Ruku 21 [2 Baqgarah 164-167] Shirk Dcspltc Clear Signs

\.@.:” xz\mo gu&gu\

wu‘wj@u}%, ,,“S!u?; 5 £l &S
Lo ssz 22 =5 gt .3, -
5&3\&_,\.;5?.2_:/ \J\A.s\fu.)\ jguﬁ.)\.?d:ﬁuﬁ
> o0 _ z /,//Aﬁ—aw,d ﬁ/io o ’5,0/

O35 355l o33 515 48 G JaTIEAl 2l

/

Theme

Signs from nature to recognize | $axd @ = & wia
Allah. The mushrikin will have | 3feeiTg &1 Ug=HT HHSH P
severe  punishment.  The |fu ¥®d oWE 1 TRE
followers of misguided leaders | qgrgraif ¥ WReR fPamd &

will regret on the Day of

faq Temd I
Judgement.

Tarjumani




Surely, in the creation of the
heavens and the earth, in the
alternation of the night and the
day, in the sailing of the ships
through the ocean for the profit
of mankind, in the rain which
Allah sends down from the
skies, with which He revives
the earth after its death and
spreads in it all kinds of
animals, in the change of the
winds and the clouds between
the sky and the earth that are
made subservient, there are
signs for rational people. From
the mankind there are some
who take for worship other
deities besides Allah
(mushrikeen), they love them
as they should love Allah,
whereas the believers are
strong in love for Allah. If
those who are unjust could
visualize  (the  Day  of
Judgement) when they will see
the chastisement, they would
come to know for sure, that all
powers belong to Allah and
that Allah is stern in
retribution. On that Day, those
leaders  who

were  being
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followed, when faced with
their punishment, will renounce
those who followed them and
the bonds which united them
will break asunder. The
followers will say: "If it could
be possible for us to live again,
we would renounce them as
they have renounced us today"
Thus, Allah will show them the
fruits of their deeds. They will
sigh with regret, and shall not
be able to come out of the Hell

fire.
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In the creation of the heavens

and earth, and the

alternation of the night and
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day, and the ships which sail
the seas to people’s benefit,
and the water which Allah
sends down from the sky — by
which He brings the earth to
life when it was dead and
scatters about in it creatures
of every kind — and the
varying direction of the

winds, and the clouds
subservient between heaven
and earth, there are Signs for
people who use their intellect.

[2:164]
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‘Ata’ said that when the
previous ayah was revealed,
the unbelievers of Quraysh
said, “How can One God be
enough for people!” Then this
ayah was revealed. Sufyan
related from his father that
Abu-d-Duha said that when the
previous ayah was revealed
they asked, “What proof is

there of this?” and so Allah

revealed this ayah. It is as if |~

they were asking for a sign to
make the oneness of Allah
clear to them: this universe and

its wondrous structure must
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have a Builder and Maker.

Hed g

Samawat (heavens) is in the

plural because there are
different types of heaven. Each
heaven is different from all the
other heavens. Ard (earth) is in
the singular because there is
only one earth. Allah knows
best. The sign of the heavens is
that they are elevated without
support under them or above
them. That indicates
incomprehensible power. Then
there are the sun, moon and
stars which rise and set in them
which are yet another sign of
Allah’s power. The sign of the
earth consists of its seas, rivers,
mines, trees, gentle terrain and

rough terrain.

qHE  (STHM) SHe § 39
foe omar 8 wiifes smawET Y
MM TR ¥ A% gl
i aref () arfge @ 39
ferg o< § i T T @t
gl 3CAE g gk oHdl gl
T Bt PRI 78 8 6 9
¥R frdt 98R & qag ®, A
Id A Pl WY § R A
IW, R g IwE B
TS G Haxd Bl qald
gl iR 378 R, die 3R
IR € S 81 7 = 81 ©,
3R g t 3IcE B Hard B
6 SR R g1 e @
et S9d wHeR, afa,
G, %, RH S 3R

T¥ed STHIF TIRE &

and the alternation of the

night and day,
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as they come and go from
where it 1s not known. It is said
that their differentiation is in
respect of the variable intensity

of the light and darkness, and
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the variation in the length and
shortness of each. ‘layl’ (night)
of
‘Nahar’ (day) denotes the time

is the plural ‘laylah’.
of light between dawn and
sunset. The beginning of ‘day’
is sunrise; anything before it is
not part of it. Tha'lab said that
among the Arabs it begins with
sunrise. Az-Zajjaj said in Kitab
al-Anwa’ that the beginning of
the day is the appearance of the

sun.
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Ibn al-Anbari said that there
are three categories of time.
One category is pure night,
which extends from sunset to
the rising of dawn. A second
category 1s pure day, which
extends from sunrise to sunset.
The third category is shared
between night and day and it is
between dawn and sunrise
since some of the darkness of

night is left with the beginning
of the light of day.
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What is sound is that ‘day’ is
from the rising of dawn until

sunset as is related by Ibn Faris
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in al-Mujmal. That is indicated
by what is confirmed in Sahih
Muslim that ‘Adi ibn Hatim
said, “When it was revealed:
‘until you can clearly discern
the white thread from the black
thread of the dawn’ (2:187),
‘Adi said to the Prophet,
“Messenger of Allah, I put two
strings under my pillow, a
white one and a black one, by
which I recognise night from
day.” The Messenger of Allah
£ said, “Your pillow is indeed
wide! It is the blackness of
night and the whiteness of
day.” This hadith shows that
the day is from the rising of
dawn until sunset. This figh 1s
applied in oaths and rulings are
connected to it. If someone
swears that he will not speak to
a person for a day (nahar) and
then speaks to him before
sunrise, he has broken his oath.
According to the first view, he
has not broken it. What the
Prophet # said is the criterion
for that. As for what is part of

literal language and derived

from the Sunnah is that day
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begins with the whitening of
the sky.
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and the ships which sail the

seas to people’s benefit,
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‘Fulk’ (ships) is a generic term
for all watercraft. The meaning
of the ayah is that Allah
controls them so that they
move on the surface of the
water and float in spite of their
weight. The first person to
make one was Niuh, as Allah
reports. Jibril showed him how
to do it and he bequeathed that
to everyone. A ship is like a
bird, but it is reversed so that
the sea 1s under it as the bird is

in the air above. Ibn al-‘Arabi

said that.
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This ayah and those like it

indicate the permission to

travel on the sea in general, for

commerce or for acts of

worship such as the hajj and

jihad. In the Sunnah we find
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the hadith of Abii Hurayrah: a
man came to the Messenger of
Allah £ and said, “Messenger
of Allah, we travel on the sea
and carry a little water with
us.” There is also the hadith of
Anas ibn Malik in the story of
Umm Haram transmitted by the
Malik
There are other hadiths to the

Imams, and others.
same effect, such as what i1s
related from him £ by Bundar
Muhammad 1bn  Bashshar
which contains clear evidence
for men and women travelling
by sea for jihad. If it is
permitted to travel on it for
jithad, 1t 1is even more
appropriate for travelling on it
for the obligatory hajj. It is
related from ‘Umar ibn al-
Khattab and ‘Umar ibn ‘Abd
al-"Aziz that it is forbidden to
travel on it, but the Qur’an and
Sunnah refute this view. If
travelling on it had been
disliked or not permitted, then
the Prophet =

forbidden it to those who said,

would have

“We travel on the sea.” This

ayah and what 1s like it is a
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As for what the two ‘Umars
said about that, it is based on
being cautious and not
endangering oneself in order to
seek this world and amass it.
That is not the case with
obligations. Abii ‘Umar said
that Malik disliked women
embarking on the sea for hajj
and even more so for the sake
of jihad. The Qur’an and the
Sunnah refute this, although
some of the people of Basra
said that Malik disliked that
because the ships in the Hijaz
were small and people could
not conceal themselves when
answering the call of nature
because of the lack of space
and press of people in it. It was
possible to travel by land from
Madmah to Makkah, and
therefore Malik disliked going
by sea. However, there is
nothing wrong in using the
large ships that the people of
Basra have. He said that the

basic principle is that hajj is
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obligatory for all those who
can find a way to perform it,
men or women, when the route
is generally safe. There is no
difference between land and

sea in that respect.
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The Book and the Sunnah both
provide evidence that it is
permitted to travel on the sea
for worship and for trade. It is a
proof and a model, although
the circumstances of people
travelling on the sea vary.
Many of those who travel on it
find it easy and not difficult
while others find it difficult
and are weakened by it, like
those afflicted by extreme
and are unable

seasickness,

thereby to  perform the
obligation of hajj and similar
obligations. The first individual
is permitted to travel on it and
the second is forbidden to do

SO.
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knowledge that when the sea is
rough, it is not permitted for
anyone to embark on it nor to
do so at times when it is
generally unsafe. It is permitted
to embark on it when it is

generally safe.
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The words “to people’s
benefit” in this phrase refer to
benefit they have in trade or
anything else which is proper
for them. If people criticise the
Qur’an, saying, “Allah
revealed in the Book: ‘We have
not omitted anything from the
Book’ (6:38), so where do we
find food seasonings like salt,
pepper and the like?” the reply
is, “They can be found in
Allah’s  words:

benefit.”

‘to people’s
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and the water which Allah

sends down from the sky —
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This, of course, means the rain
which brings the world to life
and makes the plants grow and
is conserved in it for use at
other times. As Allah says:
“We lodged it firmly in the
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earth.” (23:18)

STHIE | 3gT fear (23:18)

and scatters about in it

creatures of every kind —
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This means He separates them

and spreads them out. The

word  dabbah  (creatures)
includes all animals. Some
people say that this ayah

excludes birds, but this 1is
rejected because they too have

feet for walking on the earth.
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and the varying direction of

the winds,
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Sending them as sometimes
barren, sometimes fertilising,
sometimes as freezing gales,
sometimes helping, sometimes
destroying, sometimes hot and
cold,

sometimes sometimes

gentle and sometimes
tempestuous. It is said that the
expression refers to just their
direction — north, south, east or
west — and the way they veer
from one to the other. It is said
that it means that they move

large ships with full loads as
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well as small ships and avert
what will harm them. It 1s said
to refer to their variation from

season to season.
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Abt Dawud related that Abu
Hurayrah he
heard the Messenger of Allah
£ say, “The wind (vih) is part

reported that

of the solace (rawh) given by
Allah. It brings mercy and
brings punishment. When you
see 1t, do not curse it. Ask
Allah for its good and seek
refuge with Allah from its
evil.L” Ibn  Majah  also
transmitted this in his Sunan
from Abit Bakr ibn Abi
Shaybah from Yahya ibn Sa‘id
from al-Awza'1l from az-Zuhri
from Thabit az-Zuraqa'l from
Abt Hurayrah. It is also related
that the Prophet £ said, “Do
not curse the wind. It is from
the breath of the All-Merciful.”
This Allah

Almighty

means that

puts relief,
refreshment and comfort in it.
We find in Sahih Muslim from

Ibn ‘Abbas that the Prophet %

said, “I was helped by the east '
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wind and ‘Ad were destroyed
by the west wind.” This idea
also comes in a report that
Allah gave His Prophet
release with the wind on the
day of the Confederates as He
says: “We sent a wind against
them and other forces you
could not see.” (33:9) The root
of wind (r7h) comes from rih,
which 1s why the plural is

arwah.
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Hamzah and al-Kisa'1 recited
rih in the singular which is also
the case in a number of other
sturahs. The rest recite it as
riyah in the plural. If it is in the
singular, then it is a generic
noun which indicates both a
little and a lot. If it is in the
plural, then it refers to the
different directions in which
the winds blow. The plural is
with mercy and the singular is
with punishment. That is
frequent in the Qur’an. It is
related that the Messenger of
Allah £ used to say when the
wind blew: “O Allah, make it

winds and do not make it a
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wind of punishment is fierce
and cohesive like a single
body. The wind of mercy is
soft and disconnected which is

why the plural is used.
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Scholars say that the wind
moves the air and can be strong
or weak. When the movement
of the air starts from the
direction of the giblah, then the
wind is called an east wind
(saba). When the movement
begins going towards the
qiblah, it

(dabitr). When it begins from

1Is a west wind
the right of the giblah going to
its left, it i1s a south wind.
When it begins to the left of the
qiblah going to the right, it is a
north wind. Each of these
winds has its own nature. Its
use is according to its nature.
The east wind is hot and dry.
The west wind is cold and wet.
The south is hot and wet. The
north is cold and dry. The
difference in their natures is

like the difference in seasons.
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That is why Allah has made
four seasons deriving from the
change in the winds. The first
season — spring — is hot and
wet and growth starts in it,
water descends and earth
produces its flowers and its
plants appear. People begin to
cultivate the trees and many
crops. Animals reproduce and
have abundant milk. When
spring ends, it is followed by
summer which is like spring in
respect of heat but differs from
it as it is not wet. The weather
in summer is hot and dry. In it
fruits ripen and the grain
planted in the spring becomes
dry. When summer ends, it is
followed by autumn which is
like summer in being dry, but
is not hot like it. Autumn
weather is cold and dry. The
soundness of fruits ends and
they dry up and there is storing.
Fruits

are plucked, grapes

harvested and all the trees
emptied. When autumn ends, it
is followed by winter which is
like autumn in being cold, but

is wet rather than dry, because
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the weather of the winter is
cold and wet. There is a lot of
rain and snow and the ground
is inert like a body at rest. It
does not move until Allah
makes the heat of spring return
to it. When the warmth joins
with the moisture, then there is
growth by Allah’s permission.
There are many more winds in
addition to what we mentioned,
but the bases are these four.
Every wind between two falls
under the ruling of the one that

1t 1s closest to.
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and the clouds subservient

between heaven and earth,

3R 98 91ed S 3THH i
WHE & R de-BIHE
g,

‘Sahab’ (clouds) take that name

because they are dragged

(insihab) along in the air.
Sahaba means to drag along.
Sahb, from the same root,
means

vigorous eating and

drinking. They are
‘subservient’ because they are
moved without resistance from
one place to another. It is said

that their subservience lies in
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their remaining poised between
heaven and earth without any
support. The first is more
likely. They can bring either
water punishment. In
Muslim, Abi

reported that the Prophet %

or

Hurayrah

said: “Once, while a man was
walking in the desert, he heard
a voice in a cloud saying,
‘Water the garden of so-and-
so,” and that cloud went and
poured out its water into a
rocky area. There was a certain
water channel which held all
the water and he followed it
and found a man standing in
his garden directing the water
with his spade. He asked him,
‘Slave of Allah, what is your
name?’ He said, ‘So-and-so,’
giving the same name he had
heard from the cloud. The man
then said to him, ‘O slave of
Allah, why did you ask me my
name?’ The first man said, ‘I
heard a voice in the cloud
which this water came from
say, “Water the garden of so-
and-so,” giving your name.

What are you doing with it?’
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Ruku 21 [2 Baqgarah 164-167] Shirk Dcspltc Clear Signs

He said, ‘Since you have asked
this, I will [reply]. I wait and
see what it produces and give a
third of it away as sadaqah,
and my family and I eat from a
third, and I reinvest a third
back into it.”” In one version:
“I devote a third of it to the

poor, beggars and travellers.”
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In the Qur’'an we also find: “/¢
is Allah who sends the winds
which raise the clouds which
We then drive to a dead land”
(35:9) and “...when they have
lifted up the heavy clouds, We
dispatch them to a dead land
and send down water to it”
(7:57), and there are many
other similar ayahs. Ibn Majah
transmitted that ‘A’ishah said:
“When the Prophet £ saw a
cloud coming on the horizon,
he left what he was doing, even
the prayer, to greet it. He
would say, ‘O Allah, we seek
refuge with You from the evil
of what You have sent.” If it
rained, he would say, ‘O Allah,
a useful watering,” two or three

times. If Allah moved it on and
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it did not rain, he would praise
Allah for that.” ‘A’ishah also
said: “When it was a day of
wind and clouds, that could be
seen the of the
Messenger of Allah #. He
paced back and forth. If it

in face

rained, he was happy and that
state left him.” She said: “I
asked him and he said, ‘I fear
that it will be a punishment
sent on my community.” When
he saw rain, he said, ‘Mercy.’”
One variant has: “‘A’ishah,
perhaps it will be as the people
of ‘Ad said: ‘When they saw it

as a storm cloud advancing on

their valleys, they said, “This is
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These hadiths and ayahs i} Glﬂ'lfﬂﬁ 3R 3Md < did Pl

indicate the soundness of the | gciidl § & Ugel HId gowd ©

first view that their | f qrgal @ decR! fHd e

subservience is not fixed. Allah
knows best. Firmness would
indicate that there is no change.
If the firmness meant is in the

air, it is neither in heaven nor
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earth, and so it 1S sound since
He says “between”. They are
subservient and carry. That
shows a greater power, as is the
case with birds in the air as the
Almighty says: “Do they not
see the birds suspended in mid-
air up in the sky? Nothing
holds them there except Allah”
(16:79) and “Have they not
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Were it not for the clouds,
when water descended from
heaven, it would ruin the earth
on which it fell.” Ibn ‘Abbas
related that from him. Khatib
Abii Bakr Ahmad ibn ‘Al
mentioned that Mu‘adh ibn
‘Abdullah 1bn Khubayb al-
Juhani said, “Once, when I was

among the Bani Salamah, I
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saw Ibn ‘Abbas pass by on a

mule. Tubay’, the son of
Ka'b’s wife, passed by him and
greeted Ibn “Abbas. Ibn “Abbas
asked him, ‘Did you hear Ka‘b
al-Ahbar say anything about
clouds?’” “Yes,” he replied,
“he said, ‘The clouds are sieves
for the rain. Were it not for the
clouds, when water descended
from heaven, it would ruin the
earth on which it fell.”” He
asked, “Did you hear Ka'b say
anything about earth that grows
plants one year and then again
in the following year?” “Yes,”
he said. “I heard him say,
‘Seeds descend from heaven.””
Ibn “Abbas said, “And I heard

that from Ka'b.”
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There are Signs for people

who use their intellect.
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Allah’s Signs are evidence of
His Oneness and Power. That
is why these matters are
mentioned after the previous

ayah, which begins, “Your God
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is One God...”,
demonstrate the truth of that

in order to

statement about His Oneness
and to mention His mercy and
kindness to His creatures. The
Prophet £ said, “Woe to the
person who reads this ayah and
then dismisses it and does not

reflect on it or ponder it.”
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If someone were to ask, “What
will disprove that the earth
engendered itself?”, he is told
that this 1s impossible because
if it had engendered itself, it
must have been existent or
non-existent when it did it. If it
was non-existent, then it is
impossible for it to have done it
because that must come from
one who is alive, knowing,
and

powerful, possessing

volition. It is not wvalid to

describe something that does
not exist with those attributes.

If it 1is existent, then its

existence would not require

engendering. If this were

possible, then it would be
possible for a building to build

itself, wood to carve itself or
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wool to weave itself. That is
impossible. That which leads to

an impossibility is impossible.
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Allah does not confine mention
of His Oneness to mere reports,
but also combines that with
investigation and reflection on
the ayahs of the Qur’an. He
instructed His Prophet
“Say: ‘Look at what there is in
the heavens and on the earth.’”
(10:101) This is addressed to
the unbelievers since the
Almighty says: “But Signs and
warnings are of no avail to
people who do not believe.” He
also says: “Have they not
looked into the dominions of
the heavens and the earth”
(7:185) and ‘dominions’ means
‘Signs’. He says: “...and in
yourselves as well. Do you not
then see?” (51:21) He is
saying, “Do they not look at
with

themselves proper

reflection and due
consideration so that through

that they can deduce that it is
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impossible for events and
changes to be self-engendered
and that something engendered
requires a Maker to make it,

and that that Maker must be

wise, knowing, powerful,
possessing  will,  hearing,
seeing, speaking. That is

because if He did not possess
these attributes, a human being
would be more perfect than

Him and that is impossible.”
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Allah says: “We created man
from the purest kind of clay”
(23:12), meaning Adam, “then
him

made (meaning  his

descendants) a drop in a
secure receptacle... you will be
raised again.” (23:13) When a
person reflects on the intellect
he has been given, he will see
that he is managed and moved
through various states. He was
a drop, then a clot, then a lump,
and then flesh and bones. He
knows that he did not move
himself from being incomplete
to being complete because he is

not capable of moving himself

to the best state, which is full
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use of his intellect and full
strength of limbs. He is not
able to add another limb to his
limbs. That indicates that he is
in a state of incompleteness
and weakness and lacks the
power to do that. He sees
himself as a young man, then a
mature man, and then an old
man. He did not move himself
from being a strong young man
to being old and senile. He did
not choose it for himself and it
is not within his capacity to
remove his being old and
replace it with restoration of
the strength of youth. By that
he knows that he is not the one
who did those actions on his
own and that he has a Maker
who accomplished this and
moved him from state to state.
That had to be the case, for his
states could not have changed
without there being someone to

transfer or manage them.

Ga ! dgasi- gldad db o o
1 Paxd Tl @I, Sl fb e
& FHIUA STAHATT 3R 3fT Pt

& didhd &) glad gl a8
30 39T | Th 3y Ht THIehT
TRl B THdll I8 39 a1 B
gdd § fb 98 HreI! 3R T
Bt glad # § SR I9H ug
Pxd TGl 98 W& DI UL
Sa GEdT 8, fthr gl 39 o,
R R @1 I e I
Sart ¥ ggU 3R W Bt
W% Grdfebd sl fbdr, 1 394
3 30 o SRR foba, ok
7 €l 98 39 910 R PR § fb
el &l GQX B & GIGR[ SdM]
DI dihd BRI R | S99 d8
SH odT ¢ fo 98 99 39 39
ge Tl foar sfewr ST s
wifee § o/ 39 T grad 9
GIRI g1ed § gedfed fdbarl gg
T 8, i P! gad 34
9 deb deald Tol gl Ydbdll old

d% Pig Gdihd HRA aral 3R

deaR ®A ara Hielg 7 81|

A wise man said, “Everything
in the macrocosm has its like in
the microcosm, which is the

body of the human being. That
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i1s why the Almighty said: ‘We

created man in the finest

mould’ (95:4) and: ‘...and in
yourselves as well. Do you not
then see?’ (51:21).” The
sensory faculties of the human
being are more noble than the
luminous stars. Hearing and
sight are in the position of the
sun and the moon with regards
to perceiving things. His limbs
become dust when they decay,
which is the genus of the earth.
He contains water in the form
of veins and other fluid
components of the body. He
contains air in the form of the
spirit and respiration. He
contains fire in the form of
yellow bile. His veins are like
the rivers of the earth. His liver
is in the position of the springs
which supply the rivers as the
liver supplies the hepatic veins.
His bladder is in the position of
the sea since the contents of the
body are poured into it as the
rivers pour into the sea. His
bones are like trees. As every
tree has leaves and fruit, so

every limb has an action or
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Ruku 21 [2 Bagarah 164-167] Shirk Despite Clear Signs

effect. The hair on the body is
like the plants and insects on
the earth. Then the human
being can make the sound of
every animal with his tongue
and his limbs are adapted to the
action of every animal. So he is
the

microcosm within the

macrocosm, created and

brought about by One Maker.
There 1s no god but Him.
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Some people set up equals to
Allah, loving them as they
should love Allah. But those
who believe have greater love
for Allah. If only you could
see those who do wrong at the
time when they see the
punishment, and that truly
all strength belongs to Allah,
and that Allah is severe in

punishment. [2:165]
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Some people set up equals to

Allah,
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In the previous ayah, Allah

gave evidence of His Oneness,
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Power and the immensity of
His authority and He now adds
these cogent ayahs, for those
with intelligence, about people
who set up equals to Him.
Mujahid says that what is
meant are the idols which they
worshipped in the same way
that they worshipped Allah,

giving them equal value.
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loving them as they should
love Allah.

379 3 ge=ud Bd © ot
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They love their false idols as
much as the believers love the
Truly Real. Al-Mubarrad said
that. Az-Zajjaj said, “In spite of
the lack of power of the idols,
they love them as the believers
love Allah with His real
power.” Ibn ‘Abbas and as-
Suddi said that it refers to their
leaders whom they follow in
disobeying Allah. Ibn Kaysan
and az-Zajjaj said that it means

that they have equal love for
Allah and the idols.
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g

But those who believe have

greater love for Allah

Greater than the love that
idolaters have for their idols
and followers have for those
they follow. It is said that they
have greater love because
Allah loved them first and so
they love Him. When someone
has the one he loves attest to
his love, then his love is more
complete. Allah says: “...a
people whom He loves and who
love Him.” (5:54) The love that
the believers have for Allah
and His love of them will be
explained in Siirat Al ‘Imran,

Allah willing.

g Yesad il 1 3u- gl
Y gesud 3R WIGRI BT 30+
oxraret § gesvd ¥ e gl
gg il Hgl T § b A B
Tesd Wl 9y § b
3{eTg A Ugd 39 Hgsad P,
MY 98 I Hgad Hd & |
oq fobdl IR ol 39 Hgad
Dl R I IGH! eosd Pl
ATl e SN dl Ih! Ygoaid
STel B B Sl 81 3fewle
TRAM & .98 U9 arl 9
gesd HRdl § SR d8 I
qessd Hd & (5:54)1 HIfeE!
®! 3cTe ¥ Yesad 3R 38
®I 3T Hesad DI Hoile avigd
QR 3MT-T-ZART H ST, =
NI

If only you could see those
who do wrong at the time
when the

they see

punishment,
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Wil JoH PRd §, 99 99 g
98 3T P ¢@T,

The reading of the people of




Madinah and Syria is “you
could see” with @’ whereas the
people of Makkah and Kiifa
read it as “they could see” with

ya’. Abii ‘Ubayd said, “The
meaning is, that if those who
do wrong in this world were to
see the punishment of the Next
World, they would know when
they see it that all strength
belongs to Allah.” “See” then
would mean actual vision. An-
Nahhas says in his book The
Meanings of the Qur’an, “This
position is the one generally
held by the people of tafsir.” In
I'rab al-Qur’an, Muhammad
ibn Yazid said that this
explanation of Abu ‘Ubayd is
unlikely and it is not well
expressed because it implies “if
those who did wrong had seen
the punishment.” So it is as if
he considers it uncertain when

Allah has made it mandatory.
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and that truly all strength
belongs to Allah,
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Al-Akhfash said that the import
of the verb “see” continues so

that the meaning is, “If those
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who do wrong could see that
strength belongs to Allah...”
and that the word “see” means
“know” in this context, so it
really means: “if they knew the
reality of the strength of Allah
the of His

and severity

punishment.”  Taking  the
Madinan reading, it is a threat:
“If you, Muhammad, could see
those who do wrong when they
see the punishment and are
terrified of it, they would
affirm that all strength belongs
to Allah.” The Prophet # knew
that, but he was addressed
when his whole community
was intended, as is often the

case. It may also mean: “Say,
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Muhammad, to the " BFGIT%ITIQ
wrongdoer...”
When those who were|Wd dg @Rl foa! URdl &t

followed disown those who
followed them, and they see
the punishment, and the
connection between them is

cut, [2:166]
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followed them,

“Those who were followed”
are the masters and leaders of
the wunbelievers. They will

declare themselves free of
those who followed them in
disbelief, as Qatadah, ‘Ata’ and
ar-Rabi’ said. Qatadah also
said, as did as-Suddi, that they
were the shaytans who
misguide mankind and who
will declare themselves free of
them on the Last Day. It is said
that it is general to all who are

followed in disbelief.
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and they see the punishment,
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“They” are both the followers
and the followed. It is said to
be through the certainty they
will have in this world at the
time of their death about the
inevitability of punishment,
and it is said to refer to their
being presented before Allah
and questioned in the Next
World. Both may be true: it can
mean at the time of death and it
can mean in the Next World

when they actually experience
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the pain of the punishment.

DI HEYY DR |

and the connection between

them is cut,

R I RAE & dHH
dTeqTd AP sl g1 SITad,

This refers to their connection
in this world through kinship
and in other ways, as Mujahid
and others said. The root of the
word for “connection” (sabab)
is a rope which is tied to a
thing so that it can be pulled.
So what pulls a thing into
existence 18 a sabab, which
gives the word its wusual
meaning of means or cause.
As-Suddi and Ibn Zayd said,

“The means are their actions.”
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those who followed will say,
“If only we could have
another chance, we would
disown them just as they
have disowned us.” In that
way Allah will show them
their actions as a cause of
anguish and remorse for
them. They will never emerge

from the Fire. [2:167]
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those who followed will say,
“If only we could have

another chance,”

g8 @ foeln WA @+t &t

The followers claim that they
would act righteously if they
were given another
opportunity. Karrah is a return

to a previous state.
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In that way Allah will show
them their actions as a cause
of anguish and remorse for

them.
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As Allah will show them the
Fire, so He will also show them
their actions which are the
cause of their entering it. This
1s actual seeing with the eye.
Ar-Rabi’ said that these are the
corrupt actions which they
committed which made the Fire

Ibn
Mas‘ud and as-Suddi said that

mandatory for them.
it refers to the righteous actions
which they abandoned and
thereby forfeited the Garden.
There are many hadiths to this
effect. As-Suddi said, “They
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will be shown the Garden and
will look at it and at their
houses there which they would
have had if they had obeyed
Allah. Those houses will be
divided between the believers.”
They are called “their” actions
because they were commanded
to do them. Hasarah (anguish)
is the highest degree of regret
for something forfeited. It is
derived from hasir (exhausted),
which is when something is cut
off and its strength gone, like a
camel which is completely

exhausted. It also means to

uncover.
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They will never emerge from

the Fire.
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This is an indication that the
unbelievers will be in the Fire
forever and never leave it,
which is the position of the
people of the Sunnah. Allah
says: “They will not enter the
Garden until a camel goes

through a needle’s eye.” (7:40)
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