Ruku 20 [2 Bagarah 153-163] Patience and Penitence
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Allah will test the Believer's
belief with sufferings. Safa and
Marwah are the symbols of
Allah. The curse of Allah, the
angels and all mankind are on

those who conceal the truth.
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Tarjumani

O' You who believe! Seek My
help with patience and prayer:
surely, Allah is with those who
are patient. Do not say about
those who are slain in the cause
of Allah (martyrs), that they are
dead. Nay, they are alive, but
you do not perceive it. We
shall ~ surely test  your
steadfastness with fear and
famine, with loss of property,
life and produce. Give good
news to those who endure with
patience; who, when afflicted
with calamity, say: "We belong
to Allah and to Him we shall
return. Such are the people on
whom there are blessings and
Mercy from Allah; and they are
the ones that are rightly guided.

Behold! Safa and Marwa (two

SSRIEIECEIS ISR
THY ¥ Heg ol | g 9l
FRAATAl & Y ¢ | 3R S AT
3T P I W AR MG, 3=
gef 7 Fa), W i @ g
7 a1 § TR T S
forerft 1 SR el gia | 8k
1 TR g% W% 9 TR,
BIGIHR, o d A &
TSI 3R Al & °1e
H ool Hh TRRI STSTHTSR
B! | 39 grefd H Sl AN sl
R R 99 PIs gdlad U dl
Fg b "BH T 81 & & 3R
3{eTE Bl Bl RB §H TdcH
ST g7, 8% GREE ¢ o |
FTR F7d Iq B WP J TS
ST BT, 3P IgHd IAWR
1 BN SR T g e IRy
& | TP T 3R TRl 3iewTe




Ruku 20 [2 Bagarah 153-163] Patience and Penitence

hills in Al-Masjid Al-Haram)
are among the

Allah.  So

symbols of
anyone  who
performs  Hayjj

to Makkah) or

(obligatory
pilgrimage
Umrah
Makkah) to the House, there is

(optional  visit  to
no blame if one goes around
(perform s'ayy) between them:;
and anyone who does good
voluntarily should know that
surely, Allah is Appreciative,
All-Knower. Those  who
conceal the clear proofs and the
guidance that We  have
revealed, after We have made 1t
clear in the Book for mankind,
will have Allah's curse and that
of those who are entitled to
curse: except those who repent,
reform and let the truth be
known; 1 will accept their

repentance, for I am the
Receiver of Repentance, the
Merciful. Surely, those who are
unbelievers and die while they
are unbelievers, they are the
ones on whom is the curse of
Allah, the angels and all
mankind, they will live in it for

ever; neither their punishment

! Rl 8 9§ | forgren o
TR e B B AT S
®HR, I AT BIg TG B! d1d
T8l & a8 571 Il ueIfedl &
RAFE 5 X o 3R S 9-

el 9 TTad Bl HATS BT HH

BT, 3G Dl IYDT SH ¢

3R 98 SUD! Hx HIAAIA ¢ |
Sl N GHRY A1foret T g3 U=
et SR fegrrd &1 fesurd
g X & g7 3¢ U@
ST BT TEIAS & fo1T SOt
fpde # 999 &R g &, TD
S b sfeeg Wt AR A
FRAT § 3R THH THd HRAaT
Wt ITR dFa Jold | | e
I 39 AW § I o I &R
3T Tol-3HA P SXAE PR o
3R o $o fourd ¥ I §9H

I @, IADT | ATH B G,

IR & FST GHOR HAaTe 3R
GH Harar g | o @ A
P PI 3341 SWAIR fbar 3R
$h DI gIAd Bl o <, AR
g 3R WAl 3R a0
TEEl B dFd ® | s
AMdGH ! glad | d gHRM
@A, A IAD! Il H T

grt 3k 7 32 R 35 g




Ruku 20 [2 Bagarah 153-163] Patience and Penitence

shall be lightened nor shall
they be given respite. Your
God is one God; there is no one
worthy of worship except Him,
the the
Merciful.

Com-passionate,

g a1 §, 39 gUH 3R W|WH
& R FE iR G T 7 |

Tafsir

You who believe! seek help in
steadfastness and the prayer.
Allah is with the steadfast.
[2:153]

T $AM Al 99 3R TS $
Wikd Uge daq | A
ITATE IS B aral & IqIY
21 [2:153]

Do not say that those who are
killed in the Way of Allah are
dead. On the contrary, they
are alive but you are not

aware of it. [2:154]
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This 1s like another verse: ‘Do
not suppose those killed in the
Way of Allah are dead. No
indeed! They are alive and well
provided for in the very
presence of their Lord.” (3:169)
There we will discuss martyrs
and the rulings that apply in
their case, Allah willing. Allah
will bring them to life after
death in order to provide for

them and so it is equally
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possible for the unbelievers to
be brought to life in order for
them to be punished. This is
evidence for the punishment in
the grave. The martyrs are
alive, as Allah says. It does not
mean that they will be brought
to life later, since in that case
there would be no difference
between them and anyone else,
be
brought back to life on the Last

because everyone will
Day. The evidence for this is
found in His words: °...but you
are not aware of it’, and the
believers are certainly aware

that they will be brought back
to life.
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We will test you with a
certain amount of fear and
hunger and loss of wealth
and life and fruits. But give
good news to the steadfast:

[2:155]
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[2:155]

We will test you with a
certain amount of fear and
hunger and loss of wealth

and life and fruits.
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know who are the fighters and
the steadfast by direct evidence
in order that they may be
rewarded.” It is said that they
will be tested as a sign for
those after them and so that
they know that if they too are
steadfast in this respect, then
truth will be clear to them. It is
said that He will inform them
of this so that they will have
certainty that it will befall them
as well; then they will be ready
for it and will be less likely to
be anxious. It advances Allah’s

reward.
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‘Certain amount’ (shay’) is in

the singular, but has the
meaning of a plural. Indeed,
ad-Dahhak actually recites it in
the plural although most have it
in the singular. The word ‘fear’
here refers to fear of the enemy
and alarm when fighting as Ibn
‘Abbas said. Ash-Shafi‘T said
that it is fear of Allah that is

meant. The ‘hunger’ is that
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caused by drought and famine
according to Ibn ‘Abbas. Ash-
Shafi‘1 said that it refers to the
hunger felt in the month of
Ramadan. ‘Loss of wealth’
comes through being occupied
with fighting the unbelievers. It
is said that it refers to damage
done to crops. Ash-Shafi‘1 said
that it is the diminishment that
about through

of the

comes the

payment obligatory
zakat. ‘Loss of life’, according
to Ibn ‘Abbas, is by killing and
death in jihad. Ash-Shafi‘1 said
that it 1is through illnesses.
‘Loss of fruits’, according to
ash-Shafi‘t means the death of
children as they are the fruit of
a man’s heart as we find in a
tradition. Ibn ‘Abbas says that

it means loss of crops and

blessing.
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But give good news to the

steadfast:
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Give them the good news of

the reward for their
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steadfastness. The root of the
word ‘steadfast’ (sabr) means
to confine and restrict and its
reward is without limit, but that
only refers to steadfastness at
the first blow. Al-Bukhart
transmitted from Anas that the
Prophet # said, ‘Steadfastness
is at the first blow.” Muslim
in a

transmitted it more

complete form. The
steadfastness which is difficult
for the self and which has such
an 1mmense reward is that
shown when the affliction first
strikes since it indicates the
strength of the heart and its
station of

When

firmness 1in the

steadfastness. an
affliction lessens with time
anyone can be steadfast. That is
why it is said, ‘In an affliction
every intelligent person must
withstand what a fool can only

withstand after three.” Sahl ibn

‘Abdullah  at-Tustar1  said,
‘When the Almighty said:
“give good news to the

steadfast”, steadfastness

became a way of life.’
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are two

types

steadfastness: steadfastness in
not disobeying Allah, and this
is that of the mujahid, and
steadfastness in obeying Allah,
and this is that of the ordinary
If 1s

worshipper. someone

steadfast in not disobeying
Allah and steadfast in obeying
Allah, Allah will grant him
complete satisfaction with His
Decree. The sign of this
satisfaction 1s tranquillity in the
heart in the face of everything
that happens to you, whether
liked or disliked. Al-Khawwas
said, ‘Steadfastness is firmness
in holding to the rulings of the
Book and Sunnah.” Ruwaym
said, ‘Steadfastness 1S
abandoning complaint.” Dhu-n-
Niin al-Misr1 said,
‘Steadfastness is seeking the

help of Allah Almighty.’
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Those who, when disaster
strikes them, say, ‘We belong
to Allah and to Him we will

return. [2:156]
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Those who, when disaster

strikes them,

The word ‘disaster’ (musibah)
means everything that harms
and afflicts a believer, even if it
1s minor. It is used for any evil.
‘Ikrimah related that one night
the lamp of the Messenger of
Allah # went out and he said,
‘We belong to Allah and to
Him we return.” He was asked,
‘Is 1t a disaster, Messenger of
Allah?” He answered, ‘Yes,
whatever harms a believer is a
disaster.”  This  idea  1is
confirmed in the Sahth. In
Sahith Muslim there is a hadith
transmitted from Abi Sa‘id and
Abt Hurayrah in which they
heard the Messenger of Allah
£ say, ‘Whatever afflicts the
believer, be it discomfort,
fatigue, illness or sorrow, even
a care that concerns him,

expiates his evil deeds.’
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Ibn Majah
transmitted from Abu Bakr ibn
Abt Shaybah from Waki‘ ibn
Hisham ibn Ziyad from his
mother from Fatimah bint al-
Husayn from her father that the
Messenger of Allah £ said, ‘If
someone suffers an affliction
and remembers his affliction
and says, “We belong to Allah
and to Him we will return,”
even after a long time, Allah
will write for him a reward the
same as if he had said it on the

day he was afflicted.’

3§ 41918 A g9 U 3¢ deb o
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One of the worst afflictions is
an affliction which affects
one’s din. ‘Ata’ ibn Abi Rabah
reported that the Messenger of
Allah # said, “When someone
suffers an affliction, he should
remember his loss of me. That
of
afflictions.” Abti Muhammad

1S one the greatest

as-Samarqandi transmitted it in

his Musnad. Abu Nu‘aym
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reported it from Fatr and has a
similar report which is mursal
from Makhiil. Abtu ‘Umar said,
‘The Messenger of Allah =
spoke the truth because the
affliction of losing him is
greater than any other affliction
which a Muslim might suffer
after that until the Day of
Rising. The Revelation has
end and

come to

Prophethood has died out. The

an

first evil to appear was the
apostasy of the Arabs. His
death was the end of good and
the beginning of loss. Abu
Sa‘id al-Khudri ‘Our
hands had not brushed off the

said,

dust of the grave of the
Messenger of Allah when we
found that we did not know our

hearts.’
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We belong to Allah and to

Him we will return.

9T TH e &1 & ¢ S
I F R gH die ST ST
2

Allah has made these words the
refuge of all those overcome by
affliction and the resort of all
those undergoing trial since it
blessed

contains many
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meanings.

Allah’ 18 tawhid, and
affirmation of our slavehood
and Allah’s mastership; “...and
to Him we will return’ is
affirmation of the inevitability
of death and resurrection from
the grave and certainty that the
entire affair will return to Allah
as it belongs to Him. Sa‘id ibn
Jubayr said, ‘These words were
not given to any Prophet before
our Prophet. If Ya‘qub had
known them, he would not

have said, “My sorrow for

Yisuf!” (12:84)’

g, Fifr I8 §gd Al Tepd
gt T Ulg O g1 “8H
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Abii Sinan said, ‘When I buried
my son Sinan, Abt Talhah al-
Khawlani was standing at the
edge of the grave. When I was
about to leave, he took my
hand and tried to cheer me up.
He said, “Shall I give you some
good news, Abi Sinan? Ad-
Dahhak reported to me from
Abt Misa that the Prophet £

g RFAM Pgd & o9 14 3mH
§¢ RFAM DI g fdhar dr oig
qceT WA He & [PIR TS
¥ 59 H aug S Tl S8
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said, ‘When someone’s child
dies, Allah says to the angels,
“You have taken the child of
My slave?” “Yes,” they reply.
He asks, “You took the apple
of his eye?” “Yes,” they reply.
He asks, “What did My slave
say?” They reply, “He praised
You and said, ‘We belong to
Allah and to Him we will
return.”” Allah Almighty will
say, “Build My slave a house
in the Garden and name it the

House of Praise.””’

Ial % 3 HEMAE S {bdt
IS BT ST Wid &l Il § o
3{TE ST Rl & BT
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Muslim related from Umm
Salamah that the Messenger of
Allah # said, ‘There is no
Muslim who is afflicted by a
calamity and then says, “We
belong to Allah and to Him we
return. O Allah, give me a
reward for my calamity and
give me something better to
replace it,” without Allah
granting him something better

in its place.” This is indicated

W gaw ¥ Ramd § &
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qgeAE A 6l e @Ig
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Almighty: ‘Give good news to
the steadfast.” (2:155). The
replacement which Allah gave
the

He

Umm  Salamah  was

Messenger of Allah £
married her when her husband,
Abu Salamah, died. Otherwise
there is an ample reward in the
Next World, as in the hadith of

Abi Misa.

3P g H U dgdR i
31dT RHT Sl 81" 3P B
3{CTE TSI & 39 HRAH H
SR & “9§ A |l Pl
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Those are the people who will
have blessings and mercy
from their Lord; they are the

ones who are guided. [2:157]

gl 9 o ¢ o9 IR 39 9
Pl WP q &3¢ 3R TEHd ©,
AR ggt @ feera uA ard

g1 1[2:157]

Those are the people who will
have blessings and mercy

from their Lord.

gl 9 o7 ¢ o IR 39 9
Pl NP A Whd 3 IgHd
gl

The blessings (salawat) of
Allah on His slave are His
pardon, mercy, blessing and
honour for him in this world
and the Next. Az-Zajjaj said,

‘Salawat from Allah means

forgiveness and good praise.’

3{eIg i U i W adrd
(RPd) T8 © & I8 IY AG
®HY, 39 W IgHd BN, 39
W& ¢ AR gFar g nfera A
JU THd 3l Y| S-Sl
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One element of this is the
funeral prayer for the dead
person which entails praise for
him and supplication for him.
The word ‘mercy’ is repeated,
when the phrase varies, for
emphasis and to expand the
meaning. It is said that by
‘mercy’ Allah means removing
grief and fulfilling every need.
In al-Bukhari, ‘Umar said,
“The two sides of the baggage
and what is put on it.” The two
sides [of the carriers on the
camel] mean blessing and
mercy, and what is on top is
‘those are the guided.’ It is said
that it means entitlement to the
reward and an ample wage. It
is also said that it is making

disasters easier to bear and

alleviating sorrow.

331 fih g1 39H Uh Usq
Afd $1 FHS-u-sEeT ot g,
e ST Afdd o ahE iR
TP T gam Bt o g1 AU
IgHT" & SIERT ol foeam an
g, §diid IGRd dad S &,
difs dsbic g SR AFl &l
g313f fobar wu| g8 ot et T
efF T AR e &
38 TH B R PR T 3R &
god @ R WA | WeE
ORI # IR A WAL gl
WP IEHE BT SR S 39 N
G S gl S & W
RIE B 3R GHA 8, 3R S
$WR W@ T € I8 TE ¢ Tl
dI feerad U gu g1” gs
HEl T § fob 39 IRIG 39 &
IXfe® 8T 3R TST I&al Ul
gl P PId I8 +ft 3 b 3qaT
Aqad gaiadl ®f SarRd Bl
3T R &A1 3R TH B gedhl
TR Gl

Safa and Marwah are among
the Landmarks of Allah, so
anyone who goes on hajj to
the House or does ‘umrah

incurs no wrong in going

9% TWT 3R WRGT 3T
®! franfral & @ € U9
W e BT 89 Y AT
SHRT 3fGT B df 39 W DI
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back and forth between
them. If anyone
spontaneously does good,

Allah is All-Thankful, All-
Knowing. [2:158]

DI Gfedt A Adr HY al
gPHIAA g BugH 3R
Wd S 911 1 [2:158]

Safa and Marwah are among

the Landmarks of Allah,

AP JWT 3R HAIGT TS
$ Frenfa § 9§

Al-Bukhari related that ‘Asim
ibn Sulayman said, ‘I asked
Anas 1bn Malik about Safa and
Marwah and he said, “We used
to think that the observance
connected with them was
something from the Jahiliyyah.
When Islam came, we kept
back from them and then Allah
revealed this.”” In at-Tirmidht
we find that ‘Urwah said, ‘I
said to ‘A’ishah, “I do not
think that someone who does
not go between Safa and
Marwah owes any sacrifice and
I do not care if I go between
them or not.” She said, “My
nephew, what you say is
of
Allah %2 went between them

wrong. The Messenger

and so did all the Muslims.

Those who previously used to

A @R A Rawd fear g &
39 foq i ¥ 9w SR
IR & IR H BT dl 3514 Hal:
T e ¥ 5 I weld
A Sfeferad & S B
IS 81 T9 AW ST o g9
I R e, R sreairg qairen
4 g8 ad Aed WRAR |
om fafifelt & frama § &
SRA1 FHE & “HY AT F Fg
TR W19 ¢ b 3R $is T
qHT SR ARAT & SR T8 A
B A IY R DI P arforH
T, ok g9 W 39 9
RATE ol [ & I RHaH
SIS, AT 9 OIS | 351+ WATT:
TR Uil TR 91d dal sl
TS £ A 3 XU T3
1 3R T GaaHH! = of T
1 fovarm| Sl i ugd HHTd AT
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go into ihram for the idol
Manat, which they used to
worship  at  al-Mushallal,
considered it wrong to go
between Safa and Marwah, so
Allah ‘Safa and
Marwah among  the

Landmarks of Allah.’ If it was

revealed:

arc

as you say, it would have been:
‘incurs no wrong if he does not
go between them.”” Az-Zuhri
said that he mentioned that to
Abii Bakr ibn ‘Abd ar-Rahman
ibn al-Harith ibn Hisham and
he liked it and remarked,
‘There 1s something 1 heard
men of knowledge say: “Those
Arabs who do not go between
Safa and Marwah said that our
tawaf between these two stones
is  something  from  the
Jahiliyyah and others among
the Ansar said, ‘We are
commanded to do fawaf of the
House and go between Safa
and Marwah.” So Allah
revealed: ‘Safa and Marwah

are among the Landmarks of

Allah.”” Abu Bakr said, ‘I
think it was revealed about
these  groups.” Al-Bukhart

gd & fore 8™ Siyd 3, forgat
d AT & b W SeIGd
X ¥, d GBI R WAl &
R T8 @I 98 Te1 FHd
Y| 3T W 38 dATl o Tg
3T AT RHTS: "W 3R
WAl sfeag @ fAnfal 7 9
21" 3R &1 ot gt ot |
HEd Bl I 3Td g et S WR
s A8 8 SR d§ TP
REFE T TW -ged
Hed § & I6H g I (g
g% o oregiga™ fom gikw
fo fe=mH & SR ol S8H 39
T3 ¥ I8 919 G © & 39
SRE Sl Wl SR WRal &

R 9% T8l ®%d 3, Hed U
fo5 371 &1 U_RT & SR gART
A% Siigferd & FEM &I
3T gl Efd R & TS
AT Ped & BH dqeae @l
qaI% $RA SR IHT 9 IRal &
R T8 B BT g e
T 51’ TR SreaiTg deiTel - I8

M AT BRATS: W] 3R

Al 3fcdig &l H=nal 7 °
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transmitted something to that
effect. He said that it is a sound

hasan hadith.

& IR H I g8 g1 UMW

gERt 4 f & gwgd &t
farrd ot @) 8 3R WA

fo o% Aeig g e o |

Also in al-Bukhari there is a
hadith in which ‘A’ishah said,
‘The Messenger of Allah %
made a sunnah of going
between them. No one should
abandon going between them.’
Then she told Abi Bakr ibn
‘Abd ar-Rahman and he said,
“This is a piece of knowledge I
have not heard. I did hear some
of the people of knowledge
saying that the people — except
for those ‘A’ishah mentioned
who went into ithram for Manat
— all used to go between Safa
and Marwah. When Allah
Almighty mentioned tawaf of
the House and did not mention
Safa and Marwah in the
Qur’an, they said, “Messenger
of Allah, we used also do tawaf
of Safa and Marwah and Allah
has revealed tawaf around the
House without mentioning
Safa. Is it a sin for us to do

tawaf of Safa and Marwah?”

3 JUR A U g a5 Wi ®
fob ST A BT “IYJeele
& 3 g1 3R TRAl & XU
TS & gad IR a1 g, i
fodt & forw gl T8t fb a8
I REAH ¥ Bl BIS GI”
iR I g d1d 31 §eb fo
3{egeeHM Pl §dls ol 3o
Hgl: “Ug S &1 U U 1A §
Sl H Ugd et gt 2| Sreter
¥ P OEA-U-3E &I TG
Fed N § & d—Faam
3 TorTenT foreh SR A faa
g S 7 ¥ fore seRm Sfer
J—9F FHT SR WAl &
R ¥ a1 axd A"
fcellg d3Mmell H PRI H
SqeATg & darh &1 [ faan
3R W 9 WRal &1 o gl
& IgA! §H W1 3R WAl HI
daw ot fobar axd 9, dfd
3CTE o dgceg & qdI®b Bl

forep fobar g 3R w1 &7 1
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Allah Almighty then revealed:
“Safa and Marwah are among
the Landmarks of Allah.”” Abu
Bakr said, ‘I heard that this
ayah was revealed about both
groups — those who used to
consider it a sin to do tawaf of
Safa and Marwabh in the time of
Jahiliyyah and those who had
done tawaf of them and then
considered it a sin to do so in
the time of Islam — because
Allah Almighty had
commanded tawaf of the House
without mentioning Safa, only

speaking of it after what He

said about tawaf of the House.’

T8 82 39 W 3{CIE d3MTal A
g ATAd AT WA, =D
Wl R RAT e Pl
Frnfat & @ g0 o g 9% A
el “HY 1§ fb g emad
gl RIgl & IR & e g3
dt: T 9 Sl Sfgierad & SHH
o T 3R WRaT & R I3
! e TH ¥, 3R gW I
o oifgferma & 9% &Rd ¥
dfd SIE & o1 I A8
TOgE @ 2, e 3ieg
JIMAT 3 odeAe & darh Pl
g faar o1 3R 9wt &1 forep
et fpar yI—a1e # e &
qdais o forh & 91 9WI g

HAT T YT HET T

At-Tirmidhi related that ‘Asim
ibn Sulayman al-Ahwal said, ‘I
asked Malik about Safa and
Marwah and he said, “They
were among the Landmarks of
the Jahiliyyah. When Islam
came, we refrained from them.
Then Allah revealed: ‘Safa and
Marwah the

arc among

Landmarks of Allah, so anyone

=AY faftfel 3 Rama fear @
fr oM fod oo om@-
389d Hed & “HA Afa® 9
BT 3R TRaT & §R T gz71 af
3%+ der A Wfgfema &
T &t Fenfat °§ ¥ 31 5w
SXITH 3T 1 H 374 ¥eb U
fhR 3fcelle defTell 4 Ig 3d

AT ThRATS: "SXP IWbT 3R
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who goes on hajj to the House

or does ‘umrah incurs no

wrong in going back and forth
between them.”” He said,
“They are voluntary. ‘If anyone
spontaneously  does  good,
Allah 1s All-Thankful, All-
Knowing.”” He said that it is a
sound hasan hadith. Al-Bukhart

also transmitted it.

TN Sl X8 SgeE BT 81 B
T IR 3ET X Al I R DIy
A8 T8l fb 98 I Al &b
REE T B IFH BET:
“gg T g1 3R S s
et ¥ APt H @ 38
HEEH 3R W S arar gl
$AM fafesl 3 el & a8 TEte
g 5419 g1 3HM gERT A ot
39 Rard far 71

Ibn ‘Abbas said, ‘In the time of
Jahiliyyah some shaytans used
to play music the entire night
between Safa and Marwah, and
there were idols between them.
When Islam came, the Muslims
said, “Messenger of Allah, we
do not go between Safa and
Marwah. To do so is shirk.”
Then this was revealed.” Ash-
Sha‘bt said, ‘In the Jahiliyyah,
there was an idol called Isaf on
Safa, and an idol called Na’ilah
on Marwah. They used to wipe
their hands on the idols when
they went between them. So
the Muslims refused to go
between them. It was because

of that that the ayah was

3§ EWN A HRANT
“Sifgferad & WHE H 59
T GBT AR RaT &
RfEE @ 9 aRfiet s
IEd ¥, 3R I e g ot
T ¥ O IWH T dl
qIedHl 4 &gl T 3edlg &
A BH Wl 3R WRAT &
XA B g R 98 emad
TS g3 1" SIRI-TMET A Har:
“Sfgferad & WHH # 9T R
Ush qd U1 fS 9% Hal 1l
T 3R WRAT R U& §d o7 o
ST gl STal ATl ANT ofd 84
Gl & SR I3 $HRd df 3
gdl W U4 g1Y Wd A Y
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revealed.’

gole ¥ qUaHHl 3 9% 3R
RAl & ROAHE G5 A 9
SR B faan sl sRu U
3T AAIoTe g3 1

The root meaning of the name
Safa is smooth stone. It is a
well known high
Makkah and Marwah is another

rock at

high rock. That is why they
take the definite article. Safa
gets its name because Adam,
the chosen one (mustafa),
stopped there, and so it was
named after him. Hawwa’

stopped on Marwah and it was

named after the word for
‘woman’  (mar’ah).  Allah
knows best.

qPT & A &1 ga 3 ahb-T
URR 8| 98 Hadl & Th RIS
Sl 95 B, SR War Wt &
o St T 1 3 BRU
o & AW & Iy [fEa
JUUS (definite article) TR
fpar ST g1 FET o § B
T &1 AH SHIAT 3@ 11
goRd 3MCH AR (3(d-
W) 981 Y 3, s9iau

3BT 1 I Idd< T T

IR TORd T@ eI
TRAT W S8l o, SHfelT g1
Y “TRA W (HR3ME) B Ve
3 feran | 3R 31eTE B S8R
SIEGIE

‘The Landmarks (sha‘a’ir) of
Allah’ are among His signs and
the places of His worship.
These are the sites of acts of
worship which Allah informs
us about, thereby making them
signs for people: the standing,

sa‘y, and sacrifice. Shi‘ar is an

" 3{celTg Co| f=nfaar

(Q3MZTAR)" IIBI  ATHI

3R IG@! sdIcd b ABMHE H
I 21T 3 e § oGl g9Ied &b
TS 3 fou od 8, o

IR § 3rceg 3 g @R 4
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identification mark of the kind
put on the hump of camels to

be sacrificed.

ST | 9 RIS 39 = @i
W ®gd § o pail & fag
IHR fHT T SHdl & Hag W
[SRLLC I | Y| G || 2 o |

Uga g1 b |

so anyone who goes on hajj to

the House or does ‘umrah

g ot WA aqgedrg &1 g
B qT SR 3T B

He heads for it. The root
meaning of the word “hajj”
means to aim for something.

‘Umrah means a visit.

a8 SUD! WP HWE Bl gl
eg "B B 4A 3 fudlt I
DI SRIGT DT T DT 3R 39
AT gl SR IR BT 3
fRd BT B

incurs no wrong in going

back and forth between them

39 gl & SR -9+
(@S $) H 39 W DI A6
ol

They do not commit any sin by
doing that. The root of the
word for ‘junah’ (wrong) is
junith, which means bending
and is used for the Ilimbs
(jawanih) because they bend.
To use this expression means
to permit the action. ‘Urwah
thought that it meant that it is
permissible to abandon fawaf
and then he saw that the

Shari‘ah confirmed the fact that

S 30d DI B T d By A8
T8l PRI WUsa "JAR" ([ATE)
B T8 I 7 odr od
FH1 5| T8 ek ST (SA1Hg)
& forg off ST B &, i
d FHd §l T AR B
TS 3 3T P SV o
& fere fasan mar 81 3T A Ugd
g qAT U foh $HHT AT I8
¢ fo qars @ w%) o Blg o
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1s no allowance to

abandon it.

b TRI3IA A 59 910 DI AP
G A G e B o i o MG A
ESISEET]

At-Tirmidhi transmitted from
Jabir that, when the Prophet %
came to Makkah, he went
around the House seven times,
and recited, ‘Take the Magam
of Ibrahim as a place of prayer’
(2:125); and he prayed behind
the Magam. Then he went to
the Stone and kissed it and then
said, ‘We begin with what
Allah began with.” So he began
with Safa. The correct practice,
therefore, according to the
people of knowledge, is that
you begin with Safa. This is a
sound hasan hadith. According
to the people of knowledge, the
proper action is to begin with
Safa. It is not permitted to

begin with Marwah.

AW faftfelt 7 siferk ¥ Rara
9 B g b o el & T
31T I 37U dgeene & f1d I
TIHR TY 3R I 3ad Ug:
"HGTH-U-3S6IH DI TA B
SITTE &1 ol (3d-gehRg 2:125),
fhy 3MU HHH-U-ITBH &
Ui AT 3fG1 Bl 3Hb §I
3T BoR-U-3g & U 34
3R 39 i fean, R wrEm:
g Iq ¥ LT B @
R sreamg 7 B B 71
A YA THT I YB3 B
9 gFE W 3EA-T-SH b
THEF TE! R I8 & 5 s
DI 3T GBI Y &I T¢I g
eIe 9 84 ©| 38A-U-geH
& gallesd et oW ugl § &
T ¥ gficl &I 91T, 3R FRal
T AT BHRAT SIS gl |

Scholars disagree about the
of
between Safa and Marwah.

Ash-Shafi‘T and Ibn Hanbal

obligatory nature sa‘y

said that it is a pillar of the

3IAH & S BT 3R WAl &
R S & Bl o & IR §
SRTaT® §1 SHH JMHe 3R
SHM 3§ &9 &I Hel g b
Ug B9l 1 Uh o ¢ | Jgi 3HH
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Hajj. This is the well-known
position in the school of Malik,
since the Prophet # said, ‘Do
sa‘y. Allah has prescribed sa‘y
for you.’ Ad-Daraqutni
transmitted it. ‘Kataba’ means
‘has made obligatory’ as we
see in the Book and hadiths.
Ibn Ma3jah transmitted that an
umm walad belonging to
Shaybah said, ‘I
Messenger of Allah £ doing

Safa

saw the

sa‘y  between and

Marwah. He was saying, “Al-
Abtah should only be crossed
quickly.”” If someone omits it,
or omits even one circuit of it
deliberately or out  of
forgetfulness, he must return
land, from

from his or

wherever he remembers, to
Makkah and do fawaf and sa‘y,
because sa y is only connected

to tawdf.

o & Avigd H HRIER Id
2, HifP &t = A B IS
| 3MTTlE 7 gH R TE PR
X 4l g1 9 Rad & 39
GRS 7 o a1 Bl Wed
“hddl” BT 3 Tol B T g,
o 5 PReM iR SR #
3T 8| 3§ HTotg = Rarad faran
g f% U8 & & IW dag A
HeT: “HH YIS & B T
IR TRAT & R s HRd
3-8 Bl Rh el ¥ UR
foraT SN 3R PS5 BT I
B BIS ¢, TN IUBT Th TFHY
Wt STH-g3R a1 4d I BIS <,
I S Howb I—a Saf oft
Y IIe TG HFbT ST
BN 3R daI% 3R T HRAT
g, iife w8 R dae &

Y I3 8% =

Malik said that sa ‘y is the same
in hajj or ‘umrah, although it is

not a fard in ‘umrah. If

someone has sexual contact
he must

with a woman,

perform ‘umrah and sacrifice

SAM HIfdd A &gl [ 93 gl
IR ST A F T I B,
gl ITRT | I8 Wl g ¢
3R Dig I (ST P gIad

) 3MRd I Yoy HTIH B o

SO Hifeld & ucdid 39 WX
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according to Malik, but he
completes his practices. Ash-
Shafi‘t said that he owes a
sacrifice and there is no point
in doing ‘umrah if he has gone
back and performed fawaf and
sa‘y. Abiu Hanifah and his
people, ath-Thawri and ash-
Sha‘bt said that sa‘y is not
mandatory. If someone omits it
in the hajj and then returns to
his homeland without doing it,
he owes a sacrifice because it is
one of the sunnahs of hajj. That
is the position of Malik in al-
‘Utbiyyah. 1t
related from Ibn ‘Abbas, Ibn
az-Zubayr, Anas ibn Malik and

1S, however,

Ibn Sirin that it is voluntary

& Ao 8, QfbT 98 oA
Aial M & W ST
SHM MBS A Fel fF 3T W
Pail aifSid 8, S8R 3R 98
oY 3THR qaTP 3R g PR o

@ SERT IR B BT DS

BTG el | SHIH 31§ 81T 3R
3% L, TUT JHAH AR
IR I B P T F T
arfeTel el g1 3R 1S W g
¥ O Bl ¢ 9k S0 aaH
10 Tl ST ol 39 WR pa!
qlfee g1, ife I8 & Bl
gadl § Q& g1 3d-3Ifee
sy Ao &1 off gt dia
9 far wa g1 gie S§
N, IF ), o9 oA

based on this ayah. i iR 39 A @ Rara 2
f 39 3mad B ghae W 92
&1 T HRR e T g

If anyone spontaneously does 3R = Hﬁé W g Aol

good, Allah is All-Thankful, | 3 ) 3feeiTg HucH 3R T

All-Knowing SIEE I % |

Hamzah and al-Kisa’1 recite
“vattawwa ‘a”’, as with 2:184,
the have

while rest

“tatawwa ‘a” in the past tense.

THO 3R TS 39 i 3f”
Ugd ©, ol & (3IA-gh%g
2:184) H §, Safds aTep! H-I 39
At & Ry dda@rst & 9
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This refers to any
supererogatory good action
someone does which is not

imposed on them, whether
tawaf or anything else. Allah
will show gratitude for the
action by rewarding them.
What is sound is what ash-
Shafi‘1 believed, based on what
we mentioned and the fact that
the Prophet £ said, ‘Take your
practices from me.” Therefore
it is clear that it is part of the
hajj and it must be obligatory
in the same way as is the case
in his making the number of
rak‘ahs clear ¥. The same is
true of all of that unless it is
agreed that it is sunnah or
voluntary. Tulayb said, ‘Ibn
‘Abbas saw some people doing
Safa

Marwah and said, “This is what

tawaf  between and
your mother, Isma‘il’s mother,
bequeathed you.”” This is

confirmed in Sahth Bukhari as

Ugd gl 39 IRIG & dg W
BT T N B T ot gt
T HX 3R 3 W Ao A 8,
98 98 qa% B A DIg 3R
S| TS AT 3T 3
B! G Bl & AR I W 37
31T WA g1 el o1 I8 7
R sam wmes 3 sfemar
forar §, ST o ugd s foan
7 3R gafe off fr et 2 3
IRE " S99 a1l g1 § [
U B P W1 § 3R T e
aifid g1 <18, oY SMmue &
TS DI IDH3(dl DI dGIE ol
qrole BRUMT S8 dRE g
3mard &1 off 96 g §, Ryam
3% e IR o 3o & &
98 gAd a1 9 g | Joid A Bgl:
TS N A $& AN Dl W]
3R HRAT & I daTh HRd
g7 WREM: U8 98l A9
o g% gt G sEEd
& A @ 51 98 91|

we will see in Surah Ibrahim. ;@g @Rﬁﬁ # ot 3’”_'5 % o fo
BH QX8 SSTeIH | ¢l
It is not permitted for anyone to fodt T & 1%111 NI -_ﬁ)[ fo

do tawaf of the House or go

I8 SqCaTg &1 ddT% B a1 Tl
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between Safa and Marwah
riding unless he has an excuse.
If he does this with a wvalid
excuse, then he owes a
sacrifice. If he does it without
an excuse, he must repeat the
action as long as he is still at
the House. Otherwise he must
sacrifice. We say that because
the Prophet # did rawaf
himself and he said, ‘Take your
practices from me.” We are
allowed to do that with an
excuse because the Prophet £
did fawaf on his camel and
greeted the Corner with his
whip, and when ‘A’ishah asked
him about it, he said, ‘I am

unwell.” He also told her, ‘Do

HIs 37 81l R I5 foelt W
391 1 aolg I T Y dl 39 W
Fa! Ao BT 3R R I8
fa 1 IS & AT B dl od db
98 qeae & U HNE 8, 39
39 AT Pl GIERT HIAT GBI,
AT I paHl &l gRTt gH
T 9T dgd § b e « 3
"3 FIRIS G g dil”
3AS ST B YId H TH Al
WIS g, wife et & 3 A
3¢ R FAR A darh bl
R FH (BOR-U-3LG) I
U Pl I N fHan o9
RN A b IR | gBT al

tawaf  riding behind the g A g

people.’ R - Y g
WAL A b Ui AR
IR qaTH R AN 1"

Our  people differentiate | FAR IAHAT e TR ddlH HA

between doing tawaf on a
camel and on a person’s back.
It is not permitted to do fawaf
on a person’s back because
then the person being carried is

not the one performing tawdf;

3R farelt SO ot Ui W dare
B P g Hp Hd ol fHl
TYH B UG W qd® DAl
SR eI, Hife 39 IR H
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the one performing tawdf is the
person who is carrying him. If
he does tfawaf on a camel, he is
performing tawdf. Ibn
Khuwayzimandad said, ‘This is
a distinction in choice. It does
satisfy the requirement. Do you
not see that if someone faints
and is carried in the rest of his
tawaf or stops at ‘Arafat while
being carried, he has satisfied

the requirement.’

ATt - dTell 319d | 98 gidl
& Sl 3 IBTU §U & difch 3R
DI A H¢ W FAR Gl
ddT% HY ol 98 Ja ddih DA
gl | ol ¢ | 9 gafsHarg
4 Fel “u8 Bdh AR &
tfoeR 4 2, dfeT 5@ Bl
37al B 11 § | 1 g T8 aad
fob 3R IS ey SEIT 8l WY
3R 9P TH! qAH H I
JAH © O[T WY, T d8
3R T ISIHR 38T A, Tl
D] ol QI Bl Sl g1

Those who hide the Clear
Signs and Guidance We have
sent down, after We have
made it clear to people in the
Book, Allah curses them, and

the cursers curse them -

[2:159]

o @ AR Ao B g%
= fRrnfaat iR fRerd &t
fourd € 39 ag 5 T
34 forara ® & & fore arelg
#x feur B, 89 W arcaTs
A Bl & 3R A A

g Wt 39 W aFd FRad B
[2:159]
Those who hide the Clear | Sl @ §HRI ARG @1 §%
Signs and Guidance We have | 331 forenfaay ok feerad &t
sent down, foua €
Allah tells us that anyone who | 3{ccilg 3Tl Eﬁ SRIGH %ﬁ?\?ﬁ
hides the Clear Signs and | 3ey JAF A=A iR fRera

Guidance 1s cursed. Scholars
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disagree about what is meant
that. It is said that the Jewish
rabbis and Christian monks are
the ones who concealed their
knowledge of the coming of
Muhammad % and the Jews
concealed the command about
stoning. It is said that it means
everyone who conceals the
truth, and so it is general to all
who conceal any knowledge of
the din of Allah which should

be made known. That is
explained by the words of the
Prophet £, ‘If anyone is asked
about knowledge which he
knows and conceals it, Allah
will bridle him with a bridle of
Fire on the Day of Rising.’
Abi Hurayrah and ‘Amr ibn al-
‘As related it and Ibn Majah

transmitted it.

& fSUTd ¢ 98 A3 ¢ | Sl
& &g b HEl b IR H
SRETAT® &1 Th &I I8 & &
THY RIE TR Xl SR TR
fed § ORI IYIeds & B
MG & aR H 30 I Pl
furn, SR agfeal 4 39 &
g & ot four ferm gg oft
el T § fob 39Y TRIQ &R a8
IS § S 8 & furg; forgTen
Tg G 31MH g 3R 8% 3 A
I MU BT § ol TS P
dH & fodl T 5 ot faum
o ey w1 o=kd gl
P! dWed el & b IH
Wﬂ@fﬁ?ﬁéz 9 e I
foredl U8 S0 & IR © U@ §Y
Sl 98 ST g1 3R a8 39 fur
d, dl feamd & & sicag 39
M & AMH YA T8
fead o g1 SR o fod
3T-3T A aT B B, 3R I
35 H1oig A Rard fear B

That 1s counterbalanced by the

‘Abdullah
Mas‘tad, ‘You should not tell

statement of ibn

people a hadith which 1is
beyond the grasp of their

intellects lest 1t be a trial for

b gHhlad T fegearg fo
S BT Ig B g <
®I T gEN 7 §UH B ol
39! A I Ugd I I6X B,
R 98 390 ¥ B & o
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some of them.” The Prophet £
also said, ‘Relate to people
according to their ability to
understand. Do you want Allah
and His Messenger to be
denied?’ This applies to some
areas of knowledge, such as
kalam and the like which not
everyone can grasp. A scholar
should transmit what can be
grasped and deal with everyone
according to their
understanding. Allah knows

best.

fOpaHT & e | et = 7 off
WAL~ § 3! O &
gdifae §1d B | A1 g9 d18d
gl & srcaTg SR IS g B
debulld Bl ST?” UG §1d 3¢H &
$% el W AL Bl B, o4
SH-T-HAH 3R T TWE &
Tsd forg 8% X el 9o
Hobdl| SHIAT 31 &1 T
fo 98! S 9T B Sl gHE
o ¥ SR & UL P Y

3B gAY & Gdlfded AT
HY| 3R IS B TgR S

gl

This @yah is the one which Abii

Hurayrah was referring to
when he said, ‘If it had not
been for an ayah in the Book of
Allah Almighty, I would not
have told you a single hadith.’
Scholars use it as evidence for
the obligation of conveying
true knowledge and in general
of making knowledge -clear
without taking a wage for it,
since no wage should be

received for what 1t is

mandatory to do, just as there

1s no wage for simply being a

Ug! 98 3T § ORIl TRW 3
g1 7 IR fban o1 91d I5H
PEl. "R I AN BT
fpare § Uep 31ad 7 gt ot &
I® T W 519 T T BTl
JAHT 39 3Od ¥ 39 §1d W
SAd dd ¢ b I=a1 36 Ugar
aiftTa & 3R o dR WX 2e8 &
dToiE BT o) B, 3R 39 W
Pl HAvgd &I Al AR
Fifes fS G HTH BT H=AT a1ford
g 39 W Augd el o S,
forg @ R qaamE g9 W
P13 Holgdl el Bidll 39 HHd
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Muslim. This has already been
discussed in the commentary

on ayah 41.

R Ugd AAd 41 I dRIR |
TR 8 ! ]

The meaning of the ayah is
that, when a scholar intends to
knowledge, he
disobeys Allah. When that is

conceal

not his intention, he 1is not
obliged to convey something if
he knows that other people
know it. When he is asked, he
is obliged by this ayah and the
hadith to convey what he
knows. He is not, however,

to teach

the
knowledge of the din until he

permitted an

unbeliever Qur’an and
becomes Muslim. Similarly he
is not permitted to teach an
innovator proofs and
arguments which he might then
use to argue against the people
who possess the truth. He
should not instruct a litigant in
techniques of legal advocacy so
that he can use it against his
opponent to take his money,
nor should he teach a ruler a

particular interpretation which

he can then use to harm his

39 3TId &1 HHEH Ig ¢ 1P
od Pls Sfifcrd ged B fdum
®1 G B 98 (g Bl
ATHRAFT HRaT g1 Al 3R
B! Had 3 Bl fFUH o1 7
g1 3R 98 ST &1 fob ger anT
ff 39 5 @ aIfpw §, O 39
W Ao T8l f& a8 I8 FuH
P | ST e I YT S
d TT Ed SR TN @i
gfae R 39 W v §

d8 3[04 37 &I S B | digH
fordll BIMHR BT PR 3R H
@1 T I dod do R

SO 8l 919 d% 98 JUaHH
781 Y| 3t ke Tt fogareht
& T T3 3R goold @
i S el fog @8 @1 |
3EA-U-gPh o HAH SIHT
H T R Pt ges a4m
PRIh-U-HEAT DI Tl BT
deak fymrr o gew TRl
S TIRY 98 31U gablfad &
RIdAs a1 9d B IUDI A1

d 1 3R T g ot sifpm @
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subjects. He should not inform
fools of permissive opinions
which they might then use as
justification for committing
forbidden acts or abandoning

their obligations or other such

things.

3H9M UgaH & fu g
R | 3 RE e Al Bl T
STHA T HE G drT Hi
oW el fore 9 91 # &M
HTH B, aIforard Sre- a1 341

WE & U DM & Sl &

IR TR ST B |

It is related that the Messenger
of Allah # said, ‘Do not deny
wisdom to those entitled to it
and thus wrong them, and do
not give it to those not entitled
to it and thus wrong it.” It is
also reported that he said: ‘Do
not hang pearls from the necks
of swine,” meaning teach figh
to someone who is not able to
grasp it. Sahnun said, ‘The
hadith of Abu Hurayrah and
‘Amr ibn al-‘As is about giving
testimony.’ Ibn al-‘Arabi said,
‘What is sound is different to
that because it says in the
hadith: “If anyone is asked
about knowledge” and not
“testimony”. One takes the

literal meaning unless there is

something to alter it.” Allah

frama € & e 2 A
BRI “feehdd &l 39 e I
9 Ab! ST IYDT §HAR B, IR
IH 39 R JH ;3R 39
Y TR DI A G S IBI
EPaR T8I, I gH fghdd W
IH PN g i Rarad fobar
T § fF o % WM
IR B TN H A A
g 7 Rrarsh S 39 JHgA
& gdedd 7 I@dl 8l JeI
3 Fr g g AR 3 foA
-3 dI Targ e
TaTEt 31 & IR | §1” S -
3REl A &L “dgl §1d b
Raaes B, wifs sfa & 3
W%:'WW@[W%
IR ¥ Y81 ST A fb Tawr &
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knows best. aR || forgToll 3kt | Bt fera
ST STd dob 39 dGa Bl blg
golid 9 gl SR S &
SgR ST 5 |

The ‘Clear Signs and|3mad ¥ 5% &1 T I=A

Guidance’ mentioned in the | fAgnfAYT 3R fRera” fodt @™

ayah are not specific things. On
the contrary, it is a general
statement, since  guidance
includes all knowledge of the
din. The ayah is evidence for
the obligation of acting by the
statement of a single person
because clarification would
only be mandatory for him if it
were mandatory to accept what
he says. Allah says: ‘except for
those who sincerely repent and
put things right and make
things clear.” (2:160) So its
ruling is that clarification
occurs simply by virtue of

them reporting it.

I & o TRy e €, wfceh
Ug T MW O §, Hiib
feerad & 1 & qEm IgW
M BId 81 I8 3Od 9 a1
R f gl § 6 0o T &
TIH TR AT HAT aiolg 8l
Tl §, R 3R D! a1

DI DY DA arferd A grar dl

39 TR aulTed BT 4T arforg |

gIdT| 3IcETe T3 WU B
Ryarg 37 A & S T= dra
B I” (2:160) TTETST 4 g &
qdifad aved W 39 a1d 9
1t g 8t oIt § 6 9 39

T B S T TFd PG |

If it is said that it is possible
that everyone is forbidden to
conceal the matter, and
commanded to make it clear, so
that there will be a great

number of people who report it,

3R g Fgl ot fb qHfb ¢
g AT ! 39 §1d Y AT 71
g fr 9 59 Oa @l fBFuUd &R
3¢ g four mn & f 39
qIoig &Y, difeh 9gd | AT 39
IIHE B, A 39 910 & PR
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we reply to those who say this
that it 1s a mistake. That is
because they were not
forbidden to conceal things
because they were among those
in

If

who  might collude

concealing  knowledge.
someone is one of those who
might collude in concealment,
their report is not mandatory,

and Allah knows best.

AT $Y g9 SfAd &d ¢ & T8
Tad 1 39! aolg I8 § [
3¢ sufe feum & e A
foam T o5 9 T @ H 9 &Y
Sl 3 @l fBuH W Uy o
TS PR Gdhd 8l 3R Dl
I 39 At H F g o 3eH
U o SToll TganT # Johd
g @ I Wk a1 Rard
difor 8 gHsh Wl ek
3ICHTE & S8R ST g

The use of the words ‘Clear

Signs and Guidance’ also
indicates that it is permitted to
conceal anything other than
that, especially when there is
of its

fear what

misunderstanding might
provoke, in which case its
concealment is even more
emphatically encouraged. Fear

of the consequences involved

R ARl iR feemar &
3B BT STIATA 59 §1d Bl
R W SR Bl © b T
3dEl $& HHAl Hl fFUHET
SIS 8 9l §, | dR W

39 9% ofd I9P TAd U
foT S &7 3% 811 U JRa |
39 fsum SR off Sarer gATTe
A Sl § | 78S & SR gt A

g g @1 off 3t e s
B TR 3{THTGT T UT|

led Abu Hurayrah to do
precisely that.
He said, ‘I preserved two

vessels from the Messenger of
Allah #. T have disseminated
one of them. If I were to

disseminate the other one, my

I L T [AeE £ 9
IH & & T HeH (HUl
ST ¥ TH & " AN ad
U fan B, Al 3R H g
® T R g d BT T BIC
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throat would be cut.’

Bukhari transmitted it. Our
scholars say that the part which
Abti  Hurayrah did not
disseminate, and on account of
which he feared dissension or
that he himself might be killed,
was knowledge which was
seditions,

connected to

information about apostates
and hypocrites, and other such
things which are not connected
to Clear Signs and Guidance.

And Allah knows best.

AW FER 7 Tod fBar R
§AR ITHT Had ¢ & d8 IeH
o 3g )1 A S g fama
IR ford R T I 3feRm of
for I fora U1 &) Ul ©
q 3% B PR AT SIE,
X3Yd 98 U¥ S ¥ W
o, o SR GATthad! &
gTeTd 9iRE ¥ gasifers 9, 3R
3BT dleqgd IR R
3R fRemd ¥ @ ull SR

3TE Bl S8R SFdT 2|

after We have made it clear

to people in the Book,

g9% 9Ic & gHH 39 fhad
# @l & fore areig B fear @

This alludes to the Clear Signs
and Guidance which Allah has
revealed to the human race.
‘The Book’ 1s generic, meaning

all the Revealed Books.

g IRd 3 AR A=At
3R R &1 qR® JURT Bl
g SN 3fcATg STl 3 S &b
for vl wER 1 T8l
“fpdia” &1 aud oM HET A
SIS g3 8, I S RIS
THH  AEE fhde & S
T &1 TS|

Allah curses them,

31 IR 3(eATe AT-d HIdl @

He declares Himself free of
them and puts them far from

His reward, telling them they

g8 379 3UHI duiRl &1 UaH
FRAT ¢ 3R I8 A0 3T A R
P18, 3R 3o gardi g fb 9
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are cursed. The root meaning

of curse is to put away and

S & | Tea AMd BT 4 o
forelt BT QX HIAT 3R YBR B

drive away. gl AT gl
and the cursers curse them. \’rﬁ? AAd P dld ST W®
AT B 2|

Qatadah and ar-Rabi‘ said that
the ‘cursers’ are the angels and
the Mujahid and
‘Ikrimah say that they are the

believers.

insects and beasts who curse
them because they are afflicted
by drought on account of the
wrong actions of those evil
scholars who conceal
knowledge. Az-Zajjaj said that
the correct view is that it is the
angels and the believers. He
says that the truth of the
assertion that it is the beasts of
the earth would necessarily
depend on a text or a report to
that effect and none has been
found to back it up. There is,
however, a hadith from al-
Bara’ ibn ‘Azib in which the
Prophet # said in reference to
this fact that it is the beasts of
the earth. This hadith can be
found

in Ibn Majah from

Muhammad 1ibn as-Sabbah

Famal 3R & 3 He ¢ b gt
QA B dral” Y qRIE B
IR WEE g1 gorfge SR
SfoprT ®ed § fb Y WIS
T & Pls-AdIS 3R SHER
g, Sl 31 R AMd &1d &, Fid
d 3 9GHR IAH & THATGI Dl

goie q Ped § Hada 8l 9d &
Sl ¢ &1 fHUId § 1 Sfel-Sreirel
3 Pgl fb W8 PId I8 7 b
39 RIE BREA SR A B

3% il g de-l fb 389

IRIE SHE & SHER 8, 3D
fere fonsft =9 a1 Rard &1 g
TRl g, SEfd 39P disg H
His goe Ramd =& e
el SIS foT anforg § U
T4 WA g forad et & 7 39
3d & SR H A & 39y
S & SR off 2nfia €1 38
gl 39 Ae 4 ggwg fam
3Y-Ysdlg ¥, d SR fad
geMc ¥, d 3q-a-e1a 4, 9
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from ‘Ammar ibn Muhammad
Abii-1I-Minhal

Zadhan from al-Bara’. It has a

from from

good isnad.

Y ¥ 3R 9 137 T Rard
B 21 STP! T =B 2

If it is asked, ‘How can the

plural reserved for things

which have intelligence be

used for creatures without
intelligence?’ the reply is that it
is because the action of
intelligent beings is ascribed to
them. An example of this is
when Allah says in Sdrat
Yisuf: ‘I saw them [the stars]
prostrating to me’ (12:4), using
the masculine plural. There are
many other instances of this
and it 1s something which will
be Allah
Ibn

‘Abbas said that the ‘cursers’

discussed later,

willing. Al-Bara’ and
are all creatures except for men
and jinn. That is because the
Prophet # said, ‘When the

unbeliever 1s struck in his

grave and  shouts  out,
everything hears him except for
men and jinn. All who hear
him curse him.” Ibn Mas‘td

and as-Suddi said, ‘It is a man

3R I8 YD WY fh el 3@
all HEqge & fou AegE
T3 BT RAI 9-3ed TEdD &b
forg F9 SWATT 81 gHhdl g7
$Hb] WA I8 § b gafen fo
3 AT I 3fgd I/ drall
& oA & aR R §aF foar
T 31 39! e IRE agw
o 3fclTg 3Tl & 39 BAHE |
o9 f 9 g9 Ioal 9 @
TgH 12:4), STET Toladh STHS]
o1 AT SEHATe g3 ¢ 1 38 R
@ SR ot et § oM W em
SR 3edile U] BHIT ST
3R 3§ N 1 Fal & A

B dqTal” H TRIG dHH HED
g Ry o ok @ &
3UP! dog U8 © fb A = 3
R "Sd BIHR B 3P|
$§ T RISl § 3R a8 drad
g Ol P! 3MTA DI ST R
foremd & Rar &R A g @,
R St S FAT & T8 ST R
A BT §1” 3§ AISG 3R
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who curses his companion and
the curse rises to heaven and
then descends and does not
find the person, about whom it
was said, as meriting it and so
it returns to the one who said it
and does not find him to merit
it either. Therefore, it becomes
general and falls on the Jews

who concealed what Allah

Udh 3{eHl 30+ il IR drFd
TRl 8, i 98 aFd SEH
Bl RE gl 5 3R B =
31Tl ], aifd forads aR o wal
Ts 81 IS4 9P Xfed ol
urqt, fihR 98 dhg- ard &1 Wb
dledt g ok 3I9 i IHa
xifew ol urdtl fR 95 o
g ot € 8R 99 Tgfed W

revealed.’
sl § e siears & A
fhU §U 3gh™ B! furr 1|”
except for those who |RIG™ 39 @R & I I
sincerely repent and put | Jql HY, STATE BY AT TP

things right and make things
clear. I turn towards them. I
am the Ever-Returning, the

Most Merciful. [2:160]

@ aE P | AP WB
®qd H aren, ferad Ew
HA ATATE | [2:160]

except for those who

sincerely repent

Ram 39 @M & it 9=
GIGIK

Those who sincerely repent are
those who are righteous in their
actions and do deeds which
make their repentance clear.
is not

Simple repentance

enough according to our

scholars; it is necessary for the

opposite of someone’s original

St @7 =t e $Rd § 9 98t
TART € ST 31U ST H RS
g o § 3R T F1H B §
o8 39! dieT areig g1 Sl
g1 TR IAHT & Weid Rh
SIS el HIWT o] gidl; Sfed
W 3 fb dum @ U
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condition to be clearly manifest
in him. If he was an apostate
and then returns to Islam, he
has to be manifestly obeying its
laws. If he is one of the people
of disobedience, he must
become one of the people who
perform righteous actions and
avoid people immersed in
corruption and his former life.
If he is an 1dolater, he must
shun the company of other
idolaters and mix with the
people of Islam. Repentance
and its rulings will be
explained in Surat an-Nisa’,

Allah willing.

BTAd & SRAF YD -5 BTl
I TR W AR 81 3R Bis
I RAE, U7 3R R gwam
® WH dic AT d 39 W
arfed 3 fb 98 difgr dR w
ST & AEHMH DI IRl B

3R 98 ATHREM] B34 aral §

U @l I AP AW HA
gl o A g Aty iR
WG H g9 gU @l 3R 3ot
fOelt foiart @ fomr s o
BTl SR 98 HARD o1
3 guR®! Pl Fgad Bledr
3EA-U-3H & Y Rl
TG A diEr SR S
3[GHTH I dHII IR 3eellg
e 3-8 H# 5 ot Sy

and put things right and

make things clear.

3R STATE B 3R TP &I
qTIE B

Some scholars say that ‘make

things clear’ means, for

instance, by breaking wine
containers and spilling out their
contents and other clear actions
connected with breaking with
past patterns of behaviour. It is
said that it means make clear

what is in the Torah about the
Prophethood of Muhammad %

$T IGH Had ¢ 1B 8P DI
daIwig BY A IR1E T8 § fob 9
34 fUsd omd & fuamwm
YRS & T drs o1 3R I]
gl 987 o1 3R 3 @ &
QIR S{THTE S QR 3M1Gdl Bl
Bls 37 B Wi+ T8 of
el T ¢ 6 399 WIE U8
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and the obligation to follow

him. It is better to take it in the | Jgad 3R 3MUH R F goa
more  general  sense  of | g} gl BRI AT WUI S
displaying the opposite of what YedR I8 & [ 29 3mad & 3y
people were doing previously. et & form o, o ww
Allah knows best. SgA o Red Rw ¥
SRR U RIbT-T-3H
WIfeR B 3R TP Bl aviE P
Gl 3R 3fcdg g 98eR Sl
gl
But as for those who are|@fha Y @RI P P AR |
unbelievers and die | By g WX WU, 39 W
unbelievers, the curse of | 3rerE H A § 3R BR=AN

Allah is upon them and that
of the angels all
mankind. [2:161]

and

3R dHME ST Bt oft
[2:161]

Ibn al-‘Arabi said, ‘Many of
my shaykhs told me that it is

not permitted to curse a

particular unbeliever because
his state at the time of his death
is not known. Allah Almighty
stipulated in this ayah that the

application of the curse

depends on someone actually
dying as an unbeliever. As for

what 1s related about the

Prophet % cursing specific

unbelievers, that was only

3§ 3(¢1-3Rel A Dgl: “HR 9gd U
Il 4 g g e fedd
W BB TR AT DAl
ST Tal, i 9P WA &
d9d P! gIad A1qH el sidll
3{CTTE dHTT - 39 31d § I8
T B P dFa &1 s
I W B S gBIHd B P
®I gIad H ™| 6l 9B 3H
fearadt &1 areqe ¢ foFH e
% 3 P9 G PMBA |
dMd @1, d 98 39faq of fb
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because he knew what their
fate would be.” Ibn al-‘Arabi
also said, ‘I consider it valid,
however, to  curse an
unbeliever on the basis of his
outward state and it s
permitted to fight and kill him.
It is related that the Prophet %
said, “O Allah, ‘Amr ibn al-‘As
has satirised me and he knows
that I am not a poet, so curse
him and satirise him to the
extent that he has satirised me.”
So he cursed him, even though
faith, the din and Islam were to
be his end. He was fair when
he said, “To the extent that he
and no

has satirised me,”

more.’

3{TUh! 3P 3STH BT 5 UTI”
39 3d-3R&l 4 N el
QT IR ToIeId I8 ol § &
fhdl BB B IADT SR
gIeid i g1 IR A gl
T, 3R I fohdTd H=1 3R
38 B H W S B
3feclg! 3y fo Sra-3my ° o
fgsa ®1 §, gralfe a8 STl §
fF o IR T8 §, sHfeT 37
3T & A B SR I &l
3qH! fgsa o ot 394 T
fesa @Y gI' AR MU & I
R AMd &1, Al MRRBR
3IY®T S IAM, dH SR
SMH WR g3l 304 £ %
fbar S9 RE™E Jal Bl
ot I8 TR fgsa &1 & IR
I 1G] a1

As for cursing unbelievers in

general, without specifying

anyone, there is no
disagreement about doing that,
since Malik reported with an
isnad going back to al-A‘raj
who said, ‘People definitely
used to curse the unbelievers in

Ramadan.” Our scholars add,

gl b 3TH aR IR B W]
A B BT dledd g—IfoT
ot g < &1 A ferg—dl

3P oA H BIE 3ieaen
Tel| ife HH AIfd® A Th
TG & Y -3 9
QAT YA & BRI TR X
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‘Whether not

This

or they are

dhimmis.’ 1S not
mandatory but it is permitted if
someone does it, because they
deny the truth and are hostile
towards the din and its people.
The same applies to anyone
of

like

who commits acts

disobedience  openly,
drinking wine and practising

usury and other such things.

AT fodT B A1” AR IaHT
7 399 ST fhar §: 9 @
fordt €1 ot 7 gl 9% ema
qifolg Tl @, dfhd 3R Pis
T A @ S ©, Rl d b
BT 3THR Hd § 3R dF 3R
3EA-U-SH & WY g TWd
g S dRE I8 g 39 A
Rt @] BT § S gd 3|
ATHRAFT & HTH B, o IR
O, g a1-a1 3R ST avE
& GIR M|

The point of cursing an
unbeliever 1s not to drive him
away from disbelief. It 1is
repayment for his disbelief and
his display of it. Some of the
Salaf said, ‘There is no point in
cursing those who are mad or
dead among them, either by
way of repayment or as a

rebuke. It has no effect.’

fodt H1fthy W dFd HA Bl

Odhdc 9g el aidl fb 34 P
¥ R R feun WY, §fcp I8
D HP 3R IUH S9ER &
gcd H U odd Bl 3l TS
qd%h A Hal 379 A S anl
dlam g1 T g AT R g g, 3
W T & &1 U B Hrer
To— §ed & dR W 3R A
WOHRT & aR R—FD

SIHT DS 3R g1 gIdTl”
What is meant by the dyah, | SH Y & Hdlld®d A Pl
according to this | gdae Ig ¢ & feamd & faa

understanding, is that people
will curse them on the Day of

Rising so that it has an effect

AT ST W AMd B3, difb
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and harms and pains their
hearts. That is the repayment
for their disbelief as the
Almighty says: ‘Then on the
Day of Rising, they will reject
one another and curse one
another.” (29:25) This position
inclines to the view that the
ayah 1s a simple report from

Allah and not a command.

Ugd| I8 3 $P Bl 9l
BT, ST P siede dman
WA & R fosamd & fea

d TH-gWR & STHR BT 3R

Uh-gaR IR dMd HAT 1" (3(d-
3FHEd 29:25) I8 HIfG® 39
W P RE HZA ¢ [ T8

AT (A8 Bl NP I TH
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Ibn al-‘Arabi mentioned that it
1s not permitted to curse an
individual rebel, because it is
reported that a man who had
drunk wine several times was
brought before the Prophet and
one of those present said,
‘Allah curse him! How often
he is brought!” The Prophet £
said, ‘Do not help Shaytan
against your brother,” and he
called him a brother, which
obliges compassion for him.
This is a sound hadith. Al-
Bukhart

and Muslim

mentioned it.

39 d-3rRat A s foanm € T
fdl o g R TBH W
A BT SISl gl SHb!
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7| 98l Alg Al # 9 U A
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29 fordt SR T Srar g1 o
ot % = HIART “30H YIS &
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3T & I “UIS" Hgl, 3R g
§1d 39 W gH 3R I%mHd
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It is, however, permitted to

curse someone on whom the
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hadd punishment has not been
carried out, whether he 1is
named and specific or not,
because the Prophet # only
cursed those for whom the
curse was obliged as long as
they remained in that state
which obliged the curse. If
someone repents of it, refrains
and is purified by the hadd,
then he should not be cursed.
This i1s made evident by the
words of the Prophet £: ‘When
one of your slave-girls
fornicates, carry out the hadd
on her and do not find fault
her.” This hadith, being sound,
indicates that finding fault and
cursing are before the sadd and
before repentance. Allah knows

best.

T8l €% 8, dIe IUPI A ADHR
foraT ST A1 MY IR W 3!
aoig I8 ¢ fob 71l 2 3 Ry 3=
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6 Aamd R dFd §g &
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Ibn al-‘Arabi said, ‘It 1is
permitted to curse rebels in
general by consensus, based on
what is related from the
Prophet £, that he said: “Allah
has cursed a slave who steals a
helmet and has his hand cut

off.””

3§ 3(A-3RE! o HEl: "SoHTg AR
R SIRET (@1 ABIEE dl) R
3 dR W AFd BT SO g,
39 49 @ §FIG W S A6
= Rard € fob sma= .
‘38 39 d¢ IR A B ol
Uh gaHC RIAT § SR ITPT
g1 PIc fear smarg 1




Ruku 20 [2 Bagarah 153-163] Patience and Penitence

Cursed people are far from

Allah’s  mercy. The root
meaning of la‘n (curse) is to
drive away and put someone
far away. The intent of a curse
made by people is to drive
someone away, and Allah’s

curse is punishment.

TS AN 3eelle ol Ygqd 9
R B T g A" (@) B
3l A fhdt B bR IR
&R PR AT 3R T HR AT ¢
A D RG F DI SH ATl
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If it 1s observed that not all
mankind curse them because
their own people do not, there
are three answers to this
objection. One is that the curse
of most people is applied to
them, since it denotes the
majority. The second is what
as-Suddi said: that everyone
curses a wrongdoer and a
wrongdoing unbeliever even
curses himself. The third is
Abii-1-‘Aliyah’s statement that
what is meant is the Day of
Rising when his own people
will curse him along with
everyone else as Allah says:
‘But then on the Day of Rising

you will reject one another and

curse one another.” (29:25)
‘For ever’ refers to the curse:
either in respect of the

3R g &gl S b THH UM
39 R dFd T8l dd, Hifdb
3D 30 AN ot U1 8] o,
a9 TR & o ofae gl
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repayment for it or in respect of | *

its abiding on them for ever.
The punishment will not be
lightened for them for a single

moment.

a1 dl 39 dad & dR
WR, a1 39 9 ¥ fob a8 gosn
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They will be under it for
ever. The punishment will
not be lightened for them.
They will be granted no
reprieve. [2:162]
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