Ruku 19 [2 Baqgarah 148-152] Ka’ba as Qiblah
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in good deeds. Wherever you
are, Allah will bring all of you
together, Allah has power over
all things. From where ever
you come forth, turn your face
during Salah towards the Al-
Masjid-al-Haram, this is indeed
the Truth from your Rabb.
Allah is not unaware of what
you do. Again, from where
ever you come forth, turn your
face during Salah towards the
Al-Masjid-al-Haram; and
wherever you are, face towards
it, so that people will not have
any argument against you,
except those among them, who
are wrongdoers. Do not fear
them, fear Me, so that I may
perfect My favors to you and
that you may be rightly guided
just as We bestowed Our favor
upon you when We sent among
you a Rasool of your own, who
recites to you Our revelations,
sanctifies you, teaches you the
Book and wisdom, and teaches
you that which you did not
know. Therefore, remember

Me, and, I will remember you,

be grateful to Me and never
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deny Me
ag @, ¥ g aTe G, 3R
TR b 3T DRI, HHIH-Td
T |
Tafsir
Each  person faces a|g3 X%eH & fou U W Red
particular direction so race | g § o I W 98 @
each other to the good. | &yqr g Uy 9 Afedal 4 e

Wherever you are, Allah will
bring you all together. Truly
Allah has power over all

things. [2:148]
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Each  person faces a

particular direction
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‘Wijhah’ (direction), jihah, and
wajh mean the same. What is
meant is the qiblah. It means:
‘They do not face your qiblah
and you do not face theirs.’
Each has a qgiblah, either by the
truth or by his own whims and
desires. The word ‘faces’
implies that each person with a
religion has a qiblah to which
he turns. Instead of the reading
‘muwalltha’, Ibn ‘Abbas and

Ibn ‘Amir recited ‘muwallaha’
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without naming the subject,
and the pronoun in this reading
refers to one, i.e. ‘each person
has a qiblah’. Az-Zajjaj said
that. In the majority reading,
the pronoun refers to Allah

since it 1s known that Allah is

the One Who does that.
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So race each other to the

good.
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The primary meaning of the
ayah is to hasten to what Allah
has commanded regarding the
facing of the Masjid al-Haram,
although the phrase, in fact,
contains  encouragement to
hasten to all acts of obedience
in general. What is meant here
is facing the qiblah because of
the context. What is meant by
‘racing’ 1s to perform the
prayer at the beginning of its
time, and Allah knows best.

An-Nasa’1t related from Abu
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Hurayrah that the Prophet
said, ‘The metaphor of the one
who goes early to the prayer is
that of someone who sacrifices
a camel. The one after him is
like someone who sacrifices a
cow. The one after him is like
someone who sacrifices a ram.
Then the one after him is like
someone who sacrifices a
chicken and the one after him
is like someone who sacrifices
an egg.” Ad-Daraqutni reports
from Abtu Hurayrah that the
Messenger of Allah % said,
‘Each of you should pray the
prayer at its time. What is at
the beginning of the time is
better for him than his family
and wealth.” Malik transmitted
it from Yahya ibn Sa‘id. Ad-
Daraqutni also transmits from
Ibn ‘Umar that the Prophet £
said, ‘The best of actions is the
prayer at the beginning of its
time.” He also related from
Ibrahim 1ibn ‘Abd al-Malik
from Abiu Mahdhirah from his
father from his grandfather that
the Messenger of Allah £ said,

‘The beginning of the time is
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the pleasure of Allah, the

middle of the time is the mercy
of Allah, and the end of the
time is the pardon of Allah.’
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Ibn al-‘Arabi said about this,
‘Abti Bakr said, “I prefer
Allah’s pleasure to His pardon.
His pleasure is for the good-
doers and His pardon is for
those who fall short.”” That is
what ash-Shafi‘1 preferred. Abu
Hanifah said, ‘The end of the

time 1s better because it 1s the

time of the obligation.’
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Malik made a distinction,
saying that in the case of Subh
and Maghrib, the beginning of
the time is better. In respect of
this he goes by the hadith of
‘A’ishah: ‘The Messenger of
Allah # used to pray Subh
when it was dark and the
women would leave wrapped
in their mantles and could not
be the

recognised due to
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darkness.” And in the case of
Maghrib, he goes by the hadith
of Salamah ibn al-Akwa‘ that
the Messenger of Allah %
prayed Maghrib when the sun
set. In the case of ‘Isha’, it 1s
better to delay it if one is able
to do so. Ibn ‘Umar related,
‘We remained that night
waiting for the ‘Isha’ prayer
with the Messenger of Allah £,
He came out to us when a third
of the night or more had has
passed and we did not know
whether he was  doing
something with his family or
something else. When he came
out, he said, “You are waiting
for a prayer when none of the
people of the din except you
are waiting for it. If it had not
been that it would be onerous
for this Community, I would
always pray at this time with
them.”” It is related in al-
Bukhar1 that Anas said, ‘The
Prophet ¥ delayed the ‘Isha’
prayer to the middle of the
night and then prayed...” Abi

Barzah said, ‘The Prophet %
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preferred to delay it.’

T3HBER DT GG HRATd U "

As for Zuhr, it arrives at a time
when people are inattentive and
so it is recommended to delay
it a little so that people can
prepare and gather together.
Abu-l-Faraj said that Malik
said, ‘The beginning of the
time is better for every prayer
except for Zuhr when it is very
Ibn Abi Uways said,
‘Malik disliked praying Zuhr at

hot.’

midday but did it a little later.’
He said that praying exactly at
midday is the prayer of the
Kharijites. We find in Sahih
Bukhari and the Sahih of at-
Tirmidhi that Abt Dharr al-
Ghifari said, ‘We were with the
Prophet % on a journey and the
mu’adhdhin wanted to give the
Zubhr,
Prophet £ said, “Let it cool.”

adhan for and the
Then again he wanted to give
the adhan and the Prophet
said, “Let it cool.” When we

saw of

hillocks, the Prophet # said,

the shadows the

“Intense heat 1s from the

exhalation of Hell. When it is
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very hot, then pray when it is
cooler”” We find in Sahih
Muslim from Anas that the
Messenger of Allah £ used to
pray Zuhr the
declined. That on which both

when sun
hadiths from Anas agree is that
when it was hot, the prayer was
delayed until it was cooler.
When 1t was cool, it was
brought forward. Aba ‘Isa at-
Tirmidht said, ‘Some of the
people of knowledge prefer to
delay the Zuhr prayer when it
is very hot. That is the view of
Ibn al-Mubarak, Ahmad and
Ishaq.”  Ash-ShafiT  said,
‘Waiting for the Zuhr prayer
until it is cooler is when its
people come from a distance.
When someone prays alone or
prays in his local mosque, I
prefer him not to delay the
prayer in intense heat.” Abu
‘Isa said, ‘What is meant by
those who delay Zuhr when it
is very hot is that it is more
appropriate and closer to
following [what was done]. As
for those who take the position

of ash-Shafi'i, that the
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allowance is on account of
distance and hardship for
people, the hadith of Abu
Dharr counters ash-Shafi‘T’s
opinion. Abli Dharr said, “We
were with the Prophet £ on a
journey and Bilal gave the
adhan for Zuhr. The Prophet £
said, ‘Bilal, let it cool. Let it
cool.”” If the business had been
as ash-Shafi'1 believed, there
would have been no point in
waiting for it to cool down at
that time because they were
gathered together in the
journey and did not need to

come from afar.’

T SHM MBS, BT A od § B
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As for ‘Asr, it 1s better to do it
early in the time. There is no
disagreement in our School that
when one hopes for a group, it
is better to delay the prayer
than to do it early in the time.
The excellence of the group
prayer 1s known and the
excellence of the beginning of
the time is unknown. It is better
to obtain what is known. Ibn

al-‘Arabi said that.
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Wherever you are, Allah will

bring you all together.

q¥ S8l ol o g1, SeeTe
TH 99 Bl FHGI B AT

This 1s a reference to the Day
of Rising. Then Allah describes
Himself as having power over
all things since that attribute is
appropriate for what was
mentioned of being brought
back to life after death and

decay.
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Wherever you come from,
turn your face to the Masjid
al-Haram. This is certainly
the truth from your Lord.
Allah is not unaware of what

you do. [2:149]
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ATRIG-T-BH &I RP B
g P R 3 P WP
q TF gl SR Ieae I
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[2:149]

Wherever you come from,
turn your face to the Masjid
al-Haram. Wherever you are,
turn your faces towards it so
that people will have no
argument against you -
except for those among them
who do wrong and then you
should not fear them but
rather fear Me — and so that I

can complete My blessing to

aa oel & oft anan, SruAT T
ATRTG-T-3H B WP B
3R qH =gt Pal ot 7, oA
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you so that hopefully you will
be guided. [2:150]

feerad utan | [2:150]

This is stressing the command
to face the qiblah and the
importance of that, because the
change was very difficult for
them. Therefore the command
is repeated so that people will
see the importance of it and it
will be easier for them. It is
said that the first command to
turn the face is to look at the
Ka'bah when you are praying
in front of it. Then ‘wherever
you are’ is for the Muslims in
all the mosques in Madinah
and elsewhere. This is a

command to face it everywhere

and 1n all circumstances.
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This statement is better than
the first one because it gives a
benefit to each ayah. Ad-
Daraqutni related that Anas ibn
Malik said, “When the Prophet
£ was on a journey and wanted
to pray on his camel, he faced
the qiblah and said the takbir
and then prayed in whatever
Abii

direction it turned.’
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transmitted it.
Ash-Shafi‘i, Abi Thawr and
Ahmad said that. Malik
believed that you are not
obliged to face Makkah, going
by the hadith of ‘Umar in
which he said, ‘The Messenger
of Allah £ used to pray facing
from Makkah towards Madinah
on his camel.” ‘Wherever you
turn, the Face of Allah is there’

(2:115) was revealed about

MBS, 31 UR 3R FHH 367G
DI 81 THW HIfdd BT JaTd ol
& @® 7 90 9 & fom)
Hahl Bt WP T HIAT Al
Tl g1 98 39 IR T goRd I
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this.
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There is no contradiction | S a G{E'IEPTH i ﬁ_sc dvllq

between the two hadiths | 98} 8, 0ife U8 T899 & 39

because this is part of the legal

arca of texts which are
unrestricted or restricted, so the
position of ash-Shafi‘T is more
fitting and the hadith of Anas is
sound. It is related that Ja‘far
ibn Muhammad was asked
about the meaning of the
repetition of stories in the
Qur’an. He said, ‘Allah knows

that all people do not know the
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o oo T99 gaa® 3R $3
qoHEG gidl g1 SUaY 3AM
YMps HI Hib® TG GG
g 9R TR SFY @I TAN
Teie 5| Ramd 8 & e fam
Hgre ¥ pRoM o fewdl
JPRR & H3Fl & IR T g@l
AT 3814 Hel: “3Hedlg Sl

g fb qHm A PRSME Bl




Ruku 19 [2 Baqgarah 148-152] Ka’ba as Qiblah

Qur’an by heart. If there was
no story repeated, then it would
be possible that only some
people would know the story. It
is repeated so that everyone

will know it.’

foh &1 IR-R 7 SIe™T S i
qafeT o1 b Rith & &
I SMd| 3T I qIeRmEl
T dife &R [ I A
o |”

so that people will have no

argument against you —

dife @ & R Raars
D5 gl 1 35|

Mujahid said that the ‘people’
referred to here are the Arab
idolaters and their argument is
what they said about the qiblah.
It 1s said that the meaning of
this 1s: ‘So that they will not
say to you, “You are
commanded to face the Ka'bah
yet you cannot see it.”” This
was removed when He said:
‘Wherever you are, turn your
faces towards it.” Abu Ishaq az-
Z2jjaj said, ‘It means that Allah
has acquainted you with the
argument about the qiblah in
His words: “Each person faces
a particular direction.” “So that
people will have no argument
against you” except for
someone who is unjust in his

argument when the business is,
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in fact, clear to him. It is as you
say, “You have no argument
being  unjust”

except or

“merely in order to wrong me.”

“You have no definitive
argument. You are merely
wronging me.” So the

argument is called “injustice”

even though it is invalid.’
Qutrub said that it is possible
that it means: ‘So that only
those who are unjust can argue
against you.” At-Tabarl said,
‘Allah made it clear that no one
has evidence against the
Prophet # and the Companions
regarding their facing the
qiblah.” It means that they only
have a baseless argument in

their remarks about that.

R I8 81 g1 81| Jg QAT 5l o
O TF $8d g ‘TR U is
goid Tl fam g & @
el g9 JH A & fowr
I IRR UN ®is $Hds gad
I8!, 7 b 9 R I R @
Bl 39 e 39 g=id Dl "JeH"
FeT M1 § SRY T8 axsid
gifdad §1” pavd 7 gl &
Tqfpa § S9%T Aaas I8 gl
RaeTs gooid &Y ol wiferd g1
SO dekl 7 Hgl "3 A
aie R fear f 9at £ SR
IqgEl & fhadl Hf NB 9
TR D IR [Hd & U™ 3h
RaeT® ®HIs qaid Aol g1” arm
3% U 39 IR H R §-
gfare a1 SR <@ &

and then you should not fear

them but rather fear Me —

3R e qu 319 7 S afewp
g1 d S —

‘Khashyah’ (fear) derives from
the lack of tranquillity in the
heart about what to expect,
while khawf is the alarm of the
heart which makes the limbs
The calls

tremble. ayah

WRET ([@e-t-gan fad #
3 9 & IR H 9-3& A |
Oar gt § & om @ oW
3T, Safes @ fodt ot Tt
gRTeC § o o HioH
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attention to the fact that all that

is other than Allah s
insignificant. The command is
for people to cast aside their
own affairs and to obey the

command of Allah.

3l & Rydl 91! 99 $3 o-
gPhIhd 3R TR-38H Tl SIH
Al &Y g faar mar g % a8
30 It AT Dl T R
TG ¢ 3R 3fceE & g @I
SAT3{d DR

and so that I can complete

My blessing to you

3R a1fr & g0 W 3T AHa
@ H G

According to az-Zajjaj, this
refers to Allah making His
chosen qiblah known to them.
The completion of guidance is
being guided to the giblah. It is
said to be admitting them into
the Garden. Sa‘id ibn Jubayr
said, ‘Allah’s blessing to His
slave is not complete until He

admits him to the Garden.’

A-Tlel & Hdlfdd 99
R U8 § & e 3 oA
gwd by gu feaer o1 34
W doig R fedn fggra &t
dhdld &1 Adad fbaar ot
W AT g & | I8 Hf Fa
T % foh 399 WRIE 3¢ otad A

aIRad BT ¢ | Ueg fo ok A
Pl “3elle DI 49d 30U §q
R 39 dod dd Ghwd gl
gidl ofd d 98 34 odad o
GRaA A B G I”

For this We sent a Messenger
to you from among you to
recite Qur Signs to you and
purify you and teach you the
Book and Wisdom and teach
you things you did not know

before. [2:151]
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9 T8Q 81 o =d A1 [2:151]

Al-Farra’ said that it means:
‘So that I can complete My
blessing to you by completing
the like of what you have been
sent with.” Ibn ‘Atiyyah said
that this 1s the best view,

meaning: ‘So that [ can
complete My blessing to you in
clarifying that the sunnah of
Ibrahim is like what We have
sent to you.’” It is said that it
means: ‘Perhaps you will be
guided to a similar guidance as
that We sent previously.’ It can
also mean: ‘I will complete My
blessing to you in this state,’
and the blessing in respect of
the qiblah resembles the
blessing of the Message, and
the remembrance commanded
1s immense like the blessing.
There can also be a change in
the normal word order so that it
means: ‘Remember Me as We
sent you...” The view related
from °‘Ali, which is preferred
by az-Zajjaj, is that it means:
‘As We sent a Messenger from
among whom

you you

BRI 3 BeT b P! HAeld Tg
g “difes & g0 TR 3T AHd B
IHHd B, 39 ol A0d DI
WA P e I R
ST 7 1" 39 Sifqan 5 oal
f g8 Y9 Te9 S8R §, an:
dife § g WR 3O AHd &
ST He= 39 d1d DI d1olg
PP & IR DI JAd dal &
o g9 gt RWw Weft 817 U8
ft g1 T § & SUH aaas
98 T VMG gd 99 ol
feerd @ R® |Ids TIsSi
ol 899 Usd Wit &Ri” gg ot
Al & fos 39T Harll I8 B
T 9 gIad # gH W 3O AHd
A HE " 3R fpaen &
IR # S A9d § 98 Rarea 31
Hd & GRI6E &, 3R forg forsh
o1 g faar mar g 98 ot 3t
J9d B @ Sl g1 g
qafe € f& sam &t damget
Rdle H dedict gl ST
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recognise  to
remember Me with tawhid and
affirmation of him.” This is
also what at-Tirmidhi al-Hakim
preferred: ‘As I have given you
these blessings that I have
enumerated to you, remember
Me with gratitude and 1 will
remember you with an
increased reward because your
remembering that is thanking
Me and I have promised an
increased reward for
thankfulness.” He says: ‘If you
are grateful, I will certainly

give you increase.’ (14:7)

g IRE g g0 H ¥ U gd
o o @ I=a1 wiFd &),
I g3 dIele & 1Y 3R gDt
ducih & Y UG HAI" TGl
g fafifelt sra-geia = ot wvig
o1 g “forg dRe 71 T 98 AHd
3T ®1 & ForeT H R e
Rrep fpar €, & G 93 b &
Y I1g Y AR H g FMeT
Y IR UG B, Hifb
JERI U8 TG HAT R3S AR
q[h 3T HAT B, AR A YF &
gad H forredt &1 arer faar
g1 3ICEg qSMTAT RUTT &
"R qH Yp A a § TR
TER AR FGT G (14:7)

Remember Me - 1 will

remember you. Give thanks

a9 g3 91 v — | g 9Ig
HEI| SR TR Y 31T B

to Me and do not be aﬁ'qqrﬂaﬂ'qw| [2:152]
ungrateful. [2:152]
Remember Me - 1 will 'ﬂ@ LI [ R — & EF% ql¢

remember you.

HETTI

Allah’s remembering of us

signifies reward. The root
meaning of the word for
‘remembering’ (dhikr) is to be

aware with the heart of what is

TS PT BH TG BT GRS
39 &1 & T3 A g1 “Tors” &1
gt Herft a5 § T iia &
Ty el it &t a8 @ SR
S FI-W&R g1 SIdH & 1Y
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remembered and awake to it.
Dhikr with the tongue is called
dhikr because it indicates the
remembrance of the heart. It is
often wused, however, with
reference to the spoken words

and phrases employed in its

performance.

far o aran fore ot fors
Heard § e dg faad af
qG-GeM! I TRW SYRT B
g1 gdifr SRR IH TWRI &I
T 3 T AR AT
& fore off fosar oran § o foml
& TR W 37eT foru I B

The ayah means: ‘Remember
Me by obeying Me and 1 will
remember you with the reward
and forgiveness,” as Sa‘id ibn
Jubayr said. He also said,
‘Dhikr is obeying Allah.
Anyone who does not obey
Him, does not remember Him,

if he does a lot of
shahadah

even
glorification, and
recitation of the Qur’an.” It is
related that the Prophet £ said,
‘Anyone who obeys Allah has
remembered Allah, even if he
has not done much prayer,
fasting or good action. Anyone
who disobeys Allah has
forgotten Allah, even if he has
done a lot of prayer, fasting
Abi

ibn

and good action,’

‘Abdullah  Muhammad

as

Khuwayzimandad mentions in

2 3Od &1 Addd I8 & g
A g1eHd & TRY A1 B SR
T T 3 SR Whd & 1Y
gl T, of foh Tse fod
IR A FeTl I8 gg ot Far:
“TSTh TR 3{eellg Pl Jarefd
g1 S W IFHT 3areid e
Hdl 98 3fcdlg Pl TG ol
&Hdl, dlg dg fha-l &1 Jal
e, Welad SR PR3 B
feremad &t 7 e 1" Ramd § &
qdl 2 9 BIEEE Wl WeH
3ICATE P SIS Hdl ¢ a8
3G P! UG BT 5, AR
394 SIGI TG, el a1 b
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al-Qur’an.
‘Uthman an-Nahdi said, ‘I
know a moment in which Allah
remembers us.” He was asked,
‘How do you know that?’ He

answered, ‘Allah  Almighty

says: “Remember Me — I will

remember you.””  As-Suddi

said, ‘A person does not

remember Allah without Allah
remembering Him. A believer
Allah

not remember

Allah

does

without remembering

him with mercy. An unbeliever

not remember Allah

Allah

does
without remembering

him with the punishment.’

B 81 3g IWH 3-8l A
Fel: T 39 aad Pl ST § o
3CATE §H dTG HRT §1" 3T
3T 74T “qie 98 $d HIGH 82"
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FRAT § <l A8 I 3od &
1Y FTE FAT 51"

Someone said to Abt ‘Uthman
an-Nahdi, ‘We remember Allah
but we do not experience any
sweetness in our hearts.” He
said, ‘Praise Allah Almighty
for the fact that He has adorned
limbs with

one of your

obedience!” Dhu-n-Nun al-

Misrt said, ‘Anyone who really

remembers  Allah, forgets
everything except His
remembrance and Allah

preserves him from every bad

fpdt T 4 g WM 3H-
Tedl ¥ Pl “gH 3TE Pl TG
Hd § TR 4R fodl o P
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thing and is his redress for
everything.” Mu‘adh ibn Jabal
said, ‘The son of Adam does
not do any action which will be
more effective in saving him
from the punishment of Allah
than dhikr of Allah.’

AEph W@l § 3R & IHd o
39hT IERT &9 odl gl
H3foTo fo STael o gl "39-T-
3TGH Pig T A ol Bl

S I 3cE b 3 I §9H
0 3cae & N 9 el
meifaR g

There are many hadiths on the
virtue of dhikr and its reward.
Ibn  Majah
‘Abdullah

reports  from
ibn Yusuf that a
Bedouin said to the Messenger
of Allah #, ‘The laws of Islam
are a lot for me. Tell me
something on which I can
really concentrate my efforts.’
He said, ‘Let your tongue
with  the
of Allah

Almighty.’ It is transmitted that

remain moist

remembrance

Abt Hurayrah reported that the
Prophet %  said, ‘Allah
Almighty says, “I am with My
noble slave ~ when  he
remembers Me and moves his
lips with My Name.”” This
subject will be discussed in

greater depth elsewhere.
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Gives thanks to Me

Thankfulness (shukr) is to

acknowledge kindness received
to The

and speak of it.

linguistic root of shukr means
‘to display’. So Allah’s slave
his by

shows thankfulness

mentioning Allah’s goodness

H BT T I © b e
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obeying Him.
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and do not be ungrateful. 3R H‘I’%ﬁﬂ T B

Do not be ungrateful for
Allah’s blessings. The word
kufr here means to cover up the

blessing, not total disbelief.
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