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Ruku 15 [2 Baqarah 113-121] Rcllglous PI‘CJudlCC and Divine Truth
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Theme

Religious prejudice of the Jews
and the Christians. Order not to
prevent people from coming to
the Masjid. All directions
belong to Allah. The accusation
against Allah of having a son.
The Qur'an is the knowledge of
truth. Jews and Christians will

never be pleased with you.
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Tarjumani

The Jews say: "The Christians
are not on the right track," and
the Christians say: "It is the
Jews who are not on the right
track," yet, both read their Holy
Books (Torah or Gospel). And
those who have no knowledge
(the pagan Arabs) say like to
what both of them say, so Allah
will judge between them in
their dispute on the Day of
Judgment. Who is more unjust
than the one who prevents
the Masajid

people from

(mosques) of Allah, and to
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mention His name therein, and
strives to ruin them? It is not
proper for such people to enter
them except with fear. For
them there is disgrace in this
world and grievous punishment
To Allah
belong the East and the West;

in the Hereafter.

whichever direction you turn
your face, you will face Allah.
Surely, Allah is All-Embracing
and All-Knowing. They say:
"Allah has taken to Himself a
son;" Allah 1s above such
things! Rather, to Him belongs
all that 1s in the heavens and in
the earth; all are obedient to
Him. He is the Originator of
the heavens and the earth!
When He decrees a thing, He
needs only to say, "Be," and
there it becomes. Those who
have no knowledge ask: "Why
does Allah not speak to us face
to face or send us a sign?" The
same demand was made by
those before them: they all
have the same mentality. We
have already shown clear signs

to those whose faith is firm.

What clearer sign could there
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be than this Book? We have
sent you (O Muhammad) with
the Truth (Al-Islam) and made
you the bearer of good news
and warning: now, you will not
be called upon to answer about
the actions of the companions
of the blazing fire. The Jews
and the Christians will never be
pleased with you, until you
faith. O
Muhammad, tell them: "Allah's

follow their
guidance is the only guidance;"
and if after all the knowledge
you have received, you yield to
their desires, there shall be
none to protect you or help you
from the wrath of Allah. Those
to whom We have given the
book and who read it as it
ought to be read, they are the
ones who believe in it, as for
those who reject it, they are for

sure the losers.
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Tafsir

The Jews ‘The

say,
Christians have nothing to
stand on,” and the Christians

say, ‘The Jews have nothing

to stand on,” yet they both
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Ruku 15 [2 Bagarah 113-121] Religious Prejudice and Divine Truth

recite the Book. Those who
do not know say the same as
they say. Allah will judge
between them on the Day of

Rising regarding the things

about which they differ.
[2:113]
[2:113]
The Jews say, ‘The ‘Clﬁﬂ ﬁﬁ % évls‘q’r & U

Christians have nothing to
stand on,” and the Christians
say, ‘The Jews have nothing
to stand on,” yet they both

recite the Book.
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Each of them claims that the
other group have nothing and
that they are more entitled to
mercy than them. ‘The Book’
Torah and the

means the

Gospel.
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Those who do not know say

the same as they say.
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‘Those who do not know’ are
said by the majority to be the
unbelieving Arabs because they
had no Book. ‘Ata’ said that
what is meant are the nations
before the Jews and Christians.
Ar-Rabi‘ ibn Anas said that it

means: ‘That is what the Jews
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said before the Christians.’

Ibn ‘Abbas said that the reason
for the revelation of this ayah
was that some Christians of
Najran came to the Prophet &
and the Jewish rabbis also
came and they argued in the
presence of the Prophet #; each
said this about the other.

3§ 39 - 9uF fhar T 59
3TTd o ol DI Jad Ig o7 fb
T & $© 3418 d! £ & U
3T 3R Fgdl IaHm ot 3,
AR ITH A = BT Age #
3109 § 989 Bl; TR TH G &b
IR H I8! §1d &g 8T Ul

Who could do greater wrong

than someone who Dbars
access to the mosques of
Allah, preventing His name
from being remembered in
about

Such

them, and goes

destroying  them?
people will never be able to
enter them — except in fear.
They will have disgrace in
this world and in the Next
World they will have a

terrible punishment. [2:114]
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Who could do greater wrong

than someone who bars
access to the mosques of
Allah, preventing His Name

from being remembered in
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By ‘mosques’ here Allah
means either Jerusalem and the
area around it or the Ka‘bah.
The plural is used to honour the
mosque because it is the giblah
for all other mosques. It is also
said that what is meant are all

mosques.

a5l ARTEY” | SHTE Bl IRIG
@ Sga-Adied 3R IHD
S-S &1 ST § A1 FIE
o &1 RAm gafau gedard
foar 1 © f 39 e @
T ofidel & forg foree B
a5 1t 1 T § b S RIE
AW ARE §

People disagree about what is
meant by this @yah and about
whom it was revealed. Some
commentators said that it was
revealed about Nebuchadnezzar
he
Ibn

because destroyed

Jerusalem. ‘Abbas and
others say that it was revealed
about the Christians and it
means, ‘How, Christians, can
you claim to be people of the
Garden when you laid waste to
Jerusalem and prevented those
who pray from praying in it?’
In that case the sense of the
ayah would be astonishment at
what the Christians did to
Jerusalem, in spite of their
esteem for it, and that they did

what they did out of their
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animosity towards the Jews. It
is related that this devastation
remained until the time of
‘Umar. It 1s said that it was

1dolaters

the

revealed about the

when they prevented
worshippers and the Prophet &
from reaching the Sacred
Mosque in the year of al-
Hudaybiyyah. It i1s said that
what is meant is anyone who
bars access to any mosque until
the Day of Rising. That is
sound because the expression is

general, and Allah knows best.
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The destruction of mosques can
be actual, like the destruction
wrought by Nebuchadnezzar on
Jerusalem and also by the
Christians when they attacked
the tribe of Israel under one of
their ~ emperors  (possibly
Vespasian). They slaughtered
the people, looted the city,
burned the Torah, and put
excrement in the Temple and
destroyed it. But it can also

have a metaphorical meaning,
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as the idolaters prevented the
Messenger of Allah # from
reaching the Sacred House. Or
in general, it could mean letting

mosques fall into disuse.
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Our scholars said, ‘This ayah
provides the legal basis for our
ruling that it is not permitted to
forbid a woman from making
hajj if she has not performed it,
whether or not she has a
mahram, nor should she be
prevented from praying in
mosques as long as it is it is not
feared that that will be a cause
The

Prophet # said, “Do not bar the

of 1immoral behaviour.

female slaves of Allah from the

mosques of Allah.””
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The ayah is also why it is said
that it is not permitted to
demolish a mosque, sell it, or
to let it become unused, even if
the town in which it is located
falls into ruins. One should not
forbid the construction of a
mosque unless the aim of
building it is to cause
dissension, as would be the

case when people build a
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mosque beside another mosque

or close to 1it, and their

intention is to cause dissension
among the people of the first
mosque and ruin it. In such a
case, the second mosque should
be its

destroyed and

construction forbidden.
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It is also why it is not permitted
to have two Friday mosques in
the same city, or two imams in
the same mosque, or two group
prayers said in the same
mosque. This will be explained
in  Sirat at-Tawbah, Allah
willing, and elsewhere. The
ayah also indicates esteem for
the prayer and that it is the best
of actions and has the greatest
reward, and that preventing it is

the greatest of wrong actions.
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Every place in which Allah is
worshipped and prostrated to
(sajada) 1s called a mosque
(masjid). The Messenger of
Allah # said, ‘The whole earth
was made a mosque and is pure

for me (to pray in).” The

Companions agreed that when
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an area is singled out for the
prayer by a declaration, it is no
longer private property and
becomes public for all
Muslims. If a man builds a
mosque in his house and
screens it off from people and
singles it out for himself, it
remains his property and does
not become a mosque in the
true sense of the word. If he
opens it to everyone, its ruling
1s that of general mosques and

it is no longer private property.
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Such people will never be
able to enter them — except in

fear.
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When the Muslims gain control
of them and they are under
their authority, then it will not
be possible for the unbelievers
to enter them, and, if they do
enter them, it will be in fear
that the Muslims will attack
them and punish them for
them. This is

entering an

indication that unbelievers

should never be allowed to
enter mosques as will come in
Allah

Sturat at-Tawbah,
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willing. If the ayah is about the
Christians, it is related that it
points ahead to the time of
‘Umar’s  reconstruction  of
Jerusalem after its conquest by
the Muslims and his ruling that
any Christian who enters the
mosque of Jerusalem should be
beaten, even though it had
previously been their place of
worship. If it is considered to
be about Quraysh, it is said that
it refers to the announcement
made after the proclamation of
the Prophet #: ‘After this year,
no idolater should perform the
hajj nor do tawaf of the House
naked.” It is said that what is
the command to

meant 1s

struggle against them and
eradicate them so that none of
them enters Sacred Mosque
except in fear. It is, in fact, a
prohibition in the form of a

report.
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They will have disgrace in
this world and in the Next
World they will have a

terrible punishment.
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‘disgrace’ refers to killing in
the case of the harbi, and jizyah
in the case of the dhimmi. As-
Suddi said that their disgrace in
this world will be the coming
of the Mahdi, and the conquest
of  ‘Amuriyya,  Rumiyah,
Constantinople and other cities.
If it refers to Quraysh, it is said
to refer to their disgrace at the
Conquest of Makkah and the
punishment in the Next World
of those of them who died

unbelievers.
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Both East and West belong to
Allah, so wherever you turn,
the Face of Allah is there.
Allah All-Encompassing,
All-Knowing. [2:115]
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Both East and West belong to
Allah,
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East is where the sun rises and
West 1s where it sets, so the
ayah implies that all things are
subject to Allah’s sovereignty,
along with all the directions
and creatures contained within
them. He 1s the One who

originated them and brought
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them into existence. These two
directions — East and West —
are singled out for connection
to Him as a mark of honour,
like ‘the House of Allah’, and
because the reason for the
revelation of the ayah dictates

that, as will be made clear.

e foman MR golg SRR 39 @
Tl — TIR® SR wIRG —
®! W AR W 3D R A
far T § FAR-U-TRW, o
"3[TTE Pl WY, AR gy ot
foh 3MId & o[ BT Gad I
&1 dBIST BT &, oIl [ ST

CISFACRIES I
So wherever you turn, the | 9g g fo1eR ot $@ 91, 9@l
Face of Allah is there. 3[eRITe b1 oITd 2|

Scholars disagree about the
reason for the revelation of this
ayah. There are five positions.
‘Amir ibn Rabi ah says, ‘It was
revealed about some people
who prayed in a direction other
than the giblah on a dark night,
as 1s transmitted by at-
Tirmidht: “We were with the
Prophet # on a journey during
a dark night and we did not
know where the giblah was.
Each of us prayed according to
his own devices. In the
morning, we mentioned that to
the Messenger of Allah # and
this ayah was revealed.”” Abi
‘Isa said that this hadith lacks a
proper isnad and we only know

it from the hadith of Ash‘ath
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as-Samman. Abl  ar-Rabt’
Ash‘ath ibn Sa‘1d is weak. But
most of the people of
knowledge accept the implied
judgment and say that if
someone prays on a cloudy day
in a direction other than the
qiblah and then it later
becomes clear to him that he
did not pray in the right
direction, his prayer is allowed.
That was stated by Sufyan, Ibn
al-Mubarak, Ahmad and Ishaq.
It is also the position of Abi
Hanifah and Malik, although
Malik says: ‘It is preferred for
him to repeat (the prayer)
within the time but that is not
an obligation on him because
he has performed his obligation
as he was commanded to do.
Perfection is to seek to correct
it within the time and there is
evidence in the sunnah in the
case of someone who prayed
alone and then caught that
prayer in its time in the group.
He repeated it with them. It is
only recommended for
someone to repeat it if he had

his back to the giblah or faced
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a direction very much away
from the giblah. If, by his
ijtihad, he was only a little to
the right or left, he does not
need to repeat it either in the

time or after the time.’
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Al-Mughirah and ash-Shafi‘1

said that such a prayer is
invalid because facing the
qiblah i1s one of the

preconditions of the prayer.
What Malik said is sounder
because the direction of giblah
can be abandoned out of
necessity in  hand-to-hand
combat and is also permitted as
a dispensation while travelling.
Ibn ‘“Umar said, ‘It was
revealed about travellers who
turn wherever their mounts
turn.” Muslim transmitted it.
He said, ‘The Messenger of
Allah # used to pray on his
camel going from Makkah to
Madinah whatever the direction
the camel was facing. About

(13

that was revealed: ...S0
wherever you turn, the Face of
Allah 1s there.”” There is no

disagreement between scholars

that it is permitted to pray
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ndfilah prayers while mounted,
going by this hadith. No one,
however, is permitted to
deliberately abandon giblah in
a fard prayer for any other
direction, unless that is due to

intense fear.
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Malik has differing opinions
about someone who is ill and
prays on his litter. In one
opinion he says that he may not
pray a fard prayer on the back
of a camel, even if he is very
ill. Sahnin said, ‘If he does
that, he should repeat the
prayer.” He said on another
occasion, ‘If he is one of those
who can only pray on the
ground using gestures, then he
can pray on the camel after it
has been halted and made to
face giblah.” They agree that it
is not valid for anyone who is
healthy to pray a fard prayer

except on the ground, unless he

is in a state of fear.
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traveller on a journey in which
the prayer cannot be shortened.
Malik and his people and ath-
Thawr said, ‘There can be no
voluntary prayers on a camel
except during a journey on
which

the prayer may be

shortened, because all the
journeys which are reported
from the Messenger of Allah %
in which he performed ndfilah
prayers were those during
which the prayer

shortened.” Ash-Shafi‘1,

may be
Abii
Hanifah, al-Hasan ibn Hayy, al-
Layth ibn Sa‘d and Dawiid ibn
“Alf said that it is permitted to
perform nafilah prayers while
mounted outside a city on a
journey of any length, whether
or not the prayer may be
shortened, because the reports
do not specify one journey
rather than another, so it is

permitted in every journey.
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Abu Yiusuf said that it is even
permitted to pray mounted in a
city using gestures going by a
report in which Anas ibn Malik

prayed on a donkey in an alley

in Madinah using gestures. At-
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TabarT said, ‘It is permitted for
every rider or walker, resident
or travelling, to perform ndfilah

prayers while mounted or on

his feet using gestures.” Al-
Athram said, ‘Ahmad 1bn
Hanbal was asked about

praying on a mount while
resident. He answered, “I have
heard about doing that while on
a journey. I have not heard
about it while resident.”” Ibn
al-Qasim said, ‘Someone who
performs ndfilah on a camel-
litter performs them while
seated. His standing is cross-
legged. He bows, placing his
hands on his knees and then

lifts his head.’

T W IR & 1Y TH Tgl|
gAY dERI% o el “8Y AR a1
Ucd IH & foY, ¥ o
g a1 gy, O R a1 WS
SR SRR & 1Y AU TH
Tel SIS 21" 3d-3HWRHS A
Hgl: "SHH 3gHG fod gaa” I
o9 glad # Ikl W THW
Ugd & SR T T 71 o 35
SfaTe faar: HA TR &1 grerd §
T H & IR H A1 7, Afp
gHHd ! glad T 39 aR 4
HET: S T $He & TFd R
0T TS UGdl §, 98 Sdd
T GT IRAT gl SHd
fam™ TR T 931 81 81 98
¥H3 HAT §, U BIY el
W @dl g, R RR Ia1 aa
gl

Qatadah said, ‘It was revealed
about the Negus. When he
died, the Prophet # called the
Muslims to pray over him
outside Madinah. They said,
“How can we pray over a man
who has died? He prayed to
other than our giblah.” The
was the of

Negus King
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Abyssinia. His name was

Ashamah which means “gift”.

He towards

praying

Jerusalem when he died after

was

the giblah has been changed to
the Ka‘'bah. So the ayah was
revealed. Also revealed about
him was: “Among the People
of the Book there are some who
believe in Allah.” (3:199) So
this was an excuse for the

Negus.’
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The prayer that the Prophet #
prayed with his Companions
was in 9 AH. This is used as
evidence by those who permit
praying over someone who is
absent. That was the position of
ash-Shafi‘1. One of the stranger
points about the prayer over the
dead person is what ash-Shafi‘1
said: ‘One prays over someone
who 1is absent. I was in
Baghdad in the gathering of
Fakhr ’d-din [ar-Razi]. A man
from Khorasan entered and he
asked, “How 1is so-and-so?”” He

told him, “He has died.” He
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exclaimed, “We belong to Him
and to Him we return!” Then
he told us, “Get up and pray for
him.” He got up and led us in
the prayer for him. That was
six months after his death, the
it took travel

distance to

between the two lands.’
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We believe that the basis for
that is the prayer of the Prophet
£ over the Negus. Our scholars,
however, say that that was
especially for the Prophet £ for
three reasons. The first is that
the earth was flattened for him,
north and south, so that he
could see the bier of the Negus
as he was able to see the al-
Agsa Mosque. Those who
disagree say that there was no
point in seeing him; the benefit
1s in conveying his blessing.
The second is that the Negus
had no relative among the
Muslims to perform the prayer
for him. Those who disagree
about this say that it is
impossible for a king following

a religion not to have followers.
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The third reason is that the
Prophet # wanted to pray over
the Negus to bring him mercy
and seek the friendship of the
kings after him since they saw
his concern for him when he
was alive and after his death.
Those who disagree say that
the blessing of the supplication
of the Prophet £ and others is
agreed to reach the deceased.
Ibn al-‘Arabi said, ‘What I
think the

about Prophet’s

prayer over the Negus is

because he knew that the
Negus and those who believed
along with him did not have
any report about how the
funeral prayer was performed
and knew that they would bury
him without it. That is why he
hastened to perform the prayer

for him.’
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The first interpretation is better
because if he actually could see
him, then he was not praying
over someone absent. He was

praying over someone present
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that he could see. Someone

absent is not seen. Allah knows
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Ibn Zayd said, ‘The Jews |Sd Wes ° &l Hﬁﬁ'ﬁﬁ T et

recommended to the Prophet &
that he should pray facing
Jerusalem. When he did, they
said, “He was only guided by
us.” Then, when the giblah was
changed to the Ka'bah, the
Jews said, “What has turned
them from their qiblah they
used to face?”, and this ayah
was revealed.” According to
this there 1s

position, a

sequence in the events leading

up to it. When the Jews
objected to the giblah
changing, Allah  Almighty

made it clear that He makes His
slaves worship however He
wishes. If He wishes, He

commands them to face
Jerusalem, and if He wishes,
He commands them to face the
Ka‘bah. He is not questioned
about what He does, but they

will be questioned.
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Another view is that this ayah
is abrogated by Allah’s words:
‘Wherever you come from, turn
your face to the Masjid al-
Haram.” (2:149) Ibn ‘Abbas
said that it seems that in the
beginning a man prayed in
whatever direction he wished to
and then that was abrogated.
Qatadah says that the ayah
which abrogated it was: ‘Turn
your face, therefore, towards
the Masjid al-Haram.” (2:144)
Abi ‘Tsa at-Tirmidhi related it.
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Yet another view related from
Mujahid and ad-Dahhak is that
it remains a firm ruling. It
means: wherever you are in the
cast or the west, there is the
face of Allah which you are
commanded to face and that is
the direction of the Ka'bah.
Mujahid and Ibn Jubayr said
that when ‘Call on Me and I
will answer you’ (40:60) was
revealed, people asked,
‘Where?’ and ‘so wherever you
turn, the Face of Allah is there’
was revealed. Ibn ‘Umar and
an-Nakha 1

said, ‘Wherever
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you turn on your journeys and
when moving about, the face of
Allah is there.” It is further said
that it is connected to Allah’s
words in the previous ayah
(2:114) “Who could do greater
‘O
believers, the lands of Allah are

wrong?’ and means:
vast enough for you, so those
who ruin the mosques of Allah
cannot from

prevent you

turning your faces towards
Allah’s giblah no matter where
you are on the earth.” It is said
that when the Prophet # was
barred from the House in the
Year of al-Hudaybiyah, the
Muslims were saddened by

that.
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Those who say that it is
abrogated say that there is no
objection to that inasmuch as it
is a report because it can
convey the meaning of a
command. It is possible that
‘wherever you turn, the Face of
Allah

‘towards the Face of Allah’.

is there’ can mean
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interpretation of the
‘wajh’ (Face) as ascribed to
Allah Almighty in the Qur’an
and the Sumnnah. Astute
scholars say that it refers to
created existence and is used
for it as a metaphor, since the
face is the most apparent part
of the body and the most
sublime. Ibn Firak said, ‘The
attribute  of the thing s
mentioned and it is meant to
designate the One described by
it. The expression “having a
face” means that something has
existence.” Ibn °‘Abbas said,
‘The Face designates Allah
Himself as He says: “but the
Face of your Lord will remain,
and

Master  of  Majesty

Generosity” (55:27).” Some
imams say that this designation
should be affirmed when it is
heard, even if it contradicts
what intellects demand of
attributes that are appropriate
for the Eternal. Ibn ‘Atiyyah
says that this is weak and what
is actually meant is Allah’s
existence. It is also said that it

means the direction which one
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faces, in other words, the

qiblah, and it 1s also said that it

means what you aim at.

Another opinion is that the
word ‘wajh’ (Face), as ascribed
to Allah, means: ‘Wherever the
pleasure of Allah lies and His
reward,” going by Allah’s
words: ‘We feed you only out of
desire for the Face of Allah.’
(76:9), meaning in order to
please Him and seek His
reward, and by the words of the
Prophet #: ‘If anyone builds a
mosque by which he desires the
Face of Allah, Allah will build
for him its like in the Garden.’
He said, ‘On the Day of Rising
a sealed page will be brought
and set before Allah Almighty.
The Almighty will say to the
angels, “Take this away and
bring that one.” The angels will
say, “By Your might, we only
saw good!” He Who knows

best will say, “This was for

other than My Face. 1 only
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accept actions that were done

b

for My Face,” 1.e. by those

that  were sincere. Ad-

Daraqutni transmitted it. It is
said that it means: ‘Allah is
there’ and ‘wajh’ is connective.
Al-Kalbi and al-Qutabi said
like the

that it s what

Mu ‘tazilites say.
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Allah is All-Encompassing,

All-Knowing.

3T SS9t gHSd drel, q9
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He gives His slaves latitude in
their din and does not oblige
them to do anything which is
beyond their capacity. It is said
that ‘All-Encompassing’ means
that His knowledge
encompasses everything, as in
Allah’s words: ‘He
encompasses  everything in
knowledge.’ (20:98) Al-Farra’
All-

the

said that the name

Encompassing indicates

Generous whose giving

encompasses everything as in

Allah’s  words: ‘My mercy

encompasses everything.’
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(7:156) It 1s said that His
forgiveness is all-
encompassing. It is said that He
is gracious to His slaves and

has no need of their actions.

qerd gl” (7:156) Tg WY el T
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They say, ‘Allah has a son.’

Glory be to Him! No,

everything in the heavens and

earth belongs to Him.

Everything is obedient to

Him. [2:116]
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They say, ‘Allah has a son.’
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Glory be to Him! 3ere 217 98 UTP ¢!
This refers to what the Sﬂ@ HRIq dg did % N @Ts:
Christians say about the Iﬁﬂ‘s’ Gal 3l Pl a¢T PRR

Messiah being the son of God.
It is also said that it refers to
the Jews’ statement about
‘Uzayr being the son of God. It
1s said that it is about the
unbelieving Arabs who say that
the angels are the daughters of
Allah. These points will be
discussed in Strat Maryam and

Surat al-Anbiya’.
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Al-Bukhart
Ibn ‘Abbas that the Prophet %

transmitted from

said,

“The son of Adam has denied

‘Allah  Almighty says,
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Me and he has no right to do
that. He has abused Me and he
has no right to do that. He
denies Me by claiming that I
cannot bring him back as he
was. He abuses Me by saying
that I have a child. I am too
glorious to take a consort or

child.”

@1, BTAlD 39 SUD] BIg 8P
yT, R I W A B,
gTait 39 UPT Ht BIs 8% A
T G B dhoile 39 dRg Pl
fob g arar foasan i o 38 QR
Sl R A" g A Fhdl
ST 98 T, 3R I8 A A
9 e $i fb g Pel i 78
H1E 3Nde 1 § 399 9gd gaa
R oA § f W o &1
YR -T-5aTd 1 I §1l”

The word subhana (Glory be)
mean ‘to declare free of’ and
‘to disconnect’. It declares the
impossibility of their statement
that Allah has a son. Allah is
unique in His Essence, One in
His attributes. He has not had a
child, obviating the need for
him to have a consort: ‘How
could He have a son when He
has no wife?’ (6:101) He was
not born, obviating the need for
existed

something to have

before Him. He 1is greatly

exalted above what the
wrongdoers and deniers say. A
child is always of the same
genus as his parent and so how

could Allah — glory be to Him!

U g™ (UTh §) BT HAAd §
&R TF ¥ UH PR 1" 3R
TAdhd DA I8 39 d1d &
AP 89 & VaH § %
3TE Bl Plg Mele B
3ITETE SO SITd & Fabodll § 3R
3T Rwera & arfeg g1 ST
PIg 3fene g, TEf 39
Pt i ot goid H T8
3GHT §CT Y gl Ghdl § o d
D! By sidl ol Ao12” (6:101)
a8 UqT gl gefl, sufaY 399
Ugd fadl & qojg &1 agegR Ui
Tell dg 39 q9™ d1dl 9 9gd
gag § o W o FARR
AT wed 81 ofiarg gamm auA
qIfere 8 ®t S Y gt g, af
3G — a8 U gl — AT




— have a son among His
creatures when nothing is like
Him? The nature of a child is to
be of the same species and in-
timelessness

time while

necessitates oneness and
permanence. He is Timeless,
One,

the

Pre-eternal,

Alone,

Unique.
Everlasting
Sustainer of all. No one 1s

comparable to Him.

ST GHhdl § S 9P ol
CAESICI S B MG [ IS | Gl
fibeRd ug ¢ fb a8 &w-for
JR wEF B 8, Sefd
siferad @ l-genferd
dgaIad 3R ga| &1 aned
S gl 98 Sl 8, HAH ¢,
U g, TPl g1 TET gl §H
q1p1 Tg- a1, Td BT JERT o

dicl %l OI’J\ICE W 3BT TAW

el

Everything in the heavens

and earth belongs to Him

AT R THH | o 9
gag sHt P gl

There is nothing which He did

not originate and bring into

Bis Hi I T TET o e
Uar 9 a1 8 3R qug | A

existence. AT 8

Everything is obedient to T A I B BRUTRER 21 |
Him.

QOanit  (obedient)  means | BIAd  (BIEERER) &  HM

submissive and compliant. All

creatures are subjected to
Allah. The obedience of
inanimate things is in the

manifestation of the work done
on them and by them. Quniit

means obedience as well as

meaning silence. Zayd ibn

Argam said, ‘We used to speak

&, gt 3R g a1 & B
qHH @bl Seelle & ald’
gl 9-9F Sl Bt gared 39
®HH & J& | Bl & off 39 W
3R % WRT Sfemd UraT g
I b HHI 33 & HI § 3R
wERt & | oig fom edhas A
el "gH TATS § a1 fobdr rd
Y, Th 3MGH! (U4 UM aTd §




in the prayer, a man speaking
to the man at his side, until it
reached: “Stand in obedience to
Allah.” (2:238) We were
commanded to be silent and
forbidden to talk.” Quniit 1s the
prayer. As-Suddi and others
said that it means that everyone
will stand in obedience to Him
on the Day of Rising. Al-Hasan
said that it means that everyone
undertakes to testify that they
are His slave. Quniit
linguistically means standing,
as az-Zajjaj said. The ayah
means: creatures are obedient,
undertake slavehood, either by
conscious admission or, if they
do not consciously obey, the
effect of Allah’s action
becomes clear on them. It is
also said that the root meaning

1s ‘obedience’.

qEA 3aed b WY TS |
T3 (2:238), < BH WHIN X
&1 g faar T SR 91 B
71 R e m pd 9
@Rl 4 ol fob TPT Tdad Tg
g & froma & &7 99 am
3P IMHA IA1ed & Y T
g 8994 A dal b DI
HeeTs U & fob B e 39 9Id
D1 THIR DA fb a8 IGbI
Sl g1 SISl & YoTfae qrat
TfAeR ¥ $d & T @S g9
& B 3 & HHgH U8 § &
A TEH PRATERGR §
3R Tl IR HRT g—aA
@ TS AR WR TPRR & 1Y,
3R SR RS gare@ =t 71
ol 3lE & B'd b R I
IR IR 8 od g1 g8 ot Far
T g {5 39 A &1 39 Al
A" B

The Originator of the
heavens and earth. When He
decides on something, He just
says to it, ‘Be!’ and it is.

[2:117]

98 ANHM! SR wHIE @l
Hiforg 81 w19 g fadt die &1
HOar dar g df 99 S
Hgdl 8: gl &” 3R 9% B
ST 81 [2:117]




heavens and earth.

The form used for the name
‘the Originator’ 1s one that
gives extra emphasis to the
meaning. To originate
something is to bring it into
existence without any prior
model. This means that Allah
brought the heavens and the
earth into existence and
fashioned them without any
previous model. Anyone who
makes something not
previously thought of is called
an originator. The verb is the
source of the term bid‘ah
which means innovation. It is
called that because the one who
does it innovates something
which was not previously done
or enunciated by any qualified

1mam.

g, 98 A ¥ Aolie WR SR
dspic UaT Har 31 frddt
@ AifSe s I8 § &5 39
forelt et 99 & §IR qe[g
o @R OU | ST Aadd I8 ©
fb Sicciie dSMel = S EHHI
3R TiH & ¥R fod ugd
T & ol fear ok 3@
PA-TH B o TH BIg T
49 qolg U @ ST ugd
YR T T, 9% HIfSIG Hgard
g AR ¥ T fagsE
e 5, ford Art =8 i
golE @R & gl 39 fuged
ZfIY HaT ol g foh B aren
T 9 3T &l § Sl ST
Ugdl fodll Al dar SHH & W
T 9 PR Bl SR A IH DI
Gl

No innovation issuing from a
creature can have a basis in the
Shari‘ah. If it has any basis at
all

it may fall under the

category of recommended
actions. If it is praiseworthy,

even if it has no precedent, like

I B R J IR 8
areht B8 fagerd e & o
TI TW | 3R IUD! Py 3R
gl Wt O 98 gied oM &
SRR ¥ 31 et g1 SR HIg
FM FHIOA-T-dRNE gl, T8

IqP! P ifed et 7 gl—




some type of generosity or
other good deed, it may well be
a praiseworthy action, even if
no one has done it before. This
is supported by the words of
‘Umar regarding the tarawih
prayer, ‘This is an excellent
innovation’, since it was a good
and praiseworthy action. The
Prophet # prayed it, and then
left it and did not continue
doing it and people did not
gather for it. ‘Umar reinstated it
and people gathered for it and
he recommended it to them as
Innovation, but

an a

praiseworthy one.

® R A% HA—I T@
PINA-U-dRI% & Todl g,
TR Y Ugd foeddt 4 39
i A e gl sl dia
g S 3% TAN-U-REE &
SR § RAR: “I8 Tdh 3wt
HIIA-T-IRIT A ATl el &
9 30 Uel, R IW Bie feu
3R 39 W gaM F fHar, ok
AT ot 39 IR o T8 gld Al
gORd WG 7 I TERT HIIH
forar, T I WR 9| g, 3R
3 SY fygsm & IR W
qAMRE  HRRT—dfbT  Th
FIIA-T-dR® faged & dR
R

Anything which is contrary to
what Allah and His Messenger
commanded is categorically
repudiated and blameworthy
and this is what is being
referred to by the Messenger of
Allah # when he said in his
khutbah, ‘The worst of matters
are the new ones, and every
(bid‘ah)

innovation is

T I8 T ol 3{cdls 3R 3P
A & & g & Raams al,
Has dR W Agg 3R HIiad-U-
T Bl U8l 98 fdgerd B
ST TR IYATE £ A 30
gd T IURT BRAMT: “FGdiH
IR S 39IIC B g8 914 §, 3R
& f9gsm TRE 8'—ar 98
IS S foare, gad a1 ggrens

& R & Hdlfdd 7 g1 39




misguidance,’ meaning

anything which is not in
keeping with the Book or the
Sunnah or the practice of the
Companions. The matter is
made even clearer by the words
of the Prophet #: ‘Anyone who
innovates a good sumnnah in
Islam has its reward and the
reward of whoever does it after
him without that decreasing his
reward in any way. Anyone
who innovates a bad sunnah in
Islam bears its burden and the
burden of whoever acts by it
after him  without that
decreasing his burden in any
way.” So innovations can be
good or bad, and this is the
basic principle regarding this
matter. Protection and success
are by Allah. There is no Lord

but Him.

3 BT e £ b 39 HAE 9
SH T s 3D Jad ORI
I, ITP oY ITHT 349 § 3R
31 99 &1 3% i o 3P S
3T R 3 BN, TR 39D (b
ITb 3191 H Bis BHI B11 AR S
TR SWH H Pis g gAd
ORI ®, I W IIPBT O §
3R 3 99 F1 &g off 5 ITh
§Ie 39 W 3 B, TR TP
fh 376 9 § dIx BT |II"
U9 fager ot ot §) el @
3R X R—siR T8 9 T
& g Sga g1 fRwed
3R PHTHATS! TS B DY TR
g1 39 a1 SIS AGE g |

When He decides on

something, He just says to it,

‘Be!” and it is.

ST g8 el I &1 Baa
HdT ¢ dl 99 I Pedl 8: "8l
ST 3R 98 8 Sl 2

This means that, when He
desires to complete something
and make it perfect in
accordance with His perfect

knowledge of it, He says to it,

gqh] Adds I § b ol dg
) S B U HIHA g
& Hafed R HAT R I

Goll-U-HHTE d% Ugar aredl




‘Be!” Ibn “Arafah said, ‘Allah’s
decision on a thing entails
perfecting it, carrying it out and
finishing it. That is why a judge
is called a gadr, because, when
he decides on a judgment, the
quarrel 1s ended.” Al-Azhari
said that the verb gada (decide)
has various meanings. Its root
finish

meaning means to

something and complete it.

g a1 3 Pedr §: “Bl o' | 39-U-
3RWIS A gl ol Al & dR
¥ e BT Al Igd

dpHid, ITb AW AR ITP

SR&TaT &1 Ao & <l g
<4t T BTt 1 el BT Sl
g, i oid ag T ATHQ I
thgdl Hdl § ol SHTST WH B
ST ®1" 3NTES q @el &
el il (el B & by
Tt €, o IUSBT Sreh
Aade fedl <fiel &I QR BT
3R g d AT B |

Our scholars say that gada is a
word with various meanings. It
as in

‘...He

can mean ‘to create’

Allah’s words:
determined (qadahunna) them
as seven heavens’ (41:12),
meaning ‘created them’. It can
mean ‘to inform’ as in: ‘We
decreed (gadayna) for the tribe
of Israel in the Book’ (17:4),
and it can mean to command as
in: ‘Your Lord has decreed
(gada) that you should worship
none but Him.” (17:23) It can
mean to force a judgment to be
carried out which is why a

judge is called a gadi. It can

AR 3T Hed © b Bl
(=) T A0 § o B3
"t §1 U8 Ual BT B
e § oft ofar B, SN
3CATE M &P WRHAM o

“R I I8 IId I
IHR R fear 41:12), g
3 UaT foban| 98 "WeR &I’ b
T3 H off 3 B, SR “8iR
g0 St SR o ford fabda o
e fora fear (17:4); Gﬁ?tl_s'
"B <A & AT H ot e
g, o “3iR F\P%ﬁ 3§ F Taar
R fear & fb gr Iub Ry
ot @t gaTed 9 BRI (17:23)1
g fodl Bad & FeRawd




mean to settle a right in full as

in: ‘When Musa had fulfilled
(qada)

(28:29), and it can also mean

the appointed term’

‘to will’, meaning ‘to decide or
want’ as in: ‘When He decides
on (qada) something, He just
says to it, “Be!” and it is.
(40:67) Ibn ‘Atiyyah says it
means ‘determine’. According
to the people of the Sunnis, the
ayah has both meanings: He
determined it before time and
then carried it out. According
to the Mu'tazilites: He
determined when He -created

and brought into existence.

IS &2 o & " o ot
31T 8, 341 aoig ¥ gl B

arel ® HIell Hel ol gl T8
fhdfl 8 B W IR ¢4 &
3 T ot 3T B, SN o
e 4 ge e gl R
@ (28:29); SR T W@l
AT D TATT T off o1l |,
gt e ST AT AT,
el HRdl § df 99 I Heal
g B o, R a8 @ 9 g
(40:67)| 3§-T-ffa@’ Pgd §
b BT AT a3 HRAT
g1 3EF-U-FAd & Aelaldp 39
s ® gFl " S §:
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ASTaieh: 394 I4! add Gasra
fora o9 I Ul foham iR g
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The word translated here as

‘something”  (amr), which
generally means a command or
a matter, is used in the Qur’an
in different ways to mean
various things: Islam: ‘Until

the truth came and Allah’s

Jgl oI Xeg P 3IdIG "Il
fbar mr g (3R), o
g 3 g9 1 AT & g,
a8 PRIAM-U-ASlG H 3fa-
ST HIh! TR STET- ST H3M
& form A genm B o
T X1 4H-U-3XIH BIdT B,




command prevailed’ (9:48),
meaning here the din of Islam;
word: ‘When Our command
comes’ and ‘they argued
among themselves about the
matter.” (20:62); punishment:
‘When the affair is decided’
(14:22)

meaning the

punishment becomes
mandatory; the Prophet ‘Isa:
Allah says: “When He decides
on something’ (3:47) meaning,
in this instance, ‘Isa, whom He
knew would be born without
having had a father; the killing
of the unbelievers at Badr:
Allah ‘When Allah’s
(40:78),
the killing which

says:
command comes’
meaning
would take place at Badr. And
again: ‘So that Allah could
settle a matter whose result was
preordained’ (8:42) referring to
the killing of the unbelievers of
Makkah; the conquest of
Makkah: Allah says: ‘Wait
until Allah brings about His
command’ (9:24), meaning the
of Makkah; the

killing of the Jewish tribe of

Conquest

Qurayzah and the nobles of the

oI T o wREm T “g8l d
fh §F o T 3R 3fcE Bl
g TTfeTd g1 T (9:48); Bl
SO PId a1 919 RIS BT B,
O “S§ §HRT g9 3T e
3R “d AU H IT AHA W
IS TS (20:62); HHl A
3T TRIG ferdm Wi 8, o
“J§ A &1 haar gl S
(14:22); FW T8 WH dR W
“J 98 fedl A 1 Bl
BT §" (3:47), AT 915 B
UaTsY; Bl Y 9% H PWBR
&I Bed HRIS BT B, 98 “Sd
3{CTATE P G 3T S (40:78)
3R “qifs e I HHA Bl
R P DT ST ugd I
ThR U (8:42); B U8 Be-
T-Haeh] &b H3 H 3111 8, S
"ZAVR B Tgl a & 3eTe
3[UAT G o 3T (9:24); Bl
g8 Igdl daRd el R
ToR & IR ¥ SWAE 8T 6,
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T8l d % e 30T g ¢

(2:109); B TN famd TRIg
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tribe of an-Nadir: Allah says:
‘Pardon and overlook until
His
(2:109), referring to the Jewish

Allah gives command’
enemies of the Muslims in
Madinah; the Day of Rising:
Allah says: ‘Allah’s command
is coming.” (16:1); the Decree:
Allah says: ‘He directs the
whole affair’ (10:3), meaning
what  He

Revelation: Allah

decreed;

‘He

has
says:
directs the whole affair from
earth.” (32:5)

heaven to

Revelation descends  from

heaven to earth. And He says:
‘The Command descending
down through all of them’
(65:12),

meaning  Divine

Revelation; command over
creation: Allah says: ‘Indeed all
matters return eventually to
Him> (42:53), meaning the

affairs of every creature;
victory: Allah says: ‘They say,
“Do we have any say in the
affair at all?””’ (3:154), meaning
‘The affair belongs

to Allah’ (3:154),

victory.
entirely

meaning victory; wrong action:

Allah says: ‘They tasted the

& T H 31T &, Oi¥: “dg IR
Ad S dGER BT 8" (10:3);
H 3T I8 R Bl ], S
“qg SMAM ¥ FHIH db g
I &Rl §” (32:5) 3R “dq8
g Wl 39 94 & XM
Sret B & (65:12); ¥ Tg
| OEdhld & I W
3{cclle & BAIR & o 37l

g, O “gHIT UM HEQ
3MRRBR I B R dAed 3"
(42:53); DU TIH B 9 TR
RIS Bt ], S “3T 39 A
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g Al WRR 38 8l &
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evil consequences of what they
did (amrihim)’ (65:9), meaning
the repayment for their wrong
actions; action: Allah says:
‘Pharaoh’s command was not
rightly guided’ (11:97); and He
says: ‘Those who oppose His
command should beware’
(24:63), meaning the action of

the Prophet %.

The Divine command ‘kun’
(Be!) is what is meant by the
words of the Prophet £, ‘I seek
refuge in the complete Word
(or Words) of Allah from the
evil of what He created.” This
i1s also indicated in what is
related by Abii Dharr from the
Prophet # that Allah said in a
hadith qudst: ‘My gift is words
and My punishment is words.’
At-Tirmidhi transmitted it in a
long hadith. So ‘word’ can
mean ‘words’, but when one
word 1s used for different
matters at different times, it
becomes words, even if it goes

back to one word.

3IATE Pl 3Tl g “H" &l
o) 8 98 " g e R
T & & Y BEHE H R &
“T 3ATE P HIHA DICTHT (T

HICHI) B! U8 Idl § SUd]
AEd® & IR I'| S DI deg
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B o9 SITdT ©, 3R 3R
H 98 Ud Bl DHIeHl Dl RNb
dAlcdr gl

Depending on  how  the
grammar is taken, there are two
possible ways of looking at the
phrase fa-yakinu (‘and it is’).
The first is that the thing comes
into being after the command.
Even if it was non-existent, it
has the status

Same as

something existent, because
Allah already ‘knew’ it as will
be explained. According to the
second view, the thing comes
into being simultaneously with
the command, and at-Tabari
preferred that. He said, ‘His
command to the thing does not
have prior or later existence.’
The thing commanded to exist
only exists by the command,
and there is nothing which
exists except that it has been
commanded to exist, as will be
explained. He said, ‘It is like
when people rise from their
graves.  Allah’s  summons
(30:25) is neither earlier nor
later, it is at the moment when

He calls them.” Ibn ‘"Atiyyah

Tedl TR ¥ SHel B-T%H]
(“3IR 95 B St §) BT IHEe
& & gAfd Wid ¢ | U8l T8
fob 11 g o &1¢ qog I el
¢l RY 9% Ugd HagH o,
dfe i 3fce & IeH |
Ugd 9§ Ay df, g9fow a8
ANe & g0 § YUR Bl g,
SR foF 31T aoTTed STt | GeR
P & Gallad oI g & A1y
& 9-9%-95d qog H oM ©,
Reig &l g1 Soid Pel: T
el & T Sfclig &1 gad |
Ugd g1 § A 918 #1” 9 i
D gug # S &1 god fed
orar € 98 R It g &
Wi HiSE it 8, SR IS of
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says this is weak and incorrect
in respect of the meaning
because it would necessitate the
word to be accompanied by
into and

bringing being

existence.

u-3ffqan’ ed & fb 73 &
IR ¥ I8 dId HHAR 3R
31T 8 5 9 g golg # an
3R a1 A F T GHIRA &
i

To summarise what is deduced
from this ayah: Allah Almighty
continues to command non-
existent things to come into

existence.

39 3MOd ¥ ga g ard
A & R R g a1 aA
3Tl B o Sieaig Jeial aTaR
H3{GH el DI gojg T 3 &1
g a1 |1 3|

He decrees and can delay
decreed things and He is All-
Knowing and can delay known
things. The entire ayah
demands futurity, required by
the things commanded, since
temporal things come into
being after they were not. All
depends on Allah’s Power and
Knowledge. He is timeless and
continues forever. The meaning
of the Divine command ‘Be!’,
timeless and

however, 1is

connected to the Essence.

98 dHeR HRUT ¢ iR THR
fohT 7Y IR # =18 ot IR i
X <A1 g, 3R I8 96 $S A
are & SR WigH SR A ot
TR PR Fhdl 81 T 31ad
H¥Ihiad &l dRW aalad bl
STl 8 d S Bl § 3R 3feH
& e gl § ol 81 & O
3ICTTE BT Pavd IR Db IeH
R HIQW ¢ 96 3(97d 4 § 3R
UM 916! Xg- ardl g1 el
SaTel g “Bl O1" BT HWEH
ST T8, Sfedh S1d-u-gael 9
TRE 3R 3foTa B

Al-Mawardt says, ‘It might be
asked, “In what state were the

things to which He said ‘“Be”

SO Oradi” Hed o “gg gard
UaT g1 bl & o o el 9§
gl T ‘B o, 3R 98 Bl St




and it 1S’ — non-existence or
existence? If it was in a state of
non-existence, it is impossible
that He command other than
what i1s commanded, as it is
impossible for the command to
issue from other than the One
who commands. If it is the state
that state

of 1ts existence,

cannot have existence or

temporality commanded for it

because it is already a temporal

IoIG (31TKT) B gTeid H? 3R
d 3y &t giaa § f d1 I8
e ¢ & gam fodt ok &
W% Jddwig gl, wifd gg
TETd § % g 33 I & Ryan
fordlt 3R ¥ g IR 811 3R
3R d g9g & glad § f a
39 BIed DI d9fg AT JHIT
&1 g &1 god a1, Hifb I
Ugd 8 S e o 39

existent?” There are three
answers to this question: SCISEACIEACCICATHURI
‘One is that it is a report from U® I8 [ Ig 3fcdlg df b e}

Allah regarding the carrying
out of His commands in His
existing creation, as when He
commanded the tribe of Israel
to become apes, in which case
is not about

it bringing

something non-existent into

existence.

AT TN HEeH S
EPH & BN H @R g,
O O IO S FHRA DI §aR
§ I &1 gad e, df 39 IRd
H gg ot gergy = &1 avg
TaR F IR F GBI

‘The second is that Allah
knows every being before it is
and so the things which do not
yet actually exist are already in
His prior knowledge of them.
So they are similar to what
exists and it is permissible to

CCBe"9

say, to them and to

IR I8 & 3fewg &R 9 ol
I aolg | 3 ¥ Ugd ST
g, foemn o O onft fya-
W3fc HIGG ol oidl 4 W 3D
qIfe® ged | Hivlg gl &1 39
TfgeR ¥ 3 HiNE oA &
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command them to emerge from
the state of non-existence to the
state of existence, since He has
conceived of them and has
knowledge of them in the state

of non-existence.

3{cH P gleld Y dulg Pi glald
¥ oM &1 g I IO g,
Fiifds 3l 4 I8 USA Bl
quaR H 3@ § 3R 3feH &l
gTad | off ST 364 T g

“The third is that it is a general
report from Allah about what
He brings into being and forms
when He desires to create it and
bring it into being. It is His
Decree which is designated by
the word “Be!”, even if it is not

an actual word.’

AR T8 b T8 3feeile Bl R
VUH HH A 3T IR A
od 9% forsit T &1 Ual HeeT
3R Iog § 1 91edT § af 39
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Those who do not know say,
‘If only Allah would speak to
us, or some sign come to us!’
just like those before them
who said the same as they
say. Their hearts are much
the same. We have made the
Signs clear for people who

have certainty. [2:118]

Sl €T T 5 ¥4@d, § $ad
g P A TH U Wa
S HIdT, T HR UTH HIS
=t o e faepa It
WE oY S8 Ugd @ A
oel 4T, 341 g a1 3 off wed
g1 3% fRa te 99 &1 g
g vEd 9@ & fow
fr=mfrat we arei @ € B
[2:118]

Ibn ‘Abbas said that ‘those who

do not know’ are the Jews

while Mujahid said that it is the
Christians who

are being

referred to, which at-Tabari

ST el X" ¥ IRIG TE |,
S genfee’ 3 Fel fF 399
T B B Roig & ], Fife




prefers because they are
mentioned immediately before
this ayah. Ar-Rabi’, as-Suddi
and Qatadah say that it is the
Arab idolaters who said these
words, claiming that they
would become believers if this
were to happen. ‘Their hearts
are much the same’ as the
hearts of those before them in
respect of obstinacy, brashness
and lack of faith. Al-Farra’ said
that it 1s because they agree in

disbelief.

2 ATd Y BRA Ugd 31 BT
B Hed € b I STl
3RE G & &, ST grar ot
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We have sent you with the
Truth, bringing good news
and giving warning. Do not

ask about the inhabitants of

T 3MUPB!I §F & ATY Hell
TGRS AR 9 3R
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the Blazing Fire. [2:119] I ¥ 9 § TaTd H’é’f fpar
SITEIT | [2:119]

Do not ask about the | dTdl & dR H JATd 9

inhabitants of the Blazing | H3]|

Fire.

Mugqatil said that the Prophet £
said, ‘If Allah were to send
down His violent force on the
Jews, they would have faith,’
and then Allah revealed this. It
is said that the reason for this

was that the Prophet was asked
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about the state of his ancestors

and this ayah was revealed.

Tal & 3§ 3MGdh 3Tel-3l-375alG
DI BIad & IR H Fard o
T T, < 3 Hid IR g8 A
Iford g3 |

There are two readings of the

word ‘ask’. Nafi® has it as

tas al, the apocopate form as a
prohibition, meaning ‘Do not
ask’. The others have it as

tus 'alu, ‘You will not be
asked’. There are two aspects
to the Nafi' reading. One is that
it forbids asking about the
who  has

Allah

living  person

disobeyed and
disbelieved because their state
might change and they might
still becomes believers and
obedient. The second, which is
most likely, is that it forbids
asking about those who have
died disbelief

n and

disobedience, making their
circumstances grave. It is as
you say, ‘Do not ask about so-
and-so! He is worse than you

can imagine!’
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Ruku 15 [2 Bagarah 113-121] Religious Prejudice and Divine Truth

The Jews and the Christians
will never be pleased with

you until you follow their

religion. Say, ‘Allah’s

guidance is the true
guidance.” If you were to
whims and

follow their

desires, after the knowledge
that has come to you, you
would find no protector or

helper against Allah. [2:120]

et AE BN, S99 gH
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The Jews and the Christians
will never be pleased with
you until you follow their

religion.

Tgdl SR 39T gAY SRR
el 7Y 1N oie d@ qH 3P
I B RS T BN

Allah is telling His Messenger
that it is not the goal of the
Jews and Christians to gain
faith by their queries about the
ayahs. Even if he were to bring
them everything they asked for,
they would still not be pleased
with him. They will not be
pleased until he abandons Islam
and follows them. The word
millah (religion) means what
Allah has prescribed for His
slaves in His Books and on the
tongues of His Messengers and

so millah and Shari ah are very
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similar in meaning. There is a
difference between the words
din, millah and shari ah.
Millah and shari‘ah designate
what Allah orders His slaves to
do and din 1s what the slaves
actually make of Allah’s

commands to them.

3R IRT3fd T3 & TR ¥
§gd ®9 ¢l e 4N,
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e 7 fead ok TR 39

Al B TR IR & orgen]
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A group of scholars, including
Abti  Hanifah, ash-ShafiT,
Dawiid and Ahmad ibn Hanbal,
hold the view that, according to
this ayah, all  disbelief
constitutes one religion since
the Almighty says: ‘your
religion’, which is singular,
and He says: ‘You have your
din and I have my din’ (109:6)
and the Prophet # said, ‘The
people of two religions do not
inherit from one another.’
What is meant is Islam as the
Prophet # also said, ‘A Muslim
inherit from an

unbeliever.” Malik and Ahmad

does not
in another transmission believe
that disbelief consists of several
different religions and so a Jew
inherit from a

does not
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Christian and neither of them
inherit from a Magian, taking
the hadith of the Prophet #
literally. The word millah here
means a multiplicity of beliefs,

even though it is singular.

o BT IIRY §9aT §, 3R
Tdl % DI gAY DI ISP SlleR
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o fiead ofRY dIfge @,
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Say, ‘Allah’s guidance is the

true guidance.’

®8 ql: “3ACATe ol Bl fggrad
3 feerada g1~

This means: ‘O Muhammad,
what you have of the true
guidance of Allah, which He
the of

whomever He wishes, i1s the

places in heart
true guidance, not what these

people claim.’

3PHT AdAd I8 §: U eHg 2!
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If you were to follow their

whims and desires,

"3MR qH 3! go13 SR |
FP1Al ST U HII...”

There are two aspects to the use
of the second person here. One
1s that it is addressed to the
Messenger % alone; and the
second is that while it is
addressed to the Messenger £,
it 1s his Community that is
meant. According to the first
aspect, it means to discipline
the Community since their
position is less than his. The

reason for the ayah was that the
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idolaters were asking for a
truce while continuing to attack
the Prophet # and Islam. So
Allah informed him that they
would not be pleased until he
followed their religion and He

commanded jihad against them.

¥, T J e & 3R XA &
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after the knowledge that has

come to you,

“39 T & 3 SH & 91 off

Ahmad ibn Hanbal was asked
about the one who says that the
Qur’an is created. He said, ‘He
1s an unbeliever.” It was asked,
‘On what basis i1s he an
unbeliever?” He said, ‘By the
ayahs of the Book of Allah: “If
you were to follow their whims
and desires after the knowledge
that has come to you.” This
shows that the Qur’an is part of
Allah’s  knowledge and so
whoever claims it is created is

an unbeliever.’
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Those to whom We have
given the Book, who recite it

in the way it should be

o @R @1 gHA fpara &1 3, |




recited, such people believe in
it. As for those who reject it,

they are the losers. [2:121]

N 99 WR $HF @d 21 3R |
Sl &N SUPT SR Y, a8l
U1 IS drat 21 [2:121]

Those to whom We have

given the Book,

o @ @&t g+ fara <t
T—

Qatadah said that they are the
Companions of the Prophet
and the Book is the Qur’an. Ibn
Zayd said, ‘They are those of
the tribe of Israel who became
Muslim, and so the Book is the

Torah.” The ayah is, in fact,

$HdlGes - dal b IqY WG
6l % b FQEE § SR gl
fhaTe ¥ R1G PR3 51 39-T-
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general. ]
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There is disagreement about the
meaning of the ayah. It is said
that it means they follow the
Book as it should be followed
by obeying its commands and
avoiding its  prohibitions,
observing the hudiid and the
unlawful and in general acting
according to what it contains,
as ‘lkrimah said. ‘Ikrimah also
said, ‘In the words of Allah
Almighty: “The moon when it
follows it” (91:2), the word tala

— which in the ayah means

“recite” — means “to follow”,
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and that is what Ibn “Abbas and
Ibn Mas‘tad said.” Ibn ‘Umar
said that these words of Allah
mean, ‘They follow it as it
should be followed.” According
to al-Khatib Abti Bakr Ahmad,
its isnad contains more than
one unknown transmitter, but
sound. Abi
‘If

its meaning 1is

Misa al-Ash'ari  said,
someone diligently studies the
Qur’an, it will bring him into

the meadows of Paradise.’
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‘Umar 1bn al-Khattab said,
‘They are those who, when
they read an ayah of mercy, ask
Allah for it, and when they read
an ayah of punishment, seek
refuge  from  it”’ This
understanding was reported in
connection with the Prophet .
It was said of him that when, in
the course of his recitation, he
recited an ayah of mercy, he
asked for it and when he recited

an ayah of punishment, he
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sought refuge from it.
Hasan said, ‘They are those
know its of

who ayahs

judgment, believe its
ambiguous ayahs, and entrust
what is unclear in them to the
Knower.” It is said that it
means ‘they recite it properly’,
but this is unlikely, unless it
means they pronounce its
phrases slowly and understand
its meanings. One understands

meanings by following them.
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