Ruku 18 [2 Baqgarah 142-147] Qiblah and Obedience
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Ruku 18 [2 Baqgarah 142-147] Qiblah and Obedience

Qiblah (direction in prayers).
The order of Allah to change
Qiblah. The Ka’ba in Makkah

was made the new Qiblah.
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The foolish will ask: "Why did
they turn away from the Qiblah

(the direction in prayer)

towards which they used to

O Muhammad,
"East and West belong to

face?" say:
Allah; He guides whomever He
wishes to the Right Way" We
have made you a moderate
Ummah (nation) so that you
may testify against mankind
and that your own Rasool may
testify against you. We decreed
your former Qiblah only to
distinguish those who are the
real followers of the Rasool
from those who would turn
away from the faith. It was
indeed a hard test except for
those whom Allah has guided.
Allah does not want to make
your faith fruitless. Allah is

Compassionate and Merciful to
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mankind. O Muhammad, many
a time, we have noticed you
turning your face towards
heaven; now, we shall make
you turn towards a Qiblah that
will please you. Turn your face
(during Salah) towards the Al-
Masjid Al-Haram (Kabah);
wherever you are, turn your
face in that direction. Surely,
those were given the Book
know that it is the truth from
their Rabb. Allah 1is not
unaware of what they do. Even
if you give every proof to the
people of the Book, they will
not accept your Qiblah, nor
will you accept theirs. Neither
of them (the Jews and
Christians) are the followers of
each other's Qiblah. If, after all
the knowledge you have been
given, you yield to their desires
then surely, you will be among
the wrongdoers. Those, to
whom We have given the Book
(Jews and Christians)
recognize this fact as they
recognize their own sons.
Nevertheless, a group of them

deliberately conceal the truth.
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The truth is from your Rabb;
therefore, you should never be

among those who doubt.
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Tafsir

The fools among the people
will ask, ‘What has made
them turn round from the
direction they used to face?’
Say, ‘Both East and West
belong to Allah. He guides
whoever He wills to a straight

path.’ [2:142]
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The fools among the people

will ask,

NNEEEIGEERINE G

Allah  Almighty 1is giving
advance warning of what some
people are going to say about
the believers changing the
direction they face in prayer
from Syria to the Ka‘bah. The
word ‘fools’ is qualified by
‘people’ because foolishness is
also found in animals. The
fools are those who say this. A
fool (safih) 1s someone with a
intellect.
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which is safih, the root from
which the word comes, 1is
loosely woven. Qutrub says
that they are  ignorant
wrongdoers. This refers to the
Jews in Madinah, as Mujahid
says. As-Suddi said that it
refers to the hypocrites and az-
Zajjaj says that it means the
unbelievers of Quraysh when
they objected to the change of
qiblah. They said, ‘Muhammad
yearns for his homeland and
will soon revert to your
religion.” The Jews said, ‘He i1s
confused about the business.’
The hypocrites said, ‘What has
made them turn around from
their qiblah?’ to mock the

Muslims.
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‘What has made them turn
round from the direction they

used to face?’
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The imams report that Ibn

‘Umar said, ‘While people
were at Quba’ performing the
Subh prayer, someone came to

them and said, “The Messenger
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of Allah £ received Revelation
in the night and he has been
face the

commanded to

Ka‘bah.” They were facing
Syria and immediately turned
right round to face the Ka‘bah.’
Al-Bukhart

al-Bara’ that the Prophet ¥ was

transmitted from

praying towards Jerusalem for
sixteen or seventeen months.
He wanted his qiblah to be
towards the Ka‘'bah. The first
prayer he prayed towards it
was ‘Asr and people prayed it
with him. A man who had
prayed with the Prophet ¥ left
and passed by the people of
another mosque who were in
rukii’. He said, ‘I testify by
Allah that 1 prayed with the
Prophet # towards Makkah.’
So they turned round so that
they were facing the House.
There were men who had died
while they were facing the old
qiblah before the change to the
House and they did not know
what to say about them. So
Allah

Almighty  revealed:

‘Allah would never let your
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faith go to waste.’
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This transmission mentions the
‘Asr the
Malik

whereas

of

prayer
transmission

mentioned the Subh prayer. It
is also said that it was revealed
while the Prophet ¥ was in the
mosque of the Bani Salamah
performing Zuhr and he

changed qiblah after two
rak‘ahs of it. For that reason, it
was called the Mosque of the

Two Qiblahs.
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In at-Tamhid, Abi ‘Umar
mentioned from Nuwaylah bint
Aslam, one of the women who
gave allegiance: ‘We were
performing the Zuhr prayer
when ‘Abbad ibn Bishr ibn
Qayzi came and said, “The
Messenger of Allah %

faced the giblah (or ‘the Sacred

has

House’), so the men moved to
where the women were and the
women moved to where the
men were.”” It is also said that
the ayah was revealed about

other than the prayer, and that
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1S more common. ‘Asr was the
first prayer towards the giblah.
Allah knows best.
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It is related that the first to pray
towards the Ka‘bah, when the
qiblah was changed from
Jerusalem, was Abt Sa‘1d ibn
al-Mu‘alla. That was when he
was passing through the

heard  the

Messenger of Allah # telling

mosque  and
people to change the qiblah,
reciting this ayah while he was
on the minbar: ‘We have seen
you looking up into heaven...’
He told his companion, ‘Come
and let us pray two rak‘ahs
before the Messenger of Allah
% comes down! Then we will
be the first to pray and we will
be covered in blessings.” They
prayed them and then the
Messenger of  Allah %
descended and led the people

in Zuhr.
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There 1s disagreement about
the length of time the Prophet
% was in Madinah before the
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giblah was changed. It is said

that it was changed after

sixteen or seventeen months, as
we find in al-Bukhari. Ad-
Daraqutni also reported that al-
Bara’ said, ‘We prayed with
the Messenger of Allah % after
he came to Madinah towards
Jerusalem for sixteen months.
Then Allah informed the
Prophet that He was aware of
his desire to change qiblah and
the Revelation came: “We have
seen you looking into heaven,
turning this way and that.” It
was sixteen months without
doubt.” Malik related from
Yahya ibn Sa‘id that Sa‘id ibn
that the

al-Musayyab  said

qiblah  was changed two
months before Badr. Ibrahim
ibn Ishaq said that was in
Rajab, 2 AH. Al-Busti said,
‘The Muslims prayed towards
Jerusalem  for  seventeen
months and three days. He
came to Madinah on Monday,
15 Rab1® al-Awwal, and Allah
commanded him to face the
Ka‘bah 15

on Tuesday,
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Sha‘ban the following year.’

Scholars are of three different
opinions concerning the reason
Prophet % faced
‘It

why the
Jerusalem. Al-Hasan said,
was by opinion and ijtihad.’
‘Ikrimah and Abi al-‘Aliyah
agreed with that view. The
second opinion is that he had a
choice between it and the
Ka'bah and chose Jerusalem
because he wanted the Jews to
believe. At-Tabart said that.
Az-Zajjaj said that it was to test
the idolaters because they were
used to the Ka'bah. The third
opinion and the one which the
majority hold — Ibn *Abbas and
others — is that he was obliged
to face it by the command of
Allah and Revelation from
Him. Then Allah abrogated
that and commanded him to
face the Ka'bah in the prayer.
They cite as evidence: ‘We
only appointed the direction
you used to face in order to
distinguish those who follow
the Messenger’ from those who

turn round on their heels.’
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(2:143)
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There is also disagreement
about when the prayer was first
made obligatory for him at
Makkah and whether the giblah
was then towards Jerusalem or
the Ka'bah. There are two
positions. One group say that it
was towards Jerusalem and
remained that way in Madinah
for seventeen months and then
Allah changed it to the Ka'bah.
Ibn ‘Abbas said that. Others
say that when the prayer was
first made obligatory for him
he faced towards the Ka'bah
and he continued to pray
towards it while he was in
Makkah, Ibrahim
Isma‘ill had done. When he

as and
went to Madinah he prayed
towards Jerusalem for sixteen

or seventeen months and then

Allah changed the qiblah back
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to the Ka‘bah. Abti ‘Umar said,
‘I consider this to be the
sounder of the two positions.’
Another said, ‘That was
because when the Prophet %
came to Madinah, he wanted to
court the Jews and turned to
their qiblah so that the Message
would be easier for them to
accept. When their obstinacy
was evident and he despaired
of them, he wanted to change
back to the Ka'bah and he
looked up at the heavens.” His
love for Makkah was because it
was the qiblah of Ibrahim, as
Ibn “Abbas said. It is said that
it was to call the Arabs to
Islam. It is said that it was to be
different from the Jews, as
Mujahid said. Aba-I-‘Aliyah
ar-Riyyaht said, ‘The mosque
and qiblah of Salih was
towards the Ka‘bah. Misa used
to pray towards the Stone
which was in the direction of

the Ka‘bah and it was the
qiblah of all the Prophets.’
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qaH sifaar o1 fopear U1~

This ayah contains clear
evidence that the rulings of
Allah and His Book can be
both abrogating and abrogated
and the Community agree on
that, except for the rare
exception. Scholars agree that
the qiblah was the first ruling
to be abrogated in the Book
and that it was abrogated twice,
according to one of the
positions about the matter. It
also indicates that it s
permissible for the Sunnah to
be abrogated by the Qur’an.
That is because the Prophet %
prayed towards Jerusalem and
there was no Qur’anic text on
that. That was a judgment only
from the Sunnah and then that

was abrogated by the Qur’an.
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The ayah also contains

evidence of the permission to
make a ruling based on a single
hadith. That was because
facing Jerusalem was definite

in our Shari'ah, and then when
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someone came to the people of
Quba’ and told them that the
qiblah had been changed to the
Sacred Mosque, they accepted
that and turned towards it and
abandoned the mutawatir in
favour of the single report they
heard. Scholars disagree about
it is

whether permitted

logically and actually. Abu
Hatim said, ‘What is preferred
is that that is permitted
logically, if it is part of the
worship  entailed by the
Shari‘ah, and actually in the
time of the Prophet ¥ as is
shown in the story of Quba’
and also by the evidence that
the Prophet # sent individual
governors to the regions and
the

they conveyed both

abrogating and abrogated.
However it became forbidden
after the death of the Prophet %
by the of

Companions, and the position

consensus the
then was that the Qur’an and
the mutawatir are well-known
and may not be abrogated by a
hadith,

single and no one

believes that to be possible.
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Those who say that it is
forbidden argue by the fact that
it would lead to what is
impossible, namely removing
what is definitive in favour of
what is supposition. The story
of Quba’ and the governors is
based on circumstances that
convey knowledge either by
transmission and realisation, or
by probability and implication.

This is a question about the

fundamental principles of figh.

His Ht TP IHBH BT HUA
T8l Sl AT S9P 3IGH-U-Sa]
& POA § 9 W cdd 9
sfIead & § & 399
AR IS ARG ST B,
T Hds I Bl o9 el B
IO W WH A T &
qifed iR el (IRl &
qifhaTd @M gTdd R Hat 9,
S 1 @ AR IR T8I D
WIRY S &1 WhQl od o, Il
FIEA SR SEAHa & aRd|
g8 93l IYa-U-hag &

g Sga A 9 5l

It also contains evidence that if
the abrogation has not reached
a person, then he should
worship according to the first
ruling. This differs from those
who said that the first ruling is
removed by the mere existence
of the abrogation, not by
knowledge of it. The first view
i1s sounder because the people
of Quba’ continued to pray
towards Jerusalem until
someone came and told them

about the abrogation and then

SO 39 91 & W gad Hiog
g & SR T8 @ & 9@
gF) 3 W feht TR a& |
Ugdl gl dl 9% Usd g &
qdifae &l Salad S| g XA
S ANl & B b Raams § o
®ed g [ Ugal gad Heol X9
& dT Bl o 9 B @A B oIl
g, 918 I9PI 3 8 AT 7 Bl
Ugdl $Id W&l gowd o, Hiid

=N 2V
Pl & AN IY dekd b Sqa-

A&hiey Bl dRW B HIPB THI
Ugd I8 OI§ d& dig T B 3o
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they turned towards the qiblah.
When the abrogation exists, it
inevitably removes the prior
judgment, but on the proviso
that there is knowledge of it,
because the abrogation is
addressed to people, and if that
has not reached someone, he is
not addressed by it. The point
in this disagreement concerns
acts of worship which are
performed after the abrogation
but  before the  person
performing them has heard
about it: should he repeat them
or not? This 1s also the basis
for the actions of a deputy after
he has been dismissed or the
one who appointed him has
died before he has learned of

that. There are two views.

TR H @R A ¢ T, R
35 fhsdd Bl TR W DR
form %@ & 9% § 9W 9
Ugdl g o [ &1 STl
g, dfbd 39 T & Wy b
39%1 s o 1R g1, Fiifd
TR F1 faae @it ¥ g g,
3R forg a% 98 faae 7 ugd
I8 IYb] health ol aldll 39
E{RCS (S A B S S S |
gaad ¥ gasifere § o =g
& qe, Al 39D TR e
¥ U ofal I oE: &1 3=
SIIRT ST BT Iford § a
TRl I8 TSHAl 39 UL &
AT &1 gfareg Hf a9 § 5
fdl &1 79 g SR S
3o R fear T g1, a1 i
N IHR a1 8 98 ST
Sfae Uga ¥ Ugd Wid gl o |

39 IR H Y 3R UTS St g

The same is true of a qirad
transaction and those appointed
by a judge when he dies or is
dismissed. What is sound is
that the action done by each of
those people is carried out and
their judgment is not revoked.

Qadt ‘Iyad said, ‘There is no

el g foxd (oiREa) &
A 3R Bl & GHR HU
T PNl & IR H off g, 5w
BTl BT Sfadrd 81 9T T 98
g3rSd B o || g a1
e 8 f5 39 w9 & fou gu
M e AR 8 3R




Ruku 18 [2 Baqgarah 142-147] Qiblah and Obedience

disagreement the
judgments of someone who has
been freed, when he does not
know that he has been freed,
are the judgments of a free man
in other

things involving

people. There is no

disagreement that someone
who has been freed does not
repeat, after he was freed, any
prayers he prayed with
insufficient covering for a free
person, when he did not know
he had been freed. They
disagree about someone who
incurs an obligation which
changes a ruling in worship
while he is performing it which
1s analogous to the question of

the prayer at Quba’.’

S| Tol 3UNIS BEd 8 g9
S1d U PIs 3RsAa o) 1o ford
ISH B SIC! Hd gdh! 8l 3R
34 IYHT 5 9 g1, dl 39 gled
H IGb Boel—oTgl g Al &b
TRF I AGP B3R
et g & Bad FAR B
R R 39 99 § H I
Sfeqenss el fos S TRed SiTeG
g1 g1 Bl I8 3MWTal & &G 3
TS BT GIERT 31T -Tg] B
Sl 39 3THTE] ¥ Ugd 39 Bld
H Ut g fob 3freite < & forw
T UGT G0 7 T, 927 b 39
3O+t STt T ST A B
e ITHT IY TS & aR H
fBda® ®d § o sdled &
GRM U a9 difed R o
R g 9gd SIraT g3k
Ig HHIMQ Pl DI THN b

T & S 5 1

So if someone prays in a

certain state which then
changes before he finishes the
prayer, he should complete the
prayer and not break it off.
What he has done satisfies the

requirement. That is the same

UH 3R Plg Y fbdl @™
gTad H THN e B 3R TAN
gHHd B U Usd IUB! I8
glad §cd oMU dl 98 -
et T8l dfch I GHHd
HAT, 3R S $T I AT TR
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as someone who prays naked
and then finds a garment while
he is praying, or starts his
prayer while healthy and then
becomes ill, or is ill and then
recovers, or sitting and then is
able to stand, or the case of a
slave-girl who is freed while
she is praying: she takes a head
covering and builds on what
she has done. It is like someone
who begins the prayer with
tayammum and then finds
water: he does not stop the
prayer, as Malik, ash-Shafi't
and others said. Abi Hanifah,
however, said that he does stop

it.

ae
I TR & O Dls TBH A
glad o AN UG QT 8l 3R

SRF-TTAY 39 PUsT fira

S4, a7 Ygaddc glad § =
= B R d9R g1 S, A
SR B R R Jsaa &
ST, g7 o8 HR TG L DY
fthR Wg B B! Paxd BRI Bl
oe, T7 foddt «fist &Y TH &
SR 3feiel e wg-—t a8
W B HUST 3iig AN 3R Sl
THS UG gHI § I W A
I SIRT W 341 oRE 98 TeH
Sl TOHH & 1Y TS LE DY
3R GRME-T-TA ! fire S
98 A e e, o fb
U TIfcIeh 7, SHM TMhs~ 3R
R 3@ & PIA gl e
SHH 3 GBI BT Bl § [
g8 U ars S|

This contains evidence that a
single report is accepted. The
Salaf agree on it and there are
multiple transmissions about it
going back to the Prophet %
and

all

sending his governors

messengers  singly  to

regions to instruct people in

=8 39 91 &1 1 gl AN
g fob a1feg WeR (T &t Rarga)
B! B a1 A g1 3H W
JAP BT SRBIH 5, 3R 3T IR
¥ gaaifRe Ramd Txa § =
ST W d% Ugdd! ¢ 1o el &
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their din and convey to them
the Sunnah of their Messenger
% regarding commands and
prohibitions. It also makes it
very clear that the Qur’an was
revealed to the Messenger of

Allah # piece by piece and

circumstance after
circumstance, according to
need, until the din was

complete as Allah says: ‘Today

I have perfected your din for

b

3{CT1- 31T JHY Fe1h! T 3fdval
USTd ¥, dife 9 @l & 3D
dF @ anid ¢ SR IgE-U-
38 & B FoAd—3MAIR 3R
qafgal & IR H-I9 db
Ugdd| g8 91d i Ferd aie
g St § 5 e ga-u-
3eE & IR FReRd & Gdlfae,
YIST-UIST Hh, Th 81 P dIG
G gTd H AA1fora gidm g1, gl
& & <9 getma g1 T, o
fo5 aicee domal WU &

yOou.
31 A TR faw gert &
P B A g1

Say: “Both East and West | ®g I T: “HYR® 3R FIRE

belong to Allah. I g el b 217

Since He owns them both, He EI% dg Tl 1 A %,

is entitled to command any |Zgfelu I Ug g TR © b

direction He wishes. o 97 ST a6 g <

He guides whoever He wills | dg fora ledl % e I Bt

to a straight path.’ feeraa aar g1

This indicates Allah’s guidance
of this
qiblah of Ibrahim and Allah
knows best. Sirat is the Path

Community to the

and ‘straight’ is that in which

there are no twists.

Y 39 IHd @I 3RS B
fhe] B TRW 3T TATAT i
feerad &1 g3IRT e €, 8-
3{CATE Bl 9geR ol g1 R
IR B FHad &, 3R el IHDI
H8d ¢ forgH DI Ceru T 71|
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In this way We have made
you a middle-most
community, so that you may
act as witnesses against
mankind and the Messenger
as a witness against you. We
only appointed the direction
you used to face in order to
know those who follow the
Messenger from those who
turn round on their heels.
Though in truth it is a very
hard thing — except for those
Allah has guided. Allah
would never let your faith go
to waste. Allah is All-Gentle,
Most Merciful to mankind.

[2:143]

q¥ @M W IErE 9 SR
T JH W 7418 811 3R o
frsd &t WP U g IW@
oY 4, g9 39 R g9 g
geR Py fegaam o
B A D1 W Bar @ 3R
$IH IAc Ulg fhr &rar gl
IR I 919 BT 9gd U
f, TR 37 @ W T8 R
Jere A feema & &R
3[eTTE IR A DI g
Wl $RA arem gl 9%
3reetTg @R O fgTad IrRpa
® e, 9gd AgEH 3

[2:143]

In this way We have made

you a middlemost community

39 @8 gH dFe U Hardfed

SHd AT |

As the Ka'bah is in the middle
of the earth, so We made you a
middlemost nation, meaning
that we made you inferior to
the Prophets but superior to
other communities. The word
‘wasat’ (middlemost) implies

being just and balanced. The

S aRE el U o dfil-sila
aid 7, I R T TR U
RO (@9d) W §[,
g g0 g Sifear ¥ ool |
HH, TR gIR] IHd F 3Hald
ST | U aHd (GRIFATT) BT
ABEH 9qd 3R dargd gl
ST giaTG U8 PId ¢ [ I
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basis of this is the expression:
‘The most praised of things is
the middlemost of them.” At-
Tirmidhi related from Abi
Sa‘ld  al-Khudri the
Prophet ¥ about this ayah that

from

it means ‘just’. He said that it is
a sound hasan hadith. We find
in the Revelation: ‘The best
(awsat) of them said.’ It means
the best and most just. The
middle part of a valley is the
best place in it and has the

most plants and water. The

middle avoids excess and
falling short and 1s
praiseworthy, SO this

community does not go to

excess 1n elevating their
Prophet (like the Christians)
nor fall short as the Jews do in
respect of their Prophets. In a
hadith we find, ‘The best of
matters is the middlemost of
them.” ‘Al said, ‘You must
take the middle way. The high
descend to it and the low rise to
it.” Someone who is from the
middlemost of his people is

one of the best of them.

A faffell 3 soRd 3rg I5q
gt ¥ et # & gard ¥ 39
3Mad & aR # farad fear g &
3OPHT Adde «3Mfea” 8, SR
WRAMT 6 I8 g 89 SR
TEE sl gHag Hag iU §:
“IT U ¥ SeRA (3a9d) |
HEr, T A9 9§ dgaR SR I
¥ @ enfael ardl @
RftHr fewr I¥aT 49 9
35T AP BIdT &, ofgl 99 9
el e SR U gl g
R I8 PRI 3R qBRId
¥ SR B SR Prfeeu-
dRIw gl g1 3 o I8 S
30 Telt # & IR H g3 ¥ Tl
gedl o b saredl 7 faan,
3R 7 g HH Il g o P
ggfedt 3 g sifean & amva |
1| TP gag § ofTal & “qaH
S U dgaH AN 3D
A WROMA: “Tre SRIHIMET IRdl
S B WP A 3 § SR A
el I & IR HWR I3d 517
IR S T®H SO PHH H
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g BT 5|
so that you may act as|dlfd dH A & Raarw Targ
witnesses against mankind el

This 1s referring to the
Gathering, when the Prophets
are joined with their nations, as
1s established in Sahth Bukhart
when Abu Sa'id al-Khudri
reported that the Messenger of
Allah 2 said, ‘Nuh will be
summoned on the Day of
Rising and he will say, “At
your service and obedience, O
Lord!” Allah will say, “Did
you convey it?” He will say,
“Yes.” It will be said to his
community, “Did he convey it
to you?” They will say, “No
warner came to us.” Allah will
ask Nih, “Who will then testify
on your behalf?” He will say,
“Muhammad and his
community.” They will testify
that he conveyed it. That is the
meaning of His words: “In this
way We have made you a
middlemost community, so that
witnesses

Ibn al-

you may act as

against mankind.”’

I8 39 SIoTHIS (FY) Bl RB
IR 8, 99 Sifor & I
Sl & Gy SHT fobar S|
o f Oeie gurl | aifed §
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Mubarak mentioned this hadith
in full. We find in it: ‘Those
nations will ask, “How will
those who did not meet us
testify against us?” The Lord
will ask them, “How can you
testify against those whom you
did not meet?” They will
answer, “Our Lord, You sent a
Messenger to us and sent down
Your contract and Book to us
and recounted to us that they
conveyed it. Therefore we bear
witness to what You entrusted
to us.” The Lord will say, “You
spoke the truth.” That is the
import of His words: “We have
middlemost

made you a

community,” and
“middlemost” is “just”: “so that

witnesses

the

you may act as

against mankind and
Messenger as a witness against
you.” Ibn An‘am said, ‘I heard
that on that Day the community
of Muhammad # will bear
witness, except for someone
who has sympathy in his heart

for his brother.’

dfT R A S 1 ge]d-
eR® 7 3§ @l gl
dmEId & WY e fear gl
394 gg i o ¢ fob ag I
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One group said that the ayah
means that they will testify
against one another after death
in Sahih
Muslim from Anas that the

as 1s confirmed
Prophet # said when a funeral

passed by him and the
deceased was spoken well of:
‘It is obliged. It is obliged. It is
obliged.” Then another passed
him and the deceased was
spoken ill of and he said, ‘It is
obliged. It is obliged.” ‘Umar
said, ‘May my father and
mother be your ransom, a
funeral passed by and the
deceased was spoken well of
and you said, “It is obliged. It
is obliged. It is obliged.” Then
a funeral passed by and the
deceased was spoken ill of and
you said, “It is obliged. It is
obliged. It is obliged.”” The
Messenger of Allah # said,
‘The Garden is obliged for the
one you spoke well of and the
Fire 1s obliged for the one you
spoke 1ill of. You are the

witnesses of Allah on the earth.

U GHE - HT ¢ [ 39 3md
&1 7dqd I8 § % an 9d &
91 UH-gWR & Raard Tare!
3 Sw b wde gk A
% & U & TP ST ToRT 3R
A DI 3w fcthlel H ARI%
HI T3 Al AT & F HIEML
aifve 8 517 R T SR
ST oY 3R 7d & aR §
R IS P T A Y = F
R “aiford gl 71, a1 gl
“TR O1-9T7 31 W HaH 81, Th
ST TORT a1 YD ARG ol
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R T SR S ToRT 3R
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You are the witnesses of Allah
on the earth. You are the
witnesses of Allah on the
earth.” Al-Bukhari transmitted

a similar report.

THH TR 31edT8 & 1418 811 gH
TF W eede & TGI8 Bl
AW gERls A o S8 qhgH
B T Ramad o 31 2|

Aban and Layth related from
Shahr 1bn Hawshab
‘Ubadah ibn as-Samit said that

that

he heard the Messenger of
Allah # say, ‘My Community
was given three things which
no other Prophets were given.
Allah
Prophet, He said to him, “Call

Whenever sent a
on Me and I will answer you.”
He said to this Community,
“All of you call on Me and I
will answer you.” When He
sent a Prophet, He said to him,
“I have not imposed any
hardship on you in the din.” He
said to this Community, “I
have not imposed any hardship
on any of you in the dmn.”
When He sent a Prophet, He
made him a witness against his
people but He made this
Community witnesses against
the whole of mankind.” Abu
‘Abdullah

at-Tirmidhti  al-

3T 3R oY A WX o gRIE
3 fard 1 8 f& goka IaTes
fq Tferas = gt A7 IgeTe
% P Ug WA U G
®I T3 o farelt SR St BT AGT
& | 5a off areame F foret el
DI Vol O I BRE™T: G
g B, H R g3 Pad
FEMP R TH IWd 9
WY “qH 99 G Y G311 P,
T qH 9 BT 3T HIA BN
olq 3feaig A bt el B vl
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S ¥ BEET: WA qH A 9
et X Wt 9 & P18 dt T
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Nawadir al-usul.

Our scholars say that, in His
Book, our Lord has informed
us of the preference He has
given us by describing us as
just and by entrusting us with
the important task of bearing
witness against all creation. He
has given us the first place
even if we are the last in time,
as the Prophet ¥ said, ‘We are
the first who came last.” This is
also evidence that only the just
may be witnesses, which will

be discussed later.

§HAR IAH Hed & [P GAR & 3
3roft fovetrr # &7 9 eftera 9
8, T WG & I &l
e PR foar ok & awm
TEq® & Racw Targt & &
iy et didh s &d
RAd H 3fead 3@l, 3R gH
M ¥ TRER SR & o
g, oI o 77elt & 3 Ry <8\
3R H 3 dTel § AR U
&1 g o1 59 o B off aefle
Thdl g, el fob Sml
Siteoy §

This ayah also contains

evidence for the soundness of
the consensus of  the
community and the obligation
to judge by it because they
have been considered just
enough to testify against all
mankind. Every generation is a
witness for those who come
after them. The position of the
Companions 1is evidence and

testimony for the Tabi‘in and

g I IHd & IoHT° Bl Ugd

3R ISP Harad Hae H-
% g W ot aefid @t ©,
Fifs IWd Pl a1 3Hfed
HR faar w8 b a8 aHm
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that of the Tabi‘in for those

after  them. Since  the
Community have been made
witnesses, it is mandatory to

accept what they say.

SIITT 31 a1 B! HYA BRI
GISEE]

and the Messenger as a

witness against you.

3R TS GH TR 77418 Tl |

Meaning about your actions on
the Day of Rising. It is also
said that this can mean, ‘for
you,” bearing witness that you

have faith.

gt foard & &1 iR ST
& aR #| g ft He1 M § fB
SHD] TS I8 © fob T JRBR
g% H Targl 7, 39 §1d &1 fb
S & B

We only appointed the

direction you used to face in
order to know those who

follow the Messenger

g9 A 98 foraan, et e
9 Ugd v9 Fa 9, R g
fore g@r fovar U1 f g o=
& P I B R HRaT 2|

What is meant here is the first
qiblah since He says: ‘you used
to face.” It is also said that it
was, in fact, the second qiblah.
‘All ibn Abi Talib said that
‘know’ in this context means

The  Arabs

(9 bl

see’. used
knowledge to mean seeing and
seeing to mean knowledge. It is
also said to mean ‘so that you
know that we know.” The

hypocrites had doubts about

Igt forg el & AddY © d8
T g R 3 e gE v
far ®3d A7 | g8 W FeT AT
fb REdidd 98 IR fdbaan
YTl ORd 3l o 3falt difera
1 WA {6 3 AHH W
AT & A TG § 1 3RS
AN B S BT A T B
A H 3R WA BT A% 3H &
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Allah’s knowledge of things
before they took place. It is
said that this distinguishes the
people of certainty from the
people of doubt, as Ibn Furak
said. At-Tabarl mentioned the
same view from Ibn ‘Abbas. It
is said that it means: ‘so that
the Prophet and his followers
will know,” when Allah reports
that about Himself, as when
one says, ‘The amir did such-
and-such’ whereas it was his
followers who did it. Al-
Mahdaw1 mentioned it and it is
excellent. It 1s said that it
means: ‘so that Muhammad
will know’ but He ascribed the
knowledge to Himself, exalted
is He, to single out and show
favour, just as He alluded to
Himself 2 in His words, ‘Son
of Adam, I was sick but you
didn’t wvisit me...” The best
view is that the meaning is that
it is direct witnessing which
makes recompense mandatory.
Allah knows the unseen and
the visible and He knows what

will come about before it takes

place. The circumstances of

®gl T § [P SUP1 Adaq &
“dife qH 9 ot fob g9 SHd
g1” TMh b P 39 a1d § T
o fo 3rcaig =iell & 9@l 9
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known things vary but His
knowledge does not vary. His
knowledge is the same in every
instance. Follow the Messenger
here means in respect of the
command to change the qiblah

to the Ka‘bah.

®Id I8 & & 981 I 98 e-
TR TRI8eT § o &t gfarg
TR SISl @ 9Tl QTroTE 81 Siieh 6|
3TE 19 3R Sfex Gl &l
ST B, 3R 5 I & g@ar
T tgd Wt I AT g1 A
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3T ST &R 8T | IHul I8l
g1 3R Ugl g Bl WA YRS
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from those who turn round

on their heels

39 T | i Iac Uld R
d 2

This is referring to those who

apostatised from the din,
because when the qiblah was
changed some of the Muslims
reverted to their former belief

and some became hypocrites.

39 Y IRIG Ig AT @ off 4 9§
fiy U, wife 9 fdhad
JadIe fopam 7T af aTel GHaH
30 UBd Sdbig B RW dlc
T $fR ST GHIheh &1 1T

Though in truth it is a very
hard thing —

3R EPidhd H I8 Udh dgd I
ard 4t —

This means the change of
qiblah as Ibn ‘Abbas, Mujahid
and Qatadah said. Except for
those Allah has guided: He

2 Y RIS fohaa &t daarel g,
o fF g9 Sreame, Honfees
3R Hdrals 3 el g1 Ryame 39




Ruku 18 [2 Baqgarah 142-147] Qiblah and Obedience

created the guidance which is
faith in their hearts as He says:
‘Allah has inscribed faith upon

such people’s hearts.’

g 3fcdg A Sq% fedl H

fard U &1, o A B, o
& IgdT BUE B: “3fcE A

T arn & feel R A forg
faargr
Allah would never let your | 3¢l 'g’l%ﬁ' gTIF[ Pl e
faith go to waste. ST A8l S|

Scholars agree that this was
revealed about those who died
toward

having prayed

Jerusalem as we see in al-

Bukhari from al-Bara’ 1ibn
‘Azib. In at-Tirmidhi, Ibn
‘Abbas said, ‘When the

Prophet # turned towards the
Ka‘bah, they asked “Messenger
of Allah, what about our
brothers who died while they
praying towards

Jerusalem?” and Allah revealed

were
this.” The prayer is called
‘faith’ here because it contains
intention, word and action.
Malik said, ‘I mention this
ayah to refute the position of
the Murji’ites that the prayer is
not part of faith.” Muhammad

ibn Ishaq said that it means

IAHT BT 39 §1d R SNIBID ©
fb g8 3fad I @l & IR I
T g8 o aqa-ABRT Pt
R A Ugd gu awld UT 7Y
3, o 5 g goRa aret fad
gl o faffsl o goRa s9
HET: “SId Ad] 2 = BT DI RP
$W fbar @ | A BT Al
JYIE! AR 99 ISl B
1 B S aqa-Adfed @
W U Ugd 8¢ WHid & 78’
dl 3ICTE dSHTAl A I8 3Md

A RS 17 T8l A Dl
$HH P T §, Hifh THH
2| 3AH Aifere” ¥ BREFT: “H
39 3{TId BT qRIOI3M & 39 B
& € U U FHdl § & 9
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your turning to the qiblah and
your affirming your Prophet £,
This is the position of most
Muslims and those who deal
with fundamentals. Ibn Wahb,
Ibn al-Qasim, Ibn ‘Abd al-
Hakam and Ashhab related

from Malik that it means ‘your

fo7 s®IH~ 3 Pol T 99

IRIG R fhadl B RB 3T
FRAT 3R 3O ol £ B TRAID
AT g1 g fHIR A

3R IYA-U-EH ¥ AT @
g w1 Wfew gl

prayer’.
= wifties & Rargd foear @
o SHY IRIG TR T &
Allah is All-Gentle, Most | 3feare @l W fE™d

Merciful to mankind.

AGRA, §gd YgH WA
qraT gl

‘Ra’fah’ (gentleness) 1s

stronger than ‘rahmah’
(mercy). Abu ‘Amr ibn al-
‘Ala’ said that gentleness is
more frequent than mercy. The

meanings are similar.

B (FH d YPBohd) |HT
(FEREH) ¥ JTET Hal g1 31g,
3hd TEHd el 3 3R
IR F IS o g1 gFf &b
Ha sH B9 3R fhrerd-

SEGE

We have seen you looking up
into heaven, turning this way
and that, so We will turn you
towards a direction which
will please you. Turn your
face, towards

Masjid

therefore,

al-Haram. Wherever

9 A % MNHM & W
sfoe g g St fvsdt ot
WRW B ¢ o g8 udg Bl
U 3UAT ¥ ARIgA-gH
@1 WE T @, 3R g9 wel




Ruku 18 [2 Baqgarah 142-147] Qiblah and Obedience

you all are, turn your faces
towards it. Those given the
Book know it is the truth
from their Lord. Allah is not
unaware of what they do.

[2:144]

B B dl R’ a6t
forara &t 715 @, & WS & ©
f5 a5 STH W B RB A TH
g1 3 3IewTg S T |
SR TGN 81 [2:144]

We have seen you looking up

into heaven,

g A TR MU & B
TR I3Td gU W &,

This ayah was revealed before
2:282. At-Tabari said that he %
was turning his eyes towards
the heaven. Az-Zajjaj said that
it is to move the eyes about in
the direction of the sky. The
meanings are similar. ‘Heaven’
1s mentioned because it was the
main direction he looked
towards and is the source of
things like rain, mercy and
revelation. ‘Please you’ means
that you will love it. As-Suddi
said, ‘When he prayed towards
Jerusalem, he would raise his
head towards heaven, waiting
to see what he would be
commanded to do. He wanted

to pray towards the Ka‘bah and

Allah revealed: “We have seen

gg 3{1ad, 31Ad 2:282 ¥ Ugd
iforet gs | SHH eRiE A &gl
& o Tait 2 Ui FAeTTe e
P WP o[ A Y| 3M-
el 4 del fb S8 RWig
31l BT STEHH B R gbd
BT B 1 ST F3HF IEH B
g1 T8l emew o1 R 39 forg
fpar T & fob @@t oMU & Y
I8 1 o/ 9d ¥@ AT 3R Jg!
SRR, YgHAT 3R I St e
HIHAT g1 SN Ire UNG g Bl
Ados I8 ¢ & g7 9 We
TR R ITY Hesad @ |

Ohied Bt d¥W TS gd d ol

3TTAM B TRE W Iod 4, 39
sauR # fo w®m gaw fea
STUT 3T % HIAT Hl Wb
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you looking up into heaven.”

9T GeT digd %, di 3fclie
derar 4 gg  3d e
WRATR: BH A TR A &I

WP ToR 331 gueE g I

Turn your face, therefore,

towards the Masjid al-

Haram.

U 3UAT ¥ HARRIGH-gRH
&1 TWRE B Al

It 1s said to be towards any part
of the House as Ibn ‘Abbas
said while it is ‘Umar said
toward the Mizab of the
Ka‘bah as Ibn ‘Atiyyah related.
The Mizab is the qiblah of
Madinah and the people of
Syria and Andalusia. Ibn Juray;j
‘Ata’ that Ibn

that

related from
‘Abbas  reported
Messenger of Allah %
‘The House is the giblah for the

the

said,

people who can see it and the
mosque is the qiblah for the
people of Makkah,
Makkah 1s the qiblah for the

and

rest of the people of my
community, wherever they are
on the earth, east or west.” The
word ‘towards’ (shatr) here
means ‘in the direction of’,

although the word can mean

B8l T § [ 399 RTC, Sdeeng
& fodl o RN & B ¥@
BT 8, O b o9 TS A

HIHNT Sefh goRd SRS A

%l b B1al & HIWE B RW
¥9 fHar S, o & s§
3(6e-U-HEHI, 3EA-T-TMH 3R
3EW-U-3CqT B fopaam B
¢t fo 59 s 3 su= fpan
fb TgIe® € A BIAR:
“SqedTe I AT BT fbean ©
o 39 ¢ Thd §, ARG 318d-
U-HapT BT fpad g, 3R HaPbT
TR IWA o St THTH A D
feperett &, a8 Sfel 4t g, i &
ke o g a1 Rk )
TGl TR CRB” (RACAR) B
31T & FI H 1 Srar g
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There is no disagreement
among scholars that the Ka‘bah
itself i1s the actual qiblah of
everyone. They agree that it is
mandatory for it to be faced by
someone who can actually see
it, and if he does not do that,
then his prayer is invalid and
he must repeat it. They agree
that all of those who cannot see
it face in its direction. If it is
hidden from a person, then he
must look for evidence for it
from the stars, the direction of
the wind, location of mountains
and the like which will enable
him to deduce the direction. If
someone 1S in the
Masjid al-Haram, he should

face the Ka‘bah and look at it

sitting

with faith and in expectation of
the reward. Looking at the
Ka‘bah is an act of worship as

‘Ata’ and Mujahid said.

AT & SR 39 §1d H Big
SReqaa® el § fb | HIaT gl
S AT BT gHID! fohaet g1 9
39 W gAfhs g b S 2w
DI DI 3O G H GF Fhal
g1, 39 forg oo © fob a8 U
I Bt B 3@ DY, 3R AR
98 U1 9 & IGB! 4N
glg el gRMt R IU T
GIERT Ut 8 9 39 R+t
T 8 & S ANT HraT &t
o9 8! gobd, d ITDT R B
WP W DI 3R fHdt Ten
¥ D 3 g A I W
aiferd g for a8 Rarl, gar &
Ry, Tersl & HEd-TgE: 3R
S W B g AHE 9
foraen &t Rd A1y &Y, dife
J8 3o W@ a&d R o |
3R SR PIs ABH HRIG-T-
X § 9371 g1 al 39 T b
M & 1Y 3R JATd B IHIG
IGd gU HIET Pl W 39 P
3R I W HIET B! @ §-
WId-U-{e 3§ed g, o &

There 1s disagreement about
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whether someone not at the
Ka‘bah must face it exactly or
just face in the direction of it.
Facing in the direction of it is
sound for three reasons. We are
only responsible for doing what
i1s possible for us since Allah
says: ‘Wherever you are, turn
your faces towards it.” That is
what we are commanded to do
in the Qur’an by this ayah. The
third reason is that scholars use
the long line in the prayer as
evidence, since clearly if the
line is longer than the side of
the kabah not everyone can be

facing it directly.

ISH a1 & U HI9G A g, T
IY R UF DIe1 61 Bl RB *9
AT Ao § a1 N 39!
e &1 W | el oI Red Bt
R $@ BT 1 Iog J o
gl of@d U8 fb g9 W Rk
It g1 forert @ foraft gaR
foe gafe §), wifd sreg
ST WA &: “qH 95l Bal
di 81, 3Ue I8 I B RB
R ol | <IH g fob 34t 3imad &
WY B3 H 58 Ug! go faa
Tl QY g fs e T o
TH-U-ddid &1 golid o9 g,
i TR B o SR I el
& U ugq ¥ ff wrer awlt g
dl 99 AN U 1Y U el Dl

R W ol HR ghd|

The ayah also contains clear
evidence in support of what
Milik and those who agree
with him hold, which is the
ruling that someone praying
should look straight ahead and
not at the place where he is
going to prostrate. Ath-Thawri,
Abu Hanifah, ash-Shafi'i and
al-Hasan ibn Hayy said that it

1s recommended for him to

g 3T 39 Hifbw 3I 1ft arorg
Gl Xt & s drsd SAM
ATfaee 3R 3 Halh® A g,
gt g8 gad fob THIST Ug- aTel
T T B WP oR 39 3R
Iogl B W8 & RE 7 7|

$El & f Tl & forg geerser @
f& a8 ool &I T8 I NP
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look at the place where he is
going to prostrate. Qadi Sharik
said, 'While standing, he looks
at the place where he is going
to prostrate, in bowing he looks
at his feet, in prostration he
looks at the place of his nose,
and in sitting, he looks at his

lap.

Sg P! P o9, 3% T U4
Glal &1 @RW, Fog T U b
DI TG DI W, 3R 93 &I
BIAd | 3T TG Bl RB ToR
g |”

Those given the Book know it
is the truth from their Lord.

SRR DI R A
WHd § 5 98 S99 39 @t
RE I TP o

This means that the Jews and

Christians know that the
change of direction has come
from Allah. If 1t is asked, 'How
can they know this when it is
not part of their din or in their
Book?" there are two answers.
One is that since they know
from  their  Book  that
Muhammad is a Prophet, they
know that it follows that he
only speaks the truth and only
commands it. The second is
that they know from their din
that abrogation is permitted,
even if some deny it, and so
they know that abrogation is

permitted in respect of the

$UPI HAdd I8 & [P dgal 9k
R 9Hd § fe fesd @t
Il SEATE B RW I E3 ¢
3R gg gaTd foar 9 fo 4 I8
&Y OFd € SIafdh T8 7 dl 3%
& 1 fea € @R 7 g1 Sat
fordre & 82 dl 39F &) Sa9 g
el Ig b 9 (Ul fobarg &
WY I8 94 ¢ b ggtg =
3[TATE o a1 6, 3R 5§ I8 91
aifed g1 T8 @ oo g o
Tifad g1 I § o omg = Ryts
8% o §IF Hd g 3R 34T Bl
g 4d §1 < I8 fb 3 3
&H ¥ g8 Igd WFd § b T
@ & U@ ) IO g,
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qiblah
¢, ferers & @8 +ff Wd § fob
fpect & AW # TRE WA @I
qHal g

Allah is not unaware of what | 3[¢dlTg 3P 3THTA I d-WaR

they do. TE 2l

Ibn 'Amir, Hamzah and al-
Kisa'T recited it with ta', 'what
you do', addressed to the
community of Muhammad.
Both readings inform us that
Allah is not unaware of what
His slaves do. It contains a
threat. The other reading is

with y 'what they do'.

39 O & 9 UGI §: SN qH
B4 B, T Fadie IHd-T-
TErIE & ¥ g1 GHI fbersfd 39
dId Bt WeR ol § P sfeeis
31 S b A I TR
5l ¢ 1 39H T d-iig 3R 934
1 =iy 31 gt fprea ar &
Y g« I B 27|

If you were to bring every
Sign to those given the Book,
they still would not follow
your direction. You do not
follow their direction. They
do not follow each other's
direction. If you followed
their whims and desires, after
the knowledge that has come

to you, you would then be one

of the wrongdoers. [2:145]

3R gH 3Ed-U-fddre & Uy
& we ot fA=nfar o @
3t 99 oft 3 qrer frsa &1
At T8 B9 | SR qH S
fost @1 Wt FA ar@ =g
B, 3R 9 3 te-gW & frsa
@ WAl Fd 21 3R 3R 39
S & 3 o & d1G ol Y
U T 8, g9 Sl
AT P Wt B, <t g0
W= wIferd A | @) Smei|

[2:145]
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If you were to bring every
Sign to those given the Book,
they still would not follow

your direction.

3, a9 oft 3 ger frsa
At TE B |

This 1s because they disbelieve
even when the truth is clear to
them and signs do not help

them.

g 3g fog ¢ f 3 g avig B
S & s 1T $PR Hd @,
IR =l off 39 fom
IacHe el gid |

You do not follow their
direction. They do not follow

each other's direction.

¥ 3P fpea @1 dat 81
®d, 3R 7 4 THgAN &b
frst B WA B &

You do not incline to anything
they face. Then Allah tells us
that the Jews do not follow the
qiblah of the Christians nor the
Christians that of the Jews. As-
Suddi and Ibn Zayd said that
this tells us about their disunity
and misguidance Some people
say that it means that those of
them who have become
Muslim and follow you do not
follow the qiblah of those who
are not Muslim nor do those
who are not Muslim follow the
qiblah of those who are. The

first view i1s more likely, and

Allah knows best.

SqP] AAAS U8 ¢ [ gH 39

dIS B R% fdepa AR sl
g e RW 4 ¥ I g
fOhR 3reTTe g Saran ¢ & agdl
Ol & s @ Ral @
B SR 1 g $u1s ggledl &
foreet 1 ORAT B 8 | Faie 3R
HTTAHE gl $S ANl A Hel §
fob ST HeleTs I8 & fob ITH @
S AN GO 8 9% § SIR
IR IRdt HRd &, 9 IR-Gaai
& fovect b1 URAT 16T dhdl, 3R A
B IR-gRAA 3 foheat 1 IRl

A gl B DI TGl o]
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If you followed their whims

and desires,

This 1s the

his

addressed to
Prophet but it s

Community that is meant
because it is not permitted for
the Prophet to do anything that
would entail wrongdoing. It is
possible that it means those
who disobey the Prophet. The
Prophet is addressed to give the

command more emphasis.

Afdh ST RIS MU I |,
e T8t = & fw W B
BT DHRAT S g1 Sl e bl
39 ¥4 g8 ft gafea § &
Y TR1G 3 T §1 Sl Toit
AT B | et % B Rade
g9 forg foran man § a1 gad |
Tolle demig ok IR Tar &
S|

Those We have given the
Book recognise it as they
recognise their own sons. Yet
a group of them knowingly

conceal the truth. [2:146]

T @i 3t g9 fopara 1 €, |
4 39 T Ugad § o 3
d¢l @1 Ugad &, IR S8 9
TP JYE SH-g31 B §P Bl
QU 31 [2:146]

Those We have given the

Book recognise it

o1 @11 @Y gHA fpaTd a1 @, |
9 3 UgaTd g

The third person pronoun 'it'
referring back to the Book can
also be read as 'him' referring
to the Prophet, in which case it
his
Prophethood and affirm his

means they recognise

frde & RE ded 8, I
“IY / I (IY)” T 6 & DY
et Ugr o1 gbd1 g1 39
IRd T 9D A g 8N b
d 31T & HI Jgadd I UgaHd &
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Message, as Mujahid, Qatadah,
as others said. It is also said
that what they recognise is that
the change of the qiblah from
Jerusalem to the Ka'bah is true,
as Ibn 'Abbas, Ibn Jurayj, ar-
Rab1 and Qatadah said.

g, oi fob genfee?, wdrel’ 3R
G EORIA A Helgl T8 W Fal
a1 % for for g 9 &) 4 ugard
g, 98 9qQ9-Adied ¥ HIET B
NP bl P dedicll BT 8H
SRES, & 3R Harars A ol
gl

as they recognise their own

sons.

o § 37 9¢! B Ygard 2 |

'Sons' are mentioned after them
'their own selves' because time
may pass for someone in which
he does not recognise himself,
but he will still recognise his
son. It is related that 'Umar
asked 'Abdullah 1ibn Sallam,
'Did you recognize Muhammad
as you recognise your son?" He
answered, "Yes, and more!
Allah sent His trusted one in
His heaven to His trusted one
on earth with his description

and | recognised him. I have

doubts about my son."

“gci Bl forh “JADt IO
WP & 916 39 fo fear mar g
for Pt TOT 9 o W ® fP
UM g P @ 9 UgdH 9,
s 319+ a¢ P1 iRt uga™
A 3fegenite T TS F Y@
“F1 qH JeHg % DI I qWRe
UgIFd § o UH S ¢ B
U g7 A Saie fea:
<gf, afcp 3Tq Y W1 3rceTe
9 EE T 3ga 3 Pl
o F oA o @ W
SUD!T R & Ty T, R
T 3 UgaH foram sreter g3
304 d¢ & IR T b gl Gobvell
gl
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group

knowingly conceal the truth.

The 'truth' they conceal may be

their recognition of
Muhammad or the change of
the giblah and is the result of

their obstinacy.

98 g% Y d QU &, a1
HeWT # B! Jgead ! UgdaH §
1 frsd &1 dedicht BT 8% B,
3R T8 D! goyHl 3R g
T AT B

The truth is from your Lord,
so on no account be among

the doubters. [2:147]

P TR 39 B P 4 ¢,
forgren g0 =R 9 FA
arel § 9 9 T [2:147]

The truth is from your Lord,

TP IRR WP NP Al

This refers to the change of
qiblah not what the Jews say
about their giblah. According
to Ali, this is connected to 'they
know' in the previous dyah and
so it means, "They know the
truth from your Lord. Or it
implies: 'Hold to the truth.

Y RIS fohsdt B deciell ©, 7
f% a8 91 o ggdl 3uH fohsa
& IR T H5d o | ToRd 3’ &
qaifss g5 fUsdl omad &
DI “d WHd 87 ¥ IREd o,
3R 3T AdAE Ig ST § fob:
“qd R I B R I §F DI
S g 17 1 399 g8 AwgH
OrT STl §: “8% Pl Aoiee o
T 3Gl |~

so on no account be among

the doubters.

fergrem g0 R T FA
il § 9 9 g T

Again, although the Prophet is

addressed, it i1s his Community

gl 1t 3R fagare et 2 ¥ ¢,
dfcbd 3T RIG 3MMUD! I
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that 1s meant.
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