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Indeed, to Musa (Moses) We gave the Book (Torah) and sent
after him other Rasools in succession; then We gave Isa (Jesus),
the son of Maryam (Mary), clear Signs and strengthened him
with the Holy Spirit (Gabriel). Why i1s it that whenever there
came to you a Rasool with a message which did not suit your
desires, you became so arrogant that to some of them you called
impostors and others you killed. They say: "Our hearts are in
secure wrappers;" but the fact of the matter is that Allah has
cursed them for their disbelief, so little is that which they believe.
Now when there has come to them a Book from Allah
confirming the Holy Books of Torah and Gospel which they
already have even though before this they used to pray for the
coming of the Prophet Muhammad to gain victory against the
unbelievers when there came to them that which they very well
recognize, they knowingly rejected it, Allah's curse is on such
disbelievers. What a bad is that for which they have sold away
their souls! They deny Allah's revelation merely because of their
grudge, that Allah should send His grace (only on an Israelite
rather than) on whom He pleases from His servants
(Muhammad)! They have drawn on themselves wrath upon

wrath, and for such disbelievers there is a disgraceful
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punishment. When they are asked to believe in what Allah has
revealed, they reply: "We only believe in what Allah has sent to
us (Torah), and we reject what is beside that," while it is the truth
confirming their own scriptures! Well, ask them, "If you
sincerely believe in what was sent to you, why did you kill the
Prophets of Allah who were sent to you from amongst yourselves
before? Indeed, Musa (Moses) came to you with clear Signs, no
sooner was he away from you, than you committed evil by
worshipping the calf. Remember, when We took a Covenant
from you and We lifted the Mount of Toor over your heads
saying: "Take what We have given you firmly and listen to Our
Commandments." you replied: "we have heard but we will not
obey." So much was the love of that calf in their hearts due to
their unbelief. Tell them: "If you are real believers, then why
does your faith prompt you to do such evil things? Say O
Muhammad: "If the Home of the Hereafter is exclusively for you
and not for the rest of mankind, then wish for death if you are
true in your claim! But they will never wish for death, because
they are fully aware of the consequences of what they have sent
before them for the Hereafter. Allah knows the wrong-doers. You
will find them the greediest of men for life, even greedier than
the mushrikeen, each one of them wishes to be given a life of a
thousand years, but the grant of such a life will not save them

from the punishment, for Allah is watching whatever they do.
J}J/ﬁ/@lﬁjgf'fcédru{‘_ué_ﬁLJ'cdﬁgC‘/){U}‘/J_(T
Lﬂ/g%fﬁ;ﬁfwzwd%—d/u JJ!;;..«@C)JAI?.‘.’:/(_JUQ’W

ST e A S L 23T 8 L P et 3P I 5




Ruku 12 [2 Bagarah 87-96] Pretence and Faithlessness

J}LJVZ(U"&}'Ul;/j/&;!LM/Jde‘u/(/u’“Llwﬁ
e § A S g o § F L S gt S s

37 UL ule s b4 T L2 s u‘a.ﬂuwdcﬂ;c’.m
u¢z§.@/ Jud S Ul 23 S st KA L e
}.5J:4LFGA4CJ%;D}%LAT S pzndd swye L
ol f ulggué‘i{ Tames e & SBode 2
Y ey e Bl L gef B e S S e 2 e
S e i SIS N Sl deduz Sl SV E S
S x? e (s :)J‘j PR S u“v‘g///@u?mf v
ziw)(d“u,wfn&;‘/ PN A e GO Ny P 13T
e INE A2 S ol a1 2T dsn s 2
Uk em a2t VLl L2 1S tld "SIl 4
/Qlo:c&.l.c!:‘a&i’m{ﬁ/z@Z:;//!;J!-"‘Ld)'!(ufdfi/l&.

= & Zze s S TP it (f’”“ Ul Fos Lot S
uyg;/w“ﬁnu,éjuw/?@(:‘; JIES o S 322

(&;ﬂyu"J’!/U)ii):’/u:/u’!Z:w!ﬁc;u’; U;//d“




Ruku 12 [2 Bagarah 87-96] Pretence and Faithlessness

Ty Liw’txég)/lx’J}/JJ/J{J/JLL/U"?L/L/J’U}"/

ALY A e P A G sl S é/u;g?;(“
Az S Suvl pdy e FL m i A 20
L Strte AF—s SOty S F L5 St ses
Luluﬁu);fu?duﬁ&’/?ﬁgJuw—ufﬁufhﬁyu’é,ﬂf
i K;,Kid/,u{uﬁ‘guug@gf A r(’/ 1 —u?mwgﬁl”/’f
el SEEY; He FT L SIS et ,f
S S e SE U I e PP L e A
U’ bt S Lol LSS JU{ - )lguﬂ—ngutdpm
(S AF Lo U N AT e b Up s U A2
fgu"iiK;/m’zr.,/u:"'!("-‘ggﬁu.,fgdbﬁu/tﬁum
Lfie e n s F a0 Futb b L L
e e ot oz g IS St
SN SV PSR ULV Ay

T AT &1 b &, 39% a6 U &R U gd U9, STRRPR
ST S-TRTH $I ARE FRIAAT gahR AN 3R F)-Uldh o
3P Ace & | R a8 TR 71 &7 ¢ fr 99 i &l qa
WWW%W@%%W@W&W




al g S9d Hhlad H W g1 B, [l &1 Faamr 3R
forl P Ft BR STAI— d HEd &, S9N G HEHw & | Tal,
3T 91 I8 ¢ [ S P &I o8 I TR T8 DI
R U<l 2, 39T 9 oA &) $AM dd 8— 3R 39 ol Th
fhdId CAE B RWB W 35 TN 3718 7, ITD 1Y 3]
&1 9did g? S1aoq b 98 39 fhdd Pt aid Bl g ol
3% U Ugd ¥ Hivg off, arave fh It 3me ¥ Ugd d
ge PEPR & H1Ed H Hdg d TIRd DI g3fE AN & 3,
TR 99 98 9l o T8, O 9 uga ot g, df 39 39
A ¥ STHR $R 1T | FaT B AHd 39 GAMBRA TR, Bl
R TR & ORI T 397 0 ! deel! gIRIA B & fob off
fRaad 3eTE & AINId P & S9P! Hed HH U b 39
foTg P! a1 TR STHR I @ 8 [ (T8 - 30U Hod (@8d
g feuraa) ¥ oA 59 s &) We @rel, Jars feur | fergren
3§ T TS ITel1-U-T9Td o e ® 8l U & 3R Y BIRI b
fore TR RIS Tl <R § | 51d 399 Hal ofdl g b
o T 3HeTg A A fohdT § SUWR SHM aefl df d Hed o
70 A Rith 39 fi W 39 A €, < gUR agl @ & -
SIRTEA H) IART B | 39 R & IR ol S [T g, 39
A ¥ d PR B g, 8Ialdh 98 8P & 3R 39 drdid bl
q&® g dleg R QT ¢ ol 3b T8l Ugd ¥ Hiog ot |
DT 3TY Fal, "SR gH 39 dldid gl IR HM I@Hard gl
Sl TR T8l 3fTg a1 ST Ugd 3felle & 34 TRl &l (Sl
ge S-S | UaT §U ) R Bl Bd 67 gRR U
T H-Hat JARE A=t & Y om | R o qu
Siferd & fop I9d Uis Aied &l 98s @ G o 86 | e
RT3 I B TG BRI Sl R Dl TR SHWR I3THR g




Ruku 12 [2 Bagarah 87-96] Pretence and Faithlessness

qqﬁ%m%nwﬁmﬁ?ﬁ%ﬁﬁ%mﬁéﬂ%@
g3 Tl & 1Y U<l HRI AR B AHR T | TR
3RATE = Fal [ g0 G forar, TR A T8t | iR 3!
SIfAauREd &1 I8 g1d o1 fo faadl O 390 a5 8t o1 gafl
T | Fell 3R qH HIEH g, < I8 3folid A § off T g1
B d BT ke g odT § | ST Hal [ 3R dAThs TG B
Torden SHTRERT T OR THIH STAMI ! BISH R TR 8
foTe TReqy 8, 79 df g 1R, o HId & ara o), SAR qH
30 3 WIS H I §l— b o fob A woft Ieht aall
T BT, ST foh 30 81U Ol $©8 HHTHR S84 g8l Holl ©,
3P SHideT Tal & (b A g1 IH DI THAT T BY), ARG
S Sl & BT ¥ G a1 ¢ | 70 S0 IaY g Si
&1 g Tr3, g fob O 39 AHe § gEiRel  f 9g gu ® |
ST ¥ Uoh-Udh YRS I8 9184l § o fhdl aRe g9k a9 S,
gTallich il S F8veTd 34 3folld ¥ dl g -Tol b Tabl |
O $B S T BRI ©, e dl 30 ¥ ol 38T & |

Summary

Advent of the Prophet Isa (Jesus). Jews rejected the truth
knowingly. Nature of the Jews' belief. Their love for the calf was
more than their love for Allah. Jews' claim of exclusive right to

inherit paradise is put to test.
. o~ ] .
St KT S 7o e oS Ut s TS (s 5% 2
J_M;"«A;Ldeuht‘lﬁb#UK&JL}’?{,;}JM:@{]JLW

_utguf/?/?é/fghéuwa}""ﬂ;yu‘ﬁé




Ruku 12 [2 Bagarah 87-96] Pretence and Faithlessness

TORd 391 3fcifewa™ (!111) a"r e, ggfedl &t oifva 4
ST BR §P BT SADR, Tgiadl & 3fDic B A13dd, ST
! Jesud IR 98¢ &I Jeoud & MAd gl o, 3R Sfdd &
IR B & I 8% I Gasiicad Jgiadl & ald &I dalc!
TR TR ST




Ruku 12 [2 Bagarah 87-96] Pretence and Faithlessness

TAFSIR

General

Nomenclature: This Ruku is aptly designated ‘Pretence and
Faithlessness’ because its dominant thematic axis is the contrast
between professed belief and actual denial, exposed through
historical conduct, theological inconsistency, and moral

consequence.

Period of revelation: These verses belong to the early Madinan
period (c. 622-624 CE = 1-2 AH) after the Prophet ¥’s arrival in
Madinah and before or around the Battle of Badr (624 CE = 2
AH).

R12(1) = S2:87
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Kalimat:

J—’»jﬁa cadal fyo 2555 C.&Q\ segr Sl 335 = wa-la-qad atayna miisa

[-kitaba wa-qaffaynd min ba dihi bi-r-rusuli = and indeed We
gave Moses the Book and followed him up after him with the
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maryama l-bayyinati wa-ayyadnahu bi-rithi [-qudusi = and We

gave Jesus son of Mary the clear proofs and supported him with
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the Holy Spirit

s % Zs ,f\&

20,757 2 3 4. P I (] - 2 5. »3 T - 1

= a-fa-kullama

ja 'akum rasiulun bi-md la tahwa anfusukumu stakbartum = so is
it that whenever a messenger came to you with what your souls

did not desire you became arrogant

5 ;:\:53 \& 33 riuf & 28 = fa-fariqan kadhdhabtum wa-farigan
taqtuliina = then a group you denied and a group you kill

Saudi: We gave Moses the book and followed him up with a
succession of messengers; We gave Jesus the son of Mary”! clear
(signs) and strengthened him with the holy spirit. Is it that
whenever there comes to you a messenger with what ye
yourselves desire not, ye are puffed up with pride?- Some ye

called impostors, and others ye slay!"? [Saudi 2:87]

Jalalayn: And We gave Moses the Scripture, the Torah, and
after him We sent successive messengers, that is, We sent them
one after another, and We gave Jesus son of Mary the clear
proofs, that is, the miracles of bringing the dead back to life and
healing the blind and the leper, and We confirmed him, We
strengthened him, with the Holy Spirit (the expression rith al-

qudus 1s an example of annexing [in a genitive construction] the

! As to the birth of Jesus, of. S19.16-34. Why is he called the "Son of Mary"? What are his
clear signs? What is the "holy spirit" by which he was strengthened? We reserve to a later
stage a discussion of the Quranic teaching on these questions. See S3.62 n. 401. [Saudi n
90]

2 Notice the sudden transition from the past tense in "some ye called impostors" to the
present tense in "others ye slay." There is a double significance. First, reviewing the long
course of Jewish history, we have come to the time of Jesus: they have often given the lie to
Allah's Prophets, and even now they are trying to slay Jesus. Secondly, extending the
review of that history to the time of Muhammad, they are even now trying to take the life of
that holy Prophet. This would be literally true at the time the words were promulgated to
the people. And this transition leads on naturally to the next verse, which refer to the actual
conditions before Muhammad in Madinah in the second year of the Hijra. 9 Sections
(Ruku) 11-13 (S2:87-121) refer to the People of the Book generally, Jews and Christians.
Even where Moses and the Law of Sinai are referred to, those traditions are common to
both Jews and Christians. The argument is about the people who ought to have learnt from
previous Revelations and welcomed Muhammad's teaching, and yet they both took up an
attitude of arrogant rejection. [Saudi n 91]
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noun described to the adjective [qualifying it], in other words, al-
rih al-muqaddasa), that is, Gabriel, [so described] on account of
his [Jesus’s] sanctity; he would accompany him [Jesus] wherever
he went; still you refuse to be upright, and whenever there
came to you a messenger, with what your souls did not desire,
[did not] like, in the way of truth, you became arrogant, you
disdained to follow him (istakbartum, ‘you became arrogant’, is
the response to the particle kullama, ‘whenever’, and constitutes
the interrogative, and is meant as a rebuke); and some, of them,
you called liars, such as Jesus, and some you slay, such as
Zachariah and John (the present tenses [of these verbs] are used
to narrate the past events [as though they were events in the

present], in other words, ‘[and some] you slew’). [Jalalayn 2:87]

Qurtubi: We gave Misa the Book and sent a succession of
Messengers after him. We gave ‘Isa, son of Maryam, the Clear
Signs and reinforced him with the Purest Ruh. Why then,
whenever a Messenger came to you with something your lower
selves did not desire, did you grow arrogant, and deny some of

them and murder others? [Qurtubi 2:87]

We gave Miisa the Book and sent a succession of Messengers
after him: The Book here is the Torah. The word used for ‘sent a
succession’ is derived from gafa, which means to come second,
following in the tracks of the one that comes first, and, in this
way, comes to mean following after. Every Messenger who came
after Miisa came affirming the Torah and the binding command

up until ‘Tsa.

We gave ‘Isa, son of Maryam, the Clear Signs and reinforced
him with the Purest Riith: ‘The Clear Signs’ are proofs and

evidence. ‘Reinforce’ is to strengthen. The ‘Purest Rih’ is said
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by Ibn ‘Abbas and Qatadah to be Jibril. Hassan said: Jibril is

Allah’s Messenger to us and the Purest Riih. It is not concealed.

An-Nahhas said that Jibril is called a rith, and purity is attributed
to him, because Allah formed him as a rizh without any parent,
which is why Tsa is also called a rizh. Ghalib ibn ‘Abdullah
related that Mujahid said, ‘The Pure is Allah Almighty, as al-
Hasan said, and the Rih is Jibril.” Abii Rawq related from ad-
Dahhak that Ibn ‘Abbas said, ‘The Purest Rih is the name by
which ‘Isa brought the dead to life.” Sa‘id ibn Jubayr and ‘Ubayd
ibn ‘Umayr said that. It 1s the Greatest Name of Allah. It is said
that what is meant is the Gospel which is here called riih in the
same way that Allah calls the Qur'an a rith in His words: ‘We
have revealed to you a Rith by Our command.’ (42:52) The first
1s more likely, and Allah knows best.

Why then, whenever a Messenger came to you with
something your lower selves did not desire, did you grow
arrogant: ‘“Why did you refuse to respond out of disdain for the
Messengers and thinking the Message unlikely?” The root of
hawd (desire) means ‘to incline to something’. The plural is
ahwiyah. Al-Jawhart said that it is called that because of the fact
that it makes a person incline to the Fire and therefore it is only
used for what is not true and has no good in it. This @yah shows
that aspect of it but it can, in fact, also be used in a good sense, as

we find in various hadiths.

deny some of them and murder others: Among those they
denied were ‘Isa and Muhammad and among those they killed

were Yahya and Zakariya. [Notes to Qurtubi 2:87]

Taqi: Indeed, We gave Miisa the Book, and after him We sent
messengers, one following the other; and We gave clear signs to

‘Isa, the son of Maryam (Jesus, the son of Mary), and supported
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him with the Holy Spirit."* Then, how is it that every time a
prophet came to you with what does not meet your desires, you
grew arrogant? So, you gave the lie to a group (of the

messengers) and killed others. [Taqi 2:87]

R12(2) = S2:88

e q (27 » 322 80 ss..5 LEMTE s fa0 % al
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Kalimat:
GlE ;\3 UG} = wa-qalii qulitbund ghulfun = and they said our

hearts are wrapped

Sl U S o il B ’ri,,.;d % = bal la ‘anahumu llahu bi-

kufrihim fa-qalilan ma yu 'miniina = rather Allah has cursed them

for their disbelief so little is what they believe

Saudi: They say, "Our hearts are the wrappings®* (which

preserve Allah's word: we need no more)." Nay, Allah's curse is

3 ‘Holy Spirit’ in the terminology of the Holy Qur’an refers to the Archangel Jibra’il #
(Gabriel), as is evident from S16:102. Jibra’il 2 supported ‘Isa # (Jesus) in many ways. He
accompanied him all the times to defend him against the hostility of his enemies, and it was

through him that ‘Tsa # (Jesus) was ultimately raised to the heavens.

* The Jews in their arrogance claimed that all wisdom and all knowledge of Allah were
enclosed in their hearts. But there were more things in heaven and earth than were dreamt
of in their philosophy. Their claim was not only arrogance but blasphemy. In reality they
were men without Faith. (I take Gulfun here to be the plural of Gilafun the wrapping or
cover of a book, in which the book is preserved.) § As usual, there is a much wider
meaning. How many people at all times and among all nations close their hearts to any
extension of knowlege or spiritual influence because of some little fragment which they
have got and which they think is the whole of Allah's Truth? Such an attitude shows really
want of faith and is a blasphemous limitation of Allah's unlimited spiritual gifts to His
creatures. According to another view, the verse refers to the Jewish claim that a covering
had been placed over their hearts which prevented them from grasping the message of the
Prophet (peace be on him). See Ibn Kathir's commentary on the verse. See also verse
S4.155] [Saudi n 92]
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on them for their blasphemy:" little is it they believe. [Saudi
2:88]

Jalalayn: And they say, to the Prophet mockingly: Our hearts
are encased (ghulf'is the plural of aghlaf), that is to say, wrapped
up in covers and cannot comprehend what you say; God, exalted
be He, says: Nay (bal introduces the rebuttal), but God has
cursed them, removed them far from His mercy and degraded
them when they rejected [the messengers], for their unbelief,
which is not the result of anything defective in their hearts; and
little will they believe (fa-galilan ma yu 'miniin: the ma here is
extra, emphasising the ‘littleness’ involved): that is, their belief is

minimal. [Jalalayn 2:88]

Qurtubi: They say, ‘Our hearts are uncircumcised.” Rather,
Allah has cursed them for their disbelief. What little belief they
have! [Qurtubi 2:88]

They say, ‘Our hearts are uncircumcised.”: ‘They’ are the
Jews again. ‘Uncircumcised’ means that they have a covering
over them. It is similar to Allah’s words: ‘Our hearts are covered
up against what you call us to.” (41:5) ‘Ikrimah said that there
was a stamp on them. Linguists use this term for the sheathing of
a sword. It means that their hearts are veiled from understanding
and discrimination. Ibn ‘Abbas said that the meaning is: ‘Our
hearts are filled with knowledge and we have no need of the
knowledge of Muhammad # or anyone else.’ It is said that ghulf
is the plural of ghilaf.

Rather, Allah has cursed them for their disbelief: Allah

refutes them. Allah makes it clear that the reason for their

5 The root kafara has many shades of meaning: (1) to deny Allah's goodness, to be
ungrateful, (2) to reject Faith, deny His revelation, (3) to blaspheme, to ascribe some
limitation or attribute to Allah which is derogatory to His nature. In a translation, one shade
or another must be put forward according to the context, but all are implied. [Saudi n 93]
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aversion to faith is that they have been cursed for their disbelief
and defiance in earlier times. This is repaying wrong action with
something worse than it. The root of ‘la‘n’ (curse) has the
meaning of ‘driving away and putting far away’. ‘La‘n’ is used
for a man who is an outcast and is also used for a wolf. This
means that Allah has put them far from His mercy, or from His

success and guidance, or from every good.

What little belief they have: It is said that this can also mean,
‘They believe only a little of what they have and reject most of
it.” Al-Waqidi said, ‘They do not believe, whether a little or a
lot.” [Notes to Qurtubi 2:88]

Taqi: And they said, “Our hearts are veiled.” Rather, Allah has
cast damnation upon them for their disbelief. So, they believe

just in very little things.*® [Taqi 2:88]

R12(3) = $2:89
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Kalimat:

e W Sias & we 32 CsS "..32\:. \G3 = wa-lamma ja ahum

kitabun min ‘indi llahi musaddiqun li-ma ma ‘ahum = and when
there came to them a Book from Allah confirming what was with

them
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¢ The reference here is to some beliefs that were common to Islam and Judaism, like belief
in Allah, and according to some Jews, belief in the Day of Judgment. (Bayan-ul-Qur’an)
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kanii min qablu yastaftihiina ‘ala alladhina kafari fa-lamma
ja'ahum ma ‘arafu kafarui bihi = and before that they used to
seek victory over those who disbelieved but when there came to

them what they recognized they disbelieved in it
G800 Je & 4638 = fa-la ‘natu llahi ‘ald I-kafirin = so the curse

of Allah is upon the disbelievers

Saudi: And when there comes; to them a Book”’ from Allah,
confirming what is with them,— although from of old they had
prayed for victory against those without faith,— when there comes
to them that which they (should) have recognised, they refuse to
believe in it but the curse of Allah is on those without faith.

[Saudi 2:89]

Jalalayn: When there came to them a Book from God,
confirming what was with them, in the Torah, that is the
Qur'an — and they formerly, before it came, prayed for
victory, for assistance, over the disbelievers, saying: ‘God, give
us assistance against them through the Prophet that shall be sent
at the end of time’; but when there came to them what they
recognised, as the truth, that is, the mission of the Prophet, they
disbelieved in it, out of envy and for fear of losing leadership
(the response to the first lamma particle is indicated by the
response to the second one); and the curse of God is on the

disbelievers. [Jalalayn 2:89]

7 The Jews, who pretended to be so superior to the people without Faith-the Gentiles-should
have been the first to recognize the new Truth-or the Truth renewed-which it was
Muhammad's mission to bring because it was so similar in form and language to what they
had already received. But they had more arrogance than faith. It is this want of faith that
brings on the curse, ie., deprives us (if we adopt such an attitude) of the blessings of Allah.
9 Again the lesson applies to a much wider circle than the Jews. We are all apt, in our
perverseness, to reject an appeal from our brother even more summarily than one from an
outsider. If we have a glimmering of the truth, we are apt to make ourselves impervious to
further truth, and thus lose the benefit of Allah's Grace. [Saudi n 94]
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Qurtubi: When a Book does come to them from Allah,

confirming what is with them — even though before that they
were praying for victory over the unbelievers — yet when what
they recognise does come to them, they reject it. Allah’s curse is

on the unbelievers. [Qurtubi 2:89]

‘Them’ means the Jews, and the ‘Book’ here is the Qur’an, while
‘what is with them’ refers to the Torah and Gospel. The word for
‘praying for victory’ here (yastaftihiin) comes from the root
fataha and implies the opening of something which is locked,
and is used, for instance, for the opening of a door. An-Nasa’1
reports that Abli Sa‘ld al-KhudrT said that the Prophet *# said,
‘Allah gave victory to the community because of its weak
members by means of their supplication, prayer and sincerity.’
An-Nasa’1 also reports from Abii-d-Darda’ that the Messenger of
Allah # said, ‘Help me in seeking out the weak. They are
supported. You are provided for on account of the weak among
you.” Ibn ‘Abbas reported that the Jews of Khaybar fought the
tribe of Ghatafan and were defeated and so the Jews used this
supplication, saying, ‘We ask You by the right of the unlettered
Prophet whom You promised to send us at the end of time to
make us victorious against them.” They then defeated the tribe of
Ghatafan. But when the Prophet was indeed sent, they rejected
him and so Allah revealed this. [Notes to Qurtubi 2:89]

Taqi: And when there came to them a Book from Allah, which
confirms what was with them, — while earlier, they used to seek
help against those who disbelieved,® — yet when there came to
them that which they did recognize, they denied it. So the curse
of Allah is upon the disbelievers. [Taqi 2:89]

8 The sacred books of Jews contained clear prophecies about the advent of the Last Prophet
#. On that basis, when they had any dispute with the pagans, they used to argue that the
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Kalimat:
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oo Je calid e d“”g\\w”i 331 1y 1pheag of cgadsl zgy AR 25,
o3e o $W3 = bi'sa ma ishtaraw bihi anfusahum an yakfurii bima

anzala llahu baghyan an yunazzila llahu min fadlihi ‘ald man
vashda'u min ‘ibadihi = wretched is that for which they sold
themselves that they disbelieve in what Allah has sent down out
of envy that Allah should send of His bounty upon whom He

wills of His servants

L:vA.C— B g:.:a;u 9GS = fa-ba’i bi-ghadabin ‘ala ghadab = so they
returned with wrath upon wrath

Ser OliE G #&U,j = wa-li-I-kafirina ‘adhabun muhin = and for
the disbelievers is a humiliating punishment

Saudi: Miserable is the price for which they have sold their
souls, in that they deny (the revelation) which Allah has sent
down, in insolent envy that Allah of His grace should send it to

any of His servants He pleases:”’ thus have they drawn on

Last Prophet was about to come, and he would support the Jews. Thus they sought help
from him against the pagans.

% Racial arrogance made the Jews averse to the reception of Truth when it came through a
servant of Allah, not of their own race. Again the lesson is wider. Is that averseness
unknown in our own times, and among other races? Yet how can a race or a people set
bounds to Allah's choice? Allah is the Creator and Cherisher of all races and all worlds.
[Saudi n 95]
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themselves wrath upon wrath. And humiliating is the

chastisement of those who reject faith. [Saudi 2:90]

Jalalayn: Evil is that for which they sell their souls, that is,
their share of the reward [in the Hereafter] (bi’samda, ‘evil is that
[for] which’: ma here is an indefinite particle, representing ‘a
thing’, and constitutes a specification qualifying the subject of
[the verb] bi’s, ‘evil is’, the very thing being singled out for
criticism); that they disbelieve in that, Qur’an, which God has
revealed, grudging (baghyan here is an object denoting reason
for yakfurii, ‘they disbelieve’), that is, out of envy, that God
should reveal (read either yunzil or yunazzil) of His bounty, the
Inspiration, to whomever He will of His servants, to deliver the
Message; and they were laden, they returned, with anger, from
God for their disbelief in what He has revealed (the indefinite
form, bi-ghadabin, ‘with anger’, is used to emphasise the
awesomeness [of the ‘anger’]), upon anger, which they deserved
formerly, when they neglected the Torah and disbelieved in
Jesus; and for the disbelievers there shall be a humiliating

chastisement. [Jalalayn 2:90]

Qurtubi: What an evil thing they have sold themselves for in
rejecting what Allah has sent down, outraged that Allah should
send down His favour on whichever of His slaves He wills. They
have brought down anger upon anger on themselves. The

unbelievers will have a humiliating punishment. [Qurtubi 2:90]

Outraged that Allah should send down His favour: The word
bi’s in Arabic conveys full censure as ni ‘m conveys full praise.
The word baghyan (outraged) refers to their envy according to
Qatadah and as-Suddi. Al-Asma‘l said the same verb is used
when a wound putrefies. It is said that its root meaning is

connected with selling something, which is why a prostitute is
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called baghi. They were outraged that Allah sent down His
favour on His Prophet #. Instead of yunazzilu (send down), Ibn
Kathir, Abi ‘Amr, Ya‘qib and Ibn Muhaysin recite yunzilu (send

down).

They have brought down anger upon anger on themselves:
The ‘anger’ referred to here is Divine punishment. It is said that
the first anger is on account of their worship of the Calf and the
second on account of their rejection of Muhammad #. Ibn
‘Abbas said that. ‘Ikrimah said that it is because the Jews first
rejected ‘Isa and then rejected Muhammad. Qatadah also said
that their first disbelief was by rejecting the Gospel and the
second was by rejecting the Qur’an. Some people said that the
word is repeated twice to stress the severity of what will happen

to them.

The unbelievers will have a humiliating punishment: The
word muhin (humiliating) is only used when referring to the
punishment of unbelievers. The punishments which befall
rebellious Muslims in this world and the Next are a purification

for them. [Notes to Qurtubi 2:90]

Taqi: Vile is that for which they have sold out their selves: that
they should deny what Allah has revealed, grudging that Allah
should send down some of His bounty to whomsoever He wills
from among His servants.*!° So, they came out with wrath upon
wrath. And for the unbelievers, there is humiliating punishment.

[Taqi 2:90]

R12(5) = S2:91

19 This means that, despite their belief in the advent of the Last Prophet, the Jews rejected
the Holy Prophet # only out of grudge and jealousy. They wished that the Last Prophet
should come from the Israelites, but when he came from among the children of Isma ‘1l £,
they refused to accept him because of jealousy. The Holy Qur’an says that prophethood is a
bounty of Allah that He, out of His wisdom, gives to whom He wills.
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Kalimat:

& o G ks 2d J B3 = wa-idha gila lahum amini bima

anzala llahu = and when 1t is said to them believe in what Allah

has sent down
e \J G R R AR et L’:J.édf\ W 48 Y6 = gala

nu 'minu bima unzila ‘alayna wa-yakfurina bima warda ahu wa-
huwa [-haqqu musaddiqan li-mda ma ‘ahum = they say we believe
in what was sent down to us and they disbelieve in what is

beyond it while it is the truth confirming what is with them
nsebe rij ol 3 oo &I TS & WE o3 B = qul fa-lima taqtuliina

anbiya’a llahi min gablu in kuntum mu 'minin = say then why did

you kill the prophets of Allah before if you were believers

Saudi: When it is said to them, "Believe in what Allah hath sent
down," they say, "We believe in what was sent down to us:" yet
they reject all besides, even if it be truth confirming what is with
them. Say: "Why then have ye slain the prophets of Allah in
times gone by, if ye did indeed believe?" ! [Saudi 2:91]

Jalalayn: And when it was said to them, ‘Believe in what God
has revealed, that is, the Qur’an and other [Books], they said,
‘We believe in what was revealed to us’, that is, the Torah; and

(wa, here indicates a circumstantial qualifier) they disbelieve in

11 Even the race argument is often a flimsy and hollow pretext. Did not the Jews reject
Prophets of their own race who told them unpleasant truths? And do not other nations do
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what is beyond that, what is other than that or what came
afterwards, such as the Qur’an; yet it is the truth (wa-huwa’l-
haqqu is a circumstantial qualifier) confirming (musaddigan, a
second circumstantial qualifier for emphasis) what is with them.
Say, to them: ‘Why then were you slaying the prophets of God
formerly, if you were believers?’ in the Torah and in it you
were forbidden to kill them: this address, concerning what their
forefathers did, is directed towards those present at the time of
our Prophet, on account of their approval of it [that is, of what

the forefathers had done]. [Jalalayn 2:91]

Qurtubi: When they are told, ‘Believe in what Allah has sent
down,’ they say, ‘We believe in what was sent down to us,” and
they reject anything beyond that, even though it is the truth,
confirming what they have. Say, ‘Why then, if you are believers,

did you previously kill the Prophets of Allah?’ [Qurtubi 2:91]

When they are told, ‘Believe in what Allah has sent down,’
they say, ‘We believe in what was sent down to us,’: “What
Allah has sent down’ refers here to the Qur’an. What was sent
down to them was the Torah. Al-Farra’ said that they reject
anything other than it. Qatadah said that they reject anything after
it as Abl ‘Ubayd said. The meaning is the same. Al-Jawhart said
that wara means ‘after’. The word can also mean ‘before’, being

one of the words that can have opposite meanings.

Why then, if you are believers, did you previously Kkill the
Prophets of Allah: Allah refutes their claim that they believe in
what was revealed to them. He says that they are lying and
rebukes them by asking them why, in that case, did they kill the
Prophets when that was forbidden in their Book? It is addressed

likewise? The real trouble is selfishness, narrowness, a mean dislike of anything which runs
counter to habits, customs or inclinations. [Saudi n 96]
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to those Jews who were present with Muhammad *# while their
ancestors are meant. It is said to their descendants because they

have continued on the same path. [Notes to Qurtubi 2:91]

Taqi: When it is said to them, “Believe in what Allah has
revealed,” they say, “We believe in what has been revealed to us”
— and they deny what is beyond it, whereas that is the truth
which confirms what is with them. Say, “Why then have you
been slaying the prophets of Allah earlier, if you were
believers?” [Taqi 2:91]

R12(6) = S2:92
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Kalimat:

g,&;’J‘L: (sogn r’sﬁL 383 = wa-la-qad ja akum misa bi-l-bayyinati

= and indeed Moses came to you with clear proofs

a4

z . 20 40 %0 . Coe
O gl ‘..’:.,\) 2323 fye Jorall S3ZN G = thumma ittakhadhtumu [- ijla

min ba dihi wa-antum zalimiina = then you took the calf after

him while you were wrongdoers

Saudi: There came to you Moses with clear (signs); yet ye
worshipped the calf (even) after that, and ye did behave
wrongfully. [Saudi 2:92]

Jalalayn: And Moses came to you with clear proofs, miracles,
such as the staff, his hand, and the parting of the sea; then you
took to yourselves the calf, as a god, after him, after he had
gone to the appointment, and you were evildoers, for taking it

[in worship]. [Jalalayn 2:92]
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Qurtubi: Musa brought you the Clear Signs; then, after he left,
you adopted the Calf and were wrongdoers. [Qurtubi 2:92]

Reference to ‘the Clear Signs’ of Miusa can be found in Allah’s
words: ‘We gave Miisa seven clear signs.” (17:101) They were:
the staff, the drought, the white hand, the blood, the plague, the
locusts, the lice, the frogs and the splitting of the sea. It is said
that the expression ‘Clear Signs’ refers to the Torah and the
evidence it contains. The use of the word ‘then’ indicates that
they did this after receiving the Signs, which makes their wrong

action all the worse. [Notes to Qurtubi 2:92]

Taqi: And certainly Miisa came to you with clear signs, then you
adopted the calf (as god) after his departure (to the mount of Tiir)

— and you were transgressors. [Taqi 2:92]

R12(7) = $2:93
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Kalimat:

5980 (e Gady; tiaii, 6321 35 = wa-idh akhadhna mithagakum

wa-rafa 'na fawqakumu t-tira = and when We took your
covenant and raised above you the Mount
\ A "3.0; ‘.f_—_»...;\’ G \)Jo. = khudhii ma ataynakum bi-quwwatin

wa-sma 7 = take what We have given you with strength and

listen
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AR \jb = qalu sami 'na wa- ‘asayna = they said we heard

and we disobeyed
o iy Joudl e WY a s J:‘:\) = wa-ushribi fi quliibihimu I- ‘ijla bi-

kufrihim = and the calf was infused into their hearts because of

their disbelief

- S =r . -2 23 . - > o] =
ré:ai’.g\_ 24y rf}i\.; Wis 8 = qul bi'sa ma ya murukum bihi

imanukum = say how evil is what your belief commands you

3

- :5 s ol — > o = e .
Cnaale 28 O = in kuntum mu 'minin = if you are believers

Saudi: And remember We took your covenant and We raised
above you the mount (Sinai): (saying): "Hold firmly to what We
have given you, and hearken (to the law)""'?> They said:" We
hear, and we disobey:"!3 And their hearts"!'* were filled (with
the love) of the calf because of their faithlessness. Say: "Vile
indeed are the behests of your faith if ye have any faith!" [Saudi
2:93]

Jalalayn: And when We made a covenant with you, to act
according to what is in the Torah, and raised over you the
Mount, to drop it on you, when you had refused to accept it; We
said, ‘Take forcefully, seriously and with effort, what We have

given you, and listen’, to what you have been commanded, and

12 Cf. the introductory words of S2:63, which are the same as the introductory words here,
but the argument is developed in a different direction in the two places. In S2:63 after they
are reminded of the solemn Covenant under the towering height of Mount Sinai they are
told how they broke the Covenant in after ages. Here, after they are reminded of the same
solemn Covenant, they are told that even then they never meant to observe it. Their thought
is expressed in biting words of sarcasm. They said in words: "All that the Lord hath spoken,
we will do." But they said in their hearts: "We shall disobey." [Saudi n 97]

13 What they should have said was: "We hear and we obey": this is the attitude of the true
men of Faith (S2:285). [Saudi n 98]

14 After the Commandments and the Law had been given at Mount Sinai, and the people
had solemnly given their Covenant, Moses went up to the Mount, and in his absence, the
people made the golden calf. [The word ushribu which occurs in the verse seems to
suggest, as the noted Tabi'l Qatadah is reported to have said, that their hearts were
saturated with the love for the calf. See Ibn Kathir, Commentary on the verse S2:93. [Saudi
n 99]
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be prepared to accept it, They said, ‘We hear, your words, and
disobey’, your command; and they were made to drink the calf
in their hearts, that is to say, the love of it [the golden calf]
intoxicated their hearts in the way that wine does, on account of
their unbelief. Say, to them: ‘Evil is that, thing, which your
belief, in the Torah, enjoins on you, [in the way of] the worship
of the [golden] calf, if you are believers’, in it, as you claim;
meaning, you are not believers, for faith does not command that
you worship the calf — their forefathers are meant here.
Likewise, you do not believe in the Torah, because you have
denied [the prophethood of] Muhammad (s), whereas faith in it

does not command you to reject him. [Jalalayn 2:93]

Qurtubi: Remember when We made a covenant with you and
lifted up the Mount above your heads: ‘Take hold vigorously of
what We have given you and listen.” They said, ‘We hear and
disobey.” They were made to drink the Calf into their hearts
because of their disbelief. Say, ‘If you are believers, what an evil

thing your faith has made you do.’ [Qurtubi 2:93]

The first part of this ayah has been discussed previously in the

commentary on 2:63 above.

They said, ‘We hear and disobey.’: There is disagreement
about whether this was the actual words they used or whether
they did an action which took the place of the words, and so it

was metaphorical.

They were made to drink the Calf into their hearts because of

their disbelief.

In other words love of the Golden Calf penetrated them. It means
that their hearts imbibed it. It is a metaphor because the whole

matter of the Calf had become firm in their hearts. We read in a
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hadith, ‘Seditons will be presented to the hearts like a mat, reed
by reed. A black spot is formed in the heart of anyone who is
made to drink them.” Muslim transmitted it. Their love of the
Calf is referred to as drinking rather than eating because drinking
something makes it penetrate right through the whole of the
body.

As-Suddi and Ibn Jurayj said that Miisa filed down the Calf and
put it in water and told the tribe of Israel to drink that water.
They all drank it and those who loved the Calf had gold filings
on their lips. His scattering into the sea is indicated by His words:
‘Then we will scatter it as dust into the sea.” (20:97) Their
drinking it and its showing on their lips is refuted by His words:
‘They were made to drink the Calf into their hearts.’

Say, ‘If you are believers, what an evil thing your faith has
made you do.”: The faith referred to is that which they claimed
by their words, ‘We believe in what was sent down to us.’ It is
said that these words were addressed to the Prophet ¥ and he was
commanded to rebuke them. So it means, ‘Muhammad, tell them

that what they were doing is evil.” [Notes to Qurtubi 2:93]

Taqi: And when We took a pledge from you, and raised high the
(mount of) Tur above you:*!® “Hold fast to what We have given
you, and listen”! They said, “We have heard and disobeyed.”
And, on account of their denial, they were soaked with love for
the calf in their hearts. Say: “Evil is that which your faith enjoins

upon you, if you are believers.” [Taqi 2:93]

R12(8) = S2:94

15 For explanation, see note on verse S2.63 above, and for the story of the calf S7:148
below.
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lakumu d-daru [-akhiratu ‘inda llahi khalisatan min dini n-nasi

= say if the home of the Hereafter with Allah is exclusively for

you apart from all people
K RU) S ol u}ﬂ\ = fa-tamannawii I-mawta in kuntum

sadiqin = then wish for death if you are truthful

Saudi: Say: "If the last home, with Allah, be for you specially,
and not for anyone else, then seek ye for death, if ye are sincere."

[Saudi 2:94]

Jalalayn: Say, to them: ‘If the Abode of the Hereafter, that is,
Paradise, with God is purely yours, that is, exclusively, and not
for other people, as you allege, then long for death — if you
speak truly’ (here both conditionals are connected to the verb
tamannii, ‘long for’, so that the first is dependent upon the
second, in other words, ‘If you speak truly when you claim that it
1s yours, then you will naturally incline to what is yours, and

since the path to it is death, long for it [death]’). [Jalalayn 2:94]

Qurtubi: Say, ‘If the abode of the Next World with Allah is for
you alone, to the exclusion of all others, then long for death if

you are telling the truth. [Qurtubi 2:94]

Taqi: Say: “If the Last Abode near Allah is purely for you, to the
exclusion of all people, then make a wish for death, if you are

true.” [Taqi 2:94]
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Kalimat:
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qgaddamat aydihim = and they will never wish for it ever because

of what their hands have sent forth

Q:.,.}.ﬁl’\.: ""...}.é fuTj = wa-llahu ‘alimun bi-z-zalimin = and Allah is
knowing of the wrongdoers

Saudi: But they shall never seek for death, on account of the
(sins) which their hands have sent on before them.”'® And Allah

1s well-acquainted with the wrong-doers. [Saudi 2:95]

Jalalayn: But they will never long for it, because of that which
their own hands have sent before them, as a result of their
rejection of the Prophet (s), the consequence of their mendacity.
God knows the evildoers, the disbelievers and He will requite

them. [Jalalayn 2:95]

Qurtubi: But they will never ever long for it because of what

they have done. Allah knows the wrongdoers. [Qurtubi 2:95]

When the Jews made their various false claims, as Allah reports

from them in His Book, such as: ‘The Fire will only touch us for

16 The phrase "What their hands have sent on before them" frequently occurs in the Qur-an.
Here, and in many places, it refers to sins. In such passages as S78:40. or S81:14, it is
implied that both good and bad deeds go before us to the judgment-seat of Allah before we
do ourselves. In S2:110, it is the good that goes before us. Our deeds are personified. They
are witnesses for or against us, and they always go before us. Their good or bad influence
begins to operate before we even know it. This is more general than the New Testament
idea in the First Epistle of St. Paul to Timothy, v.24: "Some men's sins are open
beforehand, going before to judgment; and some men they follow after." [Saudi n 100]
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a number of days’ (2:80), and ‘No one will enter the Garden
except for Jews and Christians’ (2:111), Allah told His Prophet %
what to say to them. They were told to wish for death, because if
someone really believes that he is one of the people of the
Garden he will prefer death to life in this world, since he will
obtain the bliss of the Garden and the difficulties of this world
will be removed from him by it. But they shrank from doing that,
out of fear of Allah, because of the terrible things they had done,
thus demonstrating that they did not really believe what they said
and indicating their greed for this world. If they had truly longed
for death they would have died, as is related from the Prophet %
when he said, ‘If the Jews had really longed for death, they
would have died and seen their place in the Fire.” It is said that
Allah kept them from longing for it so as to make that a Sign for
His Prophet #. These are all aspects of the fact that they did not
long for death as they claimed. It is related by ‘Ikrimah from Ibn
‘Abbas that what is meant 1s: ‘Wish for death for the party which
1s lying: you or us.” They did not do so because they knew that
they were lying.

The observation may be made that longing can be expressed with
the tongue or with the heart, and so how is it known that they did
not wish for it in their hearts? The reply to that is that the Qur’an
stated that when Allah says: ‘they will never ever long for it.” If
they had wished for it in their hearts, it would have appeared on
their tongues so that they could refute the Prophet # and
invalidate his argument. This is clear. [Notes to Qurtubi 2:95]

Taqi: But they will never wish for it because of what their hands

have sent ahead. Allah is All-Aware of the unjust. [Taqi 2:95]

R12(10) = S2:96
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Kalimat:
18530 5udll 503 335 e & u’o};\ RARPEY S8y = wa-la-tajidannahum

ahrasa n-nasi ‘ala haydtin wa-mina alladhina ashrakii = and you
will surely find them the most eager of people for life and among

those who associate others
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= yawaddu

ahaduhum law yu‘ammaru alfa sanatin wa-ma huwa bi-
muzahzihihi mina [- ‘adhabi an yu ‘ammara = one of them wishes
that he could be given a life of a thousand years but being given

long life will not remove him from the punishment

%) ”’: & s i,UL = wa-Illahu basirun bima ya ‘malina = and
Allah 1s seeing of what they do

Saudi: Thou wilt indeed find them, of all people, most greedy of
life,— even more than the idolaters: each one of them wishes he
could be given a life of a thousand years: but the grant of such
life will not save him from (due) chastisement for Allah sees well

all that they do. [Saudi 2:96]

Jalalayn: And you shall find them (the /am of la-tajidannahum
is for oaths) the people most covetous of life, and, more
covetous of it than, the idolaters, who reject the [idea of the]
Resurrection, for the former know that their journey’s end will be
the Fire, while the idolaters do not believe even in this; any one

of them would love, wishes, that he might be given life for a
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thousand years (law yu ‘ammar, ‘[if only] he might be given
life’: the particle law, ‘if only’, relates to the verbal noun and
functions with the sense of an, ‘that’, and together with its
relative clause explains the [implicit] verbal noun in the object of
the verb yawaddu, ‘he would love’); yet, any one of them, his
being given life (an yu ‘ammara, ‘that he should be given life’,
constitutes the subject of the verb muzahzihihi, ‘that it should
budge him’ [this verb comes later], as though it were ta ‘miruhu,
the giving of life to him) shall not budge, remove, him from the
chastisement, of the Fire. God sees what they do (ya maliina
may be alternatively read ta ‘maliina, ‘you do’), and will requite
them. [ Abd Allah] Ibn Surya™!” asked the Prophet (s), or ‘Umar
[b. al-Khattab], about which angel brings down the revelation,
and he replied that it was Gabriel; he [Ibn Strya] then said, ‘He
i1s our enemy, because he brings chastisement with him; had it
been Michael, we would have believed in him, because he brings
fertility and security’. Then, the following was revealed:

[Jalalayn 2:96]

Qurtubi: Rather you will find them the people greediest for life,
along with the idolaters. One of them would love to be allowed to
live a thousand years. But being allowed to live would not save
him from the punishment. Allah sees what they do. [Qurtubi
2:96]

It is said that this refers to the Jews and it is said that the words
about them stop at ‘life’. The Arab idolaters only knew this life
and had no knowledge of the Hereafter. So then what is referred

17 Ibn Kathir, in his description of the events of year 2 AH, identifies Ibn Stirya as ‘Abd
Allah (Kinana?) b. Sirya (or Sirya?) of the Bant Tha‘laba, who was the most
knowledgeable scholar (habr) of the Torah from among the Jews at that time, and who was
one of the party of Jewish leaders that came to interview the Prophet about his religion and
to test his knowledge of previous Scriptures; it is not clear at what point he became a
Muslim (hence ‘Abd Allah), for Ibn Kathir also states that he apostatised at a later stage;
see Ibn Kathtr, al-Bidaya wa’l-nihdaya, ed. S. J. al-‘Attar, 11 vols. (Beirut: Dar al-Fikr,
1998), 11, 634ft: sub anno 2; 1V, 576. [Note to Jalalayn 2:96]




Ruku 12 [2 Bagarah 87-96] Pretence and Faithlessness

to is another group of idolaters, namely the Magians. That is
clear in that they say to someone who sneezes, ‘Live a thousand
years!” They believed that to be the extent that their reckoning
would last. Al-Hasan believes that it refers to the Arab idolaters
because they did not believe in the resurrection after death and

hoped for a long life.

Allah sees what they do.: Allah sees those who wish to live a
thousand years. ‘Ya‘malin’ (they do) is also read ‘ta‘maliin’
(you do). Those who recite the second say that it implies: ‘Tell
them, Muhammad, that Allah sees what they do.” Scholars say
that Allah describes Himself as knowing hidden matters. The
word ‘basr’ (see) in Arabic also means ‘to know something’ and
be aware of it. You could use it for someone who has knowledge
of medicine (basr bi’l-tibb) or figh. Al-Khattab1 said that Allah
knows and sees. It is also said that the phrase means that Allah
makes the things we do visible by creating the faculty of seeing
and perception, so Allah gives His servant sight. [Notes to

Qurtubi 2:96]

Taqi: You shall surely find them the more avid for life than all
other men — even more than the polytheists. Every one of them
would love that his life is prolonged for one thousand years. But
it will not take him away from punishment that his life is (so)

prolonged, and Allah is watchful of what they do. [Taqi 2:96]




