Ruku 22 [2 Baqgarah 168-176] Revelation supersedes Tradition and Desire

iios wmsu e e

B 5,023 Y 6 T 614,55 of; L8340 55200

@Tuéﬁjﬂﬁfﬁ’;wﬁf;ﬁj@%
.

¥5 G5 & e ¥ hfe O S5 e o2l

(é@.\;p} | @&;“’”U;ﬁ«fu‘wbﬁwb
oS AT 8 ey Jal T i T o5 220 2l
5548 AT} 02 313656 V3 76 8 S
ST o 401 G516 Byt 1 8 €125
ﬁ#éu}bbuwﬂm 5y Oy R855

>} - > “,JJ Yz ~//.. /,/ ;w ;;‘;‘S Y &'\pg\
A@\, QLA 5 \U,m S| @I Slie

s\\

07 5L s @, Je thin W 5adl, s
1 . 37 3757 ,Ws _E 3 L

L s G Taleat S0l 815 L e 0%

B 2020 Slaz




Ruku 22 [2 Baqgarah 168-176] Revelation supersedes Tradition and Desire

Do not follow the footsteps of
Shaitdan. Do not profess the
faith  blindly. Prohibited
(Haram) food. Those who hide
the truth for worldly gains

swallow nothing but fire.
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O Mankind! Eat of what is
lawful and clean on the earth
and do not follow the footsteps
of Shaitan, surely, he is your
open enemy. He enjoins you to
commit evil and indecency,
and to say certain things
against Allah about which you
have no knowledge. When it is
"Follow what

They

said to them:
Allah has revealed."
reply: "Nay! We will follow
what our forefathers practiced."
Well! Even if their forefathers
had no sense at all and lacked
guidance? The parable of those
who reject faith is like cattle
which, call out to them as one
may, hear nothing but a shout

and a cry since they are unable

to understand, they are deaf,
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9t U IRAl W 9 9dl | 98
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dumb, blind, and understand
nothing. O believers! Eat the
clean things which We have
provided you and give thanks
to Allah, if you worship only
Him. He has forbidden you to
eat dead meat, blood, the flesh
of swine, and that on which
any name other than Allah has
been invoked; but, if someone
is compelled by absolute
necessity, intending neither to
sin nor to transgress, they shall
incur no sin. Surely, Allah is
Forgiving, Merciful. Surely,
those who conceal any part of
the Book which Allah has
sell  His

revealed and

revelations for a petty price

(material ~ gain),  swallow
nothing but fire into their
bellies. On the Day of

Resurrection, Allah will neither
speak to them nor purify them
and they shall have painful
punishment. These are the kind
of people who barter guidance
for error and forgiveness for
punishment. How patient are
they, to reach Hell fire! Their

doom 1s because Allah has

I q 3THR B AT €, TP
gTad foepa Tt § S =RaTeT
STFaR] &1 YHhRdT § 3R d gldh-
ghR P ¥l & a1 oo 8!
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revealed the Book with the
truth; surely, those who argue
about the Book (the Quran) are
schism

n extreme

(divergence).

R ® ¢ | frama & I
3ITHTE BRANT 319 &1 = BT,
9 3% UGN BEIWT, 3R
3% foQ s ger g | ¥ Q
dim ¢ e feemd & wed
SIATed Wil R WftRd &
gad e A o o | o
3SliS § T graal b STgad
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NR ¢ | 98 9 O 39 a9 ¥
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R wR o9 @ 3 feae |
A d 8O
sl § gh 9§ §gd @) A
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gQfdaThId

Tafsir

Mankind! eat what is good
and lawful on the earth. And
do not follow in the footsteps
of Shaytan. He truly is an
outright to

[2:168]

enemy you.

T FEEN WHHE R o 99
T SR Urele B, ST A A
@ra, 3R AaH & THRY-HeH
W | gatl 9% 9§ qRRI

g1 A g1 [2:168]"

ManKkind!

LETIE]T

It is said that this was revealed
about the tribes of Thaqif,
Khuza‘ah and Bant Mudlij
about the blessings which they
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denied themselves, but the

words bear a general meaning.

3% T AU FW gH IR

forar o1 dfb I9d 3BTl

3 A 3@ § |
eat what is good and lawful | 9 # < PO UTHIeT 3R
on the earth. TATd &, 99 O 1 Trait|

‘Tayyib’ (good) here means
“lawful” and this is emphasised
by the use of the actual legal
term (halal) immediately after
it. This is the position of Malik
about ‘good’. Ash-Shafi‘T said
that it means ‘pleasant and
wholesome’ which is why he
forbade feeding animals filth.
Allah willing, this will be dealt
with in greater depth in Surat

al-An‘am and Sarat al-A ‘raf.

TS (3D 3R UH) I TGl
q1¢ 3Rd B A (BATe) o
TRHE § 4 919 R 9R
T gl & aR o 3HM™
Hifers &1 gl Aifet ¢l 3HM
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The term ‘halal’ (lawful) is
called that because the bond of
prohibition has been released
Sahl
‘Abdullah said, ‘Salvation lies

(inhilal) from it. ibn
in three things: consuming the

halal, performing the
obligations and imitation of the

Prophet £.” Abu ‘Abdullah as-

A0 "geTd” (SIES)) B Ig AH
i fear w3 fF 3@
gHd @l kg @i 4 TS ©
EAfgdra) | ¥gd fad 3fsgeaig
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Saji, Sa‘ld ibn Yazid, said,
‘There are five qualities which
complete knowledge: gnosis of
Allah Almighty, recognition of
the truth, sincere action for
Allah, acting according to the
Sunnah and consuming the
halal. If even one of them is
1S not

lacking, the action

complete.” Sahl said, ‘Eating
the halal is only valid with
knowledge, and wealth is not
halal until it i1s free of six
things: usury, the haram, theft,
usurpation, the disliked and the

doubtful.’

q\ﬂldfrobsl Uig RweTd U=t €
S S @I gHWd aRdl ©
3{eTTE ST Dbl AR, TP
e & fog
SEAN & Y A, gAd &
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G| 3R 390 ¥ Th i 9 7l
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H UgaH,
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98 ©% Gl 9 Ul T B g,
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Rdeg SR 1"

And do not follow in the

footsteps of Shaytan.

3R UaH P ToA-HeH W |
IJal |

It is possible that the word
‘khutuwat’ (footsteps) comes
from khat’ah (error). The
majority say that the phrase
means: ‘Do not follow the
actions of Shaytan.” As-Suddi
said that it means: ‘do not obey
him.” The sound position is that
it is general to all customs and

from

of

laws stemming

innovations and  acts

e § f& aw Qgdand
(PaH & (M / TR-BeH) B
e mdieE (o) 9 gl
SHER & eldid T Jrd DI
s I8 &; "R o A B
IR T HRAN" 3T-Yel A Fal b
T RS B "IIB! g3 |
1" GO d1d T8 & b T8 &
3Y IH-31-Ras 3R S &
fq om & S fogsrd SR
ATBAT & HTH F T B |
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disobedience.

He truly is an outright enemy

to you.

Allah reports that Shaytan is an
enemy and His report is true.
An intelligent person must be
cautious about this enemy
whose enmity has been clear
from the time of Adam and
who has devoted his energy to
of

mankind. For this reason Allah

corrupting the  states
commanded us to be on our
guard against him in many
places in the Qur’an. ‘Abdullah
ibn ‘Iblis 1s

confined to the lower earth.

‘Umar said,
When he moves, every evil in
the earth between two or more
people is set in motion.” At-
Tirmidhi transmitted from Abt
Malik al-Ash‘ari: ‘I command
you to remember Allah. An
example of that is when a man
has an enemy rapidly following
his tracks and then reaches a
fortified fortress and defends
himself from him. Similarly the
only thing that protects a
from

person Shaytan s

3[TTE Ml @R od § b
dM G &, 3R SUD! & g
I8 WeR focpa It 51 Th
aHG Wy & e afem @
& a5 59 g @ SRR @
forTept gl BORd 3MGH &
TAH ¥ WY § SR o
SOl & gIad &I fommsy |
It O paad @ ff 31 3R
fere srcaTg daimar 3 g8 FRaAM
¥ gwdfat gehmd IR O39Y
S9- &1 g a1 §1 3fegeas
fo SR ®W) 3 wEEm:
g i & fFad e o
%e ¢! Ofd 98 gIPhd Bl § al
s # & ar [er e &
R R fH B R B
YeH1al g1 UM faffish 3 o,
Al ord-SfIsRl RRS) ¥
N6 &1 g odl gl 39Dl
firgre T § O TP TR &b
Ui gRA dell ¥ @ g1,
98 TP Huqd fbd ¥ Ugd IR
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remembering Allah.” He said
that it is a gharib sound hasan

hadith.

9 b srearg &1 Roiss g1
354 Bel b g8 gd TR,
TEg 3R g9 6

He only commands you to do
evil and indecent acts and to
say about Allah what you do
not know. [2:169]

98 a9 g% b I3 SR
44TS BT 99 3T 3, 3R g
& g0 sreeiTg & Ak § 9% 91d
$gl e g8 s T8l

[2:169]

He only commands you to do

evil and indecent acts

98 d qe b RIS 3R
dgUTS T g9 gaT o

b

The word for evil is si
because it 1s bad for the person
who does it and brings evil
consequences in its wake. The
root of the word for indecent
acts (fahsha’) means something
which is wugly to look at.
Shari‘ah 1s  what makes
something good or ugly. All
that the Shari‘ah forbids 1s ugly
and so it is part of the indecent.
Mugatil said, ‘Everywhere the
Qur’an mentions “indecency”
it implies fornication except
where Allah says: “Shaytan
promises you poverty and

commands you to avarice

(fahsha’),” (2:268) where it

RIS P (o S TR ' 3T 3,
S g W i fear ma ¥
for 98 P_A a1 & forw g off
R B 2 3R o dig R
Targs +ft Brear g1 iR waRM
(8T8 / JCHRY) & AU Dt
3R H1 A O A 7 R
&g Ht 9 SR ANER g
TRIST B Ig T3 P § B
D I I DT § AR DI
JeqRd | Uy fory =iel ¥ TRIsHd
A w1 fbaT §, 98 e BT
3R 3 foIT 9% WeRm & arR
# Tfed g1 g@iad 3 &er
PR3 | 5l Dol HI e B
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means to refuse to pay zakat.’

ﬁﬁﬂq 3Y HDHH & WIgl el
qE WRAW T WdH IR
Hgarsh 7 dlal ¢al § 3R JR
BERN PT g odl & (2:268),

I81 3 TRIG DI 37al HRA
YIPRGI"

According to this, there is no

hadd for ‘evil’, but there 1s for

$d Galla®, ¥ (R13) R Dy

83 PR ol dfbd WHExN

‘indecency’. That is related (aﬁmg / SEHRN) W BG HEH

from Ibn ‘Abbas and others, §d 3§ A R 3R IR

and Allah knows best. SR ¥ SRy 2 3R 3IE
g 9ER SIHAT 5 |

and to say about Allah what Gﬁ?'q's'ﬁ?ﬂ'q 3edTg & IR |

you do not know. 98 dd Hgl ol 'g'l% H
el

At-Tabari says that this refers
like
bahirah, sa’ibah and other such

to various animals,
animals which the idolaters
made unlawful without any

basis for doing so.

SAM de}l WA § 1P 399
e qgediaw 6w & 98
SR 8, W1 SERI, Wge 3R
U NG & N THR, org
g F 7 for fodt gafia ok
g1 & Wg Bl 8IH PR ©
TG T

When they are told, ‘Follow
what Allah has sent down to
you,” They say, ‘We are
following what we found our

fathers doing.” What, even

W 39 $gl ol ¢: “IHP!
R FA S 3rewrs A TR
e Tifvrer fear g7, O 98
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though their fathers did not
understand a thing and were

not guided! [2:170]

feeraaarur A1 [2:170]

When they are told, ‘Follow
what Allah has sent down on

you,’

od 398 HET ST §: “IHB!
S FA S 3reE A TR
TR T1iera fPar g1~

It is generally held that it is the
unbelieving Arabs who are
being addressed here but Ibn
‘Abbas said that it was
revealed about the Jews. At-
Tabar1 said that the pronoun
refers back to ‘mankind’ in the
last-but-one ayah. Following
implies both acceptance and
action. ‘Follow’ is to accept

and act accordingly.

3MH IR W g8 I Il & fob
g5l fade S SRal ¥ §,
dfbT g ST RfSH) 7 e
fb a8 omua ggiedl & IR |
ifora gs Tl 39 aaRl A ol
for sod iR e ¥ te uga
arell Sd H HWHR NN Bl
RE dled! g1 WA & Haa
AT 3R IS Hdlfad 3
FRAT a1 M §1 "Rl BRI
1 AdAd § 39 HIA BT 3R
I R A BT

They say, ‘We are following
what we found our fathers

doing.’

9% ®8d & “gH a1 3491 P
W H o W) A 3uA
q19-SIS1 S UrAT 1"

The strength of the expression
of this ayah would seem, on the
surface, to challenge the whole
matter of taqlid, which is the

acceptance of an inherited

TR S9 3T & 3T B
$add P dodic &b HIA Bl
IS Pl g5 HEYE BN ©,
gl T ARl et @l
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position without calling it into
question, and there are other
ayahs which have the same
import. This ayah and the ones
like it, however, are connected
to what came before them. That
is because Allah informs us
about the ignorance of the
Arabs in judging by their
customs

like

superstitious
concerning animals
bahirah, sa’itbah and wasilah,
using as evidence the fact that
their fathers did that, and the
command to abandon such
customs was revealed by Allah

to His Messenger.

fhT Haa PR forr g, ok 4t
AHEH &1 gt 3mard +f diee
g | dftrT I8 3mad SR 9 Sl
GIRI ATA U Hidhad Rardh
¥ I 5% €1 39D 08 Tg §
fob 3fcelg dSMe 86 SRdl Bl
39 Sgldd ¥ 3IMIE Hd § b
d% SERI, A3eT 3R i oY
SRl & SR # 30 ggHt iR
SR S & YTfeeh e
TR ¥, 3R I Yad & aR
W Rtk g8 9 9 A % 398
S19-greT 1 g8t drd U1 fhr 34
SYH DI Ble- ® o 3Hcdle
A = 30 A W A1
ThIHMT|

Some people, however, believe
that this ayah censures taking
the position of taqlid since
Allah Almighty censures the
unbelievers for following their
fathers in falsehood and
imitating them in disbelief and
disobedience. This is sound
where falsehood is concerned.
As for taglid in respect of the
truth, it is one of the principles
of the din and is a protection

for the Muslims to which

IS I 1 gg | @ © T
I8 T THAIG & bW B
OoHd Hdl §, Rife 3
de{Tel 9 BB B 39 &0 R
qamd &1 ¢ o 98 A 9m-
GIe @1 aifad § ORdT ad &
3R FH 3R AT # ITD!
THTell B Y| Yg ST S1fddd b
e o faded gox g1 dfd
Sel g% U dddl P doicd®d
T AR S IGA A Y T
IYA ¢ SR GHAH o ferd Teb
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unlearned people who are

unqualified to make rulings
about matters of the din should
Scholars

have recourse.

about the

of

disagree
permissibility in

of

taqlid

matters usiil  (basic

principles), as  will  be

discussed, but it is universally

permitted in  respect of

secondary rulings.

ag IR-3Nfed AT 931 B S
T TaTed O ga g HTa
&1 srgfergd =gl T@d| I A
SYA-u-<H (el siwrRe @
3Yd) U debeiig & SldTd & R
o gfysqar foan g, oi o sm
ST 8, difhd Heg 3EHM™
@Ed / omelt wuRw) o
ddhdle & Sd W 39l

It U SiTdT § |

According to scholars, the
reality of taglid is to accept a
evidence.

position  without

Accordingly, someone who
accepts the Prophet ¥ without
looking at his miracles would
be a mugqallid. Someone who
looks into them would not be.
It 1s said that it is believing in
the soundness of the fatwas of
someone when the soundness
of his position is not known. It
is derived from the qiladah or
halter of the camel, which is
when a rope is placed around

its neck so that it can be led

anywhere.

IAH & ANcih ddbdlg @l
THIPA U5 § [P (bl HiPH
®! FIR G & HYA B QT
WUl 9 g W, Sl SRed
ol & BT gD Mrend H 1R
Py IR A9 @, 98 gdicae
g, 3R S 376 TR g dedid
B, 98 Yeblcie -8l Il T8
1t we1 T ® 6 deellc g8 ®
for fobodil =MH & Bdd Bl
RIged W A 9T 9T Sd(dh
3P Hifbw P goxl e
A A B AW dodlg,
fpdrel (Se & T & Srefl oM
arelt TR / UgT) J ARG §, I
ersiieess v e ook SR I TG A |

ST dTfeh 3 O8] ATg o ST o
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Taqlid is not a means to
knowledge nor does it reach it,
either in respect of basic
principles or secondary rulings.
That is the position of the
majority of intelligent people
and scholars, as opposed to
related from the

what 1is

ignorant  Hashwiyyah  and
Tha‘alibiyyah who claim that
taglid is the sole means to
recognise the truth and that it is
mandatory, and that
investigation and consideration

are haram.

e 7 a 3¢ BRI A Bl
WA § R 7 g 98 f9-91a-T-
& TP ARG 0 Ugard!
g TR dHal Igd (g
3fPTSG  IYQ) BT 81 AT B3
(AT / ST SGHTH) BT TGT
APt SRR 3EA-T-3fFT 3R
SR SAHT & 8, RIGATH I
I1d & S 9 Sed s
3R Fenfafean ¥ #°%d g, o
Ug A IRA § b TP B
Tgd- P difeq SIRAT depefle
g g, ok 78 ¥ 98 afve §,
S§fd dedid 3R IR 9 ik
WA

The obligation for the common
person, who is not able to
deduce rulings from basic
principles because he is not
qualified to do so on account of
his lack of knowledge of the
din, is to head for the person
with the most knowledge in his
time and his land and ask him
about his problem and follow
his fatwa since Allah says: ‘Ask
the people of the Reminder if

you do not know.’ (16:43) He

S 3mH 3eHt iFT ST U Wa
3D 3B HH P Falgdd
5l ¥@d], Hifd 98 3eH-T-aH
o 39 Gof 1 3Ed 8l gidl, 39
W A § f5 a8 s sEm
3R 3 AT H Ta el
g YGA Al UV Bl R
T B, T T & aR H
I AT HY, 3R ITb Wl
& Wl B e 38
JIMAl 3 WIHAT g "SR qH
T8I S o 38d-T-folh ¥ U8
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uses ijtihad in finding the most
knowledgeable of the people of
his time by investigating until
he is satisfied that he has found
the man whom most people
agree to be the most learned. A
scholar must also imitate a
scholar who has a similar
standing to him in a case in
which he does not find the
solution through evidence and
his own investigation. Qadi
Abu Bakr and a group of

established scholars believed

A" (16:43)1 98 3O SHHA &
oY IGI SIS TH I
Uga+ § sfoagie &Y, IFl
ded 1P d IR & SIRT gl db
S IR &R & T8t a8
I § S SRR T aed
el S drdl A g1 SEt
RE TH 3nfer off a7 Rt |
30 B & & guR 3N @l
dwdle X GHdl §, oF a8
frdl 79 @1 g oA SR
3T TEHIH & WG [G 9 U
qH| Pl g oh R TH

that. SHTSA-T-JdeR SaHT BT Jal
Hifew Tl
Ibn ‘Atiyyah said, ‘The | 3§ 3ffqT 3 gl "IHd BT 59

Community agrees that taqlid
in respect of articles of faith is
Others,
that

invalid.’ however,

stated there is
disagreement about that, like
Qadi Abu Bakr ibn ‘Arabi and
Abt ‘Amr ‘Uthman Ibn Dirbas.
In al-Intisar, Ibn Dirbas said,
‘Some people permit taqlid in
respect of tawhid, but this is
shown to be wrong by the

words of Allah: “We found our

fathers following a religion”

10 R 3T © [ 3d1ee &
919 ¥ ddhcilc goxd ol l” digH
S WX 3EW-U-3H A FEl §

fr 39 7o ¥ 3feqamw dieg
g, O Bl 3 §P 3§ 3RS
3R 3fq 3% IWH 3¢ fexam|
39 faRam 7 3o+l fhare sra-
oUR # Far 9 A digl

& 919 H dodle Bl Sigel B

3d € AP TP g W
3ccile d3TAl I g WIHA

ZATad Hdl & THY U7 §1Y-
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(43:23), so He censured their
imitation of their fathers and
not following the Messenger,
and this 1s just what the
followers of sects do when they
imitate their great men and do

not the of
Muhammad £. It is

follow din
an
obligation for every
responsible person to learn
tawhid and proper
understanding of it. That can
only be obtained through the
Book and the Sunnah as we
Allah  guides

made clear.

whomever He wills.’

(43:23)| A 3T qATET =
3% 919-aral B 3feh TRt 3R
G P ZRIET T HA W 3D
oiid TRATe, 3R ggl &M
fhen! & TRIPR B €, oF a8
3T TSI DI dHAIG B & AR
qeWc & i P URal gl
IRAdl W o I8 W
dIfeH § b a8 digie @1 di
3R IT®! e qH BRI BRI
3R T8 = Ryt forare @ gad
& 9RT § gk 81 Jobhl g,
o % g9 anie #R gd ol
3reeng o e © feema aan
gl

Ibn Dirbas also said, ‘Many of
the people who follow sects
say that those who cling to the
Book and Sunnah are imitators.
This is an error on their part.
This designation is more
applicable to them, and their
scholars are less able since they
turn to the position of their
masters and great men in their
deviation from the Book of
Allah and the Sunnah of His

Messenger and the consensus

3¢ faemy 71 ug Wi gt “ggd ¥
frel-tRed T I8 Fed € o
St T fhare @ gad &1 Jeie
Y UMd §, 98 goieia ol T8
3B T Bl REDIBA T§
dHd W& 361 R WGl e
3T §, 3R 3T IaHT o) 3
ff WreT 399 gEIfe® §, wifh
dg 3{cg & fohdTe, 3T I
& ®I gad, 3R e R &
5T ¥ 8¢ PR AU Tl 3R
Ugarsl & fhald Bl R
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of the Companions. So they are
included among those whom
Allah censures when He says:
“Our Lord, we obeyed our

»

masters and great men...

(33:67) and: “We found our
fathers following a religion and
we are simply following in
their footsteps.” (43:23) Then
He said to His Prophet #:
“Say: ‘What if I have come
with better guidance than what

fathers
‘We

you  found  your

following?’ They say,
reject what you have been sent
with.”” Then He says to His
Prophet £: “We took revenge

on them.” (43:25)

3 B & | TF I8 I Al A
M § o) Heid 3feaig
dATE A 3 BT § HRAT:
T AR 3§ U 30 WRaR!
3R 3 §SF Pt FAISd Pl
(33:67), 3R: BHA U4 FMU-
3TaT Bl T <19 IR U 3R gH
ol 351 & THRI-BHeH W Id @
g (43:23)| R SreaTg q3MMam A
U4 el & ¥ WA ‘$E Gl
R ¥ TR U I d8dR
fGard dax oM § o W
A (U S1Y-GTGT Dl Ol Y17’
98 $Bd 8: S $D qH T ol
T g, 89 ISP JAfR g1 flR

g defal 3 WRENT ‘dl
g1 399 sfaem  femmr
(43:25)"

‘So Allah made it clear that
guidance lies in what His
Messengers brought. It is not
what the people of tradition say
in their creed: “We found our

imams, fathers and people
taking the Book, Sunnah and
consensus of the righteous
Salaf of the community saying,
‘We found our fathers and

obeyed our leaders and great

T el a3l o dolg R
fean fo feqra St & § &
3d o AP 3MT| I a8
§1d -Tg! Sl 318d-U-ddhdlg 3U-
dpic ¥ Pgd o T UA
3TSHT, §T9-gIal 3R Al &l
forare, gaa IR WIferg 9od &
SOHT R Ig Ped gu umm b
B U d1Y-glal &1 T I
W U7 3R 309 WERI 3R
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men on a path.”” That is
because these ascribe that to
Revelation and following the
Messenger, and those ascribe
their lies to the people of
falsehoods and are increased in
misguidance by that. Do you
not see that Allah praised
Yasuf in the Qur’an when he
said: “I have left the religion of
a people who do not believe in
Allah nor do they have faith in
the Next World. I have followed
the religion of my forebears,
Ibrahim, Ishdaq and Ya ‘qub. We
do not associate anything with

Allah. That is part of Allah’s

favour to us and to all

mankind.” (12:37-38) That is
because his forefathers were
Prophets who followed the
Revelation, the pure Din with
which Allah is pleased. Their
forefathers’ following it is
praised. In what they brought,
there is no mention of ‘non-
essentials’ being connected to
‘substances’ and being changed
in them. It indicates that there

is no guidance in them.’

FSi B AT DI’ TTD! qolg
78 § fo5 a8 A ol 9
agl 3R g BT WAt B R®
Hgd @Rd g, o4& dg ANl
U gl adl B Ed-U-
SIfad @1 TR HYF R § 3R
S & WikE welle TRie! 7 5
S €1 @1 g el euEd b
3{eTE ST 1 PR3 H oRd

(SroifeTgeTH) B TRI®
TRHTS Ofd 3814 Pal A 39
P P <H DI B fear g
3ITHTE R SHM el @l 3R A
RN R IS @ g1 3R
£ S QR o) Rt ATy rc
SR, SWH IR ATHI—D
& 31 IR B 5| §H 38 P
1y fhdt 1 RS 81 devId|
Ig T8 BT gH W 3R q@H
AN R Wed gl (12:37-38)]
g 39 fou f 36 3irar-ofi-
3forere sifear & o agt &t Wt
Pd ¥, 98 wWiey diF o
3TE Xt gl g 3
el-3f-3lalg @ ORdl
PITA-T-aRP gl 3R o $S
dg AR AN, 399 Ig d1d ol
fF INR-TT IR DI 3R
EPIEH & TIY SIg B IIH
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a@ﬁ?ﬁﬁ oild| $H'{-I OII\YIE; E;I(‘II
g T 39 (@faa o) & &
fera T8 81"

Ibn al-Hassar said, ‘This began
to be discussed in the reign of
al-Ma’miin, after 200 AH when
the early books were translated
and there was disagreement in
them about the timelessness or
contingency of the world. They
disagreed about substance
(Jawhar) and its stability and
the non-essential (‘arad) and its
quiddity. Innovators, those in
whose hearts was deviance,
hastened to memorise those
technical terms and with them
they intended to impose foreign
terms on the people of the
Sunnah and to engender doubts
among the weak people of this
religion. This continued until
innovation appeared and the
innovators became a party. The
sultan became confused about
these matters until it reached
the point where the ruler
proclaimed that the Qur’an was

created and compelled people

to adopt that position and

3§ 3A-TWR 1 Hgl: "3 §89
@ gfsTer UTH & SR-U-§HHd
¥ 200 foeor’t & 91¢ g8, W&
sfaiars wadithar fhdral &1
ol foar T iR I g
&b B U1 g1y g9 & &R H
SReqareTd U T 3l ORE
S SR 9k P W,
3R SRW 3R IAP! B
@fead) & SR & +f sfeqamm
foram| fogerdt @, fome faat
7 it ff, el ¥ 37 Wl S8R
SRAATE! 3fehlel B TG B
@, R IFAF FRT I
Ahdq U8 U1 fb 3ed-u-Jold
R o SRAAed gacd
B 3R 3T &H & HHAAR anll
& fedl & Yoo Uar | T8
RyaRyer g g1, T8I ab b
fSg3rd WeR 81 718 3R fogardt
Uh BRG] SHISid & T
fR geam ff 7 TuEa o
I 4T, T8l a b AHaT 39
8% d% Ugd A1 fob gTihd - I8
T PR fear fb pem
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Ahmad 1bn Hanbal was beaten

to force him to accept it.’

3fBIG Dl IWHAR A W
ToeR fear M SR EW
3grHg o g9d I|gHJwE
3 ®I Ht T 91d B HHIH &
fore ART-gter w1

‘Then men from the people of
the Sunnah, such as Shaykh
Abu-1-Hasan al-Ashari, Ibn
Kullab, Ibn Mujahid, al-
Muhasib1 and their likes, were
task

with  the

the

entrusted

and

depth

restoring Sunnah

entered nto n

discussions with the innovators

using their own technical

language. They fought and
slew them with their own
of this

weapons. Muslims

community went forward,
holding to the Book and the
Sunnah, and turned away from
the doubts of the heretics, not
looking into non-essential and
the

substance. Such were

Salaf.’

"fihR 3Ed-T-JoId | I T ANl
RIS, T Peamls, T YomeT,
TR 8 31 o &R
goRd, f58 gad &t S8l iR
3P fAWT &1 S Fiar T4
S fgsifont & Ty I o1
al 3R 3RACTE! S H TeX
qaied fby, SR IR &
R ¥ 39T goraan foar
R I W o e 39
A P G e 7 gad
& gt I U 3 §¢, 3R
3gd-u-fogerd & Yegd 9o
fhRI-HR I8 98 9 SRS 4
USd ¥ 3R 9 ohg? # | Ug) Iaw
BT R UTI"

Now if someone examines the

technical terms of  the

mutakallimin to the point

where he uses that to defend

3§ 3R Py S b caTH I
! SRAAEId &1 39 §g doP
HTe B fob g8 I WRT F
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the din, his position is close to
that of the Prophets, but as for
those among the extreme
mutakallimiin who scorn the
method of taking traditions
from the believers, encourage
studying the books of kalam,
and only know the truth
through those technical terms,
they are censured for not
following the path of earlier
imams. Allah knows best. As
for disputation and arguing
with evidence and proof, that is

clear in the Qur’an.

&1 AT B, @ IYBT dHh
dfer & TF F HA9 B
asfeady # § § St 3/gd-T-
S o a & T F B
§PR THIA €, TH-U-HAH DI
foraral & Hard Bt e &d |,
3R &% &I Rt I sRaagrd
& WIRT SFd &, @ 98 9 i
FIied-T-Hod ¢ b I=|H
Ugd Sl & dilh P URal
I8l Il dellg 33| @
TAGRT 3R Aed d sRIgH &
Y 989 9 3figdrd, df 98

PRI ¥ fSagpd anig dR R

A5G 5

The likeness of those who
disbelieve is that of someone
who yells out to something
which cannot hear; it is
nothing but a cry and a call.
Deaf — dumb — blind. They do

not use their intellect. [2:171]

FIBI B e 39 IReA
1 W 3 o TR 99 o gBR
ot g gl godt; 98 O 99
TH 9@ 3R 7HR & 21 T8
g T oid & v I o A
ST T8l ad | [2:171]

One understanding of this ayah
is that Allah is making a
metaphorical allusion  to

Muhammad # who 1is the
warner of the unbelievers and

the one who calls them to faith.

g 3d &I TP dHhIR I8 ¢

fo SfeaTg A3 T8l JgHe =
Bl WP AR FRRISART IR
ad 3R IT ZAM B RB
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He is saying that he is like a
shepherd who calls out to his
sheep and camels, but they
only hear his call but do not
understand what he says. Ibn
‘Abbas, ‘Ikrimah, as-Suddi, az-
Zajjaj, al-Farra’ and Sibawayh
explained it like that, saying
that the unbeliever is not the
one who calls out but the one
called out to. Ibn Zayd said,
‘Those who disbelieve are
likened in their calling on their
inanimate gods, which do not
understand, to someone who
calls out in the middle of the
night and an echo is the only
answer they receive. So he
shouts to what does not hear or
answer and possesses no reality

or benefit.’

§aM a1 €1 Adas 98 § &
3 & I =RATE I HIG & Sff
3GDH! AN dl JAd ©, Al
U8 Tol 99 & 95 o &g
BT 81 39 Sfear RS, 3T,
3R Tgag A 3 RE 9 3
! THUR B g, 3R HT © b
T8l UHRA dIdl B gl
gfep R qBHRT o @1 ® 9%
FMR gl 3§ Wi A Pal
“BIMBA DI IAdb 34 d-9H
Oigal &l YhRA §, Sl 9 g93d
g 39 T I aurelig & TS §
S d & SR oA &t §
3R I Ja9 # b aorRa
(echo)ﬁﬁﬂ'lﬁé?ﬁ%lwa_s’
T 9 @ gERaT § S A
IR g, 7 @ ot g, @R A
3D DI THIPA § 3R 7 DI
ThT|”

Qutrub, however, said, ‘The

metaphor  refers to  the
unbelievers calling out to
something  which  cannot
possibly  respond, meaning

their idols, likening them to a

T Paed o Bl “Ig [T
S B & SR & g o U
Aol BT gHRd § off fhdl dRg
W Sa19 81 ¢ I, AT b
§d| 3! a9 TRaAR B
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shepherd who calls out to his
sheep when he has no idea
where they are.” At-Tabarl says
1t means that the unbelievers, in
calling on their idols, are like
people who «call out to
something which is distant and
cannot hear. In these Ilatter
interpretations those calling out
are the unbelievers and the
idols are what they are calling
out to. Na q is yelling at sheep
to keep them back. One uses
the term “nada’” for what is
far and “du‘a’” for what is
near. That is why the term
“nada’” 1s used for the adhan
because it calls to those who

are far away.

31 8, graifep 39 [e Ao et
gid1 & 98 Fel g1 THH dasl
TRAT § S ST A I8 §
fob HIHR S0 gl BT YhRA §
T8 ¢ oY 35 Ay Bl @
IS BT gHR Sl IYD! AT
g1 B A Fbll BN 3T <
MR TWERI o dlad
JHRA i Ga BB § 3R
f% q&RT 1 @7 § 98 3%
§d gl o 39 3MTATSl B! Hgd
g ot Vel & fe gem a1 JAhA
& fou s St g1 oRe H
e &1 T R ard & fou
WA BIdT 8, 3R "g3HT" ol
AU RIS dTed o ferg| g3t forw
3T & o “Mar &1 duw
AT fasan S g, FifE a8

R arall &1t gHRAT B
You who believe! eat of the | ¥ SHI dTeil! 3 UTHIAT dieil
good things We have | ® 9 @3N &t 91 ¥ 3fdl B

provided for you and give

thanks to Allah if you

worship Him alone. [2:172]

g, 3R 3feeie BT Lb 3al
PR R g R I 9t
gqTGd ®d 8l [2:172]

This confirms  the first

command (2:168) which was to
The

mankind in  general.

g g Ugdil fgardd (2:168) Bl
drbic g, Sl aAH 9T & forg
3 IR W & 718 off| T8t 3igd-
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believers are singled out here
out of preference and what is
meant by ‘eating’ is consuming
things and using them in any
way. It is also said that it is
eating in the usual sense of the
word. In Sahth Muslim, the
Messenger of Allah # said,
‘People! Allah is good and
only accepts the good. Allah
gives the same command to the
believers that He gives the
Messengers. Allah  Almighty
says: “O Messengers, eat of the
good things and act rightly. 1
most certainly know what you
do” (23:51) and He says: “O
you who believe! eat of the
good things We have provided
for you ... (this ayah)” Then he
mentioned a man who goes on
a long journey, is dishevelled
and dusty and stretches out his
hands to heaven saying, ‘O

Lord! O Lord!
‘When his food is unlawful, his

and said,
drink 1s unlawful, his clothes
are unlawful, and his whole
maintenance is unlawful. How

could such a man be responded

T-3AF & @ dR R fade
forar T g, S 3P Weiad
IR ;B Bt 51 R 1 Tl
qfeh g4 ISl 1 SXAHTe HRAT
3R T %I I3 1 g1 3R
g5 Wi ®81 T § fb S8 RIS
A% & AW A | &I gl
g1 UeIE g # Tgdes A
WRAMT A el UTd
3R g8 b ot fiw € waa
Hl gl R sfeag A HfhA!
®1 98 g faar § o I
gl DI faar o1l 3redrg qsre
d  @rsht 8k A% 3Hd H|
S H W& ST § ol g7 B
g (23:51), 3R 98 WRAMT & U
SHM aral 3 grebiel diel # 9
Qe S gEA g 3T @ §..
@sl Ay’ R oMy £ 4 T
Ty T &1 forsh BRAT S

dT W HRAl 8, IRIIGT 8T
IR TG 3G &, AR 30 T
TEHM DI RB I3T B Dhgdl
g U W G T W @ e
YD THT &M ¢, BT AT
& B, 3P e &M B,
3R D! WAl g T &vm
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TRH B G HY HIA DI ol
et §7"

He has only forbidden you
carrion, blood and pork and
what has been consecrated to
other than Allah. But anyone
who is forced to eat it —
without desiring it or going to
excess in it — commits

Allah
Most

no
Ever-

Merciful.

crime. is
Forgiving,

[2:173]

S8 g9 W R geR, T,
R PN, 3R 98 Aol g
ot g o W srcarg & fRyar
ot 3R &1 A foram wam &1
Afp St I AR 7 W0,
T o SHP! AR I@dTl B
3R 9 8¢ ¥ g¢1 arar g, @
S W PIg T8 6l 9D
3T §gd 9BRH  aTdT,
feraa 89 wRuM arer g1

[2:173]

He has only forbidden you

394 g0 R R gvmw e
g

The Arabic expression used
here implies limitation and
restriction, and so Allah moves
from the general permission of
the previous ayah to what is
forbidden in this one. There is
no food forbidden beyond this.
This is a Madinan ayah and it
is reinforced by another ayah
revealed at ‘Arafah: ‘7 do not

find in what has been revealed

to me, any food it is unlawful to

gl ol 3R IS SHHT gafl
g 98 g9 3R dedle R Gadd
FAN ©, TF el ATl
fgeh oma & §f . em
Solold ¥ 39 3d § o3
el @ WW Jaied Bid gl
ST JAAMAl DIy GMH B A
& el U8 U HeHl 31Od §
3R 3 T ORI 3Mgd ¥ Heilg
defagd gRId Bt & ol
3R | AT gs: “H 39 g1
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eat except for...’ (6:145) So it

1s completely clear.

T o B R F R ©, B
TF B W el Ul @
JYb..." (6:145)| TH Ig dId
ERENEICHERTIRE

‘Carrion’ applies to animals,
which  would normally be
slaughtered but which have
died without being slaughtered,
and to animals which may not
be eaten even if they have been
slaughtered, such as beasts of
prey. This will be examined in
more detail when we reach the
relevant passage in Siurat al-

An ‘am.

"OGR" B 3AATD 3 SR TR
I & ST 3 dR R Weg fbu
ST & §1¢ WY S 8, dfdh a8
See fby SR W T Il S
e S9H g THaR o i §
o8 wae R foar s qw off
3T T S -Tal, oY GG
IR RIGR THR | 36 R Ailg
apdld WS 3MA-3HAH Dl
AT & dgd

EREIRNC
3T |

The ayah 1s general and is
qualified by the words of the
Prophet £: ‘Two kinds of
carrion are lawful for us: fish
and locusts, and the blood of
the liver and spleen is also
lawful.’ Ad-Daraqutni

transmitted it. This 1is an
instance of a hadith qualifying
a general instruction in the
Qur’an. Most of the people of
knowledge permit the eating of
all the animals of the sea, alive

or dead, and this is the school

g 3M1ad 39 g, dfde 39 e
% o 39 HEE 4 HEYH IR
fru 7T § Al iR fodl; ok
& g W gomd b e & R
R focedtl” g9 Rama &
AR | T fbaT §1 T8 34
gad @ e § 5 sdw
PO & 3T g Bl aBHg
TR 81 RN 3MEA-U-SH &

ASigi T4k & qUH S,
waTe ffer et ar gaf, @ S
g, 3R TS 3HM HIfele @
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of Malik. He hesitated about
‘sea pigs’ (dolphins) and said,
“You said “pig”!” Ibn al-Qasim
said, ‘I am cautious about it but

do not think that it is unlawful.’

W (Siiep) &b IR H TaFDp b
frar ofR wREmm: g W
HEN" 3N HA-HIRH A Pl “H
P IR H Tefaard Il g,
dfeh # I8 81 v fob a8
RHEI"

People disagree about the
possibility of the Book of Allah
being qualified by the Sunnah
and they agree that it is not
permitted for this to take place
if the hadith i1s weak. Ibn al-
‘Arabi said that. There is
evidence that this verse has
been qualified by a number of
hadiths. In Sahih Muslim,
‘Abdullah ibn Abi Wafa said,
‘We went on seven expeditions
with the Messenger of Allah £
during which we ate locusts.” It
is clear that they ate them even
though they had died. This is
what most scholars including
ash-Shafi't and Abi Hanifah
say. The Malikis say that they
should not be eaten if they have
been smothered because they

are land creatures.

T 39 aR § SR&Tae @d
fob S fodrgectie & | gad
# dEg god & WRT B
gl § T g, el 39 9Id
W 9 FT SBIH ¢ fb R
TG TR% B dl 39S WY T8
DI SO ol | 39 3f-3Rat =
I8! 91 f5p @1 81 39 91d W
SARd ANlE § [ 39 3md &
el gasifee o &
WY g% &1 Wele A H
3fegeare for oreft oftwr RS &
feamd 8 89 IgAeE £ &
T AT TSaTd B T, SR S8
gn  fefgal  =d A
g §1d dIoi8 § fob 98 I8 A=A
& g ot T 1 o Afew
RR IAAT FT B, oH 3Am
MBS 3R UM 3g gwnT off
M g1 S Arferferan wed
g & orR fefgal e gea A W
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Scholars disagree about using
carrion or anything which is
impure for purposes other than
eating. There are different
positions related from Malik
regarding that as well. Once he
said that their use was
permitted because it is recorded
that the Prophet £ passed by a
dead sheep and asked, ‘Why
skin?’
Another time he said, ‘It is all

forbidden

didn’t you take its

and it 1S not
permitted to use any of it nor
any other impurity in any way,’
so that he did not permit
watering crops or animals with
water

impure or

which

feeding

animals  things are
impure or even giving them to
dogs and other animals. The
reason for that is the words of
Allah: ‘Unlawful for you are
carrion and blood.’ (5:3). And
the Prophet £ said in another
hadith, ‘Do not use any part of
to the

carrion.” According

o1 Tiel B W b 3{ellal gaY
SEIHTATT & AT ST bl © AT
Tel1 3am Aiferes ¥ ot 39 §R

¥ A% JHad d%d ¢

U Hddl 3Isi4 Bl b I
S SIS ©, it Rard
# oar § fb €l = U Haf
gEd & U9 ¥ TR SR
BT "gH- IYD! W &l A
d 7 3R TH g Hd R
g wifcid A Pl I8 I
B B, 3R 389 ¥ el e
@, a1 et SR oG @,
fodt ot JRa & 9T HRAT
SIS 81" g8l a® b 35
Y% Ul ¥ Wdl @ ORI
A, OHERI B fUam, o
§fcs Pl AR N AR Bl
W & Bt oMol el <t gl
gdld  3fcdlg dsflell &l I8
TRAM §: "7 R &R 3R T
wWH R T M 7 (5:3)
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hadith of ‘Abdullah 1ibn
‘Ukaym, ‘Do not use any part
of carrion whether the hide or

the sinews.’

3R 7l & 7 TP 3R g H
WRERT: “aR & o e 9
WEE 9 Ioehl” T e
3egaie fod SpH RN) B
AN T §: "HeR &I felt T 9
BIIGT - 3131, 7 3D W

3R 9 39d ug! /T A1

When a camel, cow or sheep is

slaughtered, and there is a
foetus inside it, it is permitted
without

to eat the foetus

slaughtering it unless it
emerges alive in which case it
should be slaughtered. If the
foetus emerges dead after the
mother has been slaughtered it
is considered as one of its
limbs. That 1s clear because it
is not permitted to sell an
animal excluding her unborn
foetus and the foetus follows
the mother just as the limbs do.
Jabir related that the Prophet £
was asked about a cow, sheep
or camel that is slaughtered
with a dead foetus inside it. He
said, ‘Fat it if you wish. lts
slaughtering was the
slaughtering of its mother.’

Abu Dawud transmitted the

Sd %, T 1 gdY] &I olde
fopar ST SR 9% Ue H a=r
) Aielg &), O 39 I B
3T 99E fohT SR WHT STl
¢, R 39 3Rd & b a8 ffer
Ao, T Wd o 3T 3
S8 BT IRt BT | 3R 3R
Al & a8 8 & d1G S Gal
gld O Add, d a8 I &
3{Tefl H YAR BN T8 o1d 39
fore arorg € o forddt SRR &t
ISP UT & T Bl &I HIh
Ut 7f & ard |1 7, fodgpa
34l TRE O STl a9 B B
SieR RfST) Reamd #3d € o
TIal % I 39 T, IH a1 $e
$ IR H g1 71 S Wee fhan
ST 3R IUS e el aal gl
3T & 3 TRAM: “3FR qH 918!
a3 @ @, [ D! TEE,
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same 1dea from Abu Sa‘id al-

Khudri. It is a definite text.

aghe 1 38 ghgd @) fama
3 W8 G RN) I it o
1 5| I8 TP WG AR Halg 19
2l

The transmissions from Malik
vary about whether the skin of
carrion is made pure by tanning
or not. It is related that it is not,
and that is the well-known
position of his school, and it is
also related that it is pure,
based on the words of the
Prophet £, ‘Any skin which is
tanned is pure.’ It 1s possible
it means

that that tanning

removes external impurities
and so it can be used for dry
things and for sitting on or for
holding water, because water is
pure as long as it is not

changed in either taste or smell.

| O § 39 SR H
qafere Ramrd #gd § &
3T &R & W feara &
§1¢ Ui 81 9l | a1 T8l U
Ramga @8 € fb 98 e e
g, SR g 3P Hed B
ARER BId g1 3R T &t
fxarrd ug § f& 98 Ut B Sl
g A4 % & IY WIHENE DI
gHare W S ot wra fearra
& 9T, 98 UTe & il 517 $fR
g5 vl gafe § f& s g &1
qdad U8 g fo feamTa wra &t
WISt T Y g% R <l B,
fTgTSl 39 =& diell & [aIg,
ffem / 984 & fom, a1 o
TG4 & o swara foar o
da Ylm {Sdl%u‘ld da Sxa|
EREIRIEGCARK T

The hair and wool of carrion is
pure since it is related from

Umm Salamah that the Prophet

IR & §1d 3R S Ud g,
Hife I Fawr RENS) 9
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£ said, ‘There is no harm in
keeping carrion when it is
tanned and its wool and hair
are washed.” That is because it
is pure if it is taken from it
while alive, and so the same
applies after death, when the
flesh is impure, alive or dead.
If the flesh is impure when
alive, then it is like that after
death.
the state of life and death. This

So the wool differs in

is not obliged for milk and the
eggs of dead chickens because
we believe milk and eggs to be
pure after death. They are,
however, in an impure vessel
and become impure from the
proximity of the vessel, not by

death.

"OGR DI TG | Bl g ol

od IYP! WIel fGENTd ¢ df I
3R DT H 3R 91d &F forg
STE|” P! dolg I8 § b 59
g v fofar grerd & ot W ot
O gId! &, forgTell IRA & §1g

ol I8t g SI! 35T B, TISiD

M o il g, T8 SR
fSfer 8 a1 gefl sFR Med ffar
gldd § 9o g dl IRA & 91
W a8 991 8 el 81 39 e
3 o1 g R 8 A g
gadl # geafw gl gl
3{Ter I8 g9 g 3R gaf i
& Sl R difeH Tl 3],
Hife g9 gy SR 3is! &I Hia
& a1 ot o gHg €1 dred
ag Il ot & @ o) |
gt € 3R I ToId &
& HS gIF DI I8 W I @, 7
fo W Aid &1 aoig 9|

There are two positions when a
mouse falls into something.
One position 1s when the
mouse is removed while still
alive: then the thing it fell into
is pure. If it dies after falling
in, there are two possibilities. If

it is a liquid, then all of it is

oI g fobdt <iet H IR &Y ot
SUH IR | & gIEd g1 SR
g1 fofar grerd & fAora fomn
ST ot forg <iiel # 98 IR7 91 98
UTeh Tl T R a8 fRA
& T WX ST oY iR &) R &
3[R 8 ISl AT / 96 arall &1
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impure. If it 1s solid, then what
it is touching is impure. It and
what is around it is discarded
and the rest can be used since it
is pure based on what is related
from the Prophet # when he
was asked about a mouse that
had fallen into ghee and died.
He % said, If it is solid, throw
away it and what is around it.
If it is liquid, then pour it out.’
about

Scholars disagree

washing such a substance.
Some say that it 1s not purified
by washing because it is liquid
impurity and so it is like blood,
wine, urine and all impurities.
Ibn al-Qasim said that it is
purified by washing because it
is a substance made impure by
proximity to impurity, as is the
case with a garment. This is not
the case with blood which is
impure in itself nor with wine
because washing

or urine

destroys them.

o <g1 g @1 uml et g
R ITF Y- HT few
theh faam ST, 3R aTht fean
ST BT o Il §, Rl
98 UI% g | TP gHaIG e &
Y TIRAl 39 54N W g fob oy
9 H & TR F ggr ™ oy
g1 TR &R IR 141 71 31T £ 4
HBRAMT: “3TR J8 SH §U (319)
ot O g1 < 9 Pl SR 39 3a-
i< & feR & B o1, 3R 3R
98 AN & Y IV 98T &NI” 3P
§1¢ 3991 A 39 a1d H 3ieqans
forar 8 fo T et &1 & R
O fohaT ST gahal § a1 g1
9 4 $el fb 9 9 98 ule
5! g, TP I8 AT Aomgd
g, foer™T a8 &, I\, URE
3R R Toadl 3t RE 7l
Saie S§ T-HINH 3 el &
a8 41N ¥ U gl Sel, Riife
dg U 91d H Ao g, Sied
TS & Hdl DI dolg Y AT
g% 8, O HUST AT gl Sl
gl g8 dHe [T o el
Fifs @ oo o § T9 8,
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Our ruling that it becomes pure
by washing refers to its original
state of purity and other aspects
of use, but it should not be sold
without that being made clear
because it is a defect in the eye
of people which they dislike.
Some believe that it is unlawful
and impure and so it is not
permitted to sell it until the
defect has been made clear as
is the case with other defective
items. It is not permitted to sell
it at all before it has been
washed because it 1is not
permitted to sell impure things,
and because it is then an
impure liquid like wine, and
because the Prophet # was
asked about the price for wine
and said, ‘Allah cursed the
Jews. Fat was made unlawful
for them and so they collected
it and sold it and consulted its
price.” When Allah makes
something unlawful, He makes

its price unlawful. This liquid

SURI I8 ®Id foh 4F ¥ 98 UTdh
g O R, IS ST ga-U-
TRd SR <R sWHEE &
UfaeR ¥ B AfT IV =
WY T8l o9 dP 39 U9 Bl
areig 9 R fear We, Hife
anit @t ToR # 7e T U@ B
o 98 AW &d gl I

387-U-3 &1 WA § b T8
& 3R Tor &, fergren 39 U
B! WifeY by SR sHa! 991
SIS A8, S R HgE M
& A # g1 g1 IR 99 O
¥ Ugd fadgpd ST S g,
Hifes Tor Tl B 931 S
ol | 4Ie 39 dad 98 U -AUTh
AT Bt HIHE §, O TR 3R
39 forw oft fop et 2 9§ 2R1e &)
HIId S IR T BT 77 a1 3H1°
& o UM “3edlg 3 ggiedi
R dHd BRAR| 39 R F&l
W Bt TS ol I/ IH oA
fora, fAR 9, SR Iud! HiAd
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1s unlawful because it is impure
and so its price follows the

same ruling.

ff 39 IR <1 §1 U9 I8 AN
9% o SR W g, 39 U
IYB! BHiAd U I g & dTdl
B

There 1s disagreement about
when something falls into a
pot, flying or not, and then
Ibn Wahb related that
Malik said that what is in the

dies.

pot may not be eaten and is
impure since it is mixed with
what has died in it. It is related
from Ibn al-Qasim that any
meat should be washed and the
broth poured out. Ibn "Abbas
was asked about this and said
that the meat is washed and
eaten. There is no disagreement
among his people about the
broth. Ibn Khuwayzimandad

mentioned it.

9 R ® 3feaans ¢ fo o@
®I3 O gl / 54 | R o1,
T8 a8 3 ardl &l a1 7 g,
R fR Sf # R W, @
JYHT HT g gl 3¢ ded A
Rarara fasan & o5 sam mfees =
R S $ BiSl A § I8
QAT S 3R a8 Ao BT,
FiifF a8 I9 I & Y fAd
T ¢ S I8 § MR TE 17 3R
3 SA-PINH ¥ g8 Ramd
T9%d § & Mxd & & formm
WY 3R R 561 fadl &Y 390
3 XF) F off sH IR A gwt
T dl 351 BT fobs M=d o
FX Wl for S| SR URY &
R H 3 3EA-U-3H &
R IS SRedar a8l U8
ST 391 GaferHarg = i &1 &

As for the rennet from carrion
and milk from carrion, ash-
Shafi'1 says that it is impure
because Allah’s

words are

general: ‘Unlawful for you are

&1 &R &I YR &1 g1 (3S)
R GER &I gy, Tl THH MBS
& TocPd g o §, Hifh
3[THATE AT BT HRH 3T &:
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carrion...” (5:3) Abu Hanifah
said that they are pure, saying
that the impurity of a source
has no effect on what is around
it. He said, ‘That is why meat
is eaten along with its veins in
spite of the proximity of blood
without requiring purification
or washing.” Malik’s view is
similar to that of Abti Hanifah:
it does not become impure by
the fact of its death but by the
proximity of the impure vessel.
It is something which cannot
be washed. The same is true of
eggs which emerge from a
chicken after death because the
egg is soft like a liquid before

it comes out and becomes hard

by exposure to the air.

g." (5:3) o&fe THW g
I 7 &gl o I8 U §, 3R
3T B © P Aoy o B
R ol Usdll I+ HId d
gU gl 34! forg Tzd Iue!
T & WY WA 91 g, gTali
98 W & P9 gl g, fox ot
34 Ul B dT U DI gRexd
T gl 3Em Afe @
Afew W AW 3 TNWI &
W%%%ﬂ@rﬁaaﬁaﬁg@r
Tord 8T gidll, Sfewd or g dci
@t o/ & $d 3 I8 I
AT gt €1 3R g Wt i
g oy ot R ures 78t fosam o
THdT| 3 e 3 FT ot T
g g ol Tif & WA & §I
fAwmad g Fife ofer FRead
Ugd RH 3R HIY ST 8T &,
o gaT & T ¥ T%d 1 Sral
gl

Ibn Khuwayzimandad said: ‘If
it is said that your view leads to
what is contrary to consensus,
that is because the Prophet =
and the Muslims after him used
cheese which was

to eat

brought to them from foreign

3§ WalwHaIG 3 Bl 3R T8
%el WU & R Aifets o
& RaaTtp AT &dr 3, dl ID!
a8 T8 § o el 2 SR emu &
§1G GHAHM 98 THR @id Y S
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lands, and it was known that
animals slaughtered by the
Magians are carrion, and they
did not consider whether it was
from carrion or correctly
slaughtered animals. Very little
of the rennet is used in milk
made into cheese and a small
amount of impurity is ignored
when it is mixed with a lot
liquid. This is one answer. The
other answer is that that
occurred at the beginning of
of the

able

Islam and none

Companions  was to
change the eating of cheese
from Persia. Cheese is not part
of the food of the Arabs. When
the Muslims spread in the
territory of the non-Arabs by
conquest, they did their own
slaughtering. This is why the
Prophet # and the Companions
ate cheese brought from the
land of the non-Arabs and

made from the rennet of their

ST T, gTalidr g8 HIgH o fh
ARl & g fby gu SR
HaR & g H 81d 8, 3R I8
gg dgdid ol di fb a8 TR
TR ¥ &1 § a7 go%d dR W
SERREZIEICCR IR TIIT
TR &M & for gy & Omrn
(<) §gd HY fderR T STdl
STaT 8, iR ofF it It Tomad
Wel 7Y H fd oW dF 39
ToR3fN fpar ST B1 U8 U
STaTe g | gORT oldTd I8 § fob a8
ATl 3% & Sfaials aR |
URT 3T, SR 9gie § ¥ $is
39 9 1d Pl Ppaxd el I@dl Ul
fh BRA & TR & AT B
g&d ¢, Hifb TR SREl Bl
fior &1 g w8 41l o9
qqaAE  IR-3RE  3adl A
Bed & Wk Bd, dl I8
GG Sag A1 L= foban| g3t
forg et « SR TerEr 7 IR-3RS
ZAIP! AT T GRS
b SeE by T SHRT &

slaughtered animals.’ GISISEEIERIE DRI
Abii ‘Umar said, ‘There is|3{§ W + Hgl "GRG,
nothing wrong in eating the qq]%p:ﬁ 3R SR I BRI BT

food of idolaters, Magians and
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other unbelievers who have no
Scripture as long as it is not
from their slaughtered animals,
except in the case of cheese
that may contain the rennet of
carrion. We find in the Sunan
of Ibn Majah about cheese and
ghee from Isma‘1l ibn Miisa as-
Suddi from Sayf ibn Harin
from Sulayman at-Taymi from
Abt ‘Uthman an-Nahdi that
Salman al-Farist said, ‘The
Messenger of Allah # was
asked about ghee, cheese and
wild donkeys. He answered,
“The lawful i1s what Allah has
made lawful in His Book. The
unlawful is what Allah has
made unlawful in His Book.

What He remained silent about

1s excused.””’

3TH GER &1 7T () WA
Bl qhaT B1" 3R G 3F TSI
# TR SR ot & SR o SHed
gIeH, gaHH  Sd-aHl, 81g
WM -84l & dRd 9
JaAH BRI Rf) | Ramaa &
fb I Bl YJeag £ 9
f, TR 3R STelt et & SR |
UST T, df 39 % 9 HRET:
TS 98 & o S A Sfuf
fpdre o gaal fohan g, 3iR &
a8 & o areetrg A 3ot faberal
A e 5 g, ok oy 99 &
SR H 9% @R 361 §, 98 "I
gl”

blood

-

Scholars agree that blood is
unlawful and impure and may
not be eaten or used. Ibn
Khuwayzimandad said, ‘Blood
is unlawful except what is
unavoidable and what s
unavoidable is excused. That

which 1s unavoidable is the

I &1 39 91 R SRBIH §
fo YT B 3R oM g, 3R 7
3 T 9 § 3R 7 aad
ATl 39 WafoHarg o &g
g &M g, Ry 3§ o
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blood in meat and veins, and a
small amount on the body and
clothing in which one prays.’
We have said that because the
“Unlawful for
7 (5:3)
“Say: ‘I do not

Almighty says:
you are carrion, blood...
and elsewhere:
find in what has revealed to
me, any food it is unlawful to
eat except for carrion, flowing
blood...”” (6:145) What 1is
forbidden 1is blood that is
spilled. ‘A’ishah said, ‘We
used to cook a dish in the time
of the Messenger of Allah £
and it had a yellow colour from
the blood but we ate it without
dislike.” Otherwise that would
entail undue hardship. This is a
basic principle in the Law:
whenever the community is
harmed and overly burdened by
performing an act of worship,
that 1s cancelled for them. Do
you not see that someone may
eat carrion when forced to out
of necessity, a sick person may
break and do

the fast

tayammum, and the like?

YAR i1 8, 98 Med 31k 0 |
SIP! Xg OH ardl JqA §, Ao
gc 3R HUs! W YISt leper
o T S arel 1 forg & 91y
U Ul STU| 894 98 91d 39
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U 3R SNTE WRART: "HE &
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&.." (6:145)| TH o & & ®
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JOH R Ihdl 8, 3R 4l
RE BI gul et ot B

In this ayah Allah forbids
blood without qualification and
then He qualifies it in al-An ‘am
(6:145) by the word ‘flowing’
(masfiih).
this

Scholars agree that

what 1s

the blood

qualifies
unqualified, and
meant is that which is spilled
out and not that which is mixed
flesh which, by

with  the

consensus, 1S not forbidden.
That is also the case with the
liver and spleen. There 1is
disagreement about fish blood
which is separated from it. Al-
Qabist related that it is pure
and continues to be pure, and
that is also said by Ibn al-
‘Arabi. He said, ‘If fish blood
had been impure, it would have
been prescribed to slaughter
them.” Abt Hanifah takes the
same view. | heard one of the
Hanafis say that the evidence
for its purity is that when it is
dried, it is white whereas other
blood is black. This is a point

that they use in their argument

9 3d U 3fcciie d3MTel H 9§
& §R fedl B F wWH
(6:145)

¥ IO §g4 9
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against the Shafi‘Ts.

e 8l ST §, SIaid gax
g §1 B T8 81 S 81 T8
s U Joa g 9 a8
MHsAT & Hae  eud

iReTeee H U9 R B
and pork AR I dT M|
Allah mentions the meat of | 3{cllg A3l 7 T b ML Bl

pigs to indicate that it is
forbidden, whether slaughtered
or not. It includes the fat,
gristle and all other parts. The
Community agree that the fat
of pigs is forbidden. Malik and
his people used as evidence
that if someone who swears not
to cat fat then eats meat, he has
not broken his oath, but if he
swears not to eat meat and then
eats fat, he has broken his oath
because fat is included with
meat. Allah made fat unlawful
to the tribe of Israel (6:146) but
that did not make the meat
unlawful. This is the basis for
the distinction that Malik
made. According to the view of
ash-Shafi‘1, Abu Thawr and the
people of opinion, if someone

swears not to eat meat and then

eats fat, he has not broken his

fOTeh 39 §1d &1 dleig & &
fou foar € f a8 & 1@ o
& §, TATE I Wag fobar man
g a1 7 foear T B SR 39
Tall, A TS / TP (gristle)
3R I ERR qaM 3retern +ff
M €1 IHd P 59 a9 W
shiee © fb IR B =ell o
g B UMW HIfere SR 39
3®E 7 39 W I§ 3G
foran & fob OFR PI 21w Had
QY fob e =&l e @,
98 M & @, d IqD! HId
el gt afdh 3R 98 Hed
Qe o g8 T=d et @, e
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oe, e gd MRd &
AwgH H Qg g1 Siee
TS A &1 SATRA TR T Bl
M B o1 (6:146), Wi
I TIRd eR| el g3 ATl
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oath. Ahmad said that if he
swears not to eat meat and then
eats fat, there is no harm unless

he intended to also avoid fats.

HIfeleh o U8 dBIh HIAH Bl
Safdh HM My, g IR 3R
3EA-UM & oIl 3R DIy
YeH H9H WY {5 a8 Med g1
e, R Tel W1 o, O @
HUA el el SAM 3rghg A
gl fb 3R 98 M 7 T I
&9y @Y, R 9dl @1 o,
Pls gX9l i, sl Ig &
IH! fad el ¥ ot a1 3
gl

There 1s no disagreement that
all of the pig is forbidden
except for the bristles which
can be used for stitching. It is
reported that a man asked the
Messenger of Allah £ about
stitching with pig bristle and he
said, ‘There is no harm in it.’
Ibn Khuwayzimandad
mentioned it and said, ‘That is
because stitching was done in
the time of the Messenger of
Allah £ and clearly existed
after him. We do not know that
the Messenger of Allah # or
any of the imams after him
When the

objected to it.

Messenger - allows

U 91 H Py SRIATD gl 1
R P R’ TAR &M 8, Ryamg
TP TReX 1dl b, forg R
/ Hia= o SxaaTa fosar S At
gl frama 3 &% e wwow A
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something, it is as if it were

prescribed from him.’

R THR B 8l 3R od
e  fhdt I &1 S
PR ¢ <, Al AT I 31T & B
WP AR PIR U151

There is no disagreement that
pigs on land are unlawful as we
mentioned. There is, however,
disagreement about ‘sea pigs’
(dolphins). Malik refused to
give any answer about it and
said, ‘You said “pigs”!” It will
be dealt with in Sirat al-

Ma’idah.

39 91d § Plg 3sqc ol 1
GH! S &M g, o1 fob g
fTeh R b ¢ | Srdad "THas!
R’ (SMAp) & TR | ShEed

g UM Hifee - 396 X d
Sdld ¢ ¥ dagp fhar ¢k
RO "gHA PR HEl” 39 R
X8 S-Sl H RN ST

and what has been

consecrated to other than

Allah.

3R 98 il o9 R 3=
Rrar et ik &1 77 foran
T gl

This is something over which
other than the Name of Allah
was mentioned when it was
slaughtered. It refers to the
slaughtering done by Magians,
idol-worshippers and atheists.
The idol worshipper sacrifices
to an idol, the Magian to the
fire, and the atheist, who does
not believe anything, slaughters
himself. There is

for no

disagreement =~ among  the

scholars that whatever a

T WG 98 WHR § o
JIdE PRd dod el & Rydl
fopsft SR &1 9 foran man |
cgial 7 Hfegal o1 widlel
M g1 d-R 30 g &
fq Siag @xar B, Aol Ul
3T & 1Y, 3R a8 / Hfesa
oIl forelt <iiel IR 39 A8 T,
dg 30 ¥l fU v bR B
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Magian or 1d01-w0rsh1pper
slaughters to their idol or fire
may not be eaten. According to
Malik, ash-Shafi‘T and others,
what such people sacrifice to
the fire or idol may not be
eaten at all. Ibn al-Musayyab
and Abu Thawr, however,
permit that meat be eaten if it is
slaughtered for a Muslim at his

order. This will explained in

Wa‘r@@e—mﬁgﬁmm$
T8Il THW Hifcd, A Mhs
3R R IaHT & widi®, S
& g ANl 3R T §d & A/
W PeiA DY, IY g1 |
T SEel gl fdedl 3§
A-JHTE R g AR &
Toldl 3R TH SR bl
TOaqH & iy, 396 g W
SECAEIRIE BRI CARIIEG]

more detaill in Surat al-

Ma’idah. & @A B o9 o 9 A9
DI Ooilg dhYld TG 30d-
arsal § ST |

The word ‘consecration’ | AW "Ifged” CRNEL A %

(uhilla) means ‘to raise the
voice’. It is used for the cry of
a newborn baby. Ibn ‘Abbas
said, ‘What is meant is what 1s
sacrificed to idols and stones.’
The custom of the Arabs was to
shout the name of the one
intended by the sacrifice. That
was their usual practice and so
it is considered to Dbe
tantamount to the intention of
consecration. Do you not see
that when Ghalib, the father of

al-Farazdaq, slaughtered

Ay g HRATl I8 dAWRT
TqTd g & I / g & fog
1t a8 g1 9 I
RN A A T RIS 98
o9 8 S gai iR TRl & fag
P B S| SRS BT bl
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g%l ®I A9 g a9
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f, 3R 3 gfae W 3 @
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camels, ‘Al1 ibn Abi Talib
observed the intention and said,
‘It is part of what is
than

Ibn

consecrated to other

Allah’? People left it.
‘Atiyyah said, ‘In the reports of
al-Hasan 1bn Ab1r’l-Hasan, 1
saw that he was asked about an
opulent woman who prepared a
wedding for her amusement
and slaughtered a camel. Al-
Hasan said, “It is not lawful to
eat it. It was slaughtered to an

idol.””

TIferd, aTfeig-T-thelad 3 $He
iag fobu I srell foe orell arfere
RN 3 9Pt Fad &I ggaH
form iR WRHm: “ag 39 O
¥ i § S orede & Ry
fret oiR & forw wagE &1 T8
g1 A arT A 39 Bie el
2§ Sffa@ 7 Far “HA g9 fod
3{dl 31-gu (§¥RN) B Ramrd
7 qE f& 3T & HAGR
3Rd & IR H g1 mr A
awie & fog =t @ T
Tefhd R 31 3R TF Se
oag fbarl 899 4 Par 2
gd & fore wiag frar mn g 1

Connected to this is what we
related from Yahya ibn Yahya
at-Tamimi, the Shaykh of
Muslim, from Jarir that Qabts
said, ‘A woman sent me to
‘A’ishah and said to greet her
and ask her which prayer the
Messenger of Allah % liked
best to persevere in.” She
answered, “He used to pray
four rak‘ahs before Zuhr in
which he stood for a long time

and did excellent bowing and

SO gasifcas ag Ramd ot §
Sl g8 rgn fod aren 8rd-
afer, S 5w gRem & A\ g,
3% IR ¥ ORR ¥ a7 BT §
f HgT F FEr TP 3IRd A
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prostration. As for what he
never omitted, whether healthy
or ill, resident or traveling,
that was the two rak ‘ahs before
the Morning Prayer.” At that a
woman from the people said,
“Mother of the Believers, we
have a nurse from the Persians
and they give us gifts on their
festivals. Can we eat any of
it?” She answered, “As for the
meat slaughtered in the name
of that day, do not eat it, but
you can eat of the fruit of their

trees.”

W&@r%ﬁﬁ o8 omu dar
foram TR 3R ¥% 9 Ju&
ff 9gd |F 3@ Id U &R
g fie &) 8 = 3 S IF
Il SR, b1 g1 a1 W H, I8
WY ¥ Ugd Pt ol Idma A"
St SR 981 Hivlg T MR A
®el T IMA-AIfE- AR
U¥ BRI B TH GE /
fRagHaR 8, SR 9§ o
TERI & Hid R g4 digl fear
Bl ¢ | T BH STH 4 oD Wl
gdhd g7 a emeRn R A
WREAT ST MRd 39 fad &
9 IR S§g fovar T g, ¥ A
2G| 7| I G o | I ol e e |

wd G gbhd gl

But anyone who is forced to

eat it —

dfpd ot I 39 @H W
HOIgR Bl S|

‘Anyone who is forced” means
‘compelled by need.’ It is Form
VIII from darirah (necessity).
by
physical force exerted by a

Forcing can be either

wrongdoer or compulsion due
to extreme hunger. That is the

position of most fugaha’ and

"I AR 8 ST” ¥ RIS §: 98
ey o TReRd A HSleR HR
fear g1l oRelt H 75 WERa 9
919-U-sftRsma &1 R g1 a8
ASgYl < TRE 1 Bl Webdll &: 1
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scholars regarding the meaning
of the ayah: that it is someone
who is compelled by need and
hunger to do that. That is the
sound position. It is said that it
means that he is forced to eat
forbidden things. Mujahid said,
‘Someone can be physically
forced when he is captured by
the enemy and forced to eat
in

If

things
Allah.

pork and other
disobedience to
someone is physically forced
by someone to eat something
unlawful, that renders it lawful
for him for the duration of the
time that the force is being

applied.’

3Tad &1 AHgH H@?%%sﬂ@r
TRIG 98 TBH § o 9evd 3R
G 3 qoR IR a1 8 & a8
T die @ ad! w6l Aien
gl R g i gt M § &
SO IRIG 98 TR ¢ o &
AT WA W AR HR feam
ST | Gollfge = Hgl: “3MGH &I
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S 9ol §, S ofd 98 ¥ &
B1Y 3 Bl WY 3R I 3feele
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fooell AR B R® I forAr
IR R XH I T R AR
forar SY, @ A @) a8 o
ST g, 31 G&d & [oU a8
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Hunger can be either persistent
or not. If it is persistent, there
1s no disagreement that it is
permitted to eat one’s fill of
carrion. If someone is suffering
from hunger and finds the
property of a Muslim, the value
of which is not sufficient to

cause his hand to be cut off for

%@amﬁﬁﬂﬁﬁézm?ﬁ
JIAYd / SRBIR g drell g,
g1 RGN 811 3R 98 goadd
B, A 3T 9§ BIS 3R
g1 {5 T <y & fow gk 9
Uc R B WM 10 21 Afd
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3R I fHddt quan &t Uit




Ruku 22 [2 Baqgarah 168-176] Revelation supersedes Tradition and Desire

theft and will cause no
annoyance to the owner, such
as some dates hanging from a
tree, a sheep astray in the
mountains and the like, it is not
lawful for him to then eat
There 1s

carrion. no

disagreement about this
because of the hadith reported
by Abtu Hurayrah who said,
‘Once, when we were with the
Messenger of Allah £ on a
journey we saw some camels
tied to the branches of some
trees. We went to them but the
Messenger of Allah called to us
and we returned to him. He
said, “These camels belong to
people from a Muslim house.
After Allah, it is their strength
and fortune. Would you like to
return to your bags of
provisions and find them gone?
Do you think that that would be
fair?” “No,” we replied. He
“This 1is
situation.” We asked, “And if

we need food and drink?” He

said, the same

said, “Eat but do not take
anything away with you. Drink
but do not take anything away

3 7 B o IRt R 81U Pl
@1 g3 ORI §), 3R I d A
HTfefeh Dl W TR AT A=Tekeh
f 7 ugad 81 — O &% W
ded! g3 P T, T Ugre! o
YCPT g5 Pls dbd SR T
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forT gelRk @ Sw A6 39
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IR ¥ ¥ fh 891 98 e o9
Sl Gl o qmEl 9 99 g |
gH SIP! RW Y dfbd
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B9 31U % o YN quy 37 U
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transmitted it. Ibn Majah said,
‘I believe this to be the basic

principle.’

3R g WH-UH & J=xd g17”
MY & = WAL @l dl, dfch
U Y P& A B A S|
3R Ut &I, dfer o A T
A DR A SIS Y 3§ HISg A
fRarad fopan gl
IR I§ AGE A dEl W
SRR ERICIEIE IS E I
SYARI"

Ibn al-Mundhir ‘We
asked, “Messenger of Allah,

said,

what is lawful for someone to

take from his  brother’s
property if he is compelled by
He “He

take

hunger?””

should

replied,

eat but not
anything away, and drink but
not take anything away.”” Ibn
al-Mundhir said, ‘After that,

everyone who disagrees about

39 3A-GfBR - Hal: "gh UDT:
T 3celE &b G %! 3R ot
TH P G A AR DR o
8 @ e o F A H 9
I9% fau w1 die a1 SR
82 3T & 3 HIAT: 98 T,
dfep 309 WY 8 7 ° W,
3R O o, Wifs 3o U @ A
d SN 3§ 3A-JRR 3 el
"gqP d¢ S ToY 39 A
sieaars &Y, I HATA @I

that is referred to Allah’s

prohibition of property.’ §Hd & IR H 3c® & §H
P WP AT ST |

Abi  ‘Umar said, ‘The | 3§ 3H I o RN 3R

predominant position is that it
i1s incumbent on a Muslim to
preserve the life of another
Muslim. It is an individual
him unless

obligation for

AR Hildw T8 & f6 TP
IO R g G &1
STF 9T dIfvid g1 98 99 W
Wol-U-U9 8, 59 dP Bl IR
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someone else takes care of it.
He can fight the one who
refuses to allow him to do that,
even if that might prove fatal.
According to the people of
knowledge, that is the case if
he is the only one available.
Then it is an individual
obligation for him. If there are
several of them or a group,
then that is a group (kifayah)
obligation for them. Water in
that and other cases 1s what one
can take from another. They
do, however, disagree about the
obligation of paying for the
thing which will save his life.
Some make it obligatory and
others do not. Both views are
found in our School. There is
no disagreement among the
people of knowledge, past and
present, about the obligation of
saving life through something
insignificant, which is no loss

to the owner, when it is feared

that someone will die.’

3R PIg /Y I U A 4
AP, dl 98 ITY fbara Ht H
T&Hdl g, 3RY ITH oH oM
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DI DIg W THAM 7 gl |7+

Ibn Majah transmitted from
Abu Bakr ibn Abi Shaybah
Shabbabah,
Muhammad ibn Bashshar and

from and
Muhammad ibn Ja‘far from
Shu‘bah from Abu Bishr Ja'far
ibn Iyas who heard ‘Abbad ibn
Sharahbil, a man of the Banu
Ghubar, say, ‘We suffered in
the year of the famine and I
came to Madinah and went to
one of its gardens and took an
ear of corn, ground it, ate some
and put some in my garment.
The owner came and beat me
and took the garment. [ went to
the Messenger of Allah £ and
told him. He told the man,
“Why did you not feed him
when he was hungry or
starving? Why did you not
teach him since he was
ignorant?” He commanded him
to return the man’s garment to
him and ordered a wasq or half

a wasq of food for him.’

3§ AR A Y I% IF Sl
98 ¥, ST IHE8 ¥; 3R
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This is a sound hadith whose
men are agreed upon by
Bukhari and Muslim except for
Ibn Abi Shaybah whom only
Muslim has. Neither Bukhart
nor Muslim transmit anything
from ‘Abbad ibn Sharahbil al-
Ghubart al-Yashkuri. The only
thing from him is this story
from the Prophet # according
to Abu
cutting off the hand and

the

‘Umar. It negates

demonstrates proper

behavior in case of famine.

THT 7T AN @R 3R A
qRaH — qHl — & I8l Aebaa
g, Rram 3 ot A &, A
R gam gReaw A Raga o
gl B, 3edIG 3§ YRGS -
TRl 3-aRpd W A AW
AR 7 3R T THW gRad A
PIS IR Rarad Tt 3T 71 Mg
IR & Hdllddp, I a9 Tgl
T aifepan et & ¥ 7dl 21 I8
Rad g1y e DI ol Dl
W FRA 7 SR Tg o S
fb gd (3fpTd) & gTard § Hat
a1 &1 g1 AR T

Abt Dawud transmitted from
Samurah that the Prophet £
said, ‘When one of you comes
to a flock and the owner is
there, he should ask his
permission to milk and drink. If
no one is there, he should shout
three times. If the person
comes, he asks permission. If
not, he may milk a ewe and
drink  but take

At-

may not
anything with him.’
Tirmidht
Yahya

mentioned  from

ibn  Sulaym from

3q d&He 4 IERE I Ramd
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‘Ubaydullah from Nafi’
Ibn ‘Umar that the Prophet £

from
said, ‘If somecone enters a
garden, he can eat but not take
any food away.” He said that
this is a gharib hadith which we
only know from Yahya ibn
Sulaym. He mentioned from
‘Amr ibn Shu'ayb from his
father from his grandfather that
the Prophet £ was asked about
hanging fruit and he said, ‘If
someone takes what he needs
(from hanging fruit) and does
not take any away, he has done
nothing wrong.” He said that it
i1s a hasan hadith. ‘Umar said,
‘When one of you goes past a
garden, he can eat but not take
any away in a container.” The
term used for this refers to
something in which a person
carries something in but it
includes carrying something in
one’s hands or on one’s back.
Abu ‘Ubayd said, ‘This hadith

means that there 1is an
allowance for someone who is
compelled by hunger and has
nothing with which to purchase

food, but he may only carry

fafHSht = aren 33 gow 9, 35
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away what is in his stomach.’

qdqd I8 § [ 1 9 ToigR 39
e & fau veed ®e) ©
fSrTeh UMy @1 BRied & g
$S A g, dibd ag b I
g o ff Iobar ¢ /a1 39 Ue
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The fundamental principle
which is agreed upon regarding
this is that the property of other
people is forbidden unless they
are content to let it be used.
That was a custom that was
followed in the beginning of
Islam and that now exists in
some countries. Then it is
permitted. That is also applied
in times of hunger and dire
need as we already stated.

Allah knows best.

9 78 | giHard Igd, o
TR 3T &, T8 & fob G o
qTe o1 A1 AU HRAT 8
g 99 d% & I gg Igd!
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If the second case exists at a
certain time, scholars have two
different views about it. One is
that someone may eat carrion
until he is full and he is
permitted to take provision

from it if he fears need ahead
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in a desert or wasteland. When
he later finds enough to eat, he
must discard the carrion. That
is the sense of what Malik said
in the Muwatta’. Ash-Shafi‘1
and most scholars say that. The
proof for that is the principle
that necessity removes the
prohibition and so that which
was forbidden becomes
allowed. The extent of what
amounts to need is a state of
lack of food. That exists until
there is food available. The

hadith about the whale
provides textual evidence for
that. When the Companions of
the Prophet £ returned from a
journey and their provision had
run out, they went to the sea
coast and there rose before
them on the coast something
like an enormous mound.
When they reached it, it was a
beast called a whale. Abu

‘Ubaydah, the commander,

said, ‘Carrion.” Then he said,
‘No, we are the messengers of
the Messenger of Allah %

are in the Cause of Allah. You

£ and

are in need. Therefore eat.” He
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[Jabir] said, ‘We, being three
hundred, stayed with it for a
month until we were plump.’
So they ate and were filled
from what they believed to be
carrion and took provision
from it until they reached
Madinah. They mentioned that
to the Messenger of Allah
and he told them that it was
lawful. He asked, ‘Do you have
any of its meat with you so that
you can give it to us to eat?’
They sent some of it to the
Messenger of Allah # and he

ate it.
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One group say that you should
eat as much as is needed to
sustain life. That is the position
of Ibn al-Majishiin and Ibn
Habib. The people of ash-
Shafi'1 distinguish between the
state of someone resident and

someone travelling. They said
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that someone resident should
eat only that amount that will
sustain his life. A traveller,
however, may have his fill and
take provision. Then, when he
finds food, he must discard the
carrion. If he finds someone
else in need, he should give it
to him without seeking
recompense. It 1s not permitted

to sell carrion.

3T Fel b gHid ABH B
Ryts I g W1 A1feT o
3P O & @l dfbd
qaifhR & for a fomsw § fo
98 UT WRPR 1 W 3R W &
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If someone is physically forced
to drink wine, he may drink it
without dispute, but if it is on
account of hunger or thirst, he
should not do so. That is what
Malik said according to al-
‘Utbiyyah. Wine only increases
thirst. That is the position of
ash-Shatil. Allah completely
prohibited wine but prohibited
carrion provided that there is
no dire necessity. Al-Abhari
says, ‘If wine will remove

hunger or thirst from someone,

3R fordlt T &1 S IR
W AR fbam §Y f& a8 R
fOu, a1 98 o giedars 39 Ut
qHhdl 81 Al 3R HHAT YE
a1 T 1 aofg 9 g, dl 39 T
T8l AT <1fRTI T&t o1 3HMH
mifa® = ord-Sfera & garad
TRATs 81 i IR df Rk
T H AT el g1 3R Tgl
A wmftes @1 off Afew Bl
3clg qA3MAl A IRE DI
e g xR fear &, safds
TRER P 39 I & Y §H




Ruku 22 [2 Baqgarah 168-176] Revelation supersedes Tradition and Desire

he should drink it because
Allah says that pigs are impure
but then permits them in case
of necessity. Allah calls wine
an impurity and it should be
included, in necessity, under
the same permission as that of
pigs, going by the apparent
meaning which is stronger than
using analogy. There must be
quenching, even if only for an
instant, and repelling hunger,

even if it is only for a short

time.’

® U T TN B g IR ¢, al
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Asbagh related that Ibn al-
Qasim said, ‘Someone in dire
need may drink blood but not
wine. He may eat carrion but
not take advantage of lost
Ibn Wahb also said
that. He may drink urine but

camels.’

should not go near wine
because the hadd punishment is
obliged for it and so, because

of this, the prohibition is
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stronger. That is the correct
position for the people of ash-

Shafi‘1.

gt 8 39 9Pt gIHd
W Uxd gl SR Tg 3HW
s & WE & Aocid
TEie At ¢

If someone chokes on food, is

drinking wine allowed to
relieve it or not? It is said that
it 1s not, out of the fear that
people will simply use that as
an excuse. Ibn Habib claims
that it is permitted in that
instance because it is a case of
necessity. Ibn al-"Arabi said,
‘Someone who chokes on
something is permitted to do
that in respect of what is
between him and Allah. As for
what is between him and us, if
we see him the circumstances
are not hidden from us, in that
we can see that he is choking
on something, and so he is
believed if he shows those
symptoms. If he does not show
them, he is given the hadd
punishment outwardly but is
safe from the punishment of
Allah inwardly if it really was

the case.’
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If someone who is in dire need
finds carrion, pork and human
flesh, he may eat the carrion,
because it is lawful for him in
that one situation, whereas
pork and human flesh never
are, and so it is better to go for
the lesser prohibition.
Similarly, if someone is forced
to have sexual intercourse with
either his sister or an unrelated
woman, he should choose the
unrelated woman. This is the
rule in respect of these
judgments. He should never eat
even if that

death. Our
scholars said that and Ahmad

ibn Hanbal and Dawud related

human flesh,

results 1in his

that. The evidence of Ahmad is
the words of the Prophet #:
‘Breaking the bones of a corpse
is like breaking them when the
person is alive.” Ash-Shafi1
says that he should. It is not
permitted to kill a dhimmi
because his life is respected, or
a Muslim or a captive, because
he is someone else’s property.
If he is from the abode of war

or a muhsan fornicator, it 1is
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permitted to kill him and eat
his flesh. Dawud objected to al-
Muzani saying that and said,
‘He permits eating the flesh of
Prophets!”’ Ibn Shurayh
overcame him by saying, ‘You
risk killing Prophets when you
forbade them  to kill
Ibn al-"Arabi

said, ‘What I consider to be

unbelievers.’

sound is that a human being
may only be eaten when it is
absolutely certain that doing
that will save a person’s life.’

Allah knows best.

SH HER" gl W @E
TaHE D1 Ut e 81 b o
ghdl, 3R &gl B T,
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Malik was asked about

eat

finds

someone compelled to

carrion, who then
property belonging to someone
else in the form of dates, crops

or sheep. He said, ‘If he is safe
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from harm to his body, in that
he will not be considered a
thief, and he will be believed if
he says that he only ate that to
assuage his hunger and did not
take any of it with him, then I
prefer that to eating carrion.’
This has already been dealt
with. If he fears that he will not
be believed and that he will be
considered to be a thief, then it
1s more permissible to eat the
carrion in my view. In this case
for eating

there 1s scope

carrion.
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Abt Dawud related from Miisa
ibn Isma ‘1l from Hammad from
Simak ibn Harb from Jabir ibn
Samurah that a man camped in
the Harrah with his wife and
children. A man said, ‘One of
my camels has got lost. If you
find it, keep it [for me]. He
found it but did not find its
owner. Then it became 1ll and
his wife said, ‘Slaughter it.” He
refused and i1t died. She said,
‘Skin it and we can cut its meat

and fat into strips and eat it.’
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He said, ‘Not until I ask the
Messenger of Allah #. He
asked him and he said, ‘Do you
have what is enough for you?’
“No,’
‘Then eat it.’

he replied. He said,
Its owner came
and he told him what had
happened and he said, ‘Why
didn’t you slaughter it?” He
answered, ‘I was embarrassed
because of what you said to

b

me.
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Ibn Khuwayzimandad said,
‘There are two proofs in this
ayah. One is that someone who
1s in need can eat carrion, even
if he does not fear dying from
hunger, because the question is
about sufficiency and not about
fearing for your life. The
second is that he can eat, be
filled, store and take provision
because there is permission to
store it and no stipulation about

merely having your fill.’
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Abu Dawud said, ‘Harun ibn
‘Abdullah related from al-Fadl
ibn Dukayn that ‘Ugbah ibn
Wahb ibn ‘Ugbah al-‘Amiri
heard his father relate that al-
Fukay‘ al-'‘AmirT went to the
Messenger of Allah # and
asked, “What carrion 1s lawful
for us?” He asked, “What i1s
your usual food?” He said, “A
drink [of milk] in the evening
(ghabiiq) and another in the
(sabth).” Abii
‘Ugbah

morning

Nu‘aym said that
explained it as a cup of milk in
the morning and one in the
evening. The Prophet £ said,
“This does not relieve hunger,”
and continued, “He made
carrion lawful for them in this
Abu Dawud said,

“Ghabiiq is at the end of the

situation.”

the
beginning of the day.” Al-
Khattabt “Ghabiiq s

day and sabiih is at
said,
evening and sabiih is morning.
A cup of milk in the morning

and a cup in the evening keep
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one alive and uprlght even
though the body is not fully
nourished or satisfied. In that
day they were permitted to use
carrion. So it proves that it is
permitted to consume carrion
until  someone  has  the
nourishment they need.” This
1s what Malik believed and it is
one of the two positions of ash-
Shafi't. Ibn Khuwayzimandad
said, “If it is permitted when
they have a drink of milk
morning and evening, then it is
permitted to have one’s fill and
take provision from it.” Abu
Hanifah, and ash-Shafi't in
another view, said, “A person
is only permitted to use that
amount of carrion that will
keep them alive.” That is what
al-Muzani believed. They said:
“That 1s because if someone
was in this state in the first
place, he would not be
permitted to eat any of it; so
that is also the situation after he
has obtained it.” Qatadah said,
“He should not carry any of it
away.” Mugqatil ibn Hayyan

said, “He should not seek any
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provision beyond three
morsels.” The sound position
differs from this as was already

stated.

As for using any of these things
for medical treatment, either in
their original form or burned,
Ibn Habib says that they are
only permitted for medicinal
use if they are altered by
burning. Ibn al-Majishiin said
that burning purifies since it
changes the character of the
substance (as in burned bones).
It is related in al-"Utbiyyah that
Malik said that when marthak,
which is made from the bones
of carrion and then placed on
wounds, is used, the person
using it should not pray until he
has washed it off. Sahntun said
that carrion or pig should never
be used for medicinal purposes
since something else which is
lawful can be used. This is not
the case with hunger. If there is
a possible replacement for
carrion, when it is to assuage

hunger, then the carrion should

not be used.
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Wine may not be used for
medicinal use either, as Malik
stated, and that i1s also the
predominant position of ash-
Shafi‘1. That was preferred by
Ibn Abi Hurayrah and his
people. Abli Hanifah said that
it 1s permitted to drink it for
medicinal purposes but not to
assuage thirst. That is preferred
by Qadi at-Tabari among the
people of ash-Shafi‘1. It is also
the view of ath-Thawri. Some
of the Shafi'T Baghdadis say
that it i1s permitted to drink it to
assuage thirst but not for
medicinal purposes because the
harm from thirst is immediate
which 1s not the case with
medicinal use. It is also said

that it 1s permitted to drink it
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using anything unlawful for
medicinal reasons except for
camel’s urine, whose use is
found in the hadith of the
‘Uranis. Some people forbid
using anything unlawful for
the
Prophet’s words, ‘Allah did not
the

medicine, quoting

put treatment of my
community in something He
made forbidden for them.’
When Tariq ibn Suwayd asked
the Prophet £ about using wine
for medicine and he forbade or
disliked the use of it. Tariq
said, ‘But I am using it for
medicine.” His answer was: ‘It
is not a remedy; it is an illness.’
Muslim transmitted this in the
Sahih. It is possible that this is
limited to necessity and it is
permitted to use poison for
medicine, but not to drink it.

Allah knows best.
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without desiring it or going to

excess in it —

3R 1 €1 39H g A 9¢d 5T

According to Qatadah, al-
Hasan, ar-Rabi’, Ibn Zayd and
‘Ikrimah it means: ‘without
desiring to eat more than what
is needed of it” and ‘...or going
to excess in it’ is eating it in
spite of there being a substitute
for it. As-Suddi said that it is
without having an appetite for
it or taking pleasure in it, and
excess 1s by eating beyond
taking what is necessary to
satisfy one’s hunger. Mujahid,
Ibn Jubayr and others said that

it means ‘not attacking or

transgressing ~ against  the
Muslims and so the baght and
‘adi here are considered to be
highwaymen, those who rebel
against the ruler, travellers who
cut off ties of kinship, those
who raid the Muslims and

others.” This is sound.
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The basic linguistic meaning of
the word for going to excess,

baghi, is to aim for and intend
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corruption. The verb is used of
a woman who is dissolute as in
24:33. Sometimes it is used for
seeking something other than

corruption.
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The root of ‘adi is ‘adid and it
is one of the words in which
there has been a reversal. The
basic ruling in this matter, as
we have made clear, is that
Allah permits, in the case of
necessity, the consumption of
all forbidden things if there is
no possibility of obtaining

permitted things.

AU 3T} BT SR TS B, 3R
qg 3 h § ¥ § ford
§5W Pl Idc-BR (Fed) db
gs ol 3R 39 #4a # g
g — O fb &H e R
9% € — T8 ¢ & Sreeg Jaman
gad-U-3fRR I WM &M
el & WA DI A PR
adl €, 919 gard ool & gga
®! D3 I HIog 8l

Scholars disagree about what
the ruling is if criminal acts of
disobedience lead to such a
state of necessity, such as
highway robbery or causing
alarm to people in other ways.
Malik, and ash-Shafi'T in one
of his positions, forbade using
the general permission to cover
such acts because Allah made
the dispensation in order to

help us, and it is not lawful to
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help a rebel. If he wants to eat,
let him repent and eat. Abi
Hanifah, and ash-ShafiT in
another position, allow it. They
consider the permission to be
the same. Ibn al-"Arabt said, ‘It
is a wonder that someone
permits that while the person is
persisting in disobedience. I do
not think that anyone says that.

If someone does say it, it is a

definite error.’
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The sound view differs from
this. Destroying a man on a
journey in which he is being
disobedient to Allah is worse
disobedience than that in which
he is involved. Allah Almighty
says: ‘Do not kill yourselves.’
(4:29) This is undefined.
Perhaps he may repent later
and his repentance will efface
what went before. Masriiq said,

‘If someone needs to eat
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carrion, blood, and pork, and
then does not eat it and dies as
a consequence, he will enter
the Fire unless Allah pardons
him.” Abu-l-Hasan at-Tabar1
said, ‘Eating carrion in
necessity is a dispensation but
in his case becomes mandatory.
If he refuses to eat the carrion,
he becomes a rebel. Using
carrion is not a dispensation
connected to travelling, but is a
consequence of  necessity,
whether someone is travelling
or resident. It is like a rebel
who 1s a resident breaking his
fast due to illness or like a
rebel who is travelling and who
does tayammum because of the
lack of water.” He said, ‘I

consider it to be sound.’
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There different

Malik
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transmissions  from
about that. According to what
al-

al-Baji  mentioned in
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Muntaqa, it is well known in
his school that it is permitted
for someone to eat carrion on a
journey that entails
disobedience to Allah, but it is
not permitted for him to
shorten the prayer or break the
Ibn

fast. Khuwayzimandad

said, ‘In respect of -eating
carrion due to necessity, those
who are obedient and those
who are disobedient are the
same, because it is permitted to
use carrion [out of necessity]
both on a journey and while
resident. Someone who departs
in disobedience does not have
the ruling of a resident person
cancelled in his case. His
situation is worse than being
resident. That is not the case
with breaking the fast and
shortening the prayer since
they are indulgences connected
to travel. When the journey is
one that involves disobedience,
then he is not permitted to
shorten the prayer in it since
the indulgence is particularly
connected to the journey itself.

That is why we say that he can

frar 8, IU® Hadifae Hifere!
Toled H ARTER 91d I8 | o Sl
T T e H g o
3T Bt ATHRAMT UTg STt
B, 98 SReRd & Iad YRER T

Tqhdl g, Afchd I9b foIT T

HF BT AT IS dieT Sge
T 3R 3§ Waforarg 3 Fer:
"TRGR WH & Od ¥, 59 a8
SRR &1 aslg ¥ @, dl
SAT3A-TOIR 3R ATHAA Sl
&1 g U Bl 8, Hifd PaAR
&1 WA gAd-U-oed |
IR 3R TR GHI | SIgl giell
gl S B ATHRAT & qWR
IR fAdd g1, 39 g & g™
g @1 g Wiihd g1 i,
dfch TP gl b I ot
e I o | 3read Ao i

3R THAN &Y HRA BT A
ool T8, ife T gF SeEd
PR & Y W gl o1 d qWR
ge ATHRAF! ara g, al 399
oY S39 el grfl, e I8
TOHd W I PR & Y
Hdsifeds g1 38 frw g9 ded
g foh SR ATHRAF & W |
UMt | g1, dl 98 s B,

Fife TIgH ST g b
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do tayammum when he has no
water during a journey of
disobedience because
tayammum is the same for a
resident and a traveller. So how
can it be possible to forbid him

and do
of

to eat carrion

tayammum on account
disobedience, when not eating
1t would lead to death, which is
the greatest form of
disobedience, and not doing
tayammum would lead to
abandoning the prayer? Is it
permitted to say that because
he has committed disobedience
he should commit more
disobedience? Is it permitted to
tell someone who drinks wine
that he should also fornicate, or
tell a fornicator that he should
also disbelieve? Should one tell
them to abandon the prayer?’
He mentioned all of this in his
Ahkam al-Qur’an and he did
not say anything different from
that coming from Malik or any

of his people.

ATHRATT BT Iolg I Y TRGER
TH 3R TOEH A Y AP
SN, galid MRER = @M 9
AP HId a1 B TPhal § —
3R U8 T IS BRI & —
R TgEH 7 TR ¥ T
olsl ystl? 1 gg Pel off
ol ¢ 5 d9fF S @
THEEFT DI g, ST I
molle  AeRA=ar ot &l
TMfed? 1 TRE G a1 ¥ T8
FHel off Tohdl ¢ b 3 ag for
Wl B2 1 W F TG Bl o
Thdl § & @ a8 3w
SRETAR HX? T I7Y Hgl AT
& T ff B <2 I/ T8
qaY §d U 3EHHd-
PR H fp 3 &, 9k 35
T RIaT® AW HAfae a1
3P AWE ¥ B3 AR 9
EESEN AN

Al-BajT said, ‘Ziyad ibn ‘Abd

ar-Rahman al-Andalus1 said
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that someone who 1S

disobedient on a journey
should shorten the prayer and
break the fast in Ramadan. He
considers all of that to be the
same. That is also the position
of Abti Hanifah. There i1s no
disagreement that he is not
permitted to kill himself by not
eating [carrion] and that he is
commanded to eat it as an
obligation. If someone is on a
journey for a disobedient
purpose, the obligations and
duties of the prayer and fasting
are not cancelled for him. He is
commanded to perform them.
That is as we have mentioned.
The meaning behind the first
view 1is that these precepts are
permitted on journeys when
people are in need of them.
One is not, however, permitted
to use them to facilitate
disobedience. He has a way to

avoid killing himself.’

dHedl Ul fob S Ted AT
& IwR | gl, 98 T HH I
M AR orE H e of
dIgm| 3 Aeldle I8 9d
3[EHTH T Bl ool & & | 3R TGt
SAM 31q g-ithg &1 ot Aifet
gl 3R 99 PIs Sheaenw gt
fo T8 oy & U g SmEw
el fh 98 TReR 7 |1 R 30
3T DI gD DR d, Sl I

FAR-U-od TRER WH &1 g
fGar S eR diy WA
ATBRATT & HbdG ¥ W H
g, @ I FH S8R AW B
RIS d diforard Fifded sl
gId, dfcth I I G HI
g faan omar g1 iR gt a1
g9 Ugd forh #x g ¢ 1 Uga
HId & Uy 3R T T8 § &
g IBAA WX | 39 Jad o
STl § STd @NT 391 gadTSl gl |

oifdb 34 Bl B ATHRTT o
3T UaT S & fo gxaTa
BT SIS ol | 3R ITP Uy
U4 3MMY B! AP B J o
&1 I AG g 1"

Ibn Habib said, ‘That is so that

he can repent. Then he uses the

3§ gold 1 el ‘U8 39 fau ©
dIfp a8 dial B o, R 3Ot
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carrion after his repentance.’
Ibn Habib connected that to
Allah’s  words:  ‘...without
desiring it or going to excess in
it.” So he stipulated that the
permission to use carrion 1is
dependent on not being baghi.
A traveller who is involved in
brigandage, highway robbery
or severing ties of kinship is
‘baght’ and going to excess and
therefore does not possess the
its

precondition  for being

allowed.

dleT & d1¢ IRER WA L1
AR 39 T A W Id B
3[eTg 3Tl & 59 BRAM 9
GﬁCC_'»T: v A ITP TR IWd
gU, 3R 7 € 39H ge ¥ §gd
g0 | forgTon 31 I8 <d @ s
fb WRER T HA Bt
3SINId 39 910 R HIgW ¢ &
edl SR 9 g U9 98
IR Sl SThT ST, AT AT
HAH-U-IgHt § el g, ‘SR
3R g€ ¥ Fe arar’ AR B,
3R 39 foIT IT& 3R ReR &
SgSl B Bt giard! = Hive
=gl Bt

This is a deduction based on an

understanding which differs

from  what those who
understand fundamental
principles believe. The

construction of the ayah means
that the one who is forced does
not desire it and is not going to
excess and therefore commits
no sin in that respect. Allah is
silent about others. The basic
principle is that it is undefined.
If someone claims that a matter

1s removed then he must offer

Ig U SRAaTd § S U WeH
W gt € o 39d-U-hde &
AIRH &1 Wed ¥ A ¢
3T Bt RDIS BT AIAS T8 &
fs Sl =oH ASR @l 98 |
TSI TAMGY @A & 3R
SUH g ¥ dgdl 7, @ 39
TAaR ¥ 39 R DI A6 a1
3R 3ITHATE THTAT A TIRI & TR
¥ wHRl SRR &1 81 eR
gFardt Sga Us © fb g
AU SR FEWd W IR-
s gal &l I8 efR




DI 3T g ¥ FMapra foar man
g d U W A U HAT
ATTSTH BT

Allah is Ever-Forgiving, Most
Merciful.

d @ JcAlg Jgd TR
are, fHeTrad Y89 WA aren
2

Allah  forgives acts  of
disobedience and so He is more
likely to forgive something He
has given dispensation for. Part
of His mercy is to grant

dispensations.

3celle dSMTel AThRT=al ol
A% Rl odl §, df forg il
B! I Tg WA 4l 8, TP
AT @3- &1 sHHH SR off
el g1 3R 39St YgHd &
T Horgr I8 i § % a8 swud
37T TRATd 3|

Those
Allah has sent down of the

who conceal what
Book and sell it cheap, take
nothing into their bellies but
the Fire. On the Day of
Rising Allah will not speak to
them or purify them. They
have a

will painful

punishment. [2:174]

Sl T 3fedTg DI ATvA Pl
g% fpare & gurd § 3k 39
YIS Fa W Iw | €, 9
T St F o & R T
T8 Wl fpama & fA
ITATE 9 I qId HET 3R
T 3% TP UM, MR I
fore odare ST ghmI [2:

174]

Those
Allah has sent down of the
Book

who conceal what

St AN 3ITATE B AT Bt
g3 fbare & gura &

These are the Jewish scholars
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who concealed the part of the
Torah Allah revealed
containing the description of
Muhammad £ and the truth of
his The

Message. word

‘anzala’ (sent down) here
means ‘disclosed’ as in 6:93. It
is also said that it means
‘revealed’, which is its usual

meaning.

3feaTg A Aerd far o1 SR
e &t g « &t R
AR 3 Rrad B T
T+ & T8 A T8l aw
“3ferar ([ fan &1 A
"FMRR BT T W R T
Fxar off form mam g, S/
(6:93) ® g1 3R Tg +f gl ™
¢ & 391 qaae “ag! s §,
S & T®T Herew iR oM
i gl

and sell it cheap,

3R I UIST PIHd W o9 ¢d
3

They do this by accepting
bribes. The word ‘cheap’ is
used because what they receive
will soon disappear and its
result is evil. It is also said to

mean that the amount of the

d 98 &M RYd dH I gl
ger ? fob Sl 9o 3 giRia #xa

¢ 9% §gd Siee, W g S aran
g, 3R ISP 3AH R 81 3R

o ’ g it HeT T § b T WRIa
ribe was small.

78 § & foaa &1 frper e +f

§gd &4 Ui |

take nothing into their bellies | d 319 Uel # 3RT & RyaT PS
but the Fire. CRKEGE
This indicates the reality of the | g 39 T Bt Sq;\lwd CARGELE
consumption since the | SYIRT HIAT §, Fifd TGT BDHIDI
metaphor of actual eating is | @M P SfRISM B TAAT fobar
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used. The use of the word
‘bellies’ also alludes to their
greed and the fact that they
have sold the Next World for
their portion of food in this
one. The fact that they will go
to the Fire i1s because they
consumed something which is
unlawful and for which Allah
will, therefore, punish them.
Consuming a bribe is called
‘fire’ because it leads to the
Fire. That 1s what most
commentators say. It is said
that it is literally fire in their
bellies that they will consume

as a punishment.

ST 3@! 8 9 g Bt
WP it SART FAT g, 3R 39
10 B P o B IR g
@t St It el & Fed SfiRa
&l 9 faan 396 3§ o
P! o8 g © fb I8 &
9 g, SR g ghae W
3CATE dIMel I=' Ioll &l
fesyd @M B 3T 39 faw FE
T B fb 98 UM B T dB
Ugadl g1 Tel SRR
UHRRRA 3 HE §1 9R Tg ot
®gl T T P T R
gPIb 3T Bl 8, Ol TAR-T-
EIRCECA AR RIRIRC e |

On the Day of Rising Allah

will not speak to them

fama & &9 sreee 39
91 T8 S

This denotes Allah’s anger
with them and the removal of
His pleasure from them. When
someone is angry  with
someone it is said that he does
not speak to him. At-Tabari
said that it means that He will
not speak to them saying what
they love to hear. We find in
the Revelation: ‘Slink away

into it and do not speak to Me.’

g 3G 3TN B I WR ISle
3R U [/ F TZA 8 B
R TIRT HT §| Fifh T
PIs fFdt W IR g § A
Hel o1 g b 98 I a1d T8l

Bl A TRl A gl b
2IH] AAAs I8 § (& 3Ie
34 98 91d 8l B S 35
yde gl 3R a8l H oM ©
ITH T glpx US gl 3R
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(23:108) It 1s said that it means
He will not send them angels

with greeting.

T a1 9 BRA1” (23:108) 3R
g Wt we1 T § f5 gHe
qdqd 98 ¢ & ocdg 3%
U IAW & Y BRG T8
U |

or purify them.

3R 7 €1 I U B

This means that Allah will not
rectify their wrong actions and
so purify them. Az-Zajjaj says,
‘He will not praise them or call
In Sahih Muslim,
Abt Hurayrah reported that the
Messenger of Allah £

them pure.’

said,
‘There are three people that
Allah will not speak to on the
Day of Rising, or purify, or
look at, and they will have a
painful punishment: an aged
adulterer, a lying ruler and a
poor person who is arrogant.’
These are singled out for
painful punishment and intense
torment for pure obstinacy in
wrong action and making light
of the things which move them
these acts of

to commit

disobedience, since need did
not instigate them to do these
things nor did necessity bring

them to do them, as might be

gqPh] AdAd U8 § b 3Ie
ST I G SHTHISA Pl T8
T8l B, 3R T TRE I U
T HUM Fwle Hed o
"3CAE A P! dARIB HIT
3R 9 & I% UH PR "
IR wde gfaw # og §Re
Wraearg srg ¥ Ramd § &
Geelle & AT "o an
U8 § O sreomg fbamd &

a7 9 $am UM, 9 32 Ul

SN, 9 Ih] WP ToR-T-
JEAd TR, 3R 3 fag
Gedd 3Gl BN UH qgl
W, T AT §FRM, 3R TH
dheR B dredl BDHRI" 3
At B P IR R gD
3SR T <RI ol & forg
39 fow vwgy fear mr @ &
3! ATHRATT gl WD,
foTg 3R Eoh! THH & gHaTG
IR o, Hife 9 ITH! T A




Ruku 22 [2 Baqgarah 168-176] Revelation supersedes Tradition and Desire

the case with others. In the
hadith ‘He will not look at
them,’ it means that He will not
show them mercy or be kind to

them.

3% S T8I TR JURT T, 3R
9 g1 fobdl SRR 4 38 S W
AoTeR foran o1, o fF 3 g
AT & AT | 8 Tl g1 3R
gad § S oMl B 3fceig
3B RW FoR gl WA,
3ITHT Hdad T8 ¢ b sreae
39 R I@H gl BRHET 3R A
31 1Y A T PHRH DT HIH

ST

Those are the ones who have

sold guidance for

misguidance and forgiveness
for punishment. How
steadfastly they will endure

the Fire! [2:175]

It 98 @ § e fRera
& Fqo TERTe], 3R
& gad Ve @i fRran) ow
T 3T IR Y 99 H aTd 3!

[2:175]

Punishment follows

misguidance as forgiveness
follows the guidance that they
have cast aside. ‘Selling’ is

used metaphorically.

3ISTTE, TFRTET & Aol § 31T 8,
o SRR 39 fRerd & Y
st 7 RO 3= Bis faa
SIS g3 B

How steadfastly they will

endure the Fire!

T 3T R P9 Hex 99 HeH
qret gt

Most commentators, including
al-Hasan and Mujahid, say that
the particle ma in this phrase is
used to connote wonder and

refers to creatures. It is as if

TR SR golfee wfa §
®ed § [ 39 IORA H AW
T TIHSE & g 3T § 3R
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Allah were saying,
wonder at how steadfast they
are in remaining in the Fire!’
This is the meaning which Abu
‘Al accepts. Al-Hasan,
Qatadah, Ibn Jubayr and ar-
Rabi® said, ‘They do not have,
by Allah, any steadfastness, but
how bold they are towards
people!” It is a known Yemeni
dialectical form. It is said that
it means ‘How bold they are in
actions which bring them to the
Fire!” since they do actions
which lead them to the Fire.
Az-Zajjaj says that it refers to
the great length of time they
will remain in the Fire as you

‘How steadfastly he

say,
endures imprisonment!” That
means that he remains in it for
a long time. It is said that it
means: ‘How little anxiety they
display concerning the Fire!’
and so their lack of concern is
steadfastness. Al-Kisa’1 and
Qutrub said, ‘How long they
persist in the actions of the
people of the Fire!” It is also
said that ma is interrogative

and rebuke is intended by it.

AS® DI RW IRT A G,
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Ibn °“Abbas, as-Suddi, ‘Ata’,
and Abtu ‘Ubaydah Ma‘mar ibn
It

al-Muthanna said that.

means: ‘What makes them
steadfast in doing the actions of
the people of the Fire?’ It is
said that this is to humiliate

them and make light of them.

37C1- T BT & | 3P HAAS &
P A 5% 3EA-T-o5
& S B W Hifad-haH
@l g7 3R I8 Hi el T §
fF ggd SAd deldid S8R
deDHR AHYS g |

That is because Allah has
sent down the Book with
truth and those who differ
the Book

from are

entrenched in

[2:176]

hostility.

78 3 fg 8 & sreams A
frare & g% & Ty A
forar 8, SR <1 & fae &
IR ¥ sfEaame #d § 98

g AT J@Tawd H §gd
o a1 [2:176]

That is because Allah has
sent down the Book with

truth

g8 39 foe § % srewme A
fPde &1 g9 & 1Y AT
fearg

‘That’ means ‘that judgment’,
as if Allah were saying, ‘The
judgment of the Fire.” Az-
Zajjaj said, ‘It implies: “The
matter is that” or “That is the
matter” or “That 1is the
punishment they will have.”
The first ‘Book’ is the Qur’an.
‘Truth’ here means evidence or

truthfulness.

7

ggl Wi’ ¥ IRIG "d8 gad”
g, TIHT 31eelg I3MaT WrAT @l
8: T8 ST &1 §aH " | STooiTol
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RIS golTdl 1 98 g

and those who differ from the

Book

3R o @i fpde & I A

The ‘Book’ referred to here is
the Torah. The Christians claim
that it mentioned Jesus and the
Jews denied that. It is said that
their ancestors disagreed about
holding to it. It is said that they
disagree about what was in the
Torah regarding the description
of Muhammad # and differed
about that. It is said that the
Qur’an is meant and those who
differed from it were the
unbelievers of Quraysh when
some of them said that it was
magic, others said that it was
nothing but ancient myths, and
still others said that it was
forged. The meaning of

‘hostility’ was mentioned in the

commentary on 2:137.
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