.
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They disagree about adopting
thram for hajj outside the
months of hajj. Ibn ‘Abbas says
that part of the Sunnah is to
adopt thram during the months
of hajj. ‘Ata’, Mujahid, Tawus
and al-Awzai said that if
someone adopts ithram for hajj
before the months of hajj, it can
only be considered an ‘umrah
and not hajj. He is like
someone who prays before the
time of the prayer. It does not

satisfy the obligation, but is

supererogatory. Ash-Shifi‘iand
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Abu Thawr say that. Al-Awza‘i
says that he adopts ihram for
‘umrah. Ahmad ibn Hanbal
says that it is disliked. Malik,
however, in his well-known
position, says that ihram for
hajj can be assumed at any time
during the entire year and that
is also the position of Abu
Hanifah. An-Nakha‘i said that
a person does not come out of
thram until he finishes his hajj
based on the words of Allah:
“They will ask you about the
crescent moons. Say: ‘They are
set times for mankind and for
the hajj.” Ash-Shabi said is
sounder because that s
undefined while this ayah is
specific. It is possible that it is
part of the text which is
undefined for some people
because these months are more
excellent than others. On this
basis the position of Malik is

sound. Allah knows best.
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If someone undertakes the




obligation of hajj in them.

This means if someone obliges
himself to do hajj by making
the inward intention and
performing the outward action
of setting off and vocalising the
talbiyah in words. Ibn Habib
and Abu Hanifah say that the
talbiyah is the definitive action
of setting off on hajj but ash-
Shafi‘i said that that is not the
case because the talbiyah is not
one of the pillars of hajj. That
1s also the view of al-Hasan ibn
Hayy. Ash-Shafi‘i says that the
intention and the adoption of

ihram is enough.
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The literalists and others say
that linguistically the root of
the word for ‘undertakes the
obligation’ (farada) means to
make a notch or cut. From that
is derived furdah, the notch in
an arrow, an inlet in the bank of
a river or a crevice in a
mountain. So hajj is obligatory
for the slave of Allah in the
same way that the notch is

necessary for an arrow. It is

also said that farada means to
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make clear, and this goes back

to cutting because cutting

something makes it distinct
from other things. The Arabic
particle ‘man’ is in the
nominative by the ibtida’ and
has the meaning of the
precondition whose khabar is

‘farada’.

BT 8, 3R g Plea & BT
@ Pl I9 gE diell 9
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there must be no sexual

intercourse,

BIg o1 (=T d3reqe) el
g9 U

The word used for sexual
intercourse here is rafath. Ibn
‘Abbas, Jubayr, as-Suddi,
Qatadah, al-Hasan, ‘Ikrimah,
az-Zuhri, Mujahid and Malik
said that rafath means sexual
intercourse and that sexual
intercourse invalidates the hayjj.

sexual

‘Arafah

Scholars agree that

intercourse  before
invalidates the hajj and makes a
new hajj obligatory as well as a
sacrifice. ‘Abdullah ibn ‘Umar,
Tawus, ‘Ata’ and others said
that it means obscene speech to
a woman, like saying, ‘When
we come out of ihram, we will
do to

such-and-such you’

without an 1indirect

using
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allusion. Ibn ‘Abbas said that. | ¥ e df 80 @%ﬁ’ 1Y ol

He recited while he was in |®al &m® &9, foqr o

ihram: T & | 3§ 39T 1 ol Pl
3R I8N BAI-U-TeIH H Tg
3gd fadrad &

They walk softly with us. I AR Y R T I g

If the birds tell truly, we will | 3"R URRe I Hgd ¢ dl g8 Td

have a touch. T T g

His companion, Husayn ibn
Qays, said to him, ‘Do you
speak  lewdness  (farfuthu)
while you are in ihram?’ He
answered, ‘Rafath is what is
said in the presence of women.’
Some people say that it is
coarse language mentioning

women, whether in their
presence or not. It is also said,
by some, to apply to all sexual
activity which might take place
between a man and his wife.
Abu ‘Ubaydah said that it is

foolish talk.
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Ibn al-Arabi said, ‘What 1is
meant by “no rafath” is a legal
than an

prohibition, rather

existential one. We find and see

3§ 3T-3R4E! o dal "By T
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that which is called rafath, and
the report of the Almighty
cannot be contrary to what it
reports. So the words refer to a
legal existence rather than a
physical one. It is similar to His
words:  “Divorced  women
should wait by themselves for
menstrual It

three cycles.”

means legally and not
physically because there are
divorced women who do not
wait. Therefore the negation
refers to the legal ruling and
not physical existence. The
same is true of His words: “No
one may touch it except the
purified.” If we say that it
refers to human beings, which
1s sound, then it means legally
that no one should touch it. If it
is touched by someone in this
state, it 1s contrary to the legal
ruling. This 1s a fine point that
scholars have missed. They say
that a report can mean a
prohibition. That does not exist
and is not sound. They can
differ and

in reality

description.’
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no wrongdoing,

Fusug (wrongdoing) in this

context means all acts of
disobedience according to Ibn
‘Abbas, ‘Ata’ and al-Hasan.
Ibn ‘Umar and a group said
that, in this context, it means
committing of

disobedience to Allah which

those acts
are specific to the state of
ihram for hajj, such as killing
game, paring nails, cutting hair
and the like. Ibn Zayd and
Malik said that it means
sacrificing to idols, going by
Allah’s  words: ‘Or some
deviance (fisq) consecrated to
other than Allah.” Ad-Dahhak
said it

means exchanging

obscene epithets. Indicating
that are the words: ‘How evil is
it to have a name for evil
conduct (fusuq)!” Ibn ‘Umar
also said that it is cursing. That
is attested to by the words of
the Prophet: ‘Cursing a Muslim

1S

wrongdoing (fusuq) and |~

B (T8 T ATHRAM]) ¥ 39
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killing him is unbelief.” The
first position is the soundest
since it includes all the other
possibilities. The Prophet said,
‘Anyone who makes hajj and
in sexual

does not engage

intercourse  or  wrongdoing
returns as he was on the day his
mother bore him.” And: ‘An
accepted hajj has no repayment
except the Garden.” He also
said, ‘By the One who has my
soul in His hand, there is no
action between heaven and
earth better than jihad in the
Way of Allah or an accepted
hajj, in which there is no sexual
intercourse, wrongdoing or
quarrelling.” The fugaha’ state
that the accepted hajj is one in
which one does not disobey
Allah while performing it. Al-
Farra’ said, ‘It is one after
which one does not disobey
Allah.” An accepted hajj is one
in which, and after which, one
does not disobey Allah. Al-
Hasan said, ‘An accepted hajj
is that a person returns from it
abstinent with respect to this

the Next

world, desiring
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World.” Other things are said as

well.

el Wl gER fdhdld 9O

fpu T gl

nor any quarrelling during hajj.

3R B & GRM Bls ST 7
G

Jidal (quarrelling) 1s
argumentation and is derived
from the word jadl which
means twisting. A rein which is
braided (majdul) is derived
from the same root. It is also
possible that jidal comes from
the word jadalah which means
the earth. It is as if each of the
opponents stands against the
other and

person onc

overcomes the other.

forard (2MTen) 9 IR 989 d
dIRR B, 3R Ug T "Siga”
e & e aaas mRIsl
a1 §@ 3 7 =W oA @

Togd” (T §% AIH) BT T
ff a8

gg ot gafed © & R
1° S I T [ | S B E oY | B
forer At wF 71 TR &
I GIR & hliad T gl
2 3R U g8 W TIfere 31 Bl
BRI BT B

Scholars disagree about its
exact meaning here and offer
six possibilities. Ibn Masud,
Ibn ‘Abbas and ‘Ata’ say that
jidal here means to argue with

a Muslim until you make him

angry to the extent that that

ST = T8 39 gowd UM &
SR ¥ gfeqanw fhar g iR o8

gefqarad sa= fHU g1 S9
AO&%He, 3§ o9 3R 3l

®ed ¢ & T8l Piea ¥ We
fohr el TOeE ¥ 39 B TSI
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leads to insults. As for
discussing points of
knowledge, that is not

forbidden. Qatadah said that it
means abuse. Ibn Zayd and
Malik ibn Anas said that here it
means the  disagreements
people used to have about
which of them was in the
authentic places of Ibrahim,
which used to happen in the
Jahiliyyah when Quraysh stood
where the rest of the Arabs did
not stand, and so, according to
this interpretation, it means that
there must be no quarrelling
about its sites. One group say
that it refers to when one group
say, ‘The hajj is today’ and
another group say, ‘The hajj is
tomorrow.” Mujahid and a
group said, ‘It is to argue about
the months according to the
Arab reckoning. It used to
happen that some would be at
‘Arafah while others were at
Muzdalifah and they would

quarrel about who was in the

right.’

Y1 ¢ & 98 T H 3 &Y
3R 1d TE-TTAS 9% Ugd

ST ] sci-lnl HATgd UR
LSRRI

Hael 4 Pl 5 T R
Sewe! 81 38 W 3R $AM
Tferes = el i J81 399 X1
H d A fp 370 9 HH Zae
(AT F R BT gU
AHME R §| g SQierag &
S H BT T 5§ P TG
TS B A wgl ol 3RE el
Ts Td U1 39 dWR &
e 96T Adad § fb 34

M & 9R H Pl TSI 7

gl

TP STHISHT BT Hal ¢ [ S99

e T8 § o e g &
g 3TN 8" 3R W Pg: "8

&d g l" golleg 3R T SrH1sd
T FEr THY RS RSl P
feue & garfas dgHl & IR 8
STST A1 5 |7 Ugd U1 giar ol
f $ AN SRGI H 81d ¥ 3R
$S golciawh! |, 3R d 39 a1
R FTsd U {5 S I8! g
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According to these two last
interpretations, it means that
there must be no quarrelling
about the time and place of
hajj. These two positions are
the soundest of what is said
regarding the

The

interpretation.
Prophet said, ‘Time
revolves as it did on the day
that Allah created the heavens
and the earth.” It means that the
hajj has returned to the day and
time 1t used to have. When the
Prophet performed hajj, he
said, ‘Take your rites from me.’
So he clarified the stations and
places of hajj. Muhammad ibn

Kab

(X139

al-Qurtubi said,
Quarrelling” is that one group
says, “Our hajj was more
accepted than your hajj,” and
the others say the same.” It is
also said that the quarrelling
occurred with respect to
boasting about ancestors. Allah

knows best.

31 e @ Spara b
e 9T Hdad I8 § (&
g9 & d9d 3R HH & IR #
IS FATST A B S AT SRS
P 39 TRIR & R H o
TET §o%d IR a1 T B

el = WA “SIHMET S gTed
W dic o & o ged #
3ICATE A SATIAM! 3R T &
Oa1 fwar o1l gt g9 oA
3T & SR 9o WR 9y 37
T g1 5§ A&t A g9 3fal oA
dl AT g 3104 TS
U9 @1 39 oRE U A 8 &
AGHG 3R A &I die
AT fear|

qewe fo & ofd-pdet A
Fal. e g8 § fo te iRl
el AHed &' 3R gl R
N g po I

gg i w1 T § T 3hTer 3
STET-3]-3SETE IR Tl dRA &
IR T grar U1l 3R 3 &t
g ST |
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Whatever good you do, Allah

knows it.

A St Tt B g, SfeTg
3 T &

This means that Allah will
repay you for your actions
because repayment is only
made by the one who has
knowledge of the matter
concerned. It is also said that
this is encouragement to use
good words instead of
obscenities and to be pious and
godfearing rather than
wrongdoing and argumentative.
It is said that the word ‘good’
refers to people restraining
themselves so that they do not

do what is forbidden.

39 &1 Aol U & b 3feie
R MW P daar &,
wife s a8l adl & S
H 3l HIH BT 3TH @l
gl g oft a1 T § 5 suH
39 §1d B! a0 § P 9
Be HAH & GOl 3w
BN ST B 3R T8
3R TS P SO dHdl 3R

RSN SR B

ag t w1 T § b Tl Al
Y IRIG T8 § T ANT 30 3
Dl A G difb I T3 S|

CARGCACKRERY

Take provision;

"STT¢ 18 o al;”

This is a command to people to
take provisions for their hajj.
Ibn ‘Umar, ‘Ikrimah, Mujahid,
Qatadah and Ibn Zayd said,
‘The ayah was revealed about a
group of Arabs who used to go
on hajj with no provisions. One

of them would say, “How

U AN @1 g § fob I8 U
g & U WId 6 |y AR
STd | 9 SR, Sfbdr, gofeg,
@dIal 3R 3¢ ia - el 8 “Ug
3T 3RE & b VY fRIg &
IR T A1 g3 off SR 911G T8
& B9 o foTU ST i A1 30

19/179




could we make hajj to the
House of Allah and He not feed
us?” So they were dependent
on other people for their needs.
They were forbidden to do that
take

commanded to

‘Abdullah 1bn az-

and
provisions.’
Zubayr said, ‘People used to
rely on one another and not
take provisions, and so they
were commanded to take
provisions. When the Prophet
travelled, he took a camel
carrying provisions. Three
hundred men of Muzaynah
came to him and when they
were about to leave, he said,
“Umar, the

give people

b

provisions.” Some people say
that the expression refers to a
righteous companion, but Ibn
‘Atiyyah  said  that this
specification is weak. A more
fitting meaning of the ayah is to
store up provision for the Next
World in the form of righteous

actions.

TR BT g9 B oY 3R I8 gH
AT A ¢ A g8 SuH
SRl o 7T gaR @l R i
§9 §1d U1 I8 399 T foban
T R WG @ WY AN B

g T a1

3fegealg fod JoR A FHaT: "an
TH GO TR W1 &R od 3 3R
WG @ Y el dd 3, 39w
3% W UG A BT g foa
1| §d et W HRd dl T
$C TIC IE I3 gU Iy §Iel
7| ol & < 91 SfTeHT 39
& U MY, 3R Ofd 9 oy
S & A1 3119 A HBRART: JER!
AN I AT B & &l

TS @I A 3T § b 59 SeRd
¥ R A% Tl B, A 39
sfiqar 3 del & g8 aeHi™
HAVIR 2| M HI Ql
gRe Adas 98 § b 39
BRI & foT b AT B
gd | IS g SH B |

The first position is sounder

because what is meant is actual

"Ugdl ®Id WGl GO &, Fid

qe] RIG BhIbdT B b PR
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provision for the hajj journey
as we mentioned. It is as al-
Bukhari related from Ibn
‘Abbas: ‘The people of Yemen
used to go on hajj and not take
provisions. They would say,
“We are relying on Allah.”
When they came to Makkah,
they begged from people, so
Allah Almighty sent down:
“Take provision, but the best
provision is fearful awareness
(tagwa) of Allah.”” This is what
the text suggests and is the
position of most commentators.
Ash-Shabi says that it means
specifically dates and sawiq

(barley mush). Ibn Jubayr says

biscuits and sawiq.

& forg o1¢ I8 o §, o o
g i fan ot a9 3am
ORI A 39 3T ¥ Rard &t
S "TA & AN B9 & TQTT SiTdl
Y 3R ¢ AT Y et ad
a8 e U GH 3ICTE W RN
Fxd g1’ TR 919 HawT ugad
At ¥ ANd A, g s
defdl H e Imgd e
BRATs: Sle Y@ o @, S8R

[al

axlq il

G 3 I adar gl

A & MR Sehre off 38
HHEH P dlka B §, AR
IRR JHIRRA &1 T8t Aifer
gl e PEd § fb 39 @™
IR W TR IR ¥die o P
IT)) IX1G €| 39 IR P & b

5o fotpe 3R Tdie RIS B 1"

Ibn al-Arabi said, Allah
commands the people of wealth
to take provisions. Those who
have no money and have a craft
by  which

themselves, and those who beg,

they  support
are not being addressed here.
Those addressed are people

who have wealth but who leave

"Io]d 3REl A Pl "3fcilg
JSTET HIAGR AT BT oG I8
T &1 g ol |1 St AT |
T @ Afe fed g R &
SR 3T TEIRT R §, a1 5
Halel HRd ©, 98 39 fadre H
ey e 81 faare 37 @t @

o\ Y A O\
g S o a1 Ais[g 81 afd
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their wealth and go out without
provisions, saying, “We are
relying on Allah.” Reliance
(tawakkul) has preconditions.
Those who meet those
preconditions go out without
provision and are not addressed
by this. Most people who go
out lack the degree of reliance
and neglect its realities. Allah
knows best.” Abu’l-Faraj al-
Jawzi said, ‘Iblis has muddled
some people who claim to be
relying on Allah, they go out
without provision and imagine
that this 1s true reliance on
Allah. They are gravely in
error. A man said to Ahmad ibn
Hanbal, “I want to set out for
Makkah based on reliance on

Allah  without
Ahmad said to him, “Go out

provisions.”

without going in a caravan.”
“No,” he answered, “only with
them.” He said, “Then you are
on other

relying people’s

sacks!”

I8 3T AT BIS PR TR lle
08 & Ug Ped gu Fed ug fob:
TH 3IE W R B gl
q9adpd DI $© Jd it gl SN
AN I Tl B W R &, I8
TR §I¢ 8 & Foad g SR
g g9 S IR H 5 g
dfdbe SRR @ Sl 39 Rg
@ dd €, 98 d9a%pd & 39 qol
4 WeEH Bd § R SHS
gHIDHdl Bl ToRSES Hd ¢
3R 31eTE & 98k ST 81

3gA RIS 3fd-Siielt - gl
"F&AN A &I 3 A bl URd
¥ e faar g S eredie W
d99%pd BT &1d1 Hd g | I8 TR
§Ie I8 & Fopad § ok TAE
A © b TG gBIP! daapa
g, BT 98 Twed Tt | g
T BH - UM 3fgHG fad
§9d ¥ Bl ‘H §IR IS e &
el R dddpd dd §U
Aadhl ST dTedl gl° SAM
38HE A THRET: ) HIftha &
FR f@a Sefl’ 394 &an
eI, dfck HIMba & AN
SH 3{gHe 3 HUET T dl
dH R At @ Al W
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but the best provision is fearful

awareness of Allah.

"3 g 9T g dphdl gl”

Allah reports that the best
provision is avoiding what is
forbidden and so Allah
commands us here to add
fearful awareness to taking
provision. It means to fear
Allah by following His
command to take provision. It
1s said that it can mean that the
best provision is that by which
the traveller is kept safe from
destruction or from the need to
beg. It is said that it makes it
clear that this world is not the
The

of

abode of permanence.

people with knowledge
subtle indications (isharat) say
that Allah is reminding us of
the journey to the Next World
and commands us to take
fearful awareness of Him as
provision. Fearful awareness is

the provision of the Next

World. Al-Asha said:

"3{CATE ST a9 AT §
for SR SIS 18 gx™ diell 9
o1 8, 341 fow g8l sredre A
W M@ T & WY dwdl
TR & &1 Wt g e B
ST HAwd U8 © b 3 &
39§ W 3 Hd gU b
GG 18 ofl, feaig ¥ S| I8 i
%ol 1 & fb SgRi Wie M@
a8 ¢ foae IRkg gEmeR
gaThd T AR Y FaTd B Bt
glold d Hgpol Yo | I8 i el
T § % 39d 39 9 @
aSied  fob giar gaw g @
WE e g1 g RN g
HRWd Hed & & 3rewg
ST g6 3RERA & JWR Bl
a1g e 357 & SR g9 <1 ©
fb 39 TR & T ddbar &l
We A€ SIS ddbal gl
SRR BT WG T8 & | S-S0
el
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If you do not travel with a|"

provision of fear of Allah,

P ¢ AT AP IHBR ol

you will meet those with

provision after you die

q TRA & 916 gH U A 9
iRt fS e urg 9ie, 318 g1

And regret that you are not like

them

"3R SHEN BRI fob gH 37
SREHDIE

and that you did not prepare as | "3 qe ol ORI el BT ot
they prepared. BTEhef & ot
Someone else said: "fpalt 3R =TT

Death is a swollen sea

in which the devices of the

swimmer disappear.

RH RA a9 F dHH IER
WA A g1"

Soul! I am speaking, so listen

to words

" T H 9T R QT §, 09 37
Tl & TR A

from a compassionate good

counsellor.

"Th HEEH  3IR WREATe

THgd B a1 DI a1 |

In his grave, a man’s only

companions

"B H 39 & b Tg gl

are fear of Allah and righteous

deeds.

"3{CATE BT W (dHdT) 3R A
{THTA |
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Ruku 26 [2 Baqgarah 197-210] Hajj, Tagwa, and Complete Submission

So have taqwa of Me, people of

intelligence!

'O U 3{a] Tl G J S 1"

Those with intelligence are
singled out, even though the
command is to everyone,
because they are those through
whom the proof of Allah is
established. They receive His
commands and undertake to
carry them out. The word used
for intelligent people is the
plural of lubb, which refers to

the core of anything.

"3FT dIdl B W AR W
qEdd far T €, SR I8
g 9 & for ©, i T8t a8
arT g e I sicag &t
gId BIgH Bl &1 98 31eee
& 3D DI HIA B § AR
3T W AT B DI Tgladw
A & | SAFAHSG AT & o Sl
AU SWATT ol § 98 "o
B THIH ©, 3R “Tox fpdt At
& Wi R SRA TN &
Fed gl

There is nothing wrong in
seeking bounty from your
Lord. When you pour down
from ‘Arafat, remember Allah
at the Sacred Landmark.
Remember Him because He
has guided you, even though
before this you were astray.

[2:198]

"TH R 39 &G H DI A6 ol
fob gH 31U & BT ual T
IR R S g9 SRWIA 9
quy det dl ARISR-U-8H &
O 31CETE PI ATG BRI | 3R 39
i P Hif I Te [earid

&l graifs S99 Ugd qH TFRTGI
H 8 [2:198]"

There is nothing wrong in
seeking bounty from your

Lord.

"TH R 39 9 H DI 6 gl
fob qH 31U X9 BT Thad Tl
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The word wused here for
‘wrong’ (junah) means wrong
action. After mentioning the
things prohibited during hajj,
namely sexual intercourse,
wrongdoing and quarrelling,
Allah mentions that trade is

allowed. It means that there is

nothing wrong in seeking
bounty from Allah. In the
Quran, the phrase ‘seeking

bounty’ is used for engaging in
trade. Allah Almighty says:
‘...spread through the earth and
seek Allah’s bounty...’
Evidence for the soundness of
this is found in al-Bukhari
where Ibn ‘Abbas is reported as
observing: “Ukaz, Majinnah
and Dhu ’1-Majaz were markets
in the time of the Jahiliyyah
and people thought it sinful to
trade during the festivals, and
then this was revealed about
the hajj festival. So the ayah is
evidence that it is permitted for

someone on hajj to trade during

it while performing the rites of

"JATE" T g3 8, ISP
Haqe Tad A gl 89 &
GRE TEge den A o
T8 3R FTS &1 e 1 &
qIG 3cllg d3fel 3 I8 S
wAE & faoRd oA gl
ERCIRENE KA CRCRI R
Wod daRl @R4 § PIg A6
Tl PR3 H “Thed dA
TR B AR fooiRa & oy
ST 5 ol SICAg dSiTal
WA B . SH I H T Ssi
IR 3fcelE bl Hud  qd

39 Bl dIze HEIE ORI Bl 39
Rama & gidt © o 39
SIS WA g "IPTel, Hole
IR JA-A igferdd &
WHH # SR 9, S8R |
Tagd ¥ fb g9 & fadl H
faoIRd &1 T8 &1 R 89
& IR H I8 3Ad A1 g3 1"

e U8 Mg 39 919 i
3o g & g & fae gRMA-u-
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hajj. Intending to do so is not
shirk and does not detract from
the sincerity of the person

concerned.

g9 faoIRd BT SIS & Sdfh
dg B9 & HAIRID 31al B @l
Bl 39! fiud B b e ]
MR A7 F TN 39 WS &
SN | By HHT AT 51"

Nonetheless, performing hayjj
without trade is better since it is
free of the impurities of this
world and the connection of the
heart to something else. Ad-
Daraqutni related in the Sunan
that Abu Umamah at-Taymi
said, ‘I said to Ibn ‘Umar, “I
am a man who hires out in this
way. People say that I have no
hajj.” Ibn ‘Umar said, “A man
came to the Messenger of Allah
and asked a similar question as
you have asked me. He
remained silent until this ayah
was revealed: There is nothing

wrong in seeking bounty from

your Lord.”

"dTed, fooiIRd & §IR &= 3@l
HAT B &, Fifb Tg g
B T R fad & foselt
R O ¥ deicd® 9§ U
gIdT &1 SHM SR = 37O
fode “e-g # Ramd
fopra 1o S ST 3rg-aet A
g "B 3H-U-3W ¥ &gl H
TP U1 T § off 39 a9
TSTgY! Rl gl AT Hgd § &
TRT B gl gidll’ 3§-U-3WR A
AT, ‘'Teh U IGA 3
& TR 3T 3R I off T
gard far S gu g3 fean
g1 30 @R I8 T8l a% o
g% Od AN g% g8 W
30 Xd T Thoel qarl B H

P TG eI 1"

When you pour down from

‘Arafat,

"SS H 3RWId ¥ aiag drel,”
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‘Afada’ (pour down) means to | “

rush on. The verb is used for
when you pour liquid into a
vessel until it overflows down
the sides. A man who is fayyad
is very munificent. A hadith
which 1s

is mustafid

extensively known.

T G ") T TdAd Seg)
3 91 | I8 W3 39 T
1t STAAT BidT & o foret &
H OIes] 39 dHax el S fb
g fbIRT ¥ o8 @l | TY <y
@ Wl §gd el §@ gl
TATe” el oIl ¢l SR T8
g4I S §gd el ARIER S8R
gt IR W AW |
TRABI B g

‘Arafat 1s the name of a place
which is in the plural form. It is
called that because of what is
around it. It is said that the
plain is called ‘Arafat because
people recognise one another
(yata ‘arafuna) there. It is said
that when Adam descended in
India and Hawwa’ at Jiddah,
after a long search, they met at
‘Arafat on the Day of ‘Arafah,
and so the day is called ‘Arafah
and the place ‘Arafat. Ad-
Dahhak said that. Other things
are said which were mentioned

n.

"3RI U S8 HI A ¢ ol
ST & 9 H gl 39 gg ™
S 3 AN el St
aorg ¥ foan m g1 g of wa
T § 5 39 AeH ®I “SRBIa”
SR el oTdT § Fifes gt
TN Th IR &I Ugard & @Ml
qHTEW BRI I g)1 T8 i
wgl ol § f& W9 emeH
fege™ ¥ iR gaar ofgl H IdR
T, O qdid qe & §IG qAl
& qATHTd TH-U-3RWT & oA
SRWIG ¥ g3 3 aoig ¥ 39
® "RWId" HEl Sl gl T
PId Tggd A U fHar g
b feal Hl R Sfepard
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Ibn ‘Atiyyah said that it is clear
that it is an improvised name as
is the case with most names of
places. ‘Arafah is Naaman al-
Arak (Naman of the Lote-
trees). It is said that it is
derived from ‘arf, which means
scent. It is a fragrant place as
opposed to Mina which is
strewn with stomach contents
and blood. Hence it is ‘Arafat.
Some say that the two names
are derived from steadfastness
because they are steadfast in
supplication, trial and enduring
hardships to perform this act of
the ‘arif is

worship, and

someone who is steadfast and
humble. This is found in a
saying: ‘The soul is steadfast

(aruf)

burdens it.” We find in a poem:

and endures what

TI-U-fqET 3 Pel § b
SOllieR I8 Uh duls A ©, o

foh SRR AHMHIT & 14 Bid & |
SRIG" @AM 3RH & &l
are 99M) §1 98 ot HeT T §
fr a% qud "enb” ¥ fwar g,
T wor g 81 78 T
TGRIGGR S8 §, SRNGATw o
&, Jgl ARl @ shfsar 3R
T o i g1 34t fow 39

"3RBTd" Hgl Sdl 2|

SISl @ 1 e © fob Tg alHl
W Oifdd-ded ¥ A\ ®,
Hifd T IgT gafl, SIS
3R 9 3a1Gd BT S § U
3F dTefl H=IGRpdl TR rfed-
®e Y8d gl 3R "eIRkw 39
YT ! Hel SIdl § Sl Wifed-
PHaH 3R 31Tl §11 T8 HPEH
& o | off firaar g v
IfSd-eH QT & 3R S aigl
1 9G¥ P § off 9 W T
S g1

3R &H T I A Y g5 "er
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I steadfastly (arifah) endure the

heat for that. Hell & Y IGIRd PRATG 1"
Or similarly in Dhu ’r-| ™37 3@ g YR->HE &% W H-
Rummah:

Steadfast (aruf) in the face of
the decrees that are written for

it.

‘g8 31 Hudl & gHEd |
ifed-®eH |/al & Sl I9D
fo fora faw e 51

So it has this name because of
the humility of the person
performing hajj and  his
steadfastness in supplication,
types of affliction and enduring
hardship to carry out this act of

worship.

"UF 3D Ig AW ST @I
T § T 81 & aren g8t
3MfoTSTt SRR &Rl §, g
3R 3 3ITGd Bl 37a I B

ORIgbdl b 9GIRd HRAT g "

Scholars agree that if someone
stands at ‘Arafat on the day of
‘Arafah before midday and
then goes on before midday, he
1s not considered to have stood
at ‘Arafah. They agree that
when someone stands at
‘Arafah after midday and pours
onward before nightfall, his
is with the

hajj complete,

exception of Malik ibn Anas

"IAHT BT 9 91d WX sl’ﬁwm %
& 3R I ey AH-T-SRWT

T QIUgR ¥ Ugd 3RWId H @ m
A IR R AR ¥ U5 B
dgl ¥ @ B 9, dr 39
P h-U-3RWId HRA drell AR
5l far S ¥ W 39
d R Wt shite 8 f SR
Pls T GIUeR & dIG 3R

H 9% B 3R Id 89 I Ugd




who said that he must have part
of the night. If someone stands
at ‘Arafah in the night, none of
the community disagree about
his hajj being complete. The
argument of the majority is
based on His words: ‘When
you pour down from ‘Arafat’,
in which He does not specify
night or day, and the hadith of
‘Urwah 1bn Mudarris who said,
‘I went to the Prophet while he
was at the stopping place at
Jam‘. 1 said, “Messenger of
Allah, I have come to you from
the two mountains of Tayy’. |
have tired my camel out and
exhausted myself. By Allah, I
have not passed any mountain
without standing on it. Do I
have a hajj,
Allah?” The
Allah

Messenger of

Messenger of

said, “Whoever has
prayed the morning prayer with
us at Jam‘, having gone to
‘Arafat before that, either by
night or day, has completed his
dishevelment and completed

his hajj.’

a8l ¥ 9T 8 9, df 9]
g gHWd g o g, R

U mfas o9 o9 &,

RTeT ®gT & T 3T forw 314
B HO o UM Tl g

3R PI§ TLH Jd & T
SRBId H dph &Y, d TR
SWd ¥ 39 9d W Bl
sterae A8 5 e g
A gl ofTdl ¢ |

Y JAHT I Gl s
ST & 3 BRAM U & "d
IH SRWTd § a9y drer, o
3ccdlg a3l 4 9 d B
T Bt g R T T 31 A
3Rare fod galke &t g ot
qefiel 81 98 ®ed §: H Tl
I & U AT Safd 31

SIS (SIGiaml) & Thi WR
38X gl g FY ol fban
e & IgA! H 99 & qHl
UgTS! ¥ U U 3T §1 A
3T Gt B UBT T iR
ga ! Wi HRTdehd | ST el
3TATE Bl A H fHdt ugrs
& U Y gl ToRl IR 39 W
qqWw fear @ a1 W = @
T g, U 3fedle & e WA
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3{CTTE - RHTT: T S AR
1Y O3 B DI A9 3Hal
®X, 3R 39 Ugd T Id H
g1 &7 d SRWId # %
Pl g, O I 3T faR
g3 BT Jh™d B o’ 3R
3BT gl GhHTdl gl 11"

More than one of the imams
transmitted it, including Abu
an-Nasai and ad-
At-Tirmidhi
that it 1s a sound hasan hadith.
Abu ‘Umar said, ‘This hadith

of ‘Urwah ibn Mudarris at-Tai

Dawud,

Daraqutni. said

i1s sound and confirmed. It is
related by a group of the
reliable companions of ash-
Shabi ash-Shabi,
including Abi
Khalid, Dawud ibn Abi Hind,
Zakariyya 1ibn Abi Zaidah,
‘Abdullah ibn Abi’s-Safar and

from

Ismail 1bn

Mutarrif, all of them from ash-
Shabi ‘Urwah
Mudarris ibn Aws ibn Harithah

from ibn

ibn Lam.” The argument of
Malik
Sunnah is the long hadith of

regarding the firm
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Jabir transmitted by Muslim
which states: ‘He continued to
stand until the sun had set, the
yellow light had diminished a
little and the disc of the sun had
disappeared.” His actions are
mandatory, especially in hajj.
He said, ‘Take your rites from

b

me.
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The majority disagree about
someone who leaves before
sunset and does not return:
what does he owe to make his
haj; is sound? ‘Ata’, Sufyun
ath-Thawri, ash-Shafi‘i,
Ahmad, Abu Thawr, the People
of Opinion and others said that
he owes a sacrifice. Al-
Hasanal-Basri said that he owes
a hady. Ibn Jurayj says that he
owes a camel. Malik said that
he must do hajj again as well as
a hady that he sacrifices in that
hajj: he is like someone who
has missed hajj. If he returns to
‘Arafah until he goes on after
sunset, ash-Shafi i1 says that he

owes nothing. That is the view

"R AT BT 3 UBH & IR
4 sfeqae § S TEe-U-
AT § Ugd 3RWId I I
g WY SR R a9 T e
3P g b Helg g & o
I TR 1 A1 gHIT?

31 IR, 3RETE-UTY 3R 4R
I 3 FET ¢ fF 3T W &
P Ao BT 89T F8:t A
%l fb 39 W T gl Al
%1 3-U-R $Ed § fb SH W

Uh $c ATTH BT

SHIH HIfde o BIH™T fb 39

R SIERT 8% HIAT A ©,
3R 1Y 81 U gal it &l 9 39
g H OlaE HY; 98 U T Bl




of Ahmad, Ishaq and Dawud.
At-Tabari said that. Ab Hanifah
and his people and ath-Thawri
said that a sacrifice 1s not
cancelled for him, even if he
That 1is

returns after sunset.

what Abu Thawr said.
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There is no disagreement
among scholars that it is better
for someone to stop at ‘Arafah
while mounted because the
Prophet did that until he went
on from it after sunset with
Usamabh ibn Zayd riding behind
him. This is recorded in the
long hadith of Jabir and the
hadith of ‘Ali as well as the
hadith of Ibn ‘Abbas. Jabir

said, ‘Then the Messenger of

I & RO 39 & H
DI SRAA® g1 b SR o
IR Bl PR BB HAT HbHord
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Allah rode to the stopping
place and made his she-camel
Qaswa’ turn towards the rocks,
with the path of the walkers in
front of him. He faced the
qiblah and continued to stop
there until the sun had set, the
yellow light had diminished a
little and the disc of the sun had
disappeared. He had Usamah
ibn Zayd sit behind him.” If
someone cannot ride, he stands
on foot, making supplication
for as long as he is able. There
1s nothing wrong with a person
sitting down if he is unable to
stand. Stopping while mounted
demonstrates exaltation and
honour of the hajj: As for those
who honour Allah’s sacred
the
tagwa Ibn
Wahb said in his Muwatta’

rites, that comes from

in their hearts.
‘Mlik said to me, “I prefer
stopping at ‘Arafah on mounts
and camels to standing on foot.
There is no harm in someone

who stands on foot resting.””
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It is confirmed in Sahih Muslim
and elsewhere from Usamah
ibn Zayd that when the Prophet
went on from ‘Arafah, he went
at a medium pace, but when he
found a gap, he sped up. That is
what is obliged for the leaders
of the hajj and those behind
them, because hastening the
pace to Muzdalifah is hastening
to the prayer there. It is known
that on that day Maghrib and
‘Isha” must be prayed together
at Muzdalifah. That is the

Sunnah, as will be made clear,

Allah willing.
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The literal text of the Quran
and the Sunnah indicates that
the whole of the plain of
‘Arafat is a standing place. The
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Prophet said, ‘I stood here and
all of ‘Arafah i1s a standing-
place.” Muslim and others
related it from the long hadith
of Jabir. We find
Muwatta’ of Malik that he
heard that the Messenger of

Allah said, ‘The whole of

in the

‘Arafah is a standing-place,
except the middle of ‘Uranah,
and the whole of Muzdalifah is
a standing-place, except for the
middle of Muhassir.” Ibn ‘Abd
al-Barr said, ‘This hadith is
connected to the hadith of Jabir
ibn ‘Abdullah, the hadith of
Ibn ‘Abbas, and the hadith of
‘Ali ibn Abi Talib. Most of the
traditions do not exclude the
middle of ‘Uranah
‘Arafah and the middle of
from Muzdalifah.

from

Muhassir

That i1s how the reliable
scholars among the people of
hadith transmit it in the hadith
of Jafar ibn Muhammad from

his father from Jabir.’
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Abu ‘Umar said that fugaha’
disagree about those who stand
at ‘Uranah on  ‘Arafah.
According to what Ibn al-
Mundhir mentioned from him,
Malik said that they should
make a sacrifice and then their
hajj is complete. This is related
by Khalid

Malik. Abu’l-Musab said that a

ibn Nizar from

in the

like

person who stands

middle of ‘Uranah is
someone who has not stood and
has therefore missed the hajj
and owes a hajj in the
following year. It is related that
Ibn ‘Abbas said, ‘If someone
pours on from ‘Uranah, he has
no hajj.” That is the view of Ibn
al-Qasim and Salim. Ibn al-
Mundhir mentioned this view
from ash-Shafi‘i. He said, ‘That
1s my view. It is not enough if
someone stands in a place
where the Messenger of Allah
commanded that he should not
stand.” Ibn ‘Abd al-Barr said,
‘The exception of ‘Uranah
from ‘Arafah does not come in

a manner which would oblige a

[new] hajj, either by way of
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transmission or consensus.’
The argument of those who
take the position of Abul-
Musab i1s that standing at
‘Arafah is an obligation which
is agreed upon in a specific
place. It 1s only permitted to
perform it with certainty, and
there is no certainty when there
1s disagreement. ‘Uranah is to
the west of the mosque of
‘Arafah. Some scholars said
that if the western wall of the
‘Arafah mosque were to fall, it
would fall in the valley of
‘Uranah. Al-Baji related from
Ibn Habib that ‘Arafah is
outside of the Haram and
‘Uranabh is inside it. Abu ‘Umar
said, ‘As for the wvalley of
Muhassir, Waki mentioned
from Sufyan from Abu’z-
Zubayr from Jabir that the
Prophet hurried through the

valley of Muhassir.’
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I doll & Y TR A1

There 1is nothing wrong in
acknowledging the Day of
‘Arafah outside of ‘Arafah in
such a way as to resemble the
‘Arafah. Shubah
related from Qatadah that al-

people at

Hasan said, ‘The first to do that
was Ibn ‘Abbas in Basra.” It
meant people gathering in the
mosque at Basra on the Day of
‘Arafah. Musa ibn Abi ‘Aishah
said, ‘I saw ‘Umar ibn Hurayth
giving a khutbah on the day of
‘Arafah and people had
gathered for it.” Al-Athram
‘I asked Ahmad

said, ibn

Hanbal about  celebrating
‘Arafah in cities by gathering
on the Day of ‘Arafah. He
answered, ‘I hope that there is
no harm in it. More than one
person has done it: al-Hasan,
Bakr, Thabit and Muhammad
ibn Wasi. They used to attend
the mosque of the Day of

‘Arafah.’
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The excellence of the Day of
‘Arafah is immense and its
reward is immense. On it Allah
expiates the worst wrong
actions and multiplies good
actions. The Prophet said, ‘The
best supplication is
supplication on the Day of
‘Arafah and the best of what |
and the Prophets before have
said 1s: “There is no god but
Allah alone with no partner.”
Ad-Daraqutni  related from
‘Aishah that the Messenger of
Allah said, ‘There is no day on
which Allah frees a greater
number from the Fire than the
Day of ‘Arafah. On that Day,
Allah draws near to the earth
and then, showing His pride in
them to the angels, He says,
“What do these people want?””’
We find in the Muwatta’ from
‘Ubaydullah ibn Kariz that the
of Allah

Messenger said,

‘Shaytan is not considered
more abased or more cast out

or more contemptible on any

other day than he is on the day

q-T-3RWT B! WHolad dgd
3 B 3R I9aT 3 oft wgd
g1 g1 39 feA oreag qaer
Afeal 1 B3 T FeT <l &l
Il BT A HRART: 99 9
SERM GOl UM-U-3RWT i
g3 §, SR U9 ¥ dgaH
i S 79 iR g ¥ Ugd
3iferan 3 g1 98 I & ‘IAwe
& a1 IS AT 7T, a8 Sfeba
g, SHDI Dlg TR g1 1

GRPAE! 7 TR SME™ ¥
fearad fasan § o Tqa sieams A
RHT. “Dlg fad Tar 181 forg
o 3IceTE TSMTAT AH-T-3RWT
HET Al B Slgad ¥ 3G
Bl 81| 39 e 3fcaiig dsira
W & B9 B §, R
HRAl & 9 39 @ W
g7

ol # Idgearg fod w9
g g & W@ s A
WU “RaF bl G 3=

HET Odld, §hR, Fal 3R

N N

il adl died

41/179




of ‘Arafah. That is simply
because he sees the descent of
mercy and the fact that Allah
overlooks great wrong actions.
The only exception to that is
what he was shown on the Day
of Badr.” Someone asked,
‘What was he shown on the
Day of Badr, Messenger of
Allah?’ He answered, ‘Did he
not see Jibril arranging the
Abu

said,  ‘Abu’n-Nadr
ibn Ibrahim al- Tjli
related this hadith from Malik
from Ibrahim ibn Abi ‘Ablah
from Talhah ibn ‘Ubaydullah

ibn Kariz from his father. He

ranks of the angels?’
‘Umar

Ismail

did not say in this hadith ‘from
his father’. It is nothing. What
is correct is what is in the

Muwatta’.

T-3RWT & faT ga1 g1 IqP!
avie 4 ug § fb 95 sreeme
& AT & o SR 38
3Tl & dg ds THIGI &l ATh
B DI W g1 AT 9% b
fa Sl & I fa@mn w1, 98
3T AT B 1"

fobdl = g@T: U 3feIg & !
9% & &1 I o feamn
YT?” 319 - RN "1 I
forsmset &1 BR=Al @1 9%
G DA gU gl ol UT?”

3§ SR A Hgh "3fFA-AR
SIS {9 S Sfe-3forel!
9 U8 g HH Hifie 9,
35+ SeTeId fo 3felt 3fsTg 9,
3IeH degl {99 Idgeas oA
I 9, 3R I U dTfere
¥ Rama &t g1 AfeT 59
fRargd # I 31U arferg &
& ATy foieh el Tl sHa!
PIs 3Rad gl | WEIE dot © o
e H HIelg 31"

At-Tirmidhi

mentioned in Nawadir al-usul
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that it was related from Abu
Rawh Hatim ibn Nuaym at-
Tamimi ibn
Abi’l-Walid ‘Abd al-Malik at-
Tayalisi from ‘Abd al-Qahir

from Hisham

ibn as-Sariy as-Sulami from
Ibn Kinanah from ‘Abbas ibn
Mirdas from his father from his
grandfather, ‘Abbas ibn Mirdas
that, on the evening of ‘Arafah,
the Messenger of Allah made
supplication for forgiveness
and mercy for his community.
He made a lot of supplication
and received the reply: ‘I have
done that, except for when they
wrong one another. As for the
sins that are between Me and
them, I have forgiven them.’
He said, ‘O Lord, You have the
power to reward those wronged
with better than the wrong done
to them and to forgive those
who wronged them.” He did
not receive an answer that
night. On the following day in
the morning at Muzdalifah, he
strove in  making  that

supplication and was answered:

‘I have forgiven them.” The

Messenger of Allah smiled and
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was asked, ‘What has made
you smile, Messenger of Allah,
at a time in which you did not
used to smile?” He replied, ‘I
smiled at the enemy of Allah,
Iblis. When he learned that
Allah had answered my

for

fell

supplication my

community, he down,
crying for woe and destruction
and threw dust on his head and

then fled.’
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Abu ‘Abd al-Ghani al-Hasan
ibn ‘Ali related from ‘Abd ar-
Razzaq from Malik from
Abu’z-Zinad from
from Abu Hurayrah that the
Messenger of Allah said, ‘On
the Day of ‘Arafah Allah

al-A‘raj

forgives the sincere hajji. On
the night of Muzdalifah, Allah
forgives the merchants. On the
day of Mina, Allah forgives the
porters. On the day of the

Jamrah  ’l-‘Agabah,  Allah
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forgives the beggars. Many are
the people among those who
say that there is no god but
Allah who are not present at
that  standing  who
forgiven.” Abu

“This is a gharib hadith from

arc

‘Umar said,

Malik. It is only recorded from
him by this path. Abu ‘Abd al-
Ghani says that he does not

know it. The people of
knowledge continue to be
indulgent 1n  transmissions

about things to be desired and
virtues while they are severe

about hadiths that contain

judgments.’
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The people of knowledge

recommend fasting on the Day
of ‘Arafah, except for the
people who are actually there.
The imams related from Ibn
‘Abbas that the Prophet did not
fast at ‘Arafah. Umm al-Fadl

sent some milk to him and he

drank it. At-Tirmidhi said that
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it is a sound hasan hadith. 1t is
related that Ibn ‘Umar said, ‘I
went on hajj with the Prophet
and he did not fast (the day of
‘Arafah). I went with Abu Bakr
and he did not fast, and with
‘Umar and he did not fast.
According to most of the
people of knowledge, this is the
They

normal practice.

recommend not fasting at
‘Arafah so that a person will be
strong in supplication. Some of
the people of knowledge did
fast ‘Arafah at ‘Arafah.” There
is an isnad from Ibn ‘Umar like
the first and he added at the end
of it, and with ‘Uthman, and he
did not fast. So I do not fast it,
but I neither command nor
forbid it.” Ibn al-Mundhir

mentioned it.
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‘Ata’ said about fasting the day
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of ‘Arafah, ‘I fast in the winter
and do not fast in the summer.’
Yahya al-Ansari said, ‘One
must not fast on the day of
‘Arafah.” ‘Uthman ibn Abi’l-
‘As, Ibn az-Zubayr and ‘Aishah
used to fast the day of ‘Arafah.’
Ibn al-Mundhir said, ‘I prefer
to not fast the day of ‘Arafah at
‘Arafat

Messenger of Allah, but I

to follow  the
prefer to fast elsewhere since
the Messenger of Allah was
asked about fasting the day of
‘Arafah and said, ‘It expiates
the past year and the coming
year.” We were told that ‘Ata’
said, ‘If someone does not fast
on the day of ‘Arafah in order
to be strong for supplication, he

will have the same reward as

someone who fasts.’
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remember Allah at the Sacred | ”

Landmark.
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Remember Him by making
supplication and reciting the

the Sacred

talbiyah  at
Landmark. The place is called
Jam because the prayers of
Maghrib and ‘Isha’ are joined
together (jumia) there. Qatadah
said that it is because Adam
met Hawwa’ there and they
joined each other (jamaa) there
and that is also why it is called
Muzdalifah (izdalafa, to draw
near). It is said that it is called
that on account of the actions
of the people there, because
they draw near (izdalafa) to
Allah by standing there. The
word for Sacred Landmark
(mashar) comes from shiar
which means a sign or
landmark, and it is called that
because it is a landmark of the
hajj due to the fact that people
are required to pray there and
the there in

spend night

supplication to Allah. It is
called a Haram because of its

sanctity.
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It 1s confirmed that the
Messenger of Allah prayed
both Maghrib and ‘Isha’ at
Muzdalifah. The people of
knowledge agree, with no
disagreement whatsoever, that
the sunnah is to join Maghrib
and ‘Isha’. They disagree about
someone who prays before
reaching Jam. Malik said,
‘Whoever stands with the imam
and goes on when he goes on,
does not pray until he reached
the

Jam, where he joins

prayers. Evidence for this is
found in the words of the
Prophet to Usamah ibn Zayd,
“The prayer is ahead of you.”
Ibn Habib said, ‘If someone

before reaching

prays
Muzdalifah without excuse, he
repeats it when he knows. He is
in the position of someone who
prays before midday based on
the words of the Prophet, “The
prayer is ahead of you.”” Abu

Hanifah said that. Ashab says
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that he does not have to repeat

them unless he prayed both of | T

them before the disappearance
of twilight. And then he only
repeats ‘Isha’. Ash-Shafi‘i said
that. It is what Qadi Abu’l-
Hasan supported. His argument
is that that the sunnah is to join
these two prayers, but that it is
not a precondition for their
validity. It 1s a
recommendation, like joining
Zuhr and ‘Asr at ‘Arafah. Ibn
al-Mundhir  preferred  this
position and related it from
‘Ata’ 1bn Abi Rabah, ‘Urwah
ibn az-Zubayr, al-Qasim ibn
Muhammad, Said ibn Jubayr,
Ahmad, Ishaq, Abu Thawr and
Yaqub. He related that ash-
Shafi 1 said, ‘He does not pray
until he has

Muzdalifah. But if the middle

reached

of the night comes before he
reaches Muzdalifah, he does

pray them.’
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If someone hurries and reaches
Muzdalifah before twilight has
disappeared, Ibn Habib said,
‘There 1is for

no prayer

someone who hastens to
Muzdalifah before twilight has
disappeared, either the imam or
anyone else, until the twilight
has disappeared.” Part of the
meaning is that the time of this
prayer is after the
disappearance of twilight. It is
not permitted to pray it before
that. If its time had been before
the disappearance of twilight, it

would not have been delayed.
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About someone who reaches
‘Arafah after the imam has
pressed on, or he is one of
those with an excuse who stood

with the imam, Ibn al-Mawwaz
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G 8 & S 3RWId Ugd, Al
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the imam, he should pray each
prayer at its time.” Malik said
about someone with an excuse
that keeps him from being with
the imam that he prays both
when the

Ibn al-

prayers together
twilight disappears.
Qasim said about those who
stand after the imam: ‘If he
hopes to reach Muzdalifah in
the first third of the night, he
should delay the prayer until he
reaches Muzdalifah. Otherwise
he prays each prayer at its
time.” So Ibn al-Mawwaz
restricted delaying the prayer
until Muzdalifah is reached to
those who stand with the imam
rather than other people. Malik
made it a question of the time
rather than the place and Ibn al-
Qasim considers the preferred
time for the prayer and the
place. If someone fears missing
the preferred time, then it is
invalid to consider the place. It
1S more appropriate to observe

the preferred time.
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Scholars disagree about the
of

Muzdalifah. There are two

form the prayer at
possibilities. One 1s with the
adhan and the igamah. The
other is that they are joined
together with no action to
them action

separate or

permitted between:  setting
down baggage and the like. As
for the adhan and the igamah, it
is  confirmed  that  the
Messenger of Allah prayed
Maghrib ‘Isha’
Muzdalifah with one adhan and

The Sahih

and at

two  igamahs.
transmitted that from the long
hadith of Jabir. That was the
view of Ahmad ibn Hanbal,
Abu Thawr Ibn
Mundhir. Malik said that they

and al-

should be prayed with two
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adhans and two igamahs. The
same is true of Zuhr and ‘Asr at
‘Arafah, although the
consensus is that that happens
at the beginning of the time of
Zuhr. Abu ‘Umar said, ‘I do
not know of any hadith
regarding what Malik says that
goes back to the Prophet by any
path, but it is related from
‘Umar ibn al-Khattab.” Ibn al-
Mundhir added Ibn Masud.
Part of the argument of Malik
in respect of this topic is that
the Messenger of Allah made a
sunnah of the two prayers at
Muzdalifah and ‘Arafah, so
arguably the two have the same
time since their time is the
same. Therefore each of them
1s prayed in its proper time and
neither of them is more entitled
to the adhan and igamah than
the other since neither of them
is being made up: they are
prayers that are being prayed at
their time. Each prayer is
prayed in its time. Their sunnah
is therefore to have an adhan

and igamah for the group. This
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1s clear, and Allah knows best.

B ¢ 1 TR TH S0 Iad § Ul
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The others say that the first one
1s prayed with an adhan and
igamah and the second is
prayed without an adhan and
igamah. They said that ‘Umar
commanded the second adhan
because people had separated
for eating and the adhan was to
gather them together again.
They said, ‘That is what we say
when the people separate from
the imam for eating or any
other reason: he can command
the muadhdhin to call in order
to gather them. When there is
an adhan, there is an igamah.’
They said that this 1is the
meaning of what is related
from ‘Umar. They mentioned
the hadith of ‘Abd ar-Rahman

ibn Yazid in which he said,

‘Ibn Masud used to put the
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evening meal between the two
prayers at Muzdalifah. Another
path of transmission states that
he prayed every prayer with an
adhan and a igamah.” ‘Abd ar-

Razzaq mentioned it.
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Still others said that both

prayers  are  prayed  at
Muzdalifah with an igamah,
but with no adhan for either of
them. It is related from Ibn
‘Umar and that is the position
of ath-Thawri. ‘Abd ar-Razzaq
and ‘Abd al-Malik ibn as-
Sabbah mentioned from ath-
Thawri from Salamah ibn
Kuhayl from Said ibn Jubayr
Ibn Umar “The
Messenger of Allah joined

Maghrib and ‘Isha’ at Jam*. He

that said,

prayed Maghrib with three
rakahs and ‘Isha’ with two

with one igamah.’
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Others said that both prayers
are prayed together between
Maghrib and ‘Isha’ with one
adhan and one igamah. That
was because they believed what
Hushaym related from Yunus
ibn ‘Ubayd from Said ibn
Jubayr about Ibn ‘Umar joining
Maghrib and ‘Isha’ at Jam with
one adhan and one igamah with
nothing separating them. The
same 1is related marfu from
Khuzaymah ibn Thabit. He is
not strong. Al-Juzjani related
from Muhammad ibn al-Hasan
from Abu Yusuf from Abu
Hanifah that they are prayed
with one adhan and two
igamahs: an adhan for Maghrib
and only an igamah for ‘Isha’.
This is the position of at-
Tahawi based on the hadith of

Jabir. It 1s the first view and it

is relied on.
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Others say that they are prayed
with two igamahs, with no
adhan for either of them.
Among those with this position
are ash-Shafi‘i and his people,
Ishaqg, and it is one of the two
positions of Ahmad ibn
Hanbal. It is the position of
Salim ibn ‘Abdullah and al-
Qasim ibn Muhammad. They
argue by what ‘Abd ar-Razzaq
mentioned from Mamar from
Ibn Shihab from Salim from
Ibn ‘Umar: ‘When the Prophet
came to Muzdalifah, he joined
Maghrib and ‘Isha’. He prayed
Maghrib with three rakahs and
‘Isha with two with one
igamah for each of them. He
did not connect them at all.’
Abu ‘Umar said, ‘The reports
from Ibn ‘Umar about this
position are the firmest of what
is related regarding this matter,
it is to

but subject

interpretation. There is no

disagreement about the hadith

of Jabir. It i1s more fitting.
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IS no scope

speculation  regarding  this
matter. It is something that

must be followed.’
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As for a separation between the
two prayers by some action
other than the prayer, it is
ibn
Zayd that when the Prophet
Muzdalifah, he

confirmed from Usamah

reached
dismounted and did wudu’
fully. Then the igamah for the
prayer was made and he prayed
Maghrib. Then every man
made his camel kneel in his
camp. Then the igamah for the
prayer was made and he prayed
it without praying anything
between them. One variant has:
‘They did not unpack until the
igamah for ‘Isha’ was given.
He prayed and then they
unpacked.” We have already

mentioned that Ibn Masud had

his evening meal between the
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two prayers. This 1s permission
to separate the two prayers at

Jam.
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Malik was asked about

someone who arrives at
Muzdalifah and whether he
should begin with the prayer or
delay it until he has removed
his baggage from his camel. He
said, ‘If the baggage is light,
there is nothing wrong in doing
that before the prayer. I do not
think that is the case with load-
bearers. Then the person begins
with the prayer and unloads his
camel afterwards.” Ashhab said
in his books, ‘He can unload
his camel before the prayer,
although 1 prefer that he prays
Maghrib before unloading it
it is

unless absolutely

necessary, because it is heavy
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for the animal or some other

reason.” As for supererogatory

prayers between the two

prayers, Ibn al-Mundhir said, ‘I
do know  of

not any

disagreement between them
that someone joining prayers
does not pray supererogatory
prayers between them.
According to the hadith of
Usamah, “He did not pray

anything between them.”
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Spending  the  night at
Muzdalifah is not one of the
pillars of the hajj according to
the majority of scholars, but
there 1s disagreement about
whether someone who does not
spend the night there is obliged
to sacrifice. Malik said that
someone who does not spend
the night there owes a sacrifice.
Someone who stands there for
most of the night owes nothing

because according to Malik and
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his people spending the Night

of Sacrifice there 1s a

confirmed sunnah, not an
obligation. A similar statement
was made by ‘Ata’, az-Zuhri,
Qatadah, Sufyan ath-Thawri,
Ahmad, Ishag, Abu Thawr and
the People of Opinion about
someone who does not spend
the night there. Ash-Shafi‘i
said that if someone leaves it
after half the night, he owes
nothing, but if he leaves before
half the night has passed and
does not return to Muzdalifah,

he owes fidyah of a sheep.
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‘Ikrimah, ash-Shabi, an-Nakha
1 and al-Hasan al-Basr1 said
that stopping at Muzdalifah is
an obligation and that, if
someone misses Jam*‘ and does
not stop, he has missed hajj and
must make his ithram that of
‘umrah. That is related from
ibn az-Zubayr and it is the
The

related from ath-

position of al-Awza‘.

same 1S
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The soundest
transmission from him is that
stopping there is a confirmed
sunnah. Hammad ibn Abi
Sulayman said, ‘Someone who
misses pouring on from Jam
has missed the hajj and should
make it an ‘umrah and do hayjj
in the following year. Their
argument is based on the literal
text of the Book and the
Sunnah. In the Book, the basis
is the words of the Almighty:
‘When you pour down from
‘Arafat, remember Allah at the
Sacred Landmark.” In the
Sunnah, it 1s the words of the
Prophet: ‘Whoever catches Jam
and stands with the people until
they pour down has caught it.
Whoever does not catch that
has no hajj.” Ibn al-Mundhir
it.

mentioned Ad-Daraqutni

related that ‘Urwah ibn

Mudarris said, ‘I went to the
Prophet while he was at Jam
and said to him, ‘Do I have a
hajj, Messenger of Allah?” The
of Allah

Messenger said,

‘Whoever has prayed the

morning prayer with us at Jam,
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having gone to ‘Arafat before
that, either by night or day, has
completed his dishevelment
and completed his hajj.” Ash-
Shabi said, ‘Anyone who does
not stop at Jam makes it

‘umrah.’
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Those who take the majority
position answer that the ayah
does not contain any proof of
the obligatory nature of
standing or of spending the
night there since that is not
mentioned in it. All that is
remembrance

if

mentioned 1S

(dhikr). All agree that
someone stops at Muzdalifah
without remembering Allah,
his hajj is complete. If the
remembrance commanded is
not a primary element of the
hajj, then 1t is even more
probable that being present at
the place is not going to be

Abu

either. ‘Umar  said,
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‘Similarly they agree that,

when the sun rises on the Day
time of

of Sacrifice, the

stopping at Jam has been
missed but whoever manages to
stop there before sunrise has
caught it. Some say that it is an
obligation and some say that it
is sunnah.” As for the hadith of
‘Urwah ibn Mudarris, in some
variants it states that it is about
stopping at Muzdalifah rather
than spending the night there.
That is similar to the hadith of
‘Abd ar-Rahman ibn Yamar ad-
Dili who said,
Messenger of Allah at ‘Arafah

‘1 saw the

when some people from Najd
came to ask him about the hajj.
The Messenger of Allah said,
“The hajj 1s ‘Arafah. Whoever
catches it before dawn on the
night of Jam has a complete
hajj.” An-Nasa’i related this
from Ishaq ibn Ibrahim from
Waki from Sufyan ath-Thawri
from Bukayr ibn ‘Ata’ from
‘Abd ar-Rahman ibn Ya‘mar
ad-Dili. Ibn ‘Uyayna related it
from Bukayr from °‘Abd ar-

Rahman ibn Ya‘mar ad-Dili.
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He said, ‘I saw the Messenger
of Allah say, ‘The hajj
‘Arafah. Whoever catches it

1S

before dawn has caught it. The
days at Mina are three. There is
no sin for someone who hurries
on after two and there is no sin
for someone who stays longer.’
He says in the hadith of
‘Urwah, ‘Whoever prays this
of ours’, and he
the

Muzdalifah. Scholars agree that

prayer
mentioned prayer  at
if he spends the night there,
stops and then sleeps through
the prayer and misses the
prayer with the imam, his hayjj
is nevertheless complete. If
attending the prayer with the
imam is not a primary element
of the hajj, then stopping at the
place where the prayer is held

1s even less likely to be. They

said that this hadith only
verifies the obligation of
‘Arafah.
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Remember Him because He |”

has guided you, even though

before this you were astray.

The command to remember is
repeated for emphasis. It is said
that the first is a command to
remember at the Mashar al-
Haram and the second is to
remember with sincerity. It is
said that the second time it
means to acknowledge the
blessing and show gratitude for
it and then to remind them
about the time when they were
misguided. Remember Him in
a good way as He has guided
you in a good way. Remember
Him as He has taught you what
to do and do not turn from it.
‘Before this’ refers to before
the guidance of Islam came, or
before the Quran, or before the

Prophet. The first is the most
likely, and Allah knows best.
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STeH 1"

Then press on from where the

people press on and ask Allah’s

forgiveness. Allah is Ever-
Forgiving, Most Merciful.
[2:199]

“fth 98I I IdMT 8 9gl ¥ 9
AN IGET Bl &, 3R 3ieae 9
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§gd S¥RM drar, FgrEd 8
B AT g 1" [3A-TPG: 199]

Then press on from where the

people press on

{93 98l q YT 8l o8l ¥ Id
AN EFTEId g 1"

The ‘people’ referred to here
are called

(Quraysh and others), who did

those Hums
not stop with the people at
‘Arafat,
Muzdalifah, which is part of

but stopped at
the Haram, claiming that they
were its servants and must
venerate only it.
Notwithstanding the fact that
they knew that ‘Arafat was
where Ibrahim had stood, they
did not leave the Haram and
stood instead at Jam while the
people were at ‘Arafat. They
were told to press on with the
people. ‘Then’ in this ayah is

for order, and it adds one
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sentence to  another.
Dahhak says that the entire
community is addressed and
‘people’ means Ibrahim as is
the case in. So it has a singular
meaning. It is possible that the
pressing on here means from
‘Arafah or that it means the
pressing on from Muzdalifah.
At-Tabari said that it means:
‘Press on from where Ibrahim
pressed on from Muzdalifah
Jam‘, namely, press on to Mina
because the pressing on from

‘Arafah is before the pressing

on from Muzdalifah.’
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This is evidence to support

those who make i1t an

obligation to stop at

Muzdalifah since there is a
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die # golld § S golaiawhT |




command to press on from it,
and Allah knows best. The
sound position regarding the
interpretation of this ayah is the
first one. At-Tirmidhi related
that Aishah said, ‘Quraysh and
those following their religion,
namely the Hums, used to stop
at Muzdalifah, saying, “We are
the servants of Allah.” Other
‘Arafah.

stood at

Allah

people

Therefore revealed:
“Press on from where the
people press on.”” This is a
sound hasan hadith. Aishah
said in Sahih Muslim, ‘The
Hums were those about whom
Allah revealed: “Press on from
where the people press on.””
She added, ‘The people used to
press on from ‘Arafah while
the Hums pressed on from
Muzdalifah. They said, “We
only press on from the Haram.”
When “Press on from where
was

the people press on,”

revealed they returned to
‘Arafat.” This is an explicit
text. It is very sound and other

views are not relied on. Allah is
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the One we ask for help.
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Said ibn Jubayr recited ‘an-

nasi’ (the forgetter). Its
interpretation is that it refers to
Adam since Allah says: ‘He
forgot. We did not find that he

had a firm resolve.’
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Allah commanded them to ask
for forgiveness because this is
the place for doing that and a
place where it is likely that it
will be accepted and that mercy
will descend. One group said
that it means: ‘Ask Allah’s
forgiveness for any actions you
did that are contrary to the
sunnah of Ibrahim with respect
to your standing at Quzah at

Muzdalifah
‘Arafah.’

rather than
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Abu Dawud related that ‘Ali

said, ‘In the morning the
Prophet stood on Quzah and
said, “This is Quzah. It is a
place of standing. All of Jam is
a place of standing. I sacrificed
here and all of Mina is a place
of sacrifice, so sacrifice where
your baggage is.” Therefore the
ruling for the hajjis when they
press on from ‘Arafah to
Muzdalifah is that they spend
the night there. Then the imam
leads the people in the Subh
prayer before dawn and they
stand at the Sacred Landmark.
Quzah 1is the mountain on
which the imam stands. They
continue to remember Allah
and make supplication until it
i1s close to sunrise. Then they
press on before sunrise,
differing from the Arabs who
used to press on after sunrise,
when they would say, ‘Ashriq
thabir kayma nujir’ (Illuminate

Thabir so that we may hasten),

meaning to approach coming
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out of ihram.
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CANIME

Al-Bukhari related that
‘1

‘Amr

ibn Maymun said, saw
‘Umar pray Subh at Jam’. Then
he stood and said, “The
idolaters used not to press on
until the sun rose, saying,
‘Ashriq thabir.” The Prophet
acted differently to them and
pressed on before sunrise.”” Ibn
‘Uyaynah related from Ibn
Jurayj from Muhammad ibn
Makharramah from Ibn Tawus
from his father that the people
of the Jahiliyyah used to press
on from ‘Arafah before sunset,
and press on from Muzdalifah
after sunrise. The Messenger of
Allah delayed one and brought
the other forward: he delayed
the pressing on from ‘Arafah
and hastened that of
Muzdalifah, acting differently

to the idolaters.
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foar, dife  TRINGHE Dl
A% |
When they press on before | "Sid ol ROl goif €4 4 Ugd
sunrise, their ruling is to press | IgHT 8 o 3% o g U8B B

on in the manner in which they
pressed on from ‘Arafah, which
is that the imam travels with
the people at a medium pace,
and speeds up slightly when he
finds a gap. A medium pace
(anaq) is a well known pace
taken by mounts. Nass is a
faster pace than anaq, like
khabab (a quick amble). We
find in Sahih Muslim that
Usamah ibn Zayd was asked,
‘How did the Messenger of
Allah travel when he pressed
on from  ‘Arafah?” He
answered, ‘He travelled at a
medium pace, and when he
found a gap, he went quicker
(nass). Hisham said that nass is
faster than anaq as we already
mentioned. It is recommended
to hasten in the wvalley of

Mubhassir for the distance of a

stone’s throw. There is no harm

if one does not do that. It is part
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Ath-Thawrt and

others related from Abu-z-
Zubayr that Jabir said, ‘The
Messenger of Allah pressed on
with tranquillity and told them,
“Go gently and quickly in the
valley of Muhassir” and he told
them, “Take your rites from

299

me.
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When they reached Mina on
the morning of the Day of
Sacrifice, they stoned the
Jamrat al-Agabah in the middle
of the morning while mounted,
if  possible. It is not
recommended to ride to the
other jamrahs. They stoned
them with seven pebbles, each
of them like a pea, as will be
explained. When they have
stoned them, they leave their
thram and what was forbidden
to them of clothing and other
things becomes lawful for them

again: except for women, scent
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to

the

and hunting,

Malik

according

and Ishaq in

transmission of Abu Dawud al-
Khaffaf. ‘Umar ibn al-Khattab
Ibn said,

and ‘Umar

‘Everything 1s lawful to him

except women and scent.’
According to  Malik, if
someone uses scent after

stoning and before the Tawaf
al-Ifadah, he does not owe
fidyah because of what has
come about that. He believes
that if someone hunts after
stoning the Jamrah and before
the Tawaf al-Ifadah, he owes
reparation. Ash-Shafi‘i,
Ahmad, Ishaq and Abu Thawr
said that everything except
women is lawful for him. That

is related from Ibn Abbas.
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The person performing hajj
stops saying the talbiyah with
the first pebble he throws at the
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Jamrat al-Aqabah. This is the
position of most of the people
of knowledge in Madinah and
elsewhere. This 1s permitted
to

and allowed

Malik. What 1s well known

according

from him, however, is that one
stops saying it at midday on the
day of ‘Arafah according to
what he mentioned in the
Muwatta’ from ‘Ali. He said,

‘That is the way with us.’
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The basis for this in the Sunnah
1s what Muslim related from al-
Fadl ibn ‘Abbas. He was riding
behind the Messenger of Allah
who said to the people on the
evening of ‘Arafah and the
morning of Jam’, “You must be
calm!” He was holding back his
she-camel wuntil he entered
Muhassir (which is part of
Mina). He said, ‘You must
have pea-sized pebbles with
which to stone the Jamrah.” He
said, ‘The Messenger of Allah
continued to say the talbiyah

until he had stoned the Jamrat

" T3 Pl 3R gaAd § 98
Rara & ot sam giew A
Hod o SIeaT ¥ -1a [ g |
98 JgJeae & Wy ARl W
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T &1 fewr g1 R e A
BOMA: "8 94 & aF &
SRR HHAT -1 a1feT o d
SRS $I IH Dl ST




al-‘Agabah.” One variant has:
“The Prophet indicated with his
hand how someone flicks a
pebble.” We find in al-Bukhari
that ‘Abdullah went to the
largest Jamrah with the House
on his left and Mina on his
right. He threw seven pebbles
and said, ‘That is how the
stoning was done by the one to
whom Surat al-Baqarah was
revealed.” ad-Daraqutni related
Aishah

said that the

of Allah

that
Messenger said,
‘When you have stoned, shaved
and sacrificed, then everything
except women is lawful for
you. Clothing and scent are
lawful for you.” We find in al-
Bukhari that Aishah said, ‘I put
scent on the Messenger of
Allah with these two hands
when he went into ithram and
when he came out of it before
doing tawaf.” She stretched out
hands. to

her According

scholars, this 1is the lesser
coming out of ihram. The
greater coming out of ihram is

the Tawaf al-Ifadah which

makes lawful women and all

Bod - el YIeTE STHRG-
T-3(pdl B TH P TP
Y9 ddiedl ®ed 1" Th
fearra o §: “<7al 7 oA B 9
TR Tt T st fbd Rg
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BoRd SR 7 RN
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Ruku 26 [2 Baqgarah 197-210] Hajj, Tagwa, and Complete Submission

things that are forbidden in
thram. More of this will be
mentioned in Surat al-Hajj,

Allah willing.

IHT & TAoldioh g “dgega-U-
R T M § Soidl dR

R FeHa gl Jefe “deedd-

T-3fheR”  ddIHh-U-IHhlelg &
91¢ TR BT 8, e wig
IR SR TG BT THH THLS
diel ga 8 o 81 39!
Holle dURie, S 3feg, IR6-
T8 H 3t

When you have completed your
rites, remember Allah as you

used to remember your

forefathers, or even more.

There are some people who
say, ‘Our Lord, give us good in
this world.” They will have no
the Next World.

share 1n

[2:200]

TR S qH 39 TS 3fal
B bl dl el Dl ATg DR,
S gH U SU-gel @ d1g
A Y e IT ot gga|
fipR @l & 3@ T & S ped
T UgARS gH g H e T
T ANl & foQ 3fRd # &g
feear =gl gImI” [3-TPE:

200]

When you have completed your

rites, remember Allah

TR S qH 30+ TS 3fal
DR D! dl 3T Dl ATG DRI |

Mujahid  says  that  the

‘manasik’ (rites) referred to
here are the sacrifices and it

means the spilling of blood. It

"Olieg ®ed © 1& Tgl
ARG ¥ G pei-al g,
gl G d8H11 I8 Y el T
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is said that it refers to the
pillars of hajj since the Prophet
said, ‘Take your rites from me.’
So the meaning is: ‘When you
perform the rites

Allah,

of hajj,
remember and also
remember Him and praise Him
for His blessings to you.’
‘Qadaytum’ means: ‘you have
performed and finished’. The
verb can also be used for
performing acts of worship

outside of their defined time.

¢ fr S99 TRIG 8 &SRB
g, Fifep el 7 TR "3
ARG gy g &l 1"

T H3F! I8 8 "9d qH 8%l &
TR 3ET HR Ib| i g
®! AT B, 3R IS "H7d R

39D B 9 AT WY B 1

"HoqH” BT AT §: "qHT Sfal
R o iR g & fern!”

gg W3 TG Pl IAD
o gad & 9l 31al IR &
forg +ft s BT B 1

as you used to remember your

forefathers — or even more.

S qH U4 §TU-gIel &I I1g
A Y Ffewp I Ui FgR 1"

The custom of the Arabs was
that, when they completed the
hajj, they would stand at the
Jamrah and boast of their
forefathers and mention the
glorious and courageous feats
of their ancestors, to the extent
that one of them would say, ‘O
Allah, my father was a great
tent with a huge pit and much
wealth. Give me the like of
and

what You gave him!’

would only mention his father.

"3R4 Dl TR T8 UT b od a8
gl GHHA B od ol SFRE b
U WS BPR U ST g
3OEIE R WY FRd, AR 30
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ayah was revealed

commanding them to
remember Allah more than they
used to remember their
forefathers in the time of the
Jahiliyyah. This is the position
of most commentators. Ibn
‘Abbas, ‘Ata’, ad-Dahhak and
ar-Rabi said that the meaning
of the ayah is: ‘Remember
Allah as children remember
their fathers and mothers. Seek
help from Him and seek refuge
with Him as you did with your
parents when you were a child.’
Another group say that the
ayah means: ‘Remember Allah
and esteem Him, defend His
sanctity and repel those who
desire to introduce shirk into
His din and insults just as you
would speak well of your
parents if someone criticised
them, and protect and defend

them.’

aT9 &1 foleh Har Tl

AT T ofTad Ierd gs, fored
3% g foar man i a8 sreae
DI IGY JTeT ATE DY =T a8
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d 3VclG Dl UG dRd Yl
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T3 T8 §: "I DI 3 TRa
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9 sEud H omH dfered ¥
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Abu-l-Jawza’ said to Ibn
‘Abbas, ‘These days no one
mentions his forefathers. So
what does the ayah mean?’ He
replied, ‘That is not what it is
about. Allah is angrier when
someone disobeys Him than
your parents are angry with you

when you abuse them.’

"37q 3HT-SNell - I§ ST
Hel. "IN HA dl Dl AT
&1 9 35l &l foish sl
o], T 39 3Id Bl R
qdad 82"

I8 oo T “3mad &1
Adqd I8 el gl 3celg doiTal
o dad Nl IRIvi G\Idl % vld

~\

Bl ITb! AHIHMT BT g,

o I\

glaxdd xP

f qreR arfeeq

39 9ad AR 8Id € oid gH 31
RI-Yell Hall”

Az-Zajjaj said that ‘even more’

means  ‘with a  stronger
remembrance.” It is possible
that it means: ‘Remember Him

more.’

SISt 3 el g P "dfess 3T
Wt gg” FT Hdad g "Gl
REd & WY g1q HRA1I" T8
qafee § & g9@ dsF g

"3 JTET TS HY |

There are some people who
say, ‘Our Lord, give us good in

this world.’

R @ § $© UY § off dad
g TgAR @ gH g d ¢ "

This refers to the idolaters. Abu
Wail, as-Suddi and Ibn Zayd
said, ‘In the time of the
Jahiliyyah, the Arabs used only
to pray for the good things of

this world. They would ask for

T G GIRSH €1 3
STHAT-T-SRferad & R Ry
AT Bt Yasdl @ gaf o
Hd Y| 98 e, gHRAl SR
30 gRAF W el ANTd U
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camels, sheep and victory over
their enemies. They would not
ask for the Next World since
they did not acknowledge it or
believe in it. Here they are
being forbidden to ask for only
this world. The prohibition
comes in the form of a report
about what they do. It is also
possible that this threat refers
to the believers when their
supplication is confined to this
world. They will have no
portion in the Next World

because they do not ask for it.

‘Khalaq’ is a portion.

dg 3TRERd DI g3l el hd &,
Hiifh 9 98 IYPT IHIR B
g 3R 9 39 W HH 3@d |
g1 35 RIG gi+aT AN & AT
T §1 U8 GHMSM 3% 3Hd
B WaR & e U S DI 715
gl

g8 W gAfe ¢ o I8 a8a 37
A & IR | g1 oot gan
R gar 7% #wege Bl
ant & fow omfRa & @1
3MRaR T g3 & el Al
e B 73 “feear j1”

And there are others who say,
‘Our Lord, give us good in this
world, and good in the Next
World, and safeguard us from
the punishment of the Fire.

[2:201]

T AR 39! g g | off wars
3T W], 3R SffiaRd & off
YQATS 3T TR, 3R g8 31T &
G ¥ Sl [3HA-dDHIE:
201]

The ‘others’ referred to here
are the Muslims who ask for
the good of this world and the
World.

Next There is

disagreement about exactly

what the two kinds of good

qgeHE 8, o g 8l
MRA T B YaE AT g
Gl foher 1 HaTTs I IRIa A
g, 39 IR # sfeaans § SR
3% Hddfcae sgd Al o




entail and there are many
things said about this. It is
related from ‘Ali ibn Abi Talib
that the good in this world is a
good woman and in the Next
World it is the houris, and the
‘punishment of the Fire’ refers
to a bad woman. This,
however, is unlikely and is not
a sound transmission from ‘Al
because the Fire is, in reality, a
burning fire and interpreting it
to be a woman would only be

metaphorical.

goRd ofcht fo ot aifee @
fearad fosan an § o5 g &t
Halls I RIS A% 3R §, 3R
3R BT Hells A TG &R B,
Sdfd “3FT & 3elle” 9 RIS
g ARA B

Af I8 ®Id 98¢ HIGH Bl
g OR ToRd orcft ¥ el
gHIHd H SaM arel ST &,
3R I 3MRd & w3 H Al
Ryt Torett Hamt g1

Qatadah said the good of this
ephemeral world takes the form
of health and adequate wealth.
Al-Hasan said that the good of
this world 1s knowledge and
worship. Other things are said.
But what most of the people of
knowledge believe is that what
1s meant by the two kinds of
good are the blessings of this
world and the Next World. This
is sound and the expression
entails all of that because the

word ‘good’ in both cases in

"Hdlal 3 Hel § & 39 WA
a1 Bt YaTs Tgd 3R Ther-
u-foreTad AT B 89 Sust A
Fe1 fb g BT HelTs $¢0 3R
Zqled ¢l 9% Samar ot &%
3P 5 T T B

dfbe PR 3EA-U-3H &
Tdle aHl weRdl ¥ R
Ml SR oMfRd &I qEm
9d g1 T8 91d JIal 96 G,
Fiifes gom & H STg “HaTS”
1 AU THI AT B, IH(AT
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the supplication has no definite
article and so it can be applied
to all sorts of good. The good
of the Next World is the
Garden by consensus. It is also

said that it does not mean one

gl

SRR B Hellg ¥ HRIG fora-
shiwId o9 ¢ | a8 ot e T
g & o9 @3 Ue @9 YaR
mRTe g, afes 7er 78 §: “gd

particular good, but rather §| T T §Y el SFefT XTI
‘Give us the good of this

world,’

and safeguard us from the "R gH 3T & 3Td T F=|”

punishment of the Fire.’

What is meant here i1s a
supplication that the person
concerned will not enter the
Fire because of his acts of
disobedience and that he should
be brought out of it by
intercession. It is possible that
it is a supplication confirming
the request to enter the Garden
so that it expresses the desire
for salvation and success on
both fronts. It is as what one of
the Companions said to the
Prophet, ‘I say in my
supplication, “O Allah, make
me enter the Garden and
protect me from the Fire.” I do
not know what it is that you

and Muadh mumble.” The

"SI TRIG TE g3l ¢ b SMTeH
U ATERATRTT Pt Ielg 9
Sead § gIifad A foar S, iR
3R i g d WWIe b
WA 399 fReTa feram Smu|
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Messenger of Allah said to
him, ‘We say that in a low
voice.” Abu Dawud transmitted
it in his Sunan as did Ibn

Majah.

WwAgI"

GJE A 319 BRA™!: “§H
Wt ggl sifgear sardl o &gd
gl

3 3 aGE A U G H

Rard fobar 8, iR s¢ Ale A
1

This ayah is a comprehensive
supplication, asking for both
this world and the Next. Anas
was asked, ‘Make supplication
for us.” He said, ‘Give them
good 1in this world and good in
the Next World and protect
them from the punishment of
the Fire.” They said, ‘More.’
He said, “What more do you
want? [ have asked for this
world and the Next World!’
We find 1in the Sahih
collections that Anas s
reported as saying that the
Prophet frequently used this
supplication: ‘Give them good
in this world and good in the
Next World and protect them
from the punishment of the

Fire.” Anas used to use this

"Tg 3d U oI gafl g, forad
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supplication regularly.
reported that while ‘Umar was
doing tawaf, he said, ‘Our
Lord, give us good in this
world and good in the Next
World and protect us from the
punishment of the Fire,” and
that he said nothing else. Abu
Ibn

Jurayj said that he heard that

‘Ubayd mentioned this.

the most frequent supplication
of the Muslim when standing at
‘Arafat should be: ‘Our Lord,
give us good in this world and
good in the Next World and
protect us from the punishment

of the Fire.’

goRd 39 g i 39 g3l &l

HUd T Ul Hd Y|

feara 8 o goRa IWR s
®Hd gU U8 g3 Ugd 3: “U gAR
W gH g # ydrR e
WRAT, ARG YR 3l
A, 3R BH S & 3E I
FaTl” 3R SqF AT $S gl
Hgd I 31g I9g = Ig Ramd
forp &1 g

39 N A FE1 8 5 3% g I
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WAL, R H Ydlg Sl
XA, 3R BH SN & 39e I
qa|”

Ibn ‘Abbas said, ‘There is an
angel who has been standing at
the [Yemeni] Corner since
Allah created the heavens and
‘Amen.’

the earth,

saying,
Therefore say: “Our Lord, give

us good in this world and good

"I oSN A WRUNT: e o
3{CATE a4 SAMT 3R
v B U feur 5, @
BRI $H-T-JAHl & U
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in the Next World and protect
us from the punishment of the
Fire.” “‘Ata’ ibn Abi Rabah was
asked about the Yemeni corner
while he was doing tawaf of the
House and he said, ‘Abu
Hurayrah related to me that the
Prophet said, “Seventy angels
have been entrusted to it. If
someone says, ‘O Allah, 1 ask
You for pardon and well-being
in this world and the Next! Our
Lord, give us good in this
world and good in the Next
World and protect us from the
punishment of the Fire,” they

‘Amen.”” Ibn Majah

say,

transmitted it in the Sunan.

3{aT for 3falt I9T8 9, Safd a8
SqeAg P qdH PR @ 3,
SH-T-IAM! & IR H YHT T
dl 317 el “31g §E 1 T
o @ fo qdt 9 wanm:
TR BRI 39 R THR by
U E | 3R PIS TRoH T Pe: T
3fcaTg! # g™ gfHan 9 sfiard
o et R Sfthad &1 ward
AT E | T AR X g g o
YATS ST WAL, SfRd
YQTS 37T AT, 3R &8 31T &
e ¥ @I, A 98 WRRA

Y 3§ ANE A U g |
fyaraa fear g1

They will have a good share
from what they have earned.
Allah 1s swift at reckoning.

[2:202]
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They will have a good share
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from what they have earned.

This refers to the second group,
the party of Islam, and informs
them that they will have the
reward for the hajj or the
reward for the supplication. A
believer’s  supplication  is
worship in itself. It is also said
that the word ‘they’ refers to
both groups. The believer will
receive the reward for his
action and his supplication, and
the unbeliever will have the
punishment for his shirk and
his confining his outlook to this
world. Evidence for that are the
words of Allah: ‘Allah have

ranks according to what they

did.’

3EW-U-3WM, R ST TS
R d S @ § b I% 3o
TS DI T U] g3 DI 3
e AiffF &t gonm e ot
Ueh gelled g

gg t w51 T § b Tl e
AN ¥ RIE G ARG &1 09
AT P 3O 3Hd 3R gan
aFl BT gag fiyerm, e
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gHaT db Ul OR Hega
G 1 Il e |

OBl ol 3fcdlg a3l &l
I HREM o “AINl & o 39d
3{THTA & GTTad golid g 1"

Allah is swift at reckoning.

"3RS 984 Siee, [0S A
g l”

‘Swift’ (sari) comes from the
verb saria, meaning ‘to hasten.’
‘Hisab’ (reckoning) is a verbal
noun like muhasabah. Hisab’
means the same as what is
counted (muhasab) and so what
constitutes the

1S counted

RIS (AR13Y) W3red IR
e g, ST Herl § “Siedl
sadid 39 de Wt BT §
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reckoning. Hasab, meaning
noble descent, is what a man
counts as one of his glories.
One can say that his glory
(hasab) is his din or his wealth.
In a hadith we find, ‘Hasab i1s
wealth and nobility is piety.’
Samurah ibn Jundub related it.
Ibn Majah transmitted it. It is

also found in ash-Shihab.

BUY" THSMHT IR d-TU-9q,
39 I B! Fed § o e
ot gl oR ww F YER
$H| Hal oIl § fb SMe &1
TUE DI ¢ 1 IUHT AT 5 |

U% gorg H g "89d A1d § 3R
3T I aal 31" T THRE
fo Sga 7 Rard fear 1 3w
qToTg A 9 7o a1 §, SR T8
“31-Rigra” 7 off et g1

The ayah means that Allah is

swift in calculating the
reckoning and has no need of
counting, addition or the action
of thought as a human reckoner
would. That is why He says:
‘We  are  sufficient as
Reckoner.” The Messenger of
Allah said, ‘O Allah, Sender
down of the Book, Swift at
Reckoning.” Allah knows His
slaves and what they do and
has no need of memory or
He knows

reflection since

everything to be reckoned for

"3{Od $I Hadd T8 § 1P
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or against them. The purpose of
reckoning 1s ascertaining the

truth.

ST § foraeT fRue 39 8%
¥ 1 3 e Raarw ferar smem|
ffOre &1 AwHue eHiHd Bl
ElGESIE

It is said that the phrase means
that Allah is swift at repaying
people for their actions. It is
said that it means that one thing
does not distract Him from
other things. He reckons them
all at the same time as we find
in His words: ‘Your creation
and rising is only like that of a
single self. Al-Hasan said, ‘His
reckoning is swifter than the
blink of an eye.” One report
says: ‘Allah reckons in the
amount of time it takes to milk
a sheep.’ It is said that when He
reckons one person, He reckons
all creation. ‘Ali was asked,
‘How can Allah reckon all His
slaves in a single day?’ He
replied, ‘In the same way that
He provides for them in a
single day!” Another possible

meaning of reckoning is that

Allah acquaints His slaves with

g +ff w81 T § f 59 ua
&1 A U8 © [ sfeamrg Al
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the exact repayment they will
receive for their actions and
reminds them of what they
forgot as is seen in His words:
‘On the Day Allah raises up all
of them together, He will
inform them of what they did.
Allah has recorded it while
they have forgotten it.” It is
said that it means that He is
swift at bringing about the Day
of Reckoning and so the
meaning of the ayah is to warn

about the Day of Rising.

T TRE 98 TP ol o7 d 99
! o Sarg!”

e &1 TH 3R T3 Tg off
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P feT A WRSR BT 81"

All of these interpretations are
possible. The slave of Allah
should make the reckoning

light for himself through

"3 qEY TRIRT &1 wgfaard
Hivlg T 3T & o Bl A1MeT
% a8 A% I & WY 3
foTy feHTd 1 goobT R o1 forg
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righteous actions.
reckoning will be lighter in the
Next World for the one who
calls himself to account in this

world.

Ibn ‘Abbas said, ‘The words

“They will have a good

share...” refer to a man who
uses money to perform hajj for
someone else and has a
reward.” A hadith is reported
about that in which a man said,
‘O Messenger of Allah, my
father died without performing
hajj. Can I perform hajj on his
behalf?” The Prophet answered,
‘If your father had a debt,
would you not pay it?” He
answered, ‘Yes.” He said, ‘A
debt owed to Allah is more
entitled to receive settlement.’
He asked, ‘Will I have a
reward?” and then Allah
revealed: ‘They will have a
good share from what they
have earned.” So the meaning is
that the reward for the hajj for
shared

dead

the dead person is
between him and the

person.
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Abu Abdullah Muhammad ibn
Khuwayzimandad stated in al-
Ahkam, ‘The position of Ibn
‘Abbas is like that of Malik
because the final position of
Malik is that the one for whom
the hajj is done has the reward
for paying for it and the hayjj
belongs to the one who does it.
So it 1s as if the person doing
the hajj; has the reward of his
body and actions and the one
who pays for it has the reward
of his spending. That is why we
say that there is no difference
in this ruling between the one
who has performed the
obligatory hajj for himself or
one who has not, because in the

case of actions in which a

proxy is permitted, the ruling
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of the proxy is the same for
someone who has performed it
before or has not performed it.
This is true of actions which
are for this world and those
which are for the Next World.
Do you not see that someone
who owes zakat, kaffarah or the
like can perform that on behalf
of someone else, even if he has
not performed it for himself?
The same is true of someone
who does not attend to his best
interests in this world. He can,
nonetheless, act as proxy for
someone else in such things as
that and undertake that for
someone else even if he has not
undertaken it for himself. He
can carry out a marriage for
else if he

someone cven

himself has not married.’
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Remember Allah on the

designated days. Those who
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hurry on in two days have done
no wrong, and those who stay
another day have done no
wrong — those of them who are
fearful of Allah. Be fearful of
Allah. And know that you will
be gathered back to Him.
[2:203]
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Remember Allah on the | “3{R 3cE I A & dg
designated days. faai 9 gre A1

There is no disagreement | "SH §1d TR I@HT & GAHA
among scholars that the |3 sfegae a8 & dgl

‘designated days’ here refer to
the days of Mina. They are the
days of tashriq. These three
days have various names. They
are the days of the stoning of
the jamrahs which takes place
over three days but then it is
permitted for someone on hajj
to hurry and do it in two days
after the Day of Sacrifice. Ath-
Thalabi Ibrahim
Nakhai] that

and [an-

said the
‘designated days’ are the ‘ushar
(10th, 11th and 12th) and the
‘specific days’ are the days of

sacrifice. Makki and al-
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Mahdawi also said that the

‘designated days’ are the

‘ushar.

Tap! 3R Agedl 7 Wt pe1 g fH
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Allah commands His slaves to
remember Him on designated
days which are the three days
after the Day of Sacrifice. The
Day of Sacrifice itself is not
one of them by the consensus
of the people that no one can
hurry and leave on the second
day. If the Day of Sacrifice had
been one of the designated
days, then it would be
permitted for those who wish to
hurry on to leave on the Day of
Nafr because he has taken two
of the designated days. Ad-
Daraqutni, at-Tirmidhi and
others transmitted from ‘Abd
ar-Rahman ibn Yamar ad-Dili
that some one of the people of
Najd went to the Messenger of
Allah at ‘Arafah to question
him and he commanded
someone to call out: ‘The hajj

is ‘Arafah. Whoever comes on
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the night of Jam before dawn
has caught it. The days at Mina
are three. There is no sin for
someone who hurries on after
two and there is no sin for
someone who stays longer.” It
means anyone who hurries on
after two of the days at Mina
has to stay at Mina for three
days including the Day of
Sacrifice. His total stoning
consists of forty-nine pebbles
and he does not have to stone
on the third day. Anyone who
doesn’t leave until the end of
the third day stays at Mina for
four days because of the Day of
Sacrifice and does the full
amount of stoning as will be
explained. Part of the evidence
for staying three days at Mina,
as we mentioned, is what al-

Arji said:
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It was only three days at Mina | “ag A1 # Ryt diF fa=7 91

before Nafr parted us. m 1ZIB_(}I fb ?ﬂ'q—?—q';ﬁ a Eﬁ
Sl AR fean”

The days of stoning are |"IH & feAl &I T & fe"

‘designated’ and the days of
sacrifice are ‘specific’. Nafi
related that Ibn ‘Umar said that
the ‘designated’ days and
‘specific’ days together add up
to four days: the Day of
Sacrifice and the three days
after it. The Day of Sacrifice is
‘specific’, and not ‘designated’;
the next two days are both
‘specific’ and ‘designated’, and
the fourth day is ‘designated’
and not ‘specific’. This is the
position in the school of Malik

and others.
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That 1s the case because the
first day, the Day of Sacrifice,

1s not one of the days particular

to Mina nor one of those which
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the Prophet specified when he | f&f # 3 g forg et 3 o 39
said, ‘The days of Mina are | HROM T T3 HREMT:
three.” So it is ‘specific’ | "o feq fH g1

because Allah says: ‘Invoke

Allah’s name on specific days
over livestock He has provided
There
that

for them.’ 1S no

disagreement what is
meant 1s the Sacrifice, and the
Sacrifice is on the first day. It is
the day of Adha and the two
days after it. The consensus of
our scholars is that there should
be no sacrifice on the fourth
day and so the fourth day is not
included in His word, ‘specific’
because there is no sacrifice on
it. The stoning on it is
‘designated’ on account of the
stoning, even though it is not
‘specific’ because of the lack of
sacrificing on it. Ibn al- Arabi
said, ‘The truth is that the Day
of Sacrifice is ‘designated’ for
stoning and ‘specific’ for
slaughtering, but our scholars
say that it is not included in His
words, “Remember Allah on

designated days.”
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Abu anifah and ash-Shafi‘i said
that the ‘specific days’ are the
ten from the Ist of Dhu-I-
Hijjah to the Day of Sacrifice.
Their position on it does not
vary and they related that from
Ibn ‘Abbas. At-Tahawi related
from Abu Yusuf that the
‘specific days’ are the days of
sacrifice and that Abu Yusuf
“That

‘Umar and ‘Ali and I believe it

said, 1s related from
because Allah says: “Invoke
Allah’s name on specific days
over livestock He has provided
for them.”” Al-Karkhi related
from Muhammad ibn al-Hasan
that the ‘specific days’ are the
three days of Sacrifice: Adha
and the two days after it. At-
Tabari said, ‘According to the
Yusuf and

view of Abu

Muhammad there i1s no

difference between the

“specific” and ‘“designated”
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because the “designated days”

mentioned in the Qur’an are | T

undisputedly the days of
tashriq, and no one doubts that
the “designated days” do not
include the ten days, because
Allah says: “Those who hurry
on in two days have done no
wrong.” The “ten” do not have
a ruling connected to two rather
than three. It is related from Ibn
‘Abbas that the ‘specific’ are
the ten and the ‘designated’ are
the days of tashriq. That is the

majority position.
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Ibn Zayd said that the ‘specific
days’ are the ten days of Dhu-I-
Hijjah and the days of tashriq.
This is unlikely based on what
we have mentioned and the
literal meaning of the ayah
refutes 1t. Allah assigned
remembrance in the designated
and which

specific  days

3§ Wig 7 ®el ¢ P Ty
f&q 4 g Jaldsg & 9
g7 ok SEH-T-RRF ¢
Afds S &1 g4 folh R g &
S o1 R w8 P §sg
A BT 8, SR A &b
St HeFr off sH@l qRdle
FRA G|

102/

179




indicates something different to
what he says, and so there is no

need to deal with it.
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There is no disagreement that
the person addressed here is the
person on hajj who says the
takbir ~ while stoning the
jamrahs, over the animals he
intends to sacrifice during the
specific days, and after the
prayers without the talbiyah.
Does it include other than those
on hajj? The fugaha’ of all the
regions and the famous
Companions and Tabiun agree
that everyone 1s meant to do the
takbir, especially at the times of
the prayer, and so it is recited,
whether you pray alone or in a
group, to imitate the Salaf. The
Mukhtasar of Khalil states that

women should not do it but the

first position is better known
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since women follow the rules
of thram in the same way that
men do and the Mudawwanah

states that.
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If someone forgets the takbir
after the prayer and not much
time has passed since he
completed it, he should say it.
If, however, a long time has
passed, he owes nothing. Ibn
al-Jallab said that. Malik is
reported in the Mukhtasar as
saying that you should say it as
long as you are still sitting. If
you rise before saying it you
owe nothing. According to the
Mudawwanah, Malik said that
if the imam forgets the takbir
and remembers soon after, he
sits and says it, but if a long
time has passed, he owes
nothing. If he leaves without
saying the takbir and the people

are still sitting down, they say

it.
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Scholars disagree about the end | "

of the time of saying the takbir.
‘Umar ibn al-Khattab, ‘Ali ibn
Abi Talib and Ibn ‘Abbas said
that it is said from the Subh
prayer on the Day of ‘Arafah
up until ‘Asr on the last of the
days of tashriq. Ibn Masud and
Abu Hanifah say that it 1s from
the morning of the Day of
‘Arafah up until ‘Asr of the
Day of Sacrifice. His two
companions disagree and take
the first position. So they agree
about its beginning, but not its
end. Malik says that the takbir
should be said from Zuhr on
the Day of Sacrifice to the
Subh prayer on the last of the
days of tashriq. Ash-Shafi‘i
agrees with that, and it is also
the position of Ibn ‘Umar and
another position of Ibn ‘Abbas.
Zayd ibn Thabit said that the
takbir should be said from Zuhr
on the Day of Sacrifice to the
days of tashriq.
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Ibn al-Arabi says that those
who say that the takbir is said
from the Day of ‘Arafah and
stopped at ‘Asr on the Day of
Sacrifice have abandoned the
evident text because Allah
says: ‘on the designated days’,
which are three. Those people
say that they say the takbir over
two days and have therefore
abandoned the literal text
without any proof. As for those
who say that it is said on the
Day of ‘Arafah and the days of
tashriq, their argument is that
Allah says: ‘When you pour
down from °‘Arafat’ and so
‘Arafat is included in the days
mentioned. So it would be
valid for someone to say that
the takbir should be said from
Maghrib on the Day of ‘Arafah

because that is the time of
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pouring down. Doing it before
that is not demanded by the
literal wording of the ayah. It is
obligatory from the Day of
Tarwiyah, when one alights in

Mina.
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There 1s disagreement about the
wording of the takbir. The
well-known position in the
school of Malik is that the
takbir 1s said three times after
each prayer. Ziyad ibn Ziyad
related it from Malik. One
transmission 1s that one says
after the three takbirs: ‘There is
no god but Allah. Allah is
greater and praise be to Allah.’
(La ilaha illa’llah, wa-Allahu
akbar, wa Ir’llahi’l-hamd.) In
the  Mukhtasar Malik is
reported as saying, ‘Allah is
greater. Allah is greater. There
1s no god but Allah and Allah is
greater. Allah 1s greater and

praise be to Allah.” (‘Allahu
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akbar. Allahu akbar. La ilaha

illa’llah, wa-Allahu  akbar.
Allahu akbar, wa Ii’llahi’l-
hamd.”)

Shel, 3crflg HhdR, o {odlel
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Those who hurry on in two

days have done no wrong,
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Hurrying on is only permitted
at the end of the second day.
The same applies to the third
day because the time of stoning
during those days is after
midday. All agree that on the
Day of Sacrifice you only stone
the Jamrat al-Agabah because
the Messenger of Allah did not
stone the other jamrahs on the
Day of Sacrifice. The time for
stoning on that day is from
sunrise to midday. They also
agree that the time for stoning

the jamrahs on the days of

tashriq is from after midday up
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until sunset. They disagree
about someone who stones the
Jamrat al- Agabah before dawn
or after dawn but before
sunrise. Malik, Abu Hanifah,
Ahmad and Ishaq said that it is
allowed 1if it was after dawn,

but not before dawn.
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Malik, Abu Hanifah, Ahmad
and Ishaq said that it is
permitted to stone the jamrahs
after dawn, but before sunrise.
Malik said, ‘It has not reached
us that the Messenger of Allah
allowed anyone to stone before
dawn.’” It is not permitted to
stone them before dawn. If
someone stones them before
dawn, then he must repeat it.
Abu Hanifah and his people
said similarly that it is not

permitted to stone them then.
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Ahmad and Ishaq also said that.

One group permit stoning
It

related that Asma’ bint Abi

before dawn breaks. is
Bakr used to stone at night. She
said, ‘We used to do this in the
time of the Messenger of
Allah.” Abu Dawud transmitted
it. This position is related from
‘Ata’, Ibn Abi Mulaykah, and
‘Ikrimah 1bn Khalid. Ash-Shafi
said that the stoning could
occur after the middle of the
night. Another group said that
there 1s no stoning until
sunrise. Mujahid, an-Nakha‘i
and ath-Thawri said that. Abu
Thawr said, ‘If someone stones
before sunrise, and they
disagree about it, it does not
satisfy the requirement. If they
agree or there is a sunnah about

it, then it does satisfy it.’
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sfIwe 8 a1 39% IR | Dig
gad HiN[E &), d kR a8 F1w!
ghftl”

Abu ‘Umar said, ‘As for the
view of ath-Thawri and those
who follow him, his argument
is that the Messenger of Allah
stoned the jamrah after sunrise

and said, “Take your rites from

Ibn al-Mundhir said,

9299

me.
‘The sunnah is that one does
not stone until after sunrise and
stoning before sunrise does not
satisfy the requirement. If
someone does it, then he must
repeat it, since he has acted
contrary to the Sunnah that the
Messenger of Allah laid down

for his community.’

"3 IR - Fel: "8l adb SHM
IRt 3R I WBRI & DA
®T JIIH ¢, d TP gad
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3R Dl T Y d 39 R
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ma frar ® o/ ggeas A
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ThHIT YT "

Mamar related from Hisham
ibn ‘Urwah that his father said,
‘The Messenger of Allah
commanded Umm Salamah to

be in Makkah in the morning of

HR A fexmw foq1 Idg @
farad foar f 3= arferg =
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her day...” Abu ‘Umar said that
this hadith varies from Hisham.
One group related it mursal
from Hisham from his father as
Mamar related it and others
related it from Hisham from his
father from ‘Aishah with an
isnad. All of them are reliable.
The point is that it indicates
that she had stoned the jamrah
at Mina before dawn, since the

of Allah
to be

Messenger
commanded her in
Makkah on the morning of the
Day of Sacrifice. This could
only happen if she had stoned
the jamrah at Mina during the
dawn. Allah

night before

knows best.
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Abu Dawud related from Harun
ibn ‘Abdullah from Ibn Abi
Fudayk from ad-Dahhak ibn

‘Uthman from Hisham ibn

"3g aAHG A g fad
dsgeae 9§, ST 3§ ol
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‘Urwah from his father that
‘Aishah said, ‘The Messenger
of Allah sent Umm Salamah
ahead on the night before the
Day of Sacrifice. She stoned
the jamrah before dawn and
then went and performed the
Tawaf al-Ifadah. That was the
day when the Messenger of
Allah was going to be with her.
If this 1s confirmed, then
stoning at night is permitted,
but what 1s preferred is from
sunrise to midday. Abu ‘Umar
said that they agree that the
preferred time for stoning the
Jamrat al-Agabah is between
sunrise and midday. All but
Malik agree that if someone
stones before sunset on the Day
of Sacrifice, it satisfies the

and he
Malik

OwWCEsS

‘I

requirement
nothing. said,
recommend that if he fails to
stone the Jamrat al-Aqgabah
until evening he should
sacrifice an animal that he
outside the

brought from

Haram.
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AT ol U MR JdR-U-

P Sag AT AMGY I

They disagree about someone
who does not stone until sunset
and then stones in the night or
the following morning, Malik
said that he owes a sacrifice.
His argument was that the
Messenger of Allah set a time
for stoning the jamrah: the Day
of Sacrifice. If someone stones
after sunset, he has stoned after
the end of the time and if
someone does something in the
hajj outside of its time, he owes
a sacrifice. Ash-Shafi‘i said
that he owes no sacrifice. That
is also the view of Abu Yusuf
and Muhammad. Abu Thawr
said that was because when
someone said to the Messenger
of Allah, ‘Messenger of Allah,
I stoned after the evening,” he
said, ‘There 1s no harm.” Malik
said, ‘If someone forgets to
stone the jamrahs until evening,

he should do the stoning at

whatever time he remembers,

day or night, as someone prays
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prayer that he forgot
whenever he remembers it. He
only stones what he missed. If
it 1s one jamrah, he stones it
and then stones the jamrahs
The order of the

after it.

jamrahs  in  stoning  is
mandatory. It is not permitted
to start stoning the next jamrah
until he has completed stoning
the previous jamrah, as is the
case with the rakahs of the
prayer.” This is well-known in
the School. It is said that the
order is not mandatory for the
validity of stoning, but all
stoning at the correct time of
the

performance  satisfies

requirement.
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There is no stoning after the
end of the days of stoning. If

someone remembers failing to

"IH-T-IH TH B I &
§TG T Fol D S gbdl | 3R
fohll T &I HaPbT Ugad &
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do that after he is in Makkah or
after he has left it, he owes a
sacrifice, whether he omitted
all of the stoning or just one
jamrah or even one pebble of
the jamrah. If the days of Mina
are over, he owes a sacrifice.
Abu Hanifah said, ‘If someone
omits all of the jamrahs, he
owes a sacrifice. If he omits
one jamrah, he must feed a
poor person half a sa of food
for every pebble of the jamrah
he missed until it reaches the
level of sacrifice and then he
should feed what he wishes,
except in the case of the Jamrat
al- Aqabah for which he owes a
sacrifice. Al-Awza‘i said that
he gives sadagah for omitting a
pebble. Ath-Thawri said that he
should feed in the case of one,
two or three pebbles. If it is
four or more, he owes a
sacrifice. Al-Layth said that
there i1s a sacrifice for one
pebble missed. That is one of
the two views of ash-Shafi‘i.
His final position is the well-

known one: a mudd of food for

one pebble, two mudds for two
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pebbles, and a sacrifice for

three pebbles.

&1 ST < it SArford g
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The majority say that there is
no possibility for anyone to
complete anything of the rite of
stoning the jamrahs on the days
of tashriq he has missed once
the sun has set on the last day,
which is the fourth day from
the Day of Sacrifice and the
third of the days of tashriq.
Such must do

a person

reparation in the form of
sacrifice or feeding the poor
according to what we have just

mentioned.
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night at Makkah, or elsewhere
other than Mina, during the
nights of tashriq. All agree that
that is not permitted although
there is an exception made for
herdsmen and those of the
family of ‘Abbas who bring
water. Malik said, ‘A sacrifice
is owed by anyone who spends
any of the nights of Mina
elsewhere, with the exception
of herdsmen and those of the
family of ‘Abbas who bring
water.” Al-Bukhari related from
Ibn Umar that al-Abbas asked
for permission from the
Prophet to spend the nights of
Mina at Makkah in order to
provide water and he gave him

permission. Ibn ‘Abd al-Barr

said, ‘Ibn ‘Abbas used to
oversee the watering and
undertook  that task. He

provided the hajjis with water
during the Festival. That is why
he had an allowance not to
spend the nights at Mina, as did
those who herded camels, due
to their need to attend to the

camels and to take them where

they could graze, which was
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some distance from Mina.

TTOIRA ®1 3oIold & 718, S $he
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3T Sl Bl T@UTA 3R I
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Mina takes its name from the
blood shed (yumna) there. Ibn
‘Abbas said, ‘It is called Mina
because Jibril said to the
Prophet: ‘Wish (tamann).” He
said, ‘I wish for the Garden.’
Therefore it is called Mina. He
i1s called Jam

and Adam

said that it
because Hawwa’
met (ijtimaa) there. Jam is also
a name for Muzdalifah which is
the Sacred Landmark as was

already said.
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Fugaha agree that spending the
nights of Mina at Mina is one

of the practices and rites of the
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hajj, except for those we have
mentioned who are given a
dispensation. Logic demands
that any omission of its
practices calls for a sacrifice,
based on analogy with the rest
of the hajj and its rites. We find
in the Muwatta’: ‘From Malik
from Nafi from Ibn ‘Umar is
that ‘Umar said, “No one
performing hajj should spend
the nights of Mina beyond al-
‘Agabah.” The area of ‘Agabah
beyond which ‘Umar forbade
anyone to spend the night is
that which is at the jamrah that
people stone on the Day of
Sacrifice, which 1s closer to
Makkah. Ibn Nafi related it
from Malik in al-Mabsut. He
said that Malik said, ‘Anyone
who spends the nights of Mina
beyond it owes fidyah. That is
because he spent the nights of
Mina other than at Mina.’

Spending those nights there is
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night at Muzdalifah. According
to Malik, fidyah means a hady.
He said, ‘It is a hady driven
from outside the Haram into

the Haram.’
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Malik related from ‘Abdullah
ibn Abi Bakr ibn Muhammad
ibn ‘Amr ibn Hazm from his
father that Abu-l-Baddah ibn
‘Asim ibn ‘Adi reported that
of Allah f

the Messenger

allowed those herding
the camels, who spend the
nights away from Mina, to
stone on the Day of Sacrifice,
then to stone on the following
day and the day after
it. Then they stone on the Day

of Nafr.

A Oifdid 4 3fegeailg fod
3fsll o fo ggtg fo o fo
g 9, I o difde ¥
Rarad far fe srgd-sgE fam
3R o 31l 4 7 foban foh
A 7 e IR a3,
St BT 9 9TeR 0d TOIRd 9, 39
S1d $I oleld <l foh 98 TH-U-
TeX H I BN, R Iqd §I
arat e SR I9d AT fa i
I TH A IR A, R R
Y-T-A o TH BRI

Abu ‘Umar said, ‘Malik’s view
does not accord with this
hadith. He used to say that they

stone the Jamrat al-Agabah on
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the Day of Sacrifice and then
do not stone on the following
day, which is the second of the
days of tashrigq, and the day
when those who want to
hurry on do so or when those
who are permitted to hurry on
stone on the two days — that
day and the day before it —
because they perform what they
owe. In his view no one pays
anything except after it is
obligatory for him. This is the
meaning of Malik’s
interpretation of this hadith in

the Muwatta’.
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Others say that there is nothing
wrong in any of that, based on
what is in the hadith of Malik,
because they are all days of
stoning. In Malik’s view, it is
not permitted for herdsmen to
bring forward the stoning
because those other than the
herdsmen are not permitted to
stone the jamrahs on the days

of tashriq before midday. If
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someone stones them before
midday, he must repeat it. They
cannot bring it forward. They
do have an allowance for that
on the the
third day. Ibn ‘Abd al-Barr
‘What  Malik

second to

said, says
regarding this question exists in
the transmission of Ibn Jurayj
from Muhammad ibn Abi Bakr
ibn Muhammad ibn ‘Amr ibn
Hazm his  father,
saying that Abu-l-Baddah ibn
‘Asim ibn ‘Adi reported that
of Allah f

from

the Messenger

allowed those herding the
camels, who spend the nights
away from Mina, to alternate so
that they would stone on
the Day of Sacrifice, leave the
second day and night and then
stone on the following day. Our
scholars say that stoning the
third jamrah is cancelled for
those who hurry on. Ibn Abi
Zaminin said, ‘One stones it on
the first day of Nafr when he
wants to hurry on.” Ibn al
Mawwaz said, ‘The one who

hurries on stops with twenty-

one pebbles in the two days,
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seven pebbles for each jamrah.
That makes his total stoning
forty-nine pebbles because he
stoned the Jamrat al-Agabah
with seven on the Day of
Sacrifice.” Ibn al-Mundhir said
that the stoning for the third

day 1s cancelled.
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Malik related from Yahya ibn
Said that he heard ‘Ata’ ibn
Abi Rabah mention that there
was a dispensation for the
herdsmen to stone in the night
at first. Al-Baji said, ““At first”
means that it was during the
time of the Prophet, because it
1s the first period of this
Shariah.” According to this it is
mursal. It is possible that he
means the time that ‘Ata’ heard
it. Then it would be a mawquf
isnad.” Allah knows best. It has
an isnad from ‘Amr ibn
Shu‘ayb from his father from
his the

grandfather from
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Prophet that ad-Daraqutni and

others transmitted. We
mentioned it in al-Mugqtabis fi
sharh Muwatta” Malik 1bn
Anas. They were permitted to
stone at night because it is
easier for them and shows more
concern for their efforts to herd
the camels, because night is a
time when they do no graze or
wander off. That is why they

stone at that time.
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There is disagreement about
someone who misses doing the
stoning until the sun has set.
‘Ata’ said, ‘The only people
who are permitted to stone at
night are the herdsmen.
Merchants may not do that.” It
1s related that Ibn ‘Umar said,
‘If someone fails to stone until
the sun has set, he should not
stone until the sun has risen on

the following day.” Ahmad and
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Ishaq said that. Malik said, as
transmitted by Ibn al-Qasim, ‘If
he fails to do it in the day he
should stone at night and owes
a sacrifice.” The Muwatta’ does
not mention owing a sacrifice.
Ash-Shafi‘i, Abu  Thawr,
Yaqub and Muhammad said
that if someone fails to stone
until evening, he stones and
does not owe a sacrifice. Al-
al-Basri  makes

Hasan an

allowance for stoning the
jamrahs at night. Abu Hanifah
said that he stones and owes
nothing, even though he did not
mention it as being in the night.
If he waits until the following
day, then he owes a sacrifice.
Ath-Thawri said that if he
delays the stoning until night,
out of

forgetfulness  or

deliberately, he must sacrifice.
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As for the camel-herders or the
people who get water (siqayah)
stoning at night, they owe no
sacrifice based on the hadith.
However, if it is done by other
people, then logic demands that
they sacrifice. That is when it is
deliberate, and Allah knows
best.

'S8l A% e ORI aral a1 g
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It 1s confirmed that the
Messenger of Allah stoned the
Jamrat al-Aqabah on the Day
of Sacrifice while mounted.
Malik and others recommended
stoning it while mounted. Ibn
‘Umar, Ibn az-Zubayr, and
Salim used to stone it on foot.
The stoning consists of twenty-
one pebbles on each of the
three days and the takbir is said
with each pebble. The person
should face towards the Kabah
when he stones and do the
jamrahs in the correct order,
all  without

doing  them

and without

stopping
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separating them or reversing
them. He starts with the first
jamrah and throws seven
pebbles at it and does not set
them down. That is what was
stated by Malik, ash-Shafi‘i,
Abu Thawr, and the People of
Opinion. If he simply tosses
them, that is permitted by the

People of Opinion.
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Ibn al-Qasim said, ‘It is not
permitted to throw them all
together.” That is sound
because the Prophet used to
stone them and he did not
throw two or more stones at the
same time. When he did the
stoning, he did it with one
pebble at a time. When he had
finished throwing them, he
stood in front of the jamrah for
a long time making such
supplication as was feasible.
Then he stoned the second one,
which i1s the middle one and
left it going to the left in the

bottom of the river-bed and
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stood for a long time at that one
making supplication. Then he
stoned the third one, the Jamrat
al- Aqabah, with seven pebbles
from below it, but he did not
stop beside it. It is satisfactory
to stone them from above. The
takbir should be said with

every pebble thrown.” The
Sunnah for remembering when
stoning the jamrahs is to say
the takbir and nothing else.
They should be stoned on foot
which is not the case with the
jamrah the of

on Day

Sacrifices.

oy
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All this is related by an-Nasa’i

and ad-Daraqutni from az-
Zuhri from the Messenger of
Allah. He used to stone the
jamrah that is next to the
mosque of Mina with seven
pebbles, saying the takbir with
every pebble. Then he went

forward and stood for a long
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time facing the qiblah, raising
his hands in supplication. Then
he went to the second jamrah
and stoned it with seven
pebbles, saying the takbir with
every pebble. Then he went
down to the left opposite the
wadi and stood facing the
giblah, raising his hands in
supplication. Then he went to
the jamrah at al- Aqabah and
stoned it with seven pebbles,
saying the takbir with every
pebble. Then he left without
standing there. Az-Zuhri said
that he heard Salim
‘Abdullah relate this from his

father from the Prophet. He

ibn

said that Ibn ‘Umar used to do
it like this.
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The ruling of the jamrahs is
that they are considered pure
and are not affected by
anything used to stone them. If
them with

someone stones

what has already been used to

stone them, Malik believes that
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not satisfy  the
requirement. Ibn al-Qasim said
that he said that if that is only a
matter of a single pebble, it
satisfies the requirement. Ibn
al-Qasim gave that fatwa. The
people of knowledge
recommend taking the stones
from Muzdalifah, not from the
mosque. If someone takes more
than he needs and still has
some in his possession after
stoning, he should bury them
and not just throw them away.
Ahmad ibn Hanbal and others

said that.
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Most, with the exception of
Tawus, say that they should not
be washed. He related that it is
not good if the jamrahs and
what is thrown are not washed
free of impurity, but, if they are

satisfies  the
Ibn al-Mundhir
said that it is disliked to throw

not, 1t still

requirement.

what has already been thrown
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but, nonetheless, it still satisfies
the requirement since he did
not know of anyone who
obliges someone who does that
to repeat it. We do not know of
any reports stating that the
Prophet washed the pebbles or
commanded that they be
washed. Tawus, as we stated,

did wash them.
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Throwing bits of mud at the
jamrahs does not satisfy the
requirement nor does anything
That the
position of ash-Shafi‘i, Ahmad
and Ishaq. The

except stone. is
People of
Opinion say that it is permitted
with dry clay. The same applies
to anything that is part of the
earth: it satisfies the
requirement. Ath-Thawri said
that if someone throws date-
stones or mud, that does not
satisfy the requirement. The
of Allah

Messenger threw
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pebbles.

There is disagreement about the
size of what is thrown. Ash-
Shafi‘i said that the pebbles
should be
and width
fingertip. Abu Thawr and the

smaller in both

length than a
People of Opinion said that
they should be like the pebbles
used for flicking. We related
that Ibn ‘Umar used to stone
the jamrah with something the
size of sheep pellets. There is
no sense in Malik’s statement,
‘I prefer them being larger than
that’ because the Prophet made
a sunnah of stoning with
something similar in size to
date-stones. It is permitted to
stone with anything that can be
called a pebble, but it is better
to follow the Sunnah. Ibn al-

Mundhir said that.
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which cannot be opposed by
anyone who 1is guided and
follows. An-Nasa’i related that
Ibn  ‘Abbas  said, ‘The
Messenger of Allah said to me
on the morning of al-Agabah
while he was on his camel,
“Pick up some pebbles for me.”
I picked up seven pebbles the
size of peas. When I put them
im his hand, he said,
“Something like these. Beware
of excess in the din. Those
before you were destroyed by
excess in the din.” His words
about ‘excess in the din
indicate dislike of stoning of
the jamrahs with large stones
and the fact that doing that is
part of excess. Allah knows

best.
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If someone has a pebble left in
his hand and he does not know
which of the jamrahs it was for,
he stones the first and the
middle and the last one after it.
If it has been a long time, he

starts over again.
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Malik, ash-Shafi‘i, ‘Abd al-
Malik, Abu Thawr, and the
People of Opinion said that if
someone puts one jamrah ahead
of another, it does not satisfy
he

stones them in order. Al-Hasan,

the requirement unless
‘Ata’ and some people say that
it does satisfy it. Some people
cite as evidence the statement
of the Prophet: ‘There is no
harm in someone putting one
rite before another.” He said,
“This is not more than a man
who combines the prayer and
fasting and makes up one of
them before the other.” The
first shows more caution. Allah

knows best.
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They disagree about the stoning
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done by someone who is ill and
someone stoning on his behalf.
Malik said that one may stone
on behalf of someone ill or a
child who cannot stone. The ill
person takes care when he
stones and says seven takbirs
for each jamrah and he owes a
hady. When a sick person
recovers during the days of
stoning, he stones for himself.
According to Malik, he owes a
sacrifice in addition to that. Al-
ash-Shafi‘i,
Ahmad, Ishaq and the People

Hasan al-Basri,
of Opinion say that one can
stone on behalf of a sick person
and they do not mention a
sacrifice.  There is  no
disagreement about stoning on
behalf of a child who is unable
to stone. Ibn ‘Umar used to do
that. Ad-Daraqutni related that
Abu Said al-Khudri said, ‘We
said, “Messenger of Allah, we
reckon that these jamrahs that
are stoned decrease in size.” He
said, “What 1s accepted of it is
taken up. If it were not for that,
them like

you would see
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mountains.””’
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Ibn al-Mundhir said that
scholars agree that if someone
wants to leave Mina to return to
his country and come out of
thram  without staying at
Makkah, he can depart after
midday when he has stoned
during the day after the Day of
Sacrifice. That is because Allah
says, ‘Those who hurry on in
two days have done no wrong.’
He can go as long as there is
some of the day left. We
related that an-Nakha‘i and al-
Hasan said that someone who
catches ‘Asr at Mina on the
second day of tashriq should
not leave until the following
day. Ibn al-Mundhir said, ‘It is

possible that they both said that
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as a recommendation. We take
the first view based on the
literal text of the Book and the

Sunnah.’

ST 1R
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They disagree about whether
the people of Makkah can leave
in the first departure. We
ibn al-

‘Any of the

related that ‘Umar

Khattab said,
people who wish can leave in
the first departure except for
Khuzaymah. They may only
leave in the final leaving.’
Ahmad ibn Hanbal used to say,
‘I do not like those who leave
in the first departure to be
resident in Makkah.” He said,
‘It 1s making light for the
people of Makkah.” Ahmad and
Ishaq took the meaning of
‘Umar’s words ‘except
mean the

people of Makkah. Malik used

Khuzaymah’ to

to say about the people of

Makkah, ‘Anyone with an
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excuse can hurry on in two
days, but if someone merely
wants to lighten the business of
the hajj for himself, that 1s not
permitted.” So he thought that
hurrying was for those who

lived far away.

SR U TRA” dHRd U o
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One group said that the ayah is
general and the allowance is for
all
Makkah as well as others. It is

people: the people of
for those who want to leave

Mina either to reside in
Makkah or to return to their
homeland. ‘Ata’ agreed that it
1s for people in general. Ibn al-
Mundhir said, ‘It accords with
the school of ash-Shafi‘i, and
we take that position.” Ibn
‘Abbas, ‘Ikrimah,
Mujahid, Qatadah and an-

Nakha‘1

al-Hasan,
said that there is
nothing wrong with leaving on
the second of the designated
and there 1is

days nothing

wrong in remaining to the third
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day. So the ayah means that all

of that i1s permitted. This

division is given attention since
some Arabs criticised those
who hurried on and some
criticised those who did not.
this

Therefore ayah  was

revealed to remove any

consideration of harm from

either position.
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Ali ibn Abi Talib, Ibn Abbas,
Ibn Masud, and Ibrahim an-
Nakha‘i said that it means that
anyone who hurries on is
forgiven and whoever stays is
forgiven. Their argument is
based on the hadith of the
Prophet: ‘Anyone who makes
hajj to this House and does not
engage in sexual activity or
wrongdoing emerges from his
errors like the day his mother

bore him.” So Allah’s words

“3fcit forT 3falt dTfers, 3o SfesTy,
3§ HUSG 3R IR T9s =
%l § & gHeT Helersl U8 & b
Sl Sfedl Y@M g1 oe 98
ORI 74T, 3R S 38R oY a8
Wt S%RM T IFDT qad el
® T T W TE g Sl
IS T W BT g L AR A
PIs oI 3Hd B 3R 7 TG,
a8 S0 TATET I T Fiperar 3
o 39 fe e S9! Af 4 39
ofHT YT|”
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‘have done no wrong’ wrong’
is a general negation and
absolution. Mujahid said that
the ayah means: there is no
wrongdoing for those who
hurry on or stay until the
following year. This report has
an isnad. Abu-l-Aliyah said
about the ayah, ‘There is no
wrongdoing for someone who
remains godfearing for the rest
of his life. The hajj is
absolutely forgiven,” meaning
that all his sins have departed
provided he remains godfearing
for the rest of his life. Abu
Salih and others said that the
ayah means that there is no
wrongdoing for someone who
is fearful of killing game and
avoiding that which must be
avoided in the hajj. He also
who is

said, ‘Someone

godfearing in his hajj and

performs it fully is accepted.’

foIgToN  3fcclle a3l & 39

B 3 R HIs T8 Tal”
BT Adad 3MH %] 3R S37d

gl

gaifgs 4 el fob sad &1
qqad I8 © [ S anl Seg!
T 8 94 AT SR I db
38X @, GHI R BIg TAE ol
39 Rargd &1 ¢ HI9G &
3gal STferar 3 39 3d & dR
o $al 39 T W DIy 8
Tt o 3o+t gt et aar wR
HH [ B WA dR W
X1 fean S g1t A 39d
THH TS fyer iou Sd €, st
for a8 Tt fferh awar R ™
|

3§ ITAE 3R &R AN = &gl
fo 3 o1 Aaa I8 ¢ & 39
ReH TR BI5 A8 a1 ol RIBR
FRT A 9 SR 39 Tl 9
e X o & & e
Rl g1 I8 ug o Per o
IS 30 1 H dhdl 3ReTIR
B IR Y HHd R R 37al
HX, D] g HIA gl g 1"
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those of them who are fearful

of Allah.

3T H I 98 AT ol 3fcag I
SH A gl

This statement 1s connected to

forgiveness. It implies that
there is forgiveness for those
who are fearful of Allah. This
is the interpretation of Ibn
Masud and ‘Alil. Qatadah said,
‘Ibn Masud mentioned to us

that forgiveness is reserved for

those who remain fearful of
Allah after finishing the hajj
and avoid all acts of

disobedience.” Al-Akhfash said
that it implies: ‘Forgiveness is
for those who are fearful of
Allah.” One of them said that it
refers to not killing game in
thram or in the Haram. It is said
that there is safety for anyone
who is fearful of Allah. This is
related from Ibn ‘Umar. It is
also said that it means safety
for those who are godfearing. It
1s also said that it is connected
to the remembrance inherent in
the word, ‘Remember’ which
begins the ayah, meaning that
remembrance is confined to

those who are fearful of Allah.

"Ug Y HId o I FRed
gl TP Hdad T§ § P
TIfthRd 39 @ & fow § W
3fcelTe & SXd §1 8 R g
ASG 3R 3 39 Sfal arferd
T A%d g1 Haral 7 &gl 3§
9% 4 g0y suH febar fe
TfRa 39 Al & o Ty
g Sl 1 HHHA B3 & aIg Ht
3TATE ¥ 3 | 3R & v
B! ABIA & |

3A-3AGH A Pal b TP
HHgH T8 & "HUthd I Il
& fQ 8 o sicae ¥ 8 §I”
19l 3Ed-U-3ed 4 &gl fb 3™
IRTG TEH 41 839 | R =
T g1 g8 ft FeT T g fh o
38 ¥ Sl 7, SUP fag
3T §1 I8 ®Id 3§ SR U
wRdl g1 78 Wt weT T B P
SU®H] AAAS I8 § b Famal
fRth gere! o & o B

gg Wt P81 T § 5 gHe
J3ICIH A o AN H 3
ard A% “Te B I g, T
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Ruku 26 [2 Baqgarah 197-210] Hajj, Tagwa, and Complete Submission

Allah commands us to be
fearful of Him and reminds us

of the Gathering and Standing.

31eelTg B TG Rt I ANl bl
T gt 8 o ITY I B
3[CTE q3MAT gH 3fUHT Wi
SFBAUR R BT g T § 3R
Y 3R AeH-u-frama # @3
g @1 TG feardar g1

Among the people there is
someone whose words about
the life of this world excite
your admiration, and he calls
Allah to witness what is in his
heart, while he 1s in fact the
most hostile of adversaries.

[2:204]

A H oS T W § R
gfard foflat & IR o U
3MUSD! dgd U¥E St ©, iR
I8 U fad 3t 91l W 3Helle
® A ST §, gle
gHiHd U 98 a4 dede
SIS 3R T gRAF gl g 1"
[3T-FFRE: 204]

Among the people there is
someone whose words about
the life of this world excite

your admiration,

a # S o € SHe
gfardt foflat & aR o U
3! g 3Tt B 1"

This ayah is here because Allah
has just mentioned in His
words a little earlier that the
aspiration of some people is
confined to this world: ‘Our
Lord, give us good in this

world.” The believers are those

"Ug 3MTad Ugl gafeY forp &1
TS © o 31eelg J3Mal 39 D
Ugd I8 A WRAT gH1 § [
TS AN Y TR Rt gl
d% HEga Bl & ' §AR !
g g # v 31l BRI
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who ask for the good of both

the worlds. Hypocrites are
mentioned because hypocrites
make a display of faith while
concealing disbelief. As-Suddi
and other commentators say
that it was revealed about al-
Akhnas ibn Shariq. His name
was actually Ubayy and al-
Akhnas was a nickname for
him because on the day of the
Battle of Badr, he withdrew
(khanasa) from fighting the
Messenger of Allah with three
hundred men of his allies of the
Banu Zuhrah. This will be
explained in Al ‘Imran. He was
a man of sweet words and good
appearance. He came to the
Prophet and made a display of
Islam and said, ‘Allah knows
that I am telling the truth, and
then after that he ran away. On
his way he passed some crops
and animals belonging to some
Muslims and burned the crops
and hamstrung the donkeys.
Al-Mahdawi said that Allah’s
words: ‘But do not obey any

vile swearer of oaths, and

backbiter, slandermonger’,

SOM BT SR B § b

$P B U g |
e IR R gwRRA Fgd §

fb gg oMmad -3y fad
IRP & IR T A1 g3 | DT
SR A ITF UT IR “3d-
3" D] dhd Ul, Hifds
9% & fad 98 3 deilar &
SERE & dF Al el @I
AR WAE 4 dSls 9 e
8¢ T UT| STD! dolled 31d-
TR H Smurh|

g 98] TU-THR S8R WX
T fTeH! U7 98 el & U™
3T, XA &1 SoleR b iR
FHal. "3ITAIE Sdl ¢ fob H ¥
®g W g1 TR 39 a1 I8
d9Y Il 1| IR H 98 PO
TIAA! & Wiadl 3R SHeR!
& O 9 TR, df 394 Wfadl
& o fear SR Tl B Bid
dIc Sl |

3d-HAgedl 4 Pgl b g
3TN BT I8 BrAE o 3 &
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were also revealed about him
as were the words: ‘Woe to

every fault-finding slanderer.’

SR H Al gof: "3k ot
SIdild, 9gd $ad WM dId, Ud-

9, JUTER B &1 = g1 341

Wg gg omud i e U
fTem aTd, a1 &= ard & ferg

gaThd gl

Ibn ‘Atiyyah said, ‘It is not
established al-Akhnas
became Muslim.” Ibn ‘Abbas

that

says that it was revealed about
some hypocrites who spoke
about those killed in the Raji
expedition, saying that they
should have stayed at home.
Then this was revealed to
describe the hypocrites while
those who were martyred in
Raji are referred to in the
words: ‘And among the people
there are some who give up

everything.’

'S¢ i1 o Hel: “Ug Hiied
T ? P 3rd-SneTg gHaHH
g3 UT|" 3§ 3T Fed & &b
gg d STSl HAMho & R
# Aifera gs forgiA arfeer-u-
eitar | ¥EiG g1 ardl & aR H
gl U1 fb I8 30 WRT | TG
aifgy U1l R g8 3md
TAhdH & Rhd S99 &
& fore ifSTar g8, et onsy o
e g aral &1 oI gF
o 9 TY § S Il B ol &
fTQ SOt 99 % paiE AR <
gl

Qatadah, Mujahid and a group
of scholars said that the ayah
was revealed about anyone who

conceals disbelief, hypocrisy,

"Hdlal, gollige 3R 3Hgd-T-
g Bl Th STHISI o Hal b
g A g 39 UXH o SR |
IR g3 § S o, e, o
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lying or vindictiveness while
displaying the opposite of that
in what he says. Therefore the
meaning 1S general and
unrestricted. This is akin to
something at-Tirmidhi quotes
as being contained in one of the
books of Allah, which goes:
‘There are some slaves of Allah
whose tongues are sweeter than
honey while their hearts are
more bitter than aloes. They
appear to people to be like
gentle sheep while they use the
din to buy this world. Allah
Almighty “Do
attempt to delude Me? Are they

says: they
bold towards Me? I swear by
My Self that T will destine for
them a trial that will leave
someone

bewildered!”

forbearing

ofdfds Ul TR H IHP
I IR HIl gl forgren
SUPT AHGEH 3 3R IR 78ga
gl

7g 39 Rargd & qeiee § v
faf¥fsh = w1e fasan 8 5 sreamg
&1 91 fobaral T I8 §1d TAHR
g: "3/celE & Y §¢ T gld §
! S ge I Jar Hiat
gl § S§fe 3% fed Tdig
@St wE-gdh) ¥ ff e
de® Bid g1 98 ol & I
TH fiems 9el & Ari+g ofeR
g § TR 1 & S g
IR I g 1"

3[CATE ST WA & &l
I8 G a1 ¢ B DI B
87 o1 98 IR goea # SRafd
XA &7 T SO A1 BT Hu
T g fp # 39 R feen
T PRI off SaaR XIS

31 Yt 87 9 TR B M

and he calls Allah to witness

what is in his heart,

"3R 98 A fed B! a1l N
\31Q”Q'1|6ﬁ‘|d|6 GI"H('II%V'

He does this by saying, ‘Allah

"9 T8 HghI VAT Hdl g
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knows that I am telling the |”

truth, whereas Allah knows that
he is different to what he says.
As Allah says: ‘Allah bears
witness that the hypocrites are

certainly liars’.

|1 §', galid 3fealg Sl §
f 9g U 919 & g 2|
ST b 3icaiTg I3 iTelT HRETdT &

"3 TG odl § 1o GATthd
TP FS B 1"

The reading of Ibn Masud
the position of

‘Allahu’ and ‘yashhadu’ in the

reverses
ayah, (which would mean
‘Allah bears witness to...”) but
the majority reading is stronger
in censure because he remains
adamant in holding to good
words while something other
than that is manifesting itself

inside him.

"I HHSHG DI ThR13d H 31d
A "3rcae” 3R "ORge” Bl T8
ged 4l 7% g, ST qdae g8
dfcb SR &1 fxrsrd Teima
& TfdeR ¥ Sa1a1 Bl &, Hifh
98 3! Sl R IR Bl
Edl § SEfh 9P difa |
gl

Our scholars say that this ayah
calls attention to the necessity
of caution in dealing with both
matters of the din and matters
of the material world, and the
need to verify the states of
witnesses and gadis. It points
out that a judge should not base
his judgement merely on the
outward states of people and

and

any display of faith

"HR IoHI Hed g 1o T8 3
& SR gfar ! gemara o
Gefcard sRa- &1 Sed Pl
NG dawig feamdt § -
TaTgl 3R HIfordl & gIeAld Bl
dgdic @l 3Efd B Wifex
B B T8 T O
e sl § b Brelt @I
R @l & Sfedt gramd iR
3P SHM G AP b I96R Bi
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rectitude they make, without

investigating  their inward,
because Allah will make the
inward states of people clear.
Some people can speak sweetly

while intending evil.

Fiifh  3feclle qATAT Al &
i gTelTd 1 AIfeR TRAT
M1 ST AT HiS o1 R §
SIafh 395 WG R o g l"

If it 1s said that this 1is
contradicted by the words of
the Prophet, ‘I was commanded
to fight people until they say,
“There is no god but Allah™ ...’
the answer is that that was at
the beginning of Islam when
sound,

people’s Islam was

before  corruption  became
widespread. That is what Ibn
al-Arabi said. The sound
position, however, is that a
judge should judge by the
outward  until  something
contrary to it becomes clear,
going by the statement of
‘Umar ibn al-Khattab in al-
Bukhari, ‘O people, Revelation
has come to an end. We now
to  what

judge according

appears to us of your actions. If

"3TR g Hgl W & 59 a1
! defe I & T WRAE ¥
gIdl & “HY g faa M § fob
AN ¥ S99 99d ad fdard
P Od dPb d8 T8 7 HE o
Iwie & Ry Dlg A
TEr...” O SHPT vaIe Ig § b
Ig T & SfIqTE SR B a1d
o, STF ATl T S god 3R
WTfery gidT T, 399 Ugd fob
TG 3TH Bl STdT| I8 a1d 3§
31d- 3Rl § HE 7

dTeH Tl M I8 § b ool

@ Tl BAd o Hdiad
hadl &l Ty, & dob

39 Raarm Pz dnig &d
SR 9 8 MU SHDI qald
SR 3§ 3d-\AE I a8 B
g Sl U618 3A-guR! § A9
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someone exhibits good, we
consider him trustworthy and
bring him near. We know
nothing of what is concealed
within him; Allah will call him
to account for what is in his
heart. If someone exhibits bad
to us, we do not consider him
trustworthy or believe him,

even if it happens to be that his
heart is good.’

gl gPT g1 39 §H JRR S
& TR & T Haar Hd

g S X THAR AHA 3fSTs
WIfeR dhY, 89 Y SEFAGR
A € SR 307 He HRd
g1 g ITP dIfa BT Blg 3
a1, 3 IUb fad &I ardl
& fgaE iR o T
THR A SRS SR Y, §H

39 3MMFdER 99 & 3R |

JqB! dEId B § IO
ghidhd § I9®dT fed 3T &
T8

while he 1s in fact the most

hostile of adversaries.

"BTAlP BPhIbd H dg I
TePR IS 3R T gRAT
g gl

The word ‘aladad’ (hostile) is
derived from the word ladidan,
meaning both sides of the neck
so that the implication is that
his hostility is deeply rooted.
The word ‘khisam’
(adversaries) is a verbal noun
from khasama, and it is also
said to be the plural of khasm.

Az-Zajjaj said that. It means

A 3T (T gRAA Al
SIS AW “die” A FHeer
g2, R wert A & 3N
fbR €1 3T 32RT Tg fareram
g fb SuP! gul el oSl
arell 3R JRedT Bl ]

qws  Rewmr @S A
TR 8, 3R I8 +ft Fer ™ 8

149/ 179




that he is the most vehement in
argumentation when he speaks
to you and replies to you and
you find his words sweet, even
though what he says is
inwardly false. This indicates
that argumentation 1s only
permitted when the inward and
outward are the same. We read
in Sahih Muslim that ‘A’ishah
reported that the Messenger of
Allah said, ‘The man Allah
most hates is “the most hostile

of adversaries”.’

fr a8 @9q” & oW gl I8
S0 Sl 3 el gl SHdl
Haee 98 © b o9 a8 g
TR, T § a7 9a1d odl § al

989 d TS H Ja9 Wil I3
gl g, SR g® SUB! a1
39 d1fdd T D! §1d Y3 W

AT Bl B

g% 39 91 &I Galid ¢ 1o 989
9 GATORT b 3t g oo §
OId SO BT 9ifex SR Sfad
& o9 B Wee gRem o
Ramga g o amg=n fomd arait
qep A s o fob Igd sfectrg
4 TRA™T 3 b AalD

g 1T ATgddlel I 98 ©

Sl 9 TGl SIS gREH

g

When he leaves you, he goes
about the earth corrupting it,
destroying crops and animals
Allah does not love corruption.

[2:205]

"3IR Id I TR UM I ofdT 8
dF S ¥ e Baq & forg
SR B dE8 B 8, 3R
HT1" [3-TPE: 205]

When he leaves you, he goes

"31R ST 98 JFER U ¥ Sl §
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about the earth corrupting it,

dl T | ®ag bad & g
GI8-4yu dxargl”

The verb ‘tawalla’ (leaves) is
said to imply being misguided,
angry and arrogant and ‘sa a’
(goes about) to imply scheming
and striving to bring about
reverses for Islam and its
people, as Ibn Jurayj and others
have said. It is also said that it
1s the action of a single person,
so he turns his back and leaves
you. Say is to go about on his
feet, cutting off the road and
corrupting it as Ibn ‘Abbas and

others say. Both forms of say

are corruption.

"TH3fd “ddedr” (@dl Sdl § a1
g HIS daT ) & IR § HgT |/
¢ & sud TR, T ek
JHeR HT HHEH IR STl 3,
Safh HI" ([@I8-4d BN
TRIG I 3R 3769-U-3XIH
& e wife sA1 SR
I T JPares gTaa dar
HA DI IR HAT 8, ST b
3 IO 3R R 3MEd-T-eH
A FE gl

g it o1 T § b T WIa
T IR BT 30 §, T 98
R dis TR R @ T 3
3" BT AAAS U HEH I
TA-fR R I HleAr 3R
FHH & BT o g, o9 fe
3§ @M R IR 7 ¥
fpor 81 g3 @ I TR
ERICA IR

destroying

" galg HRAT 81"

This is added to ‘corrupting’.
Although the ayah is held to
refer specifically to al-Akhnas

g8 A% ‘B haM’ W
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burning crops and killing
camels, at-Tabari said that its
meaning is general and should
be extended to all who fit its
description and merit the curse
and punishment. Some scholars
said that if someone kills a
donkey or burns a haystack, he
must be blameworthy and
shame 1s attached to him until
the Day of Rising. Mujahid
said, ‘What is meant 1s that
wrongdoers work corruption in
the earth so that Allah
withholds the rain from it,
causing crops and animals to
die.” It is said that ‘crops’ are
wives and ‘animals’ are
children. The reason for this is
that hypocrisy leads to disunity
and fighting and that causes
people to be killed. Az-Zajjaj
expressed that idea. Say in the
land 1s ‘running’ and this is an
expression for causing sedition
and contention between people.
Allah knows best. We find in a
hadith: ‘When people see an
oppressor and do not take hold

of his hands [to stop him],

Allah is about to envelop them

Q! ST 3R Gel Bl gl
XA H IR § qEsh S g
dfch dakt 3 el § b st
AHEH 3 g 3R & 39 ™
o e § forgd gs Riwra
TS STU 3R S aFId 3R 31l

&1 Qe d gl

S5l IOAT - Hal [ 3R iy
Ted bl 19 &1 AR ST AT
Y& DI ¢ el ¢ dl I8 Bifad-
T-HOHId BT § 3R fohgmid &
37 % 39 W uars AU
gl g1 Jolfeg = &gl g9
RIG I8 § fob Tferd ARt S
# HHE I §, forgd el o
3IedE IR AH AT @, IR
ST Bt 3R SR gl 8
S g 1"

gg ff o1 T § o il 9§
RE 3MRT § IR TFR"
IRTC 9= &1 399! aolg I8 ©
& Fwe 3feaaw iR dss
T I FdT 5, 3R IHb ATl
# AT e BId 81 TSl A 34T
hgH &1 §9M fhar g
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with a punishment from Him.’

& RITIH HaTE 3R ST Uer
A & o FaR-u-sRaem
WA g3 21 3R 3l &
ER ST g |

TH g o oM B o an
forel Sfem @1 < iR S
g 9 Ubs [AM! 39 9 I A
Acb) @ P & b 3reeile S
30 3T T R A1

crops and animals.

QT 3R SFaR "

The root of the word ‘harth’
(crops) linguistically means
splitting and the word for
plough (mihrath) comes from it
since it splits the earth. By
extension harth comes to mean
gaining and amassing wealth.
We find in a hadith, ‘Cultivate
(ahrith) for this world as if you
are going to live forever.” Harth
i1s agriculture. Harrath is a
ploughman. Other uses of the
verb are ahratha mean to study
thoroughly, to ride an animal
until it 1s exhausted, and to

poke the fire. Mihrath is also a

poker according to al-Jawhari.

AU B (dh) Pl S
A Hef T BT IRAT $R
Brel 81 3 ¥ e 89)
& dr Ao g wife 98
T &I IRar g1 TR qag &
IR W XA BT HIF A1d
UM R S| HxA A g
il

U% g § omar §: A &
fiT 39 e Wt B @I
1) 7T g e fofer g
T8l O ¥ G fSR1ed gl
"B A IAM I B Had
gl
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TR HdATeT3HT hRI, foodd SR
P! 3 SIS o5 98 U W,
R M & Paa gl
TUE™" BT Th W3l 3N
Ped B garg off B, S
3fd-Siig<l 3 5 fhar g1

The word ‘nasl’ (animals)

denotes any progeny of a
female. Its root meaning is ‘to
leave and fall’. The verb is
used for hair falling out and
feathers moulting. We find it
used in the ayah: ‘they will be
sliding (yansiluna) from their
graves towards their Lord’ and:
‘rush down (yansiluna) from
every slope.” So the words in
the ayah indicate planting and
cultivating the earth, planting
trees to bear fruit, and seeking
increase in livestock which
provide livelihood for a person.
This refutes those who espouse

abandoning secondary means.

"Wl AT (SITHdR T m
& 39 UgER R T & g
ST ST @ o ft Arer | e
Bl DT A WA B
3R FRAT § 1 I8! Wefd ol &
IS4 3R el & W iR &
[SERSESSEIRES IS

TG U PRI DI 39 S H
3T §: "d8 3T Bl Y 30
I B WH ol ¥ Fdad gu
3MET, 3R EER 3Ad #: "d8
&R A ¥ gred gU ANl l”

TGS 3ad & 3TehTel S
PIRADGR] DA, & A
dlfds a8 d <, 3R AR |
IO BIRA A DI @WW
3O Pt HARET 3R ASh BT
AT St 81 T8 99 @ &
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IS SBIIR B DI db

HI D HIEA "

Allah does not love corruption.

"3R 3IATE BIIC Bl TS gl
Bl

Al-Abbas ibn al-Fadl said that
‘fasad’ (corruption) means ruin.
Said ibn al-Musayyab said that
clipping dirhams forms part of
corruption in the land. ‘Ata’
said, ‘A man called ‘Ata’ ibn
Munabbih assumed ihram in a
jubbah and the Prophet told
him to remove it.” Qatadah said
of ‘Ata’, “‘We heard that he tore
it in half.” ‘Ata’ said, ‘Allah

does not love corruption.’

"S- o 3fd-hed A
gl b “HAG” BT Y3 daTgl
g1 Uag foF oa-qa@e 3 &el
fop faxgdl & avrer ot it o
WG & Th QPd gl ol A
gl “3fdl fo gHfeyg Al U
I OedT UgT B UERM
areT, @Y Tt 7 I 98 IARA I
g faan|” sarer 7 ofdl & IR
d $gr U A1 fb I 39
Gl ghs DR STl 3fdl 3 Dl
"Jede WG Dl UdE gl
hdll”

The ayah is general to all kinds
of corruption in the land, in
respect of either property or the
din, and that is the sound
position, Allah willing. It is
said that He does not love
in of

corruption people

righteousness, or He does not

g 3ad o H &R fbe &
WG I 3 IR W M 3,
A8 a8 Hd & aR | g1 a1 4
& SR H, 3R 3T A8 Tgl
et il ¢ 1 ug i He1 T8
fob areerg Ao Wl | TG Bl
Udc gl ®xdl, a1 I8 b a8
TG Pl JAR-T-H T¥E T8
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love it as a din.

pdll"

When he is told to be fearful of
Allah, he 1s seized by a feeling
of might which drives him to
wrongdoing. Hell will be
enough for him! What an evil

resting-place! [2:206]

"3R Od 34 Hel ol § b
g ¥ S, @l TR SR
dheR I THE W AT HR
3 gl I9% fou Seww @
HTH! §, 3R 98 TP 9gd I
fEHHI g I"[3A-THRE: 206]

This  describes the chief
attribute of the unbeliever and
the hypocrite: arrogance. It is
disliked for a believer to fall
into this. ‘Abdullah said, ‘It is
enough wrong action for a man
that he says to his brother,
“Fear Allah,” and he retorts,
“Mind your own business!
Someone

The

like you advises

me!””’ word  “‘izzah’
(might) denotes strength and
dominance, as it is used in. It is
also said to mean zeal. It is said
that it means unapproachable
self-esteem. He exalts himself
and when that arrogance takes
hold of him, that leads him to
commit wrong action. Qatadah
said, ‘It means that when he is
told to slow down, he is
advancing

increased 1in his

qg PIBR 3R TAMhD B
a4 gl Rd &1 99 HRdl
g, 3R 98 ? doeR| It &
fore g5 Aroidial ¢ & 9 s9d
gedell 81l 3fegeaiis 4 bl
fHt st & TARIR B &
foe I8t B1wl § b IgdT Wis
3Y Pe: '3fcaE ¥ I 3R T8
WA ¢ qH U HE H B
@ FT gH ST T o

Tigd B

AU "SI dIhd 3R TAd &
Harf H o B, 3R I8 i e
T g 5 399 R W g
gHIud 81 T ®iat g Hi ¢ b
2PHT A Ul Ga-Udig ddR
g o9 9% ®13 uga 7 9% | I8
3T 3T Bl 95T JHSIAT §, 3R
SId Ug by I WR Mferel 3T
oIl § d 98 99 T W
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towards disobedience. It means
that his pride leads him to
commit wrong action, so that
he falls into disbelief for the
sake of might and the zeal of
the Jahiliyyah. It is like the
ayah: ‘Those who disbelieve
are full of wvainglory and
entrenched in hostility.” It is
said that it means that
arrogance and zeal make him
refuse to accept the warning
about the wrong action that is
in his heart, which constitutes

hypocrisy.

MG HR Sl g

HdIal 3 Bl "IYPT HIad T8
g 5 o9 I8 v & U Ba
OIdl & o 98 ATBRAr H &R
Wel M &g ol 21° e
P TR I TG TR FHURAT
g el d% f& a8 s=d o
wiifgferad @t gHIgd 1 @Ik
oW 1 o A1 51 U8 39 3Mmad
@ e & R @t 3 3%
ETathd H eaa g 1"

ag i o1 M1 § P 389 g
7g ¢ & doeR iR gHiigd 39
39 R5 Y I 3fH AP ad
g off I9% fea & Ay gt g,
3R Tgt Fwrs g1

It is mentioned that a Jew
needed something from Harun
ar-Rashid and he kept going to
his door for a year without his
need being met. So he stood at
his door and when Harun came
out, he ran and stood in front of
him. He said, ‘Fear Allah, Amir

al-Muminin!’ Harun

dismounted and went down

"Riep faran e § & ue agd
B B SR F BIE
wrexd i, 3R 98 TP 9Id a&
YD ERAN W T g1 TR
3P gl T 9 g5 | TR T
fe7 98 IUd WAl W Wel

gofl, 3R 99 BReA STeR Aapdl
dl 98 I8 HR IGP I Wl
gl TN 399 HE: U IS
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raised his head. He commanded
that his need be met. When he
returned, it was said to him,
‘Amir al-Muminin! Do you
dismount from your animal for
the words of a Jew!” ‘No,” he
answered, ‘but I remembered
the words of Allah: “When he
is told to have tagwa of Allah,
he is seized by pride which
drives him to wrongdoing. Hell
will be enough for him! What
an evil resting-place!” That is

enough of a consequence and

repayment.’

R R 3O JaRT ¥ IR
T 3R gew # R UsIl S«
3T W I&1T 4 g fean fe
I goid T Bl WU &d I8
oY el O ITY Bl T T
3fee M 3T T ggd)
DI 91d W U IR IR
a?”

3G Sa1e fear g, sfed g3
3TTE AT BT I8 B UG
3T T 3R 99 34 HgT Sl §
fob Sfeiie ¥ S A =X I
e W MGl HR odl gl
39b Y STgem B! g, R
g §gd I feHMT B TR
SIS 3R I&aT BT 51

The usual meaning of the word
‘resting place’ (mihad) is a
place prepared for sleep. It is
also used for a child’s cradle.
Jahannam (Hell) is referred to
as one because it is where the
unbelievers will remain. It is
also said that here ‘Hell’ is an

appositive for ‘resting-place’.

fS@ 1) H1 319 A3 a8 8 §
S 9 & T (OR &1 S| I8
d0 §d & TgaR & fag off
WA Blal gl ogad & ot
BIR IFH GHI 1| T8 i
®el T § fob Tgl SledH” au
R fEHET B aeEd SR
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And among the people there

are some who give up
everything, desiring the good
pleasure of Allah. Allah is
Ever-Gentle with His slaves.

[2:207]

3R A A $o 9 ot § S
(el DI IS BT HRA &
foe oot S % I9 A €
3R 3eTg U daf R g
HeXdM §|” [3d-9hE: 207]

After speaking of the actions of
the hypocrites, Allah talks
about the behaviour of the
believers. It is said that the
ayah was actually revealed
about Suhayb. He emigrated to
the Messenger of Allah and
some people of Quraysh
followed him. He dismounted,
took out what was in his quiver
and took up his bow and said,
‘You know that I am the best
shot among you. By Allah you
will not reach me until 1 have
shot what is in my quiver and
struck with my sword until
nothing remains in my hands
and then do what you wish.’
They said, ‘We will not let you
leave us as a wealthy man
when you came to us with

nothing. Direct us to your

T ®l & SATHTA BT Tolh
E2G I IS | S |
Al & fPER &1 §9=
TRATT &1 Fel T § % a8
AT RITA God & §R |
e 31 98 TG SedE B
W% feoRd R W} U 6
& S AN 3P Ul T T
3B U ARt ¥ IR R
REY # AN dR e,
HAF U SR Hel “qH
Od B fp B qE H uew
ST R Sfarel §1 3edTg B
O TH g d% 39 Iad dP
T8l Ugd Uohd o1& d& H A
WHY & dHME dR T Il G,
3R SO IR ¥ I Iad b
T dg We db W e H $B
! 7 3z, TR S a8l i1

35 Hgl: g9 IR 39 g1d I
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property in Makkah and we
will let you go.” They made an
agreement with him to that
effect and he did that. When he
came to the Messenger of
Allah, this ayah was revealed
and the Prophet said to him, ‘A
profitable sale, Abu Yahya!’
and recited it to him. Razin
Said ibn al-

transmitted it.

Musayyab said that.

RITY HIAGR &9 ST, Sdid
dH BHR U Well g1y 31T U
Tahl T 304 A1d &1 Udl gd
g1 &I, 89 T& o ¢i11” gA
e 3@ ud W g 9
ganfear R forr S8R ¥R A
T g feba|

od 98 WA 3Hellg &l RagHd
¥ gIOR gU 1 g 3mad rerd
g3, 3R Tal 7 379 WRHAn: U
3 TN Ig Wlal §gd AWl
X 31" TR 311y A I8 3ad
3% UG IR Y| T el A
fearaa fear 31 9de fom sm@-
gue A | 98 saH fear g1

Commentators

took Suhayb

say that the
idolaters and
tortured him and Suhayb said
to them, ‘I am an old man.
Your security will not be
prejudiced if 1 am with other
than you. Will you not take my
wealth and leave me with my
din?” They did that and he
camel and

stipulated a

provision for himself and went

"R H6d § [P GRS
3 ged &I UHs forar ok I8
dHa &l 39 R god + S
Fel. H TH gel 3eH! §l 3R
H R Sfamar frdt 8fiR & A1y
IE d S TR Tardr Bl
PIS JHUM T8l g | I gH
BRT A7 A G TR &9 & 1Y
g foran, SR gea 7 3uA forg
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to Madinah where Abu Bakr,
‘Umar and some men met him.
Abu Bakr ‘A
profitable sale, Abu Yahya!’

told him,

Suhayb asked what he meant
and he told him about the

revelation of the ayah.

TP $HC R FS G-I B X
T, fpR T Xa 8 e agt
4 I GAThId Bl 37 §sb A
378 e U 37 T T8 Hial
S5 T 971 1" ged A IBT
foF TQ ITH R RS ], @
ST I% U 3Ud & AR
81 & gR ¥ gamn”

Al-Hasan said, ‘Do you know
about whom this ayah was
revealed? It was revealed about
a Muslim who met an
unbeliever and told him, “Say:
‘There 1s no god but Allah’. If
you say it, your property and
life are safe.” He refused to say
it. The Muslim said, “By Allah,
I will sell myself to Allah” and
he advanced and fought until
he was killed.” It is said that it
was revealed about all those
who command what is known
to be right and forbid what is
recognised as wrong and that is
the way it was interpreted by
‘Umar, ‘Ali and Ibn ‘Abbas.

‘Ali and Ibn ‘Abbas said, ‘Two

"§ SIRI A TRART: ‘R Y
SId Bl fob Ig iad e & ok
¥ e g a8 ' W
OAHH & 9K 8 A1foid g% o
& gATeId T Bk I gl
I SU ¥ BEL A
geIedle’ ®g all TR g9 I8
HT SNl al NI AT 3R oA
HEHW Bl S1d | dfcbT I T
He- 9 PR IR a1l 99 39

QUM o gl '3fcag Bl
Haq | 3 3 DI 3G B
g1y S9dT g1’ fiR 98 3mi e,
ST, I8l I fob wela gl

g Y w1 T § f6 g8 simd
&R 39 /Y & R H A1 g3
g S AP &I o adl § SR
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men fought and the one who

was to make the

trying
corrupter change his ways said,
“Be fearful of Allah!” The
corrupter refused and pride
took hold of him. So the one
who was trying to change him

sold himself to Allah and
fought him. So the two fought.’

RE I AHdl ¢ gl dRIR
SR, Sl R I¢ Sf g §

gd gl

el 3R Y AT 7 HRHNT:
g1 STl & A8 g5 1 31 9
Sl R WG DA did Dl

JGD! IAAR g Bl DI
PR 8T YT, 39 Pl '3ce I

A TR BEG HA a1 A
PR IR T SR dHeR = 39
ot iR & & femml A
39 I A, Sl 3 Fead Bt
DI HR TG U, 3{UA 319 Dl
3T & 81y o9 faar 3R 39
TS sl b aFl A S i |

Al-Khalil said, ‘“Umar ibn al-
Khattab heard a man reciting
this ayah and said, “We belong
to Allah and to Him we return.
A man stood commanding
what is known to be right and
forbidding what is recognised
as wrong and was killed.” It is
said that ‘Umar heard Ibn
‘Abbas say, ‘Two men fought,’
when the reciter recited this

ayah. He asked him about what

gt A el SR o @
= U T I g 3Id Ugd U
AT Al HRAMT: g4 foreens o
A1 3afe RIS’ TH 3MeHt
B BT g ol 3R |i§ 4
R fear man|”

gg Wt % T § T o9 B A
g 3d fadad &t df IR A
39 3N P g PHed gu AT
"1 3eHt 3y ¥ 7S us 1"
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he had said and he explained it
to him in this way. ‘Umar said
to him, ‘May Allah bless you,
Ibn ‘Abbas!’

IR A I GBI fb I A
el B, I SF S 3 3¢ I
R IUD! I9ed Dl 39 W

ST 7 TRANL "IdE IR
RDd ¢, U 3§ ST

It is also said that it was
revealed about someone who
leaps into the fight. Hisham ibn
‘Amir attacked the ranks at
Constantinople and fought until
he was slain and Abu Hurayrah
recited: ‘And among the people
there are some who give up
everything, desiring the good
pleasure of Allah.” Something

similar i1s related from Abu

g f He1 T § % ug emad
39 X & IR | AT g8 ol
ST # 9™ IR $a sl ol
fe=me o SnftR 3 pegghan
T g B 9Bl R gHAl DR
fear 8k wrsd W} ugl d& o
TEIG 8 T Y Hib W 3fg,
§RE A U8 3Md foemad B
IR A A oo 0 off § o
e DI ISl BIRIA IRA &

Ayyub. for 3t S de S 3 g1
3! TRE &1 Rardd 39 3rge ¥
ft g gl

It 1s also said that it was "u-s'lﬁwrw%ﬁ?aaa{rqﬁ

revealed about those martyred
in the Raji expedition. Qatadah
said that it refers to the
Mubhajirun and Ansar. It is said
that it was revealed about ‘Ali
when the Prophet left him on
his bed on the night he went

out to the cave as we will deal

afdpar-u-eiier § e gF
arell & R H A1 g3 | Haral

4 ®el & 99 RIg geioRA
3R SR B

gg ot g1 T § fF ug ma
3fc & IR T A1 g8, 99 all
9 TR &t % IGHT 81 D1 Ad
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with in Surat at-Tawbah. It is
said that the ayah is general and
applies to everyone striving in
the way of martyrdom for
Allah’s sake or changing
something wrong. We have
already mentioned the ruling on
someone who attacks the ranks
of the enemy. The rulings of
who

someone changes

something wrong will come in

3 U foeR IR BT UT, o
for ITd1 forsh 9 Y@ dias o
B

g5 it &gl M1 § P Fg S
MW g 3R B I9 TBH B
M € S A8 ®I I |
EIad & §Yd & oIl IR
TRl § 1 fordil RIS P Jaa

DI SlEolge Hal gl

B9 Ugd B 39 UB/H & g Bl

Al Imran.
fSTeh PR g & il g P T
R gHA Pl & 3R RI5 P
gao dTd IH b SEDTH TG
TA-T-SHR | STET |

‘Yashri means ‘to sell’. | "ad* &1 TOdad “s<=1" gl

‘Selling the self’ means to
expend it in obeying Allah’s
commands. The verb can also
mean ‘to purchase’. We see this
interpretation of the ayah in the
story of Suhayb because he
purchased himself with his
property and did not sell it,
unless it is said that Suhayb
offering to fight them was
selling himself to Allah, in

which case the word bears its

"3 3T P 94" J IR1G T8
g 5 S 30 319 &I 3fcg
& 3EHM DI Sdred H GUT ¢
I8 Bl WG & A J ot
3T G|

3T HI Ig TR BH Fod b
afey § oR oMt g, ik
I 3T A P e AT
S &1 W_iar ol 9 o &= 4|
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normal meaning.

TG & 81y a1 U, df fhe
IE AU 3T 3R 3R AEH
A B A grm

You who believe! enter Islam
totally. Do not follow in the
footsteps of Shaytan. He is an
outright enemy to you. [2:208]

" SHH aTal STH H g & QR
giad gl Sefl, 3R dH &
TRI-HEH W 7 Jall| I d8
TR Al ged glI" [3fd-
ERE: 208]

You who believe! enter Islam

totally.

"U SHT dTell! 3TH H T b I
cIRad gl Saf”

After Allah made it clear that
people are either believers,
unbelievers or hypocrites, He
says, “Follow only one religion
and agree on Islam and remain
firm in it.” Here the word salm
means Islam as Mujahid said
and as is related from Ibn
‘Abbas. Part of that is seen in
the words of the Kindi poet:

"3{CRTE THTS A Ig dlolg DA
& G Ao @ @A €
DI, a1 Ao, BRAM
Rith T g < Bt R A,
SXAY TR GAihe el SR It
R Tl J I g1

Tel i@ § R T g,
o f gonfee A oeT 8, SR
Tgl 39 & ¥ W 7% 3
39 A @I dige fbdl IRR &
EREANE R RS IS
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I called my tribe to Islam
(salm) when 1 saw them turn

their backs on us.

"T- 37O B &1 3 (Rred)
& W gl 99 H 3 ol
PRI qGEAS TR

This is calling them to Islam
when Kindah apostasised after
the death of the Prophet under
al-Ashath ibn Qays al-Kindi.
Another reason that it cannot
mean ‘truce or a peace treaty’
here is because the Muslims
were never commanded to
enter into a truce in this way.
Rather the Prophet was told to
incline to peace if the enemy
inclined to it, but not to initiate
it. At-Tabari said that. It is said
that Allah is here commanding
those who articulate belief with
their tongues to enter into it
with their hearts as well. Tawus
and Mujahid said that it means,
‘Enter under the authority of
the din.” Sufyan ath-Thawri

says that it refers to all types of
piety.

"8 W I dad Bl § o A
@I qWId & e fbgg Haldl,
e fo »w fhdt &t
fpared & gdg 8l T ol 3R

MR 3% SWH B WP gl
&7 Tl

U 3R ao® Ig © fb Tl
R 1 aad geg” AT
"3 BT Hanfear el &
e 9GS ¥ g U ariad 814 &I
g Dl T8l fdar manl afcsh
el DI gg god & mar o7
3R G geg &I % HIZd
gl i 3T ft Yog B RS ARd
gl 9T, AT e sfwiar 9 &1
Ig 91d dast 3 §9H B g

g Hi gl T B o el 3fewire
3Tl I il Bl g 3 @1
S Ut WEH " SHM Bl
SHIR IR § & a8 U feall
T 1 39 qIfad gt g |

Y 3R qelifiee 3 Fel § fb
3UH! AT @ “dF BT Sdlerd
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3R 3P g & dad qIad al
B

HaE IR Fed & b S99
TRIG &R fs & At 3R daa
gl

It is read both as sa/m (Warsh)
and silm (Hafs) and they mean
the same. This is the position of
most of the Basrans and they
use both to signify Islam and to
signify ‘truce’. Abu ‘Amr ibn
al-Ala distinguished between
them and here he recited as-
silm meaning Islam, and recited
al-Anfal
Muhammad where he said that

as-salm  in and
it means ‘truce’. Al-Mubarrad
denied this difference. ‘Asim
al-Jahdari said that silm 1is
Islam, salm 1s truce and salam
1s submission. Muhammad ibn
Yazid disliked this distinction
and said, ‘Language is not
defined like this. Language is
defined by oral transmission,
not on the basis of analogy.
who  makes

Someone a

distinction like this requires

IR R @R & farer)
QI oRE Ugl T 8, 3R gl &1
ot T & Bl U8 SRR aust
Tgfadl &1 MW g, 3R 98 3
geg" aiHl gl U AU dhRd
gl

3 3 fom 3rd-3r@ A 39 qHl
4 wa fBar gl dgl IvH
3T Ugl, S &1 Adad
I g, &b WE W
R IWe TgWe § 3rged”
Ugl, S8l 3% Avicl® I9PI
qaas g’ g

3A-JaRG 7 39 b Bl SHR
forar g1 oMM S/A-Sgasl A
oel & R w8, 9
e g, 3R gamm Iaed d
TRUTRERI B
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some evidence.” The Basrans
said that silm, salm and salam
are employed with the same
meaning. Al-Jawhari said that
silm and salm mean truce,
derived from the root meaning

of submission. At- Tabari says

that the word means Islam.

WRE s gl &l Sl
FEM ST TG IHIST R o
W gt g, fea R T8 S

YT 59 A8 BT b ST DY,

3 I W PHIg calidd U HIAN

ElME

TI IAHT Ped © fF R,
T 3R JAH" ¥ Th ol
A & SdHTd BId B
3fd-Siesl 3 Fal o R iR
F&" SHl BT AdAd Yoo o,
3R I8 IWT 3% H "garefd @
TRHTRER & A ¥ ARG B
do} Bgd ¢ fo Ugl 39 dua 9
G SHAH 1"

Regarding this
Hudhayfah ibn al-Yaman said,

ayah,

‘Islam is divided into eight
parts. The prayer is one part,
zakat is one part, fasting is one
part, hajj is one part, ‘umrah is
one part, jthad is one part,
commanding what is known to
be right is one part, and
forbidding what is recognised
18

as one

wrong part.

"Sg AT P IR | gawT o

I 3 WREMEL T 316
ol # dRi| g1 TH TP
U R B, B Us fR g,
ST TH few g, Rige o
e 8, AP T g <1 UH
e 8, 3R 13 I AH-T Th
fexT g1 HESH 9 ANRIE § 98
I o o T SATH &1 Bis
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Disappointed is he who has no

part of Islam.’

Ibn ‘Abbas said that it was
revealed about the People of
the Book and the meaning is:
“You who believe in Musa and
‘Isa, enter into Islam totally
through Muhammad.” It is
reported in Sahih Muslim from
Abu Hurayrah that the Prophet
said, ‘By the One who has the
soul of Muhammad in His
hand, any Jew or Christian who
hears this and then dies without
believing in what [ was sent
with will be one of the people

of the Fire.’

"Id S A WRUMT fb T8
3O 3gd-fbdld & IR H
AT g3, 3R $9] Heas T8
W $E @A 8N geHE &
ORNT R & R s I qrfad
RECIENIE

Toe gRad 3§ g8 9
fearord € for el 3 wram: 39
od & 99 o9 & 81y |
eWE P! o 8! off +f gget a1
T W R # M, R 39
g1 § TR T foh 98 39 Ol R
HE A 81 o & Y g
ST T 8, ol 9% Siewd arall §
q gII”

‘Kaffatan’ means ‘totally’ and

it is an adverb modifying

‘Islam’ or ‘believers’. It is
derived from the expression,
‘kaffa’ meaning ‘prevented’.
So none of you should be
prevented from entering Islam.

Kaff 1is stoppage. The hem

BB BT AAAd § “IR dR
R’ T "GHHdA aRk IR, AR T8
g dl g @ Riwed §
"SH ardl” &I gIad &I 99
Bl Bl UG AW HWR”
frem 3 9 @& @t
Nb1" 1 Al gH T F forsdt i
Wt S § gIiad 819 I A Al
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(kuffah) of a sleeve stops it
from unravelling just as the
scale (kiffah) of a balance
collects what is weighed and
keeps it from spreading. The
hand (kaff) of a person is that
which collects the things that
benefit and harm him. The eyes
of a blind (makfuf) man are
prevented from seeing. The
called

communal group is

kaffah because it prevents

separation.

VIld |

"HUH" S AT AP R YA
& T BEY T A @
PRI (PHFE) HUS I IUSH
T AHdl 81 S WE WAL, B
gasT (fPope) aei @ 718 A
1 ST 3@l § 3R I B
CEIGIE]

UM 3T 3 (@wp) W
fere g § o a8 wrer sk
IHIE &1 Al B e Bl
3T I [HPW) DI S
4T ¥ AP T BI 5

SHId B W “DHIHRE” el
AT § oife g8 <« &l
TaRR 3R &I 84 F A
gl

Do not follow in the footsteps

of Shaytan.

"R & TIRI-beH W T I

Mugqatil said, ‘‘Abdullah ibn
Salam and his people asked for
permission to recite the Torah
in the prayer and to do some of
what is in the Torah and this
was revealed. It means: “It is
better to follow the Sunnah

now that Muhammad has been

"GpTide A HEl: “3egeaig o
AW 3R 3D R A I8
Solleld dad &t &t fo a8 e
o dRd P! faamad w1 iR dikd
DI 99 STl W A B, Al T8
A I g3 3P A
Ig ©: ‘39 Sdid JoHE HaSHY

B gP & O GoAd B! ARt AT
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than to
footsteps of Shaytan.”” It is
also said that it means: ‘Do not
follow the path that Shaytan

calls you to.’

HHA T dgR el

g5 ot ®e1 T 8 & 3@
e 8 39 I W T Ia
o & RW JaH TR garar
ik

If you backslide after the Clear
Signs have come to you, know
that Allah is Almighty, All-
Wise. [2:209]

TR 3R qH aToig HRIar 31
o4 & d1g it e e, dl
9H o & e Jekew,
fRHAd aral §1" [3d-THe:
209]

If you backslide

"SR gH fthad Sraf |

In other words, if you turn back
from the path of righteousness.
The root of zalal (backslide)
relates to the foot slipping and
so it is used metaphorically for
reverting from beliefs, opinions

and other such things.

"I 3R g IeRd ¥ TR
3T | oiere” (Thee) &1 o
98 ®eH & [haed 9
qasifcere 8, 30 fow I8 dwd
Aol dR TR 3HIEG, SIRIS
3R Tt TR B gE el ¥
oy ST & T B ST g
el

after the Clear Signs have come

to you,

S & §1E,”

This may refer to the miracles

of the Prophet or to the ayahs

171/179




of the Quran if it is addressed

to the believers. If it is
addressed to the people of the
Book, the Clear Signs are what
came in their Books telling
them about Muhammad. The
ayah contains evidence that the
punishment of a man of
knowledge for a wrong action
1s greater than the punishment
of an ignorant person and is
also evidence that someone
who has not heard the call of
Islam is not an unbeliever by
the fact of not observing its
laws. An-Naqqash related that
when Kab al-Ahbar became
Muslim, he used to study the
Qur’an. The one who was
teaching him recited to him:
‘Know that Allah is Ever-
Kab

said, ‘I do not think that that is

Forgiving, Forbearing.’
how it is.” A man passed by
them and Kab asked, ‘How do
you recite this ayah?” The man
answered, ‘Know that Allah is
Almighty, All-Wise.” Kab said,
The Name
‘Aziz signifies the One Who

‘That is correct.’

cannot be stopped from doing

PR B TG &1 Fobdll g
3R 3R RaaE sed-fhae 4
g dl "arie R ¥ R
a8 a1t & of I fbamal A
OgWe & SR 1 3115 f|

39 3ad # 39 91d &1 gad §
fob fopeft anfery <ed @1 Trerct
WR Toll, Sfed B DI el §
warel ¥ed Bl 81 g€ H 39
a1d &1 +ff gad @ o forg =
d% ST $I grad 9 Ugdt g,
a8 Rt 39 fomr R FIfthR =18
fh IG7 SWMH & 3EHH W
3l et faba|

3H-Tarp1e1 Y Rargd fobar § b
Ofd DT HA-3EIR HHAHT
BU I 98 PR3 BT HATasll
four ®d U1 Sl T Io
PR3 Ul I[N U, I§1 TG
3ATd Y Ul o o b sreame

§gd §BXRF dIdl, 9aR gl”
H3MF 7 Hal: BRI Fad el [
g 3MTOd 39 e g 1" 31 H U®
YRS 3 U ¥ ORI, Tl H3fd
3 I UBT: "qH T8 A Y
Ugd 87" 394 Saie fear: wiF

@ & 3icE WeRew, fgwad
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Ruku 26 [2 Baqgarah 197-210] Hajj, Tagwa, and Complete Submission

anything He wills, and the
Name Hakim signifies the One

Who is wise in what He does.

are gl”
e gl

3{TATE T A “3foilel” 39 Wld
&I SieR Bl § ford 30 I
& fodt &1 ¥ A@T g o
TR Rl 8 N 307 §R B H
fgepdd aran g1

What are they waiting for but
for Allah to come to them in
the shadows of the clouds,
together with the angels, in
which case the matter will have
been settled? All matters return

to Allah. [2:210]

"qg g el BT TauR PR E
g Ryaw 39 & & 3reae 3@
U STgal o Il | BRRdl &
T 37 ST, AR Treral e g
SE? 3R THH AT T8
gl B TR AICTT SfTd &1 [31a-
§HE: 210]

What are they waiting for but
for Allah to come to them in

the shadows of the clouds

"gg T vl BT SAVR B Yo
g a1t 39 & & 3rceg 39
Uy dIGdl & il H 317 S|

This is referring to those who
do not enter into Islam and
implies obstinacy on their part.
Qatadah, Abu Jafar Yazid ibn
al-Qaqa and ad-Dahhak recited

Tg I Al & IR | § Sl
s # aIfgd T8l g, SR
9 3F@1 forg SR goydl 3t
R SR
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zilal instead of zulal.

Ja‘far read ‘angels’ in the
genitive, as being in apposition
to ‘clouds’. It implies ‘with the
angels’. This 1is an Arabic
usage. Zulal is the plural of
zullah. Al-Akhfash says that if
it is in the genitive, it means ‘in
the angels’. He says that the
nominative reading is better as
1s evidenced in other ayahs like
6:158 and 89:22. The reading
of ‘Abdullah has: ‘What are
they waiting for but for Allah
and the angels to come to
them’. Qatadah says that it
refers to the angels coming to
take their souls. It is also said
to refer to the Day of Rising,

and that is more likely.

Ugl g, ‘JAd’ & SOl 3Mq
SR A “3A-HdSdl” Dl
glad-U-sR H Ugl, diid a8
WWl 39 WRd ° #FET B
"HRRAl & 1Y | g 3R e
H1TH A% 3WE g

Jad’, "Jeog” B oMl gl
3@H PEd § b R TG
BIAd-T-SR ¥ gl ol IHHBT A
BN "Rl H”| 98 Fed & b
gIAd-UX®H et fawrsrd
el S8R ®, o fb g

3T, AT 6:158 3R 89:22
A It arse red 21

3fegTTe B fpRisid H §: a8
fod = FT SAUR IR I} o,
w59 & f& S@mg 3R
WA 31 U 3T oM |

Haal Fed § b 399 RQ

HRRA BT ITh! Tg Hol B

P fm gl ag i per T g
% 399 WR1e fpamd 1A R,

3R T8t 91 WreT Mg HIeH
gt g1

Abu-l-‘Aliyah and ar-Rabr’
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said that the angels will come
to them in the shadows of the
clouds and Allah will come to
them in whatever way He
wishes. Az-Zajjaj said, ‘It
implies “in the shadows of the
clouds and among the angels”.
It is said that the words should
not be taken literally in respect
of Allah. It means for the
command and judgment of
Allah to come to them. It is
said that it means that the
reckoning and punishment that
Allah has promised them is
lying in wait for them in the
shadows, as we find in the
ayah: ‘Then Allah came upon
them from where they least
expected it.” This means that
He will cause them
disappointment. This is what
az-Zajjaj said. The first is the
view of al-Akhfash. It i1s also
possible that what is being
referred to 1s the repayment
they will receive for their
wrong actions and that this
particular usage is employed to

intensify the threat and to

convey alarm. This is also the

g ®RE I/’ ITd U

ST |

SrwiTel A Dhel: g9 &l qadd Jg
g ‘qiedl & I 7 R Wl
& R ag Hf oe1 T §
fdb 3feelle dofial & SR § g4
3PS DI W AME W
HEHA el AT ARl TH
HAod I8 ¢ fob 3fceig 1 g
3R Tl 31 U SHTET |

g i ®e1 T § o 399 e
a8 feue ok s § forg @
3CATE 3 39 aral fobar g, Sl
3% o 9l # 91 @ o6
g, o % 39 omad # @ ‘T
3IeRITE I WR I81 H 3111 Sl &
38 @ ot 9 11" Il 3w
I ATHHT SR THaTE ¥ R
S| TG 91 Soolol - gl g

I8dl ®Id 3@WY &I ¢l I8 off
i € & wel S ®
ST B ol RIS &1, 3R 39
IS B! YD DI UGG B
IR W Uql A & forg
SRR fobar mar g1 <4t a_E

175/

179




case elsewhere in the story of

the approach of

Nebuchadnezzar.

DI a8 TR b gHA &
fored o off g ST B 1

The word ‘coming’ can entail
all these ideas because its root
linguistically means to aim for
something and so the ayah
means: ‘What are they waiting
for but for Allah to show them
something by means of one of
His created forms, with the aim
of repaying them and judging

their affairs?’

AU 3T S THTH T3] I
TR ¥ 39 P 3% BT ML
frdt I @7 RB F@ SR
Il ODQ"II%I R’I‘él\ﬂl AHAd bl
Hdqd I8 §: “dg T Al &
SR R 3 8, YA 39 &
3eTg Ul HEcqeh di fobail
R & TRY 3% Bls A1 MR
R, difes I dadl ¢ 3R 3P

AMdTd DT hadl He?”

Allah also has the capability to
originate an event to which He
refers by the words ‘coming’ or
‘settling”. So here He can
originate an action which He
calls ‘coming’. But His actions
are without any cause or
instrument. Glory be to Him!
As transmitted by Abu Salih,
Ibn ‘Abbas said, ‘This is part of
what is unknowable and should
not be explained.” So some
people were silent about its
others

interpretation ~ and

"3felle dSMTell 39 o W 4
PIieR & b a5 IS THT el Ua
WA S g8 "3 a1 W
" & AP I dER B
¢l WR I9b Ama fohdt
99 g1 3Tl o Ggdol el | 98
T 3R §aE !

31g I8 &1 Rard & qdifesd
39 SN A WRARL U8 3
SR ¥ ¥ 7 W &t g@ied
e el B o Tebell, 39 frw
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interpreted it we have
mentioned. It is said that ‘fi’
(in) here means ‘bi’ (through),
so He comes to them through
clouds. There is also the hadith
which states: ‘Allah will come
to them in a form...’, meaning
a form which is to test them. It
is not permitted to take this and
similar things which come in
the Quran and in reports as
meaning movement in a place,
movement in

general, or

disappearance, because such
things are attributes of physical
bodies. Allah is greatly exalted
and elevated, the Master of
Majesty and Nobility. He is far
beyond being anything like

physical bodies.

T $S ANl A 59 B TR
U W= SRR DI, Sdid
$S - 39 B! dAId 34! IRE DI
g S o &9 7 e foa|

gg ot wer1 A B fb gel i &
= fer & 8 gt e
TGl o SIRT 30 UIg ST |

"3edlg b U Th R d
T gl U PR | W
3o SRIEM & fore gt |

P31 T 59 H oM a1t 39
RE & eIl Pl gehd, fadil
STg Grdfehd A, 3 forart
eRbd, T A9 g & T ¥
AT SeY oI, if I8 A9
fSret e Bt Rwd g
G dATE, Sl o 3MR
gl &1 AIfeie 8, 39 9HW
R ¥ 9gd gag d ReR &l
gg forel o1 qRIeed I U g 1"

The word for  ‘clouds’

(ghamam) in this ayah means

‘thin fine white clouds. They

"2 Ed W THE ¥ I

IRI%p, R 3R e ded gl
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are called that because they
cover, for the verb ghamma

means ‘to cover’.

3% J¢ - 39 fo fear man &
&1 A § g 1"

in which case the matter will

have been settled

“fhR T &= feaT sam |

Muadh ibn Jabal recited,
Yahya ibn

1-

‘qada’u-l-amr’.
Ya‘mar recited ‘qudiyy’
umur’ in the plural. Most have:
‘qudiya-l-amr’. It means that
the matter being settled is a
reference to the repayment and
the punishment of the people of
disobedience. Although most
readings have ‘turja‘u-l-umur’
(‘All matters return to Allah’),
Ibn ‘Amir, Hamzah and al-
Kisai have

Both

‘tarji‘u-l-umur’.

readings are good

and have the same meaning.
All affairs return to Allah,

before and after. He calls

attention to remembering that

on the Day of Rising

things that belonged to the
of world  will

kings this

disappear.

"G fod Sddd T "Hrsa-
3" Ul g1 & foT gemR A
o & R & Iy pieafdd-
SR UGl  Tdfh SRR
frerl o pfeara-sm g
ST Hads s ¢ fob o5 A
&1 Hoar fear SS9
IRMG ATHRAE AN &1 Sadl
T 3R I8 9T ST g

FRY  HRR  fpwed  H
OISR’ ("THH  HTHAT
3IeTTE Bl RB e Wd 2)
3R g 3 "I E-S R Ugl
gl Tl fovreid gowd § S8R
<l 1 A T Bl 8

JHTH HEATd Ugd Wt 8k a1 |
WY 3feele 8§ H R% olied Bl
9H 39 d1d &I NP ddwlg

feems % & o fpama & faa
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3R gfkeR 99 @H gl Saa |
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