Ruku 2 [2 Baqarah 1-7] Believer

GEUIGR e
Las HLANC
QM));\ u; a) J)ﬂ;

s> 5 /«//

r—é-d))

-
~\~ - 2 > -

/7/

WJ

¥ LS s ol

caall o

S WE

O gouel 9

/ s > } P

853 il B0 ,ha0

QJ:;;; r"” 5 %3 &m

r*§:’J

Theme

Al-Quran is free from all
doubts. It is a guide for the
God-conscious. Warning is of
no avail for those who reject

faith.
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Tarjumani

Alif Lam Meem. This is the
Book (the Quran) in which
there is no doubt. (Since its
author, Allah, the Creator of
the

universe, POSSESSES

complete and perfect
knowledge, there is no room
for doubt about its contents.) It

is a guidance for the God
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conscious, who believe in the
Unseen, establish Salah (five
regular daily prayers) and
spend in charity out of what
We have provided for their
sustenance; who believe in this
Revelation (the Quran) which
is sent to you (O Muhammad)
and the Revelations which
were sent before you (Torah,
Psalms, Gospel) and firmly
believe in the Hereafter. They
are on true Guidance from their
Rabb and they are the ones
who will attain salvation.
Surely, those who reject Faith;
it is the same, whether you
warn them or you do not, they
Allah has

sealed their hearts and their

will not believe.

hearing; on their eyes there is a
veil, and there is a grievous

punishment for them.
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Tafsir
Introduction
We will first mention its | 89 UgQ STB! Toldl, Tonad 3R
revelation, excellence and | IgH TWHT &7 AT ST
summarize its contents. We

will do that with each surah.
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Surat al-Bagarah is Madinan
and different parts of it were
revealed at various times. It is
said that it was the first surah
to be revealed in Madinah
except for Allah’s words Have
fear of a Day when you will be
returned to Allah. That was the
last ayah to be revealed and it
was revealed on the Day of
Sacrifice during the Farewell
Hajj at Mina. The ayahs about
usury were also numbered
among the last ayahs to be

revealed of the Quran.
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The excellence of this surah is
unsurpassed and the reward for
reciting it is immense. It is
called the Pavilion (fustat) of
the Quran. Khalid ibn Madan
said that. That is due to its
greatness, splendour and the
great number of rulings and
warnings it contains. ‘Umar
spent twelve years learning it,
its figh and contents and his
son spent eight years doing
that. Ibn al-Arabi said, ‘I heard
one of our shaykhs say, “It

contains a thousand commands,
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a thousand prohibitions, a
thousand wisdoms and a
thousand reports.”’ The
Messenger of Allah # sent out
an expedition, consisting a
number of men, and he put the
youngest of them in charge of
it because he knew Surat al-
Baqgarah. He told him, “Go!
You are their commander.” At-
Tirmidhi transmitted this from
Abu Hurayrah and said that it
i1s sound. Muslim related from
Abu Umamah al-Bahili: ‘I
heard the Messenger of Allah
% say, “Read Surat al-Baqgarah.
Learning it is a blessing,
abandoning it is a cause of
regret, and sorcerers (batalah)
are impotent before it.””
Muawiyah said that he heard

that batalah are sorcerers.
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It is also related from Abu
Hurayrah that the Messenger of
Allah # said, ‘Do not turn your
houses into graveyards.
Shaytan flees from a house in
which Surat al-Baqarah is
recited.” Ad-Darimi related that

Ibn Masud said, ‘There is no
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house, in which Surat al-
Baqgarah is recited, but that
Shaytan leaves it breaking
wind.” The Prophet ¥ also said,
‘Everything has a hump, and
the hump of the Quran is Surat
al-Baqarah. Everything has a
core, and the core of the Quran
is the Mufassal.” In Sahih of al-
Busti, Sahl ibn Sad reported
that the Messenger of Allah %
said, ‘Everything has a hump,
and the hump of the Quran is
Surat al-Bagarah. If someone
recites it in his house at night,
Shaytan will not enter his
house for three nights. If
someone recites it during the
day, Shaytan will not enter his
house for three days.” Al-Busti
says what is meant are the

rebellious shaytans.
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Ad-Darimi reported in his
Musnad from ash-Shabi that
Abdullah ibn Masud said, ‘If
anyone recites ten ayahs of
Surat al-Bagarah in the night,
Shaytan will not enter that
house that night until morning.

They are: the four at the
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beginning of it, the Ayat al-
Kursi and the two following it,
and the three at the end, which
in the

begin  “Everything

heavens and everything in the
earth belongs to Allah”. Ash-
Shabi said that neither Shaytan
nor anything he dislikes will
come near him or his family
that day. They are not recited
over a mad person without him
recovering. Al-Mughirah ibn
Subay‘, one of the companions
of Ibn Masud, said, ‘And he
will not forget the Quran.’
Ishaq 1bn Isa said, ‘He will not

forget what he has memorised.’

“3IMAMT R §H T H o 39 ®
S 31eeE & BT g 1" TS Xg° A
g o 39 a7 71 Qad 3R 7 1
DIs T 9 T 98 ATRig &=t
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We read in the Kitab al-Istiab
of Ibn ‘Abd al-Barr: ‘Labid ibn
Rabiah was one of the poets of
the Jahiliyyah. He lived until
the time of Islam and became a
good Muslim and abandoned
his poetry after entering the
din. While he was caliph,
‘Umar asked him about his
poetry and asked him to recite
some of it. He recited Surat al-

Baqgarah and ‘Umar said, “I

asked about your poetry.” He

BH 3§ SfegdsR W Bl [Fard
3eT-5%A3T H Ugd g et fod
dferg Sfgferad & YSRTH 9 Th
MR Y| 98 WM & FUH dodb
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said, “I have not uttered a line
of poetry since Allah taught me
al-Baqarah and Al Imran.”
‘Umar liked what he said, and
gave him a stipend of 2000 and
then added 500 more.” Many
historians say that Labid did
not utter any poetry from the
time he became Muslim. Some
say that after he was Muslim he
only said: “Praise be to Allah,
since the end of my life did not
come before 1 had put on the

"’

trousers of Islam

g1 411’ 35+ Sard faar: e 9
3{clg TSl 3 I W 3(d-
T8 3R 31l-T-3HRH s &,
T MART &1 U IR T T Fall
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g9R &1 Juitter faar, iR 3ad
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TIGHH 81 & 9l 351 R I8
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TY gan f A7 3TaH Pt TAIR
Tg qil”

Ibn ‘Abd al-Barr said that this
verse was actually uttered by
Qaradah 1bn Nufathah as-
Saluli. I believe that to be
sounder. Someone else said

that the verse Labid uttered in

Islam was:

"Zd 3fegaleR A dal b Tg W
3 PGl fod JwiUg 39-
el A dal U1l W Aeldld Ig!
S1d e 3% |1 U 3R X

4 ®el & d6le 7 SWH FHad
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No one criticizes a person as he

does himself.
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A person is put right by a

righteous companion.

"Tdh UM A gt Bl golg I
S gl ST gl

Alif. Lam. Mim. [2:1]

3fferw | AT | {1 [2:1]

Interpreters disagree about the
letters at the beginnings of the
surahs. Amir ash-Shabi, Sufyan
ath-Thawri and a group of
hadith scholars say that Allah
has a secret in each of His
Books and these letters are
Allah’s secret in the Quran.
They form part of the
mutashabih (open to
interpretation) ayahs in the
Quran about which only Allah
knows. It i1s not necessary to
discuss them but one should
simply believe in them and
recite them as they have come.
This position was related from
Abu Bakr as-Siddiq and Ali ibn
Abi Talib. Abu-l-Layth as-
Samarqandi related that ‘Umar,
‘Uthman, and Ibn Masud said,
‘The ‘“‘separated letters” are a
branch of hidden knowledge
which cannot be explained.’
Abu Hatim said, ‘We only find
the “separated letters” in the

Quran at the beginning of the

Gl b SN H 3 a1l g
& IR ¥ JHRRH &1 3feaans
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surahs. We do not know what
Allah  Almighty means by

them.’

T8l SMd fo 3icarg dsmar 49
T RIS AdT g 1"

This was also stated by Abu
Bakr al-Anbari, who reported
from al-Hasan ibn al-Hubab
from Abu Bakr ibn Abi Talib
from Abu-1-Mundhir al-Wasiti
from Malik ibn Mighwal from
Said ibn Masruq that ar-Rabi
ibn Khuthaym said, ‘Allah
Almighty revealed this Quran
and He has kept the knowledge
of whatever He wishes for
Himself and He has acquainted
you with what He wishes. As
for what He has kept to
Himself, you will not acquire
it, so do not ask about it. As for
what He has acquainted you
with, it is that which you can
ask and report about. You do
not know the entire Quran and
you will not teach all that you
know.” Abu Bakr said, ‘This
tells us that He concealed the
meanings of the letters of the
Qur’an from everyone as a test
from Allah Almighty. Anyone
them 1is

who believes in

T} 91 (g 9 3d-3FIRT 7
S $1 g1 S 89 9 3fd-
ga1d ¥, 354 g §h fo 3l
difee |, I 3 3A-HRR
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rewarded and is fortunate.
Anyone who rejects and doubts
them sins and is far from
Allah’s mercy.” ‘Abdullah ibn
Mas‘ad said, ‘A believer does
not have any belief in anything
than belief 1in the

Then he

better
Unseen.’ recited,

‘those who believe in the

Unseen.’

3clg A3l d R%b I U
3OS 81 S T 3 TR AN
AT 8, T8 39 UIdT § 3R S
9 I BT 81 3R W IR 5
FRAT & T 399 P Il §, I8
TR Bl & 3R e ®i
WAHT ¥ QX Bl ST g1 oRd
3fegeale foF HE®HEE o HIAMT:
“forddt T & fe A9 WA 9
SeR Pl HH T8 gl"
384 I8 3Mad faaad & o
W AFEd g 1"

This is the basic position and
ruling about the mutashabih. It
is sound according to the
be

evidence, which will

presented when the matter is
again  addressed at  the
beginning of Al ‘Imran, Allah
willing. The position of a large
group of scholars, however, is
that we should speak about this
matter and search out the
benefits it contains and the
ideas that can be deduced from
it. People disagree about the
letters and say many different
things. It is related from Ibn
‘Abbas ‘Ali the

and that

aeTedg 3 & SR O Tol
gt Mfew SR g gl
A=A @ A F T& I I
3T-T-3FRH & 3 H 39 A9l
R GIERT W] & dad 99 fobar

ST digH a9l & Th a9
fiRie &1 Wfew T8 ¢ & 39
Y3 W R DI S MR,
3R 39 WaARE d A &I A
-t TR St 37 §&=W H Ui
g 3R R Pafere Jord o
foT ST Favd &1 T 31 gW-U-
THAATT &b IR H T RIS
TGd g 3R 3P Hasifcad dgd-
I 91§ P17

10/113




Ruku 2 [2 Baqarah 1-7] Believer

‘separated letters’ in the Qur’an
are the greatest Name of Allah,
though we do not know how it

is composed from them.

goRd
3l ¥ TR § b PRom |
3
3TTE AT & SH-T-3TH &I
foedn 8, SRR g8 I8 WIqH ol
fo a8 37 g&® I 9 R®
TRFHS 1 ¢ |

dd gEWb-T-Hbed

Qutrub, al-Farra’ and others
say that it is simply a question
of the letters of the alphabet —
and Allah knows best — so
that when the Arabs were
challenged by the Quran to
produce something like it, it
would be clear that it is
composed of the same letters
which are the basis of their
normal language. That would
their to

make inability

duplicate it all the more
apparent in the proof against
them since there is nothing in it
outside of the letters they use in
their everyday speech. Qutrub
said, ‘They used to run away
when they heard the Quran.
When they heard, “Alif Lam
Mim” “Alif Lam Mim

Sad”, they did not know this

and

expression and so they stopped

$aed, W 3R ANR IAHT Pl
HE ¢ [P I Rad R g=w-
T-dgwi § — SR 3T & J8R
Sl 8§ — i 91§ 3Ral Bl
PR DI AIHG DI Hed U=
$HA BT s fedl T, @ 39 W
deig § o & PReME I
g5 U YRaHd g off 3@ 3MH
WM B TG 8| 39 IRE I
PR SRl A T B W
3TfoTST X8 ST 3ch Raane gaitd
®! 3R WM&l aeE R odl §,
Hifds PR | DIs UHT &P Ul
¥ AT 8 did €% ¥ §Ie]
gl Pavd 7 PEL "R W&
PR3M GAd 3 o ITY HAT S1d
Y| dfb oI I 3ffes @H
g @ J 39 T9-UHaH ¥
qifets 7 ¥, 3N ¥% T 3R
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to listen to him # and he then
presented the familiar Quran to
them so that it would be firm in
their hearing and ears and
would be evidence against
them.” Some people say as
corroboration for this, ‘It 1is
related that, when the idolaters
refused to listen to the Quran in
Makkah and said, “Do not
listen to this Quran. Drown it

2

out”, these letters were
revealed so that they would
find it odd and start to listen.
So they began listening to the
Quran and the evidence against

them was clearly established.’

I @ | R et 2 3 3% JrA
a5l WG PRSME U fosan, aifes
qg D B! 3R JHISHT | 3B
e AW B WM R TP
Rad gwid HIaH gl oe|" ST
AT A 9 I @ dize H I8 &1d
ft 599 3t g "Rard § o 99
HIhT H HRRDM 7 PR3 G
T SR PR A1 3R Hgl 39
PR3 BT Hd G 3R 385 U
& dod TR T8, d A g
e fe @ afe 3@ 98 IR-
el SR ofig w0 3R g
W AR § SN A T G
@, 3R § 39 W g=id T @RE
EARE R KIEIR

Another group said that they
are letters which indicate the
names of things from which
they are taken. Ibn Abbas and
others said that Alif is from
Allah, Lam from Jibril and
Mim from Muhammad . It is
said that alif is the beginning of
the Divine Name Allah, lam is
the beginning of the Divine
Name Latif, and mim is the
beginning of the Divine Name

Majid. Abu-d-Duha related

T R FRIG &I $g1 ¢ 1 I
T g § Sl 3 AW B R%
IURT IR § o 3= feram
I A Fel & b Sifer ¥ IR1g
3ICE 8, aW ¥ RIg el €,
3R i\ ¥ RIS gg™e £8| T8
Wt g1 T g f eifaw sieae
ATl % SWH-U-HdReh " 3crllg”

P SIS W g, M 38
AT & S "AdB" BT Sfaiars
W ¢, AR MY 3feelle ol &
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from Ibn Abbas that Alif Lam
Mim’ means: ‘I, Allah, know
best.” ‘Alif Lam Ra’ means: ‘I,
Allah, see.’ ‘Alif Lam
Mim Sad’ means: ‘I, Allah,

and

bestow.” So the alif indicates
the idea ‘I’, lam indicates the
name Allah, and mim indicates
the meaning ‘I know.” Az-
Zajjaj preferred this position
and said, ‘I believe that each
letter has a meaning.” The
Arabs have spoken by these

letters in verse and used them

instead of words.

T "Holle" BT IfaR B ol
T Rarad fear g f: aifaw o
H9" & Adas g "H, S,
Y 9gaR AT g1 " 3ifers @
3" T HAGS : "H, T8, @l
gI" "ffw aW Wi\ 9et @
g1" 39 dRIR & Halad 3w
"B (3F) & HHEH Bl WB
TIIRT TRl 8, AH TH-U-3CATE
B! WP IART BT &, AR HH
"B SFA ' P HI P RB
SR AT 8| FAH TS 4 39
T P ARONE &f 3R WRAMT: "B
3MeIa1 § fob B B b1 Ueb HafT
g1" 3RT U SRR H 1t &
gEW & TINY HAW HRd ¥ 3R
a9 3T T 3P & Sl

251 g I ST Hd U

Zayd ibn Aslam said, ‘They are
the names of the surahs.” Al-
Kalbi said, ‘They are oaths
which Allah Almighty swore
by due to their excellence and
honour. They are an aspect of
His Names.” Ibn Abbas also
said that. Some scholars refute

this position saying that it is

oG o Srgad - Fel: "d Pl &
A §1" Had! 3 Hel T HIH g
Sl Sfeiig dsal o Il
Holad 3R IR® & g G W
HIH TS T, 3R T I AT &
I uggef ¥ ¥ §1" g9Rd 3§
s ¥ off 98 ®Id I9%d ol
STel IAHET 7 39 I B Rala
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not valid for them to be oaths
because an oath is always
connected to a particle, such as
inna, qad, lagad or ma. None of
these is used here and so it is
not correct to say that they are
oaths. The reply to that is that
the object of the oath is His
words: ‘without any doubt.” If
a man were to swear, saying,
‘By Allah, there is no doubt in
this Book,” then the words
would be correct. ‘La’ [no] is
the complement of the oath. So
the position of al-Kalbi and
what is reported from Ibn

‘Abbas is confirmed as being

both correct and valid.

$Hd gU Hel ¢ (& U8 3o gl
fh 39 g B HUH BIR Al
SRB-U-HUH & 1Y AT &, o™
JiRE| T8l 3 ¥ @5 Wl B
T T, SUR 98 Fe gEd
T8l fr J od &1 39T olaTd I8
far o ® 5 wuw @1 waw

"', "debg" Yl "H"

(PG -U-HTH) 3T qSMTAT Bl
I UM 7 39 fbde § @i
b TSHI" A 3R BIS TR T
HOY WIT: "3fg Hl HId! 34
fpae & &5 U 6" d T8
B S 3R 3T BN 39
JHRIR & HdTfad "d1" (Ta]) HIH
& Sdd P dabien gl forgren
HAdl HT Wb R FoRd 39
ST ¥ HAGA DI, GFI T88
3R HIdeR IR U B |

If it 1s asked what is the
wisdom in an oath from Allah
Almighty, when people in that
time were in two groups —
those who accepted and those
who denied — since those who
accept do so without an oath

and those who deny will not

believe even with an oath, the

3R Jg JaTd {1 o1t b 3iccig

3Tl ! Sl FH T 1 fghad
g, 9§fh 39 FHM & AN &l
RIEl # aH9d ¥ TH 9 o 3AF
= ad ¥ 3R gW 9 o $BR
P aId U1 SAM aF ard df §iR
g & Hf IF d €, IR PR

P 1 HUH & Fracig Hf A
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answer is that the Quran was
revealed in the language of the
Arabs and when one of the
Arabs wanted to stress his
words, he would swear to what
he said. Allah Almighty
wanted to stress the proof to

them and so He swore that the

Quran was from Him.

81 drd, ol fhr HaH M DI Al
Rexd 7 SUPI ofaE I8 § fh
D3 3RS BT ST H AT
g3 oI, 3R SR&l # g el
IS U1 fh Ta PIs e 37U

dd TR SISl SR ST 9rgdr

HI @Il Tl feEe  Sieel’g
3T 7 Ht 39 W g=Id DI JTal
q3fadhe AR Aogd HH & g
HIH WS, dIfd Ig dg 81 oy
fob PR3 I BT RB Y A1fora
fpar T B

Some say that ‘Alif Lam Mim’
‘This Book was
to you from the

Qatadah

means:
revealed
Preserved Tablet.’
said, ‘Alif Lam Mim is one of
the Names of the Quran.’ It is
related that Muhammad ibn
‘Al1 at-Tirmidhi said, ‘Allah
Almighty summed up all the
rulings and stories which are in
that surah in the letters which
are mentioned at the beginning
of it. That can only be
understood by a Prophet or a
wali. Then He made that clear
throughout the entire surah so
all would

that people

SIS SHT &1 Bl ¢ b "3
AW #\ &1 qas I8 T8
fhale JRRI NP dl6-U-Hg P
g T Bt T g1 Barars A
T-siie & A H F U A 21
farad § & qewie fo sreht ord-
fAfHene 3 Fer. "sicae dsfe o
9 W T AN dHH EHM
3R aIfeh3Td &1 37 g=w o I
far 8 S 39 3w | foreh fohu
T E1 39 THIPA B RE IS
ol T 3{CATE BT Dl Il ol THS
gahdl g1 bR 3fearg damar 3 g3
Wd T 39 T3 I aRiA I
dreig dHR fear arfes aar & 35
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understand it.” Other things are
said as well, and Allah knows

best.

3rpard W HRd &, 3R sPida
I g d8dR S dHTAT Bl
ST g

The stop on these letters is with

a sukun since they are

incomplete, except when they

are  reported about  or
connected. Then they are
inflected. There 1s
disagreement  about  their
position  in  respect  of
inflection.

1§ W IFp (3D b &
1y fosar Srar B, ife A suA
IR R HHA B T8l gl

AT Ofd §9h IR H WeR o
SIU 7 36 fdl gOR U & 1Y
fore R SxaATd fovan S, o g4
R WE SR BId § @ et
gIId-U-Wh 3, X T SR SR ol
Sl 8)1 WE b UdER F g
§&W &I Tgdl eRd & §R H
Il & R SRsde g
ST g

That is the Book, without any
doubt. In it is guidance for

the god-fearing. [2:2]

g 98 fodre g, foH &ls v
Tl sud gufedl & fow
feerada g1 [2:2]

That is the Book

a¢t a5 forara @

It 1s said that ‘That 1s the Book’
‘This the
‘that’

really means 1s
Book’.  The

(dhalika)

word

is used here to
indicate what is present, even if
its normal usage is to indicate
something absent, just as Allah

says about Himself: ‘That

w8l T ¢ wfiea fadrg”
@g fordre) &1 7dad 3Td "8
fordre” g1 I8l "Wiadr @8) &1
AU diog A & RW® SN
FX & AT SXAHTA g3 8, SRA
3 IR R SHHT ST TS T

R 1 9t o ford giar 81 53 @R

16/113




Ruku 2 [2 Baqarah 1-7] Believer

(dhalika) is the Knower of the
Unseen and the Visible, the
Almighty, the Most Merciful.’
So the word ‘that’ indicates the
Quran. In short the meaning is:
‘Alif Lam Mim. This Book is
without any doubt.” That is the
position of Abu ‘Ubaydah,
‘Ikrimah and others. We find
support for it in the words of
the Almighty: ‘That (tilka) is
the argument We gave to
Ibrahim.” and ‘Those (tilka) are
Allah’s Signs which we recite
to you with truth.”. But when
they become as if they were
distant, the word ‘that’ is used.
In al-Bukhari we find, Mamar
said, “‘That Book’ 1is the
Qur’an.’ It is ‘guidance for the
godfearing’ in its clarification
and evidence, just as He says:
‘That is Allah’s judgment.
Allah will judge between you.’
This is Allah’s judgment.

‘This’ can mean ‘that’.

3{CTTE STl 30U R H W]
g "dg U9 S8R BIR &1 A
qrel, Sfekew, fgrd W|H HA
aie g1" U9 TGl Sl 6
SRIRT PRIM-T-FSiiG B WP g
GAT-T-H3F I8 & "3Hfere o™
Wi g5 foae &, e o1k v®
T Tgr Hifew 3§ 349al,
IHRAT 3R R I & gl
SO®! dlsG SICAE a3l & S
e ¥ of gt 8 "ug 98
acliet ot St 89 SR DI 3fdT
Bl "3R "Tg 3feele B 3T §
fore 89 8% & 1Y T W faarad
FA §1" 3FRY T A Aelg iR
Ay Bt §, Al oG 3D
erd SR Rwed-u=m &
SO BT HHYG 7l dl I 1w
"gg" 1 NI AT fhar Srar
g, TR 9 geic ARadl 8 & aolg
T g TR 3 81 Uee gt o

MRS & B AR o

"Sifereh el fobdTg” ¥ HRIG PR3-
T-Aoiie g1 $R "ged foa-
TABH" ({afbdl & i fRarq)
BT HAAS U8 © b PR3 ST
aelled 3R gd™d & WRU
o

17/113




Ruku 2 [2 Baqarah 1-7] Believer

R e sl g g
3[TETe H1 Hael g1 SqY AIGH
g ¢ & oRel JeH # I
3NHTd "Tg" & HIM " 3R
"IE" P HAHT "I P AR W off
AT 81 S g

There are a number of different
things said about the meaning
of these words. It is said that
‘That is the Book’ refers to the
Book which accompanies all
human beings, containing the
information about whether they
will be happy or wretched in
the Next World, their lifespan
and their provision, and the
whole phrase means that there
is no way of altering it. It is
said that ‘That is the Book’
means: ‘That which I wrote for
Myself before time: “My
mercy precedes My anger.”” In
Sahih Muslim, Abu Hurayrah
reported that the Messenger of
Allah # said, ‘When Allah
finished creating creation, He
wrote in His Book which is
with “My

Him, mercy

predominates over (or

ST 3B & T & IR H
qdsifee 3pare g fbu 7T g
UH P T8 § b wfed
forarg” ¥ RIG 98 fbdid § off 8%
SIF & Iy gasifers ©, s
U8 Tl ¢ b oMfiRd # 9%
g3HTeqHe SN a1 dgavd, D!
39 feadt rft, g Rep
frq g, SR IuH! UM
dHaR! dRilard &1 gt 9
dRIR & Haifds R gad &I
qad I8 § o god foedt fore
Pl declcll AT IEleael DI DIS
gASH e I8 W e T @
"Sifded fbarg” ¥ RIS 3feig
dATE & a8 AIRdl § Sl 39
3ot # oo forw fomar ar A
/AT W TNE W J69Hhd d T8
gl" Ueg gRem ¥ goRd S
§e" U Rawd © fo Jggeas

9 U™ "SI 3celle ST
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precedes) My anger.””

HYoR]ch i il I IR gafT dl
I 3O I fobrard T, S 39b
W ITE R e 7 @1 R T
SRR

It is said that Allah Almighty
promised His Prophet # that
He would send down on him a
Book which water would not
erase. It indicates the promise
which is referred to in Sahih
Muslim in the hadith of ‘Iyad
ibn Himar al-Majasha‘i that the
Messenger of Allah %
‘Allah looked at the people of

said,

the earth and hated men, both
Arabs and non-Arabs, except
for the remainder of the People
of the Book. He said to His
Prophet £, “I sent you to test
you and to test others by you. I
sent down to you a Book which
cannot be washed away by
water. You recite it asleep and

999

awake.

gg ol el T § fob 3feele e
4 304 Tdlt & J Ig Il BIAM
o fob 98 39 IR W1 fopara A1fora
Han S e firer T8 |
Jg 39 dl¢ & NP N ©
forerepT forsh wgie gReA d god
Rargd @t gs gard o o § &
YAE % 7 WAL "3{cllg
ST = STH dTell Bl dRW% TR
WRATS d 3R 9 39 9d Al
DI TG B, Ray s5d-T-
fordre & 3 9 AN & S ([&-
T-8h W) P! 7| MW Al B
3eATg dSTal A U4 Hal 2 9
for g SMeHS, iR gWR WikT
TIRI DI 3RS | 3R 7 T W
Ut e Aifora @1 ¢ S o
R ffreT gl Jahdl| qH 39 i
o1 grad § off ugd Bf 3R SRt |
-

It 1s said that this phrase

gg Wt &g T § fo I8 3ERd

19/113




Ruku 2 [2 Baqarah 1-7] Believer

indicates the part of the Quran
which was promised in
Makkah. It is said that when
Allah Almighty revealed to His
Prophet #: ‘We will impose a
weighty Word upon you’, the
Messenger of  Allah %
continued to wait for this
promise to be fulfilled by his
Lord. When ‘Alif Lam Mim.
That is the Book, without any
doubt’ was revealed to him in
Madinah, it had the meaning:
‘This Quran  which  was
revealed to you in Madinah is
that Book which you were
promised and which I revealed

to you in Makkah.’

PRI & I 5 B RP TR
Bl § TGt arel "ot § fobar

T Y71 gl SrdT & fob 99 3ieeig
JITAT 7 3UA 6] & R Ig 3d

AT RATS: "3HHRIE g9 3
R T Her™hd YR sam Aiferd
HAN|" Al YGRS & 34 I D
39 dlc & I BH & HAlR 5|
fopR S/ 7T | g8 ST AT
gs: "o @™ WHl I8 I8
forere g, forgd &1 2 1" A
3] HBgH dg U "I gl
PRIM § S HAH H U W
e fosar @ §, SR I8! 9%
fpdre g foraeT oM ¥ arer foar
T T R el §RIRdG A
w1 | U] &f A"

It is said that the word ‘That’
indicates what was revealed in
Torah and

the Gospel

concerning the Quran. The
implication is that it is that
Book which was foretold by
the Torah and Gospel. The
Gospel and Torah testify to its
soundness and it deals with
what is in them as well as

containing things which are not

in them. It is said that ‘That is

gg Wt &g W ¢ f& 98 IERd
PRI & I TR B RB TR
HRdl § for T arel Aot § fobar

TR YT gl 9IdT g fob O 3feaiie
JATAT 3 30 T % W I A

AT TRATS: "3FHRIT g9 3
WR Uh Fgrd URI o Al
1"l YIRS & 3T 0 B
39 dl¢ & [T 8H & Gafor B!
R S/§ T & g8 ST AfTd
gs oo @ MWWl 98 %
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the Book’ is a reference to the
Torah and Gospel themselves,
so that the meaning is °‘Alif
Lam Mim. Those two Books’
or the like of those two Books,
meaning that this Qur’an
contains what is in those two
Books. So the word ‘that’
indicates ‘two’, the possibility
of which is attested to in the
Quran when Allah Almighty
says: ‘A cow, not old or virgin,
but somewhere between the
two (dhalika)’, making it clear
that the word ‘that’ can refer to

two things.

39Db] AHgH Tg Ul "Ug dol
PRI € ol HEHl H U W
Tifore fsar T B, S8R gl 98
fpare & forgesT 3 4 arer faea
T o 3R e 9’k A4
HoHT H 3] &f A"

It is said that “That is the Book’
refers to the Preserved Tablet
— that Book in which the
destinies of all existent things
are recorded. Al-Kisa’i said
that it refers to the Quran in
heaven which had not yet been
revealed. It is said that Allah
Almighty promised the People
of the Book that He would send
down a Book to Muhammad %
and so it indicates that promise.
Al-Mubarrad the

said that

meaning is that this Quran is

gg WY & T § T "Sed
fpdrg ¥ IRIE ME-T-HEEH @,
gt a8 fhae forgd qam
AEd @ JeeR R I
2 S orgH § Hieg ot ok ot
i el fobar mar Ut gg it
sel T § P srcare daer A
38d-U-forare ¥ arar foear o1 i
9% goRd oW & IR Ue fohdle

T BT, forg™l I8 SaRd
It AI¢ D RB IIRT B g
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that Book by which you seek

victory against the unbelievers.

SAM 3A-GERG. - Hel "D
werft 78 € % U8 PR a@

fpae g /e IR q0 FWPR
& gHIEd H Be 3R el dad

ERICTGRIE

It is also said that it means all
the letters of the alphabet, out
of which all books are
composed. This is somewhat
borne out by the derivation of
the word kitab (book) which is
a verbal noun from Kkataba,
yaktubu. From it comes katibah
(squadron), so called because it
is composed of horsemen
gathered together and takattaba
is used when horses are
deployed in squadrons. Kutbah
is a seam, and the plural is
kutab. So kitab is the writing
by the scribe of the letters of
the alphabet joined together in
words. It 1s called a Book, even
if it is just writing. The word
kitab also denotes obligation,

judgment, prescription and the

decree.

gg |t ®g1 T § T "e@-fpama”
¥ WG geB-I-dgwil & qaH
W 8 9 aom feae
ARBIA U g1 9 91 B
8¢ dP dlsg aua fdhdra &l
Tt o ¥ off Bt B i
fpae” Bd "Hasl, Iy
(e & &1 g AR g1 3l
e ¥ dlas” (WSl okl ql
@) B awd Ht g1 8, o T8
1\ gHiere fe&an T fd 98 ARl
& U@ AWMU R YA Bl ©
Sl gy e M BN T @E
"THIEd WG I9 IId Pal
ST § Sd OS] P HRedferd ol
@ Tad U Raw fear Sy
"Hag" DI 3! Hiad a1 o it
g, 3R D! STHS "Had" 3Tl 7
forgren fobde ¥ WRE Hifds
(ferg= dTel) 1 g&W-U-dgil Bl
3T T SISHR T bl TR |
fore T g1 fopelt TR @1 "o
$gl Al &, ©AT8 a8 W foral
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e & <R Ha off 8, S
Wl g1 99d; §; BIH a1 G

SifedT, har ddbcR a1 STl
RAM|

without any doubt.

Y PIg B 31|

The word ‘doubt’ (rayb) has
three meanings. One is doubt,
the second is suspicion, and the
third i1s need. So there is no
doubt and no suspicion about
the Book of Allah Almighty. It
means that it is true in itself
and it 1s revealed from Allah
and is one of His qualities,
uncreated and not within time,
even if the unbelievers doubt
that. It is said that the phrase is
a prohibition, meaning ‘Do not
doubt.” The words end as if He
were saying, ‘That Book is

b

true.” The verb raba is used
when you have doubt and fear
about something. Araba means

to become full of doubt.

RE" ([P) & AR P o AT
¥ fHU TN §: W; ISIEE a1
geel; Bod a1 Wed | fergre
3{cclTg qATel Pt fbard & aR &
7 PIS Th 7 AR T P e
gq®] HAad I8 ¢ & I8 fhae
U A # gP SR wEl g,
3{CATE A3 Bl dRW AT
@ T8 g, 3R IUS! Rerd 7 |
T Rthd ¢ | I8 ARe® ol 3R
& TR ¥ R H afed g
Rd $WHR 3Ib IR § b
Hd g1 Fg i Hgl T § P Tg
Ol R el (HHESM) &
gort & B arh 3o ¥ A
HRA1" AT Sy BT sheqary g9
A%gH W gl & U8 fdhde
TEP g1" SRS H @ I Iod
SIdT ST & e fopdft et & IR |
Y 3R W Ul 811 SR "SR
&1 AT §: "WEG UH H ada
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B ST 7 "Yb T HR ST |

In it is guidance

W feemd B

The word huda (guidance) in
Arabic means right guidance
and clarification, in other
words it involves unveiling,
increased

guidance and

clarification for the people who

3R6! SaH § "ge" (fgarid) &l
A3l g | 3R dNiE
9 B gER SfhN H, 39H
THED P! SMYBR HRAL, I
fEamT, SR IuD! Wl B arall
% fau mofic aued SR aiRa

follow it. BRIEH S WA gl e
fera Rih Iwar §am &1 AW
S B 39 db UgaH 3R 39
R AIfed-HEH @ &1 1t T B
There are two types of|fge™d &t gl foo gl & fbw
guidance. Guidance can mean | &} fgaryd I fo@M 3R ITH!
pointing out the way and this is | fygred H F Tert & 5 2,
what the Messengers and their | g g dg fecrd & o sifsan

followers are able to do. Allah

says: ‘Every people has a

guide.” He says: ‘You are
guiding to a straight path.” So
he # has given us that aspect of
which

guidance entails

direction, calling to the truth
and admonition. The aspect of
which

guidance, however,

involves  people  actually
following the path and reaching

the goal is the business of

AR R IF WPHR

3OTH ¢ Thd §1 3ATAE qSHTal
R & "SR P & U T
gl (18 fa@m aram g1n 8k
AT §: "SR 3T A IR B
W XGIHTS B & 1" A ol &
4 gd f3ed @ 98 ugq ol
AT Sl IGIATS, 8P ®I arad
3R ied R gafte 81 A
fEarad &1 gust fovem, e SO
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Allah alone. He says to his
Prophet #: ‘You cannot guide
those you would like to.
Guidance here means filling
the heart with faith. Further
examples of this are when
Allah says: ‘They are the
people guided by their Lord’
and ‘He guides whoever He
wills’ where guidance means

being actually moved to and on

the path of guidance.

s 39 I B SREAIR IR
3R #fva g% ugd g, Rk
3CATE qSMTE & AR H g
3t foTT sfeemTg it = Sfu et
# ¥ BEr U o Trg
feerd T8Y ¢ Tpa " Tgf fRemd
J R e o S0 U1 HAT R
<l HhgH DI Huile T Sediig
ST & 37 SXRMard | et &
"Il 4 AT § Sl 80 X§ & Wb
¥ fRgrd w g1" R a8 ol
TGl § foard gl g1" 37 [
§ fRemd o1 #wert 98 €
g qATe dg I gbidba
fRadd & I W I ¢ 3R 34
R B 9 |

Abu’l-Maali said, ‘Guidance
means ‘“bringing to” and it
entails guiding the believers to
the paths of the Garden and the
roads which lead to it, as in the
of Allah describing

those who do jihad: “He will

words

not let their actions go astray.
He will guide them.. or in the
case of the unbelievers to the
Fire, as in His words: “Guide
them to the Path of the Blazing
Fire”. It is said that ‘huda’ is

3§ 3{d-T3Telt = bl "R
&1 Tl "Ugar I Bl 9
Omhgd & Hdifde fgarmd &1
qdad U8 § fob Sfcaig daian
Al & S9d & Il SR 3A
Gl I Ugdl odl § off S/ad Pl
RE o I g, o9 B sre@e
3T GollfigdH & IR T ATl
g "d8 3P S Bl SR
ST el BN 98 3% [eard
GTT..." ST ORG BRI &b SR off
fearad &1 AU 1T &, Wfdh gl
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one of the names for a river
because people are guided in it
to their livelihood and all their

hopes.

Y IRIG 3¢ olgdd & RP o
ST g, o fo eicemg dsefTa
WA & 38 HSdhdl gg ST &
R DI WP o 31" Tg W Dl
T g {5 "ged" Ue aian & Al
7 3 off 8, Fife A I9H IR
SOt JSl, HIM SR SO
39! IGIHTS Bl ¢

for the god-fearing:

gafedl & forg

Allah Almighty singled out the
godfearing for His guidance,
even though the Qur’an is, in
fact, guidance for all creatures,
in order to honour them
because they believe and affirm
what it contains. It is related
that Abu  Rawq  said,
“‘Guidance for the godfearing”
means honour for them. It is
ascribed to them out of esteem
and honour for them and to

show their excellence.’

3ICATE M 73Ut feerd &
forT W IR W gADH &1 forh
foan B, BTeilis Bobicbd H BRI
T e & fou fgemad gl
qadH I @ dR W 39y
ST foram a1 difds 31l Swid @
depIH Wilfex g, Filfd d PR3
! 91l IR SHE d1d € 3R 39|
G EPIEH Pl deld Hd gl
"o o foe fgaraa &1 daas
¥5 ¢ & 9% 9% U s9d @
RE gl" fGadd &I ITH RB
TS BT 3 3! D d
Afeiad &I SfgR dxA, 3D
deH &, R AP Welad
& TAET 1 & W R
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‘god-fearing
(muttaqin) is derived from
tagwa whose linguistic root is
said to mean to be sparing of
words. Ibn Faris related that.
That is indicated by the hadith,
‘The godly (taqi) is sparing in
his words and the godfearing
(muttaqi) 1s above both the
believers and those who are
obedient.” He is someone who
protects  himself, by his
righteous actions and sincere
supplication, from Allah’s
punishment. It is derived from
guarding yourself against the
disliked by putting a barrier

between you and it.

"ObI" Bl AU "ddar” ¥ TGSl

g1 EA-U-TId & -vicid U]
3RA HT TH T3 S AT 3R
T O wgferard &A1 ot saM
foar T g1 39 BIRY F U8 Bid
Jod fbar B1 39 Hert @) dise
39 ga ¥ off gl 8 "IReW IR
@@ 3Ol U] § ggard 3R
U BT B, SR HAd B
TRAST 3 A 3R Sdreid-
TOR A ¥ ff gefe g gl
Tl 98 UBH § ol U b
3T 3R S & A1y HI oA
arell gefl & WRT 34 31U !
3[TTg ST b 3T A HE Pl

TGl §| AW T eXSNd S9
"l ¥ Fepa & fb 9 oA
IR fpdt Adler 4w &
RETH Th Wkl Sadlde
HIH B o, dlidb a8 Idb TR
3R THUH 4 HE P9I 5 |

It is reported that Ibn Masud
said one day to his nephew,
‘Nephew, do you see how
many people there are?” ‘Yes,’
he replied. He said, ‘There is
no good in any of them except
those who turn to Allah or are

godfearing.” Then he added,

ftarad g f goRd srsgeame fod
AO$e” 3 U fo 3ma ydiel 9
WHIHET: Yol 1 gH <@d 8l
fo foam SaTer @ 82" I Sia1e
fagr <t 8" I HREE
"gTH ®Ig HeME Tel, e 99
AN & Sl 3l Bl RB B9
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‘Nephew, do you see how
many people there are?” ‘Yes,’
he replied. He said, ‘There is
no good in them except for a
man of knowledge or a
student.” Abu Yazid al-Bistami
said, ‘A godfearing person is
someone whose words are for
Allah when he speaks and
whose actions are for Allah
when he acts.” Abu Sulayman
‘The

ad-Darani said,

godfearing are those from
whose hearts love of appetites
has been stripped away.’ It is
said that a godfearing person is
one is protected from shirk and
free of hypocrisy. Ibn ‘Atiyyah
said, ‘This 1s false because
someone could be like that and
still be a deviator.” In relation
to tagwa ‘Umar ibn al-Khattab
asked Ubayy, ‘Have you ever
taken a path between thorny
bushes?” ‘Yes,” he replied. He
asked, ‘What did you do?’ He
said, ‘I gathered in my clothes
and was careful.” He said,

‘That is taqwa.” Tagwa

GERT BRA™L: Yool F1 gH
¢9d g fo foea wmer @ g2
3T T STt BT 1" I8 HRETT:
ey a1 369 BN A dTd
IOIS-T-30 & 1" 3 TeiG 3fd-
faeardic = &gr "gdae! 98 WA
g forae! T siearg & forg &1
o9 98 did, SR SUD S
3 & g 8 o« 98 3
X" 3G AHUM SHG-GRMFIG =
WM "gad] d Anl ASRED
fadl ¥ wafeerd-T-awg @l
mgead e &t 18 g g oft
&gl T § T gaw! 98 § o b
Y 489l ol 3R FwIe 9 ure 3l
3¢ Sifowr” 3 59 ®old & IR A
HQL "U IANG gow e,
Hifs qAfeT § P oy U1 &l
3R R ot TRE §11" dFa1 & SR
¥ Rard § % goRd SR fa=
TAES A goRd 39 fad d1a
Bl & gH Mt @lel arel
oifedl & REAHE I TR 8"
5 ware fean ot gil" goRd
SRS A gl g a1 feane
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Iddl  WT" goRd SHYG A

WA "8 agal g 1"

ddal I8 ¢ & g9 fofeth & I
o AT, ATwRATG 3R SreTe
DI ARSI & Hict ¥ Fad g T
Tefoad SR IR/ & w1y 7|

Taqwa comprises all good. It is
Allah’s directive to all human

beings and it is the best

acquisition a

Abu-d-Darda’

person  can

acquire. was
asked, ‘Your companions utter
poetry but you do not
memorise any of it.” He refuted

them, declaiming:

A man wants to be given his

desire

but Allah only gives him what

He wills.

A man says, ‘My profit and my
property,

but tagwa of Allah is the best
thing that can be acquired.

3 3feR YU gU B T Aewlg
3TN DI R% I qaH I &
fore we o feamd iR g &,
3R I Y9 98 WIE-UXTE &
SR IS S BIRIST R Fehall 5|
TURA 3§ 3g-axal’ I Bl TR
"3 T YR Ugd 3R T1g
Gd g, dfbd 3T I ¥ FB
gl Hel HRa?" dl I 39 dId
DI WRelg Hd gU UH W UEI|

TS 3MeH! d8dl ¢ b I8 TP
AR BRI g1 91U

Afh srearg deiTar 39 Ryt a8t
(AT HRAT § Sl 98 A8 g

TH ATeH Hedl §: BT AWT 3R
I Sgerg |

Al 3IcdATg o1 dodl dg Jgdsid

TSl 8 Sl BIRIS &1 S Hball B

Ibn Maja related in his Sunan

o AT A 3O g H Rard
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that the Prophet ¥ said, ‘After
tagwa, nothing benefits a
believer more than a righteous
wife. When he commands her,
she obeys him. When he looks
at her, she delights him. When
he swears by her, she carries
out the oath. When he is absent

from her, she is faithful to him

in her person and his property.’

"dddl &SI fbdll HiftH & ferw
Pz IV AF Sidl T dgdR
WRIcHE T8l 81 59 98 39 s
g ¢ Ol 98 IUD! AT B,
Sd 98 39! R W dl 98 34
QY IR ¢, 99 98 Iqb TN H
S WU dl 98 39 HH DI I
X ¢, 3R oF 98 S99 gX & al
a8 MO T SR IS9P AT &
SR ¥ 3HMIGR 3R dBIER g 1"

those who believe in the
Unseen and establish the
prayer and spend from what
We have provided for them;

[2:3]

TI9 R SHIF 794 & TH $TaH
X ¢ 3R &l $D 8H A I
3rar forar @ SO # ¥ @ aed
g1 [2:3]

those who believe

S 0 Tad §

The word ‘believe’ here means

hold be true.

(faith,

to to

Linguistically  iman
belief) is affirmation. In the
of the

brothers of Yusuf: ‘You will

Revelation the words

not believe us’ mean ‘believe
that we are telling the truth’.
Qatadah is reported as saying,
‘Son of Adam, if the only time

you want to do good is when

AR G (RAM 3T ©) B

ddd gl g1 A1 3R ddld

BT & | I & TAaR o A BT
Adqd deid 3R IHR g1 a8l |
(3T 3T §ARY §1d HHA aTd Tl
&) &1 dad g§: “3MU Jg THH o
w0 5 g7 99 99 W B
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you are feeling enthusiastic,
you should know that it is the
nature of the self to incline to

indifference and

the

ennuli,

boredom; believer,
however, is the one who spurs
himself on; the believer is the
one who takes heart; the
believer is the one who remains
strong. The believers are those
who cry out to Allah night and
day. By Allah, a true believer
continues to say, ‘O Lord’,
secretly and openly until it is

answered secretly and openly.’

ofd g SfeR ST 3R Ed @,
dl 9F 9 fe TR &t flhard
IHage, 9-1Ed AR G B
R® AZA Bt g1 Wb AT
dg § Ol 3U4 3T &I IURAT &,
0 g § o fRwa s g,
At a8 § o IIfed-HeH Igal
g diftm 98 @ § off a-fad
3ITE B YHRA I/ g1 TG
@ HIH! T HifEE uiRfter $iR
3T IR W SRR T W &
Hedl I8l ¢, Jal db b IuP|
g3 UIRNeT 3R S~ Gl aRg

HIA HR S g1
In the Unseen 9 O |
In the language of the Arabs, | 3R&I &t oI& H 9 X 39 v

the word ghayb (Unseen)
denotes everything which is
hidden from you. It is used for
the setting of the sun.
Mughibah is used for a woman
when her husband is absent.
We fall into a ghaybah,
meaning a hole in the ground.
Ghayabah is a forest, which is
a group of trees into which one
disappears. It is also used for

low-lying ground, because it is

& Hed ¢ o gH I Ureher 8 8k
TR FITIE & 3iiere 811 I8 Ao
W & &9 g4 b fou o
TR B 81 Tiieg 39 $iRd
@I Dl oIl ¢ ForadT e IR-
BIR 811 3RS $gd & "8H a8
H R T, g 9 & T Tg |
iR TU| TaTEE Se @ W Bed
g, Il &l BT vl s forad
3TEHT ToR ¥ i gl oe| 34T
IRE T8 AW RMaT A & forg
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out of sight.

W gHd g1 |, FifP I8
formrel @ fod g8 8t 31

Scholars disagree about the
meaning of the word here.
Some say that what is meant by
‘Unseen’ in this ayah is Allah
Himself. Ibn al-‘Arabi said that
this is weak. Others have said
that it 1s the Decree; others that
it is the Quran and the unseen
things it contains; others that
the Unseen are those matters
about which the Messengers
report which are beyond the
scope of human intellect: the
signs of the Last Hour, the
punishment of the grave, the
the
the

the Fire.

Resurrection,
the
Ibn

Gathering,

the Sirat, Scales,
Garden and
‘Atiyyah  said that these
statements are not mutually
exclusive. The Unseen refers to

all of them.

SAAT A TGl "I & AT &b R d
SeqaT fhar g1 S5 & HeT §
f% 5 omud & "9 J RIS Wa
3ICTATE TSN & | gTaiioh, 39 3d-
RGN 7 3T BId B W BIR
f&ar g1 91 SR I 3 FET §
fF 3T W dPeR B TS A
H51 ¢ o ST TRIG HR3M Hollg
3R ITH 9 P MY TEt IR
gl R I A PeT§ 5 19 9
IRTG 98 a9 SR § foFa! @er
TG A & R SR o ST 3Rt
TERY ¥ 9eR §, o foramd @t
=, 3rie-u-os, 8% 9 7Y,
di9E, S@d, iR ogadl 39
sffcqaz 3 BAR fb U 3rehard
T GOR & TR el &1 09 &
Iq IR B A 2|

It is, in fact, the prescribed
faith indicated in the hadith of
Jibril when he said to the
Prophet %, ‘Tell me about faith
(iman)’ He replied, ‘It is to

believe in Allah, His angels,

REHIHA U4 IR SAM dg! TR
H B et mw gd-u-
fosita & g9mRT fosar man 8, o9
frsfids 7 &t 01 £ 9 g8
O SAF & SR H Jargil” 30
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His Books, His Messengers,
and the Last Day, and to
believe in the decree, both its
good and its evil.” He said,
‘You have spoken the truth.’
‘Abdullah ibn Masud

‘There 1s no faith better for the

said,
believer than faith in the

Unseen.” Then he recited,

‘Those who believe in the

Unseen.’

% J WU “SHM U8 § [P A
e W, I9b BRI W,
39P! fobdral WR, 3P Yl W,
I-T-3RaRd W 39 aefl, 3R
dddR Wt SAM e, T8
BT Hals Bl a1 1" forsiters

T HE: ‘MU T I HIEMN”

3fegeate fo AGGE = AN
It & T 9 W 39H ¥
e Bl AN Tl 1" R 37
gg 3 foaad & S 9 R
S X § 1"

In the Quran we find: “We are
never absent (ghaibin)’ and
also: ‘Those who fear their
Lord in the Unseen. Allah
cannot be seen by the eyes and
cannot be seen in this
dimension of existence but He
is not absent to investigation
and deduction. The believers
believe that they have a
powerful Lord who will repay
all their actions. They fear Him
in their hearts and fear Him
when they are alone, where
others cannot see them,
through their knowledge that

He 1s aware of them. These

PRIAH-T-HIH | 3T | “3IR
ga Ht Te T g1 ok Ud
3R THH W BA™T “S 3
W ¥ foT 3@ S g1 srcg
dsien &1 3@l ¥ T8l o|r o
Tl 3R 7 g 59 gole! ofed
a8 ToR 3d §, A1 I8 TBHID
3 e ¥ uRiar e S
I 39 91 W $AF 9d & &
3THT TP TeRaw 3R PR 3§
g Sl 3% dHH A P dadl
T 98 30 faalt H 39 Svd §
3R aerE 7 1 3T WK 6 €,
Sl AR AN 3 el oW 9add,
Hifp 3% 5 ¢ foh 3fcalg e
ST I TRE @R g1 T 31|
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ayahs agree and there is no

contradiction in them. Praise be

to Allah!

‘Unseen’ is also said to mean
their consciences and hearts.
According to this
understanding, the words ‘they
believe in the Unseen’ mean
‘they believe in their hearts’. In
other words, their hearts are
filled with faith in
contradistinction to the hearts
of the hypocrites which are
empty of faith. That is what al-

Hasan said. A poet said:

We believed in the Unseen

when our people

were praying to idols before

Muhammad came.

T T IRIE I F TR IR ot
ff R T gl 39 dRR &b
e a8 19 TR T 3@d
&1 4qod I8 & o I8 oo faait
T $AF @ 1 T ST fod
A ¥ IRR O Ram
gihe! & fedl & o SAF 9
A BRATS g1 U URR A HeT:

B 74 IR SHM AT, 9 b gaAR!

MEME % & 3 J Ugd gHARI

P gl B 3aTed HRar A"

and establish

3R BTIH HId 2

Establishing the prayer means
performing it together with its
pillars, sunnas and positions at
the correct time as will be
explained. Qama here does not
have the normal meaning of
‘stand’ but rather means to

continue with and firmly

TS HIIH HA 6T Odds I ¢

fF IU S SRBM, FAdl AR
3TETd & 1Y, GHR add TR 3fal
fopar STU, ST b o aeTed @i
309 3TH |- TSI gH1" & fau
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establish.

QY SR [, IGBI RWIod
], 3R I ToEdl § HEH
TG

The call known as the igamah
of the prayer is well-known. It
is sunnah with the majority so
that, if someone fails to recite
it, he does not have to repeat
the prayer. Al-Awza‘i, ‘Ata’,
Mujahid, and Ibn Abi Layla,
however, made it obligatory
and anyone who forgets it has
The
literalists said that. It is related

from Malik, and Ibn al-‘Arabi

to repeat the prayer.

preferred that because, he said,
it is found in the hadith about
the Bedouin, ‘Do the igamah’.
So he # commanded him to do
the igamah as he commanded
the takbir, facing the qiblah and
wudu’. He said, ‘You now
have the hadith and it supports
you in repeating one of the two
transmissions from Malik that

agree with the hadith:

a fard.’

the
igamah s Some
scholars say that if someone
abandons it intentionally, he

should repeat the prayer. That

TN B SHEd @ 9N B
MY ¥ Usd Hal oF dTel

SHT) ARIER d UEW ¢ SR

AU & -Vicid SHMAd gAd 6,
fORTST 3R ®is Iy 39 BIS
o I W THISI SIS Mo gl
BTl 3fee] g, Sfdl’,
VIdIP SHIAd aifold g, SR ol
IS T YA Y Y TH GIaR]
gl arfeul SRRt Iadr &1 Ht
IEt B ¢ | I T AW A
¥ off tw fRamgd o agd §, R
ol &) 21 ST Fel [ s
dige 39 5419 A i1 § Fored U
RIS & R H A& B & A

WA “SHIHd Hall” A 3

% 9 3 SHEd DI g I Rg
fegr o @@ dheR DA,
fae-v@ g SR g FA &
& “31d TR UN §EN U B,
3R I8 A Wfadh" d T-@d ol
feargdt & ¥ 39 fRamgd @t ae
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i1s not because it is obligatory
since, if it that were the case,
those who forget and those
who abandon it deliberately
would be subject to the same
ruling. It is on account of
making light of the Sunnah.
Allah knows best.

3THT] BT Hel § b SR Bl

QY SHIIA DI SIF-93 PR dd

R ¢ d IY THN SERT UGt
eV | dTEH I8 39 Io8 I ol fob
3PMd B ©, P 3R T
aebs ol BIdll dl H& ST arel 3R
SH-§F R Bled ard aHl Pl

g U Bl glall dfed A
a1’ &1 g 39 o fear man @
f IO GAT B gebT ST SR
IqP! IETd B HH gHE| 3R
3[CHTE & S8R ST g

Scholars disagree about
whether someone who hears
the igamah should hurry to the
prayer or not. Most believe that
he should not hurry, even if he
fears that he will miss a rakah,
because the Prophet

said, ‘When the iqamah for
the prayer is given, do not
come running to it. Come
walking. You must be tranquil.
Pray what you catch and
complete what you miss.” Abu
and

The

Hurayrah related it

Muslim transmitted it.

ITHT BT 39 SR § 3T ¢ [
A & foT Sedl BT @Ifgq A1
e | SRR I BT A% T8 §
fb IY Seal el B AR,
3R I Tg e gl fb IHah!
U IH3Ad WBId 8 STE, Fife

Tt B £ BIA™T: “Od THN

DI SHMHT Dol oY dl ITDT WP
&led gU 7 afsfl, dfch Iad gu
el gH W P R TBR
afom g1 e Tar e, 39
Ug oI, 3R Sl 3§ WY 39 §1a |
QRI AR Al
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Messenger of Allah # also

said, ‘When the prayer is
called, none of you should run
to it. He should walk.
He must be sedate and grave.
Pray what you catch and finish
what you missed.” This is a
text. Part of the reason for this
1s that when someone hurries,
he is breathless and his entry
into the prayer, recitation and
humility are disordered. A
group of the Salaf,
including Ibn ’Umar and Ibn
Masud, disagree about hurrying
when someone fears they will
miss the prayer. Ishaq said, ‘He
hurries when he fears that he
will  miss  the  rakah.’
Something similar is related
from Malik. He said, ‘There is
no harm in someone on a
horse making the horse go
faster.” Some of them interpret
it as the difference between
someone walking and someone
sitting because a rider does not
become breathless in the same
that  someone

way on

foot does.

g1 Qe & 3 gg o wRAmr:
“Si TN & foT gamn §e
A Y PR ITP WG ISl
g1 71 3T, Ffeh Tl B 3| 39
W o 3R ot oo™ Bl
fSTerft =Tamet UTg, I9 3faT R q,
3R S @ WY 39 gHHd B
dl" I8 U& g 19 ¢l 39 g
®I T gois U W1 & & 1 et
Vel SR S-yT dRar 7
I9&T I9 Bd odr 8, g &
SIS TS H 39T aIiFgd BT,
fHred AT SR WY 9 Tl
PR T AR g g
3{Sal AW Dl Th FHIS(, 5
¥ 3¢ IWE SR 3¢ WESEO
M T, 39 A9 H qfern
I G gl S P Aad IR
fordll =Ivem ®1 Sid=M B fob AT
Wid 8 STt a Sieat & H g
Tell SWH- A Hel "5 34
T Bl P IB3id Fe o ot 98
Sed! B |” 3 aRE BT Hid 3AH
e ¥ ff od 81 I
AR “3TR Bl WBH °Ulg W
AR B 3R 9 30 US Bl
AR 91 HR ¢ df 39 H DIy ool
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Tt 1" oISl S| 3 3 DI P I8
drofie @t § 5 9ar iR Ted
Ia- aid § W g, Fifdh ¥aR

-~

g TRE U o araT a1 gle

dicll Rixed ot vildl %I

It is more appropriate to follow
the sunnah of the Messenger of
Allah % in every case. As in
the hadith, you should walk
and be sedate and grave
because you are in the prayer.
It is impossible for the report of
the Prophet % to be different to
what  he  reported. Just
as someone who enters the
prayer must be grave and still,
so the one who is walking to it
must be like that so that he
obtains its reward. Part of what
indicates the soundness of this
is what we mentioned of the
Sunnah and what ad-Darimi
transmitted in the Musnad from
Muhammad ibn Yiasuf from
Sufyan from Muhammad ibn
Ajlan from al-Magbari from
Ka‘b ibn ‘Ujrah that

of Allah

the
Messenger said,

‘When you have done wudu’,

&R 81 T I8 £ Dt gAd ol
RA HAT 1G] ARG g1 gAr
gl & difad et &l THT
® NG Td B N AT 3R
X! AIRY, Fifes a8 T FAT
gl &1 grerd # Bidl §1 Us JAlD
Tt i et B 2 Pt T Rara
o Rama & faaw g oM
RE AN H qiffEe gH a1 &
g, 3! dRE TH DI RW Id IR
;1 A1 1 R A - Bl o2 |
SR &A1 dleT dife a8
3BT 39 BIRTA DR b | 3 Dl

Jed R ATed & arelt el |
a8 ad ff wnfrer € oM &1 s
TR 9T 7, R 98 ger off §
R ez 3 oot gue o
qgwc fod ggw, gwaH, JeHg
fT e, AHast 3R Hard fod
IoRES & ard I Ramgd frar g
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go to the mosque. Do not
entangle your fingers together.
You are in the prayer.” In this
hadith, which 1s sound, the
Prophet # forbade what is less
than hurrying. He made him
like someone in prayer. These
sunnahs clarify the meaning of
His words: ‘hasten to the
remembrance of Allah’. It does
not just mean getting there
quickly. This is about action.
This is how Malik explained it.

It is what is correct regarding

that. Allah knows best.

fob IYITE & o WU “§d gH
g9l P o dl AR B R®
ST, iR SuAr ITferd B T
R | 7 s, Fif gH THW
gl H gll" 39 Wele & el
e = A W A 9 o T
BRHTT ST g 3R STeat B A
BT g9l Bl g1 MY £ 3 ARG BT
RB S dTad BT 9N g ard
» g™ O =R faar g1 ¥ gad
3[eTg TSNl & $H BRAM &
A P aTolE dRal o “ITAE B
S P RW alel” 39 HI AdAd
Ryt R AR W dolt ¥ ugemn
TEt §, sfcsp 399 IR1E 3l R
R 3G & RE Jddwig g1 3R
3T B PIRK HA gl sHH
mfaws 3 ft 39 oma @t Tdt
TRIR 999 ®1 5, 3R ST A
7 g8 ®ia WIel g9 gl S8R
3{CHATE Bl 9gR ST B

Scholars disagree about the

interpretation of  ‘complete
what you missed’ and ‘finish
what you missed’ and whether
they mean the same thing. It is
said that they mean the same
“finish’ 1s

and that

undefined and ‘completion’ is

IAHT A Sl gH ¥ T ST I
A" 3R SN qH F Wid | oY
3 GHHA IRI" & Hebel Bl
TRIR & ghsqans fear g, SR s9
IR O ot for 3mar Q1 &1 T &
A 8 a1 A8 T Pa T8 | &
gt &1 A TE d B, SR
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meant by it. Allah says: ‘When
the prayer is finished’ and:
‘When you have completed
your rites’. It is said that they
have different meanings, and
that this 1s sound. The
difference depends on whether
the person joins at the
beginning or end of the prayer.
The first view 1s held by a
group of the people of
Malik, including Ibn al-Qasim.
The person concerned finishes
what he missed of the Fatihah
and surah and so it is about
building on actions and
finishing words. Ibn ‘Abd al-
Barr said that this is well
known in the School. Ibn
Khuwayzimandad said, ‘That is
the view of our people. It is the
view of al-Awza‘i, ash-Shafi‘i,
Muhammad

ibn al-Hasan, Ahmad 1ibn
Hanbal, at-Tabari and Dawud
ibn ‘Al
Ashhab, who is the one Ibn
‘Abd al-Hakam mentioned,
related it
from Malik.’

“HHTA DRI" DI AH a3
“IRT B &b T H SWAATT g3l
g1 TS AT WRATT & “SId
T o & S ek “oe gy
3T AR HHd HR gb” 59
PId & GAad aHl deRid |
PIs Wb Tt T HId I8 ¢ P
Hl & O gRAfaw §, SR Tl
PIA TTET GO HRR ol T 5
39 Theh T q3Icqd 39 919 I 8
fob et =THTS H gfsrar # <nfire
g3 ©§ U1 MR H| ugal did
gAH Al & 3G dI Td
S &1 §, oM # 3§ -
wiRkm: Wt e €1 ST &
ASicie A | §1G | MHd giF
aTel RMH JRE Wildel 3R Ra
FIRE § S $© | T 8 SU I
T g, ToreToll U8l WRIE AIfaeT
T WR TG HRAT R TTDh1

3BT I GHHA BT 1 3§
3fegAeRs - gl “HIfeIh! Holgd
7 98 OF® Pd gl S
3RGE &1 A9i6d ©, 3R Jol A
3VITS %, SHH TMHS 5, HEHE fod
45, M 3reHe fo gwas,
PId 31" A@e: 3 W, S @1
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‘Isa related from Ibn al-Qasim
from Malik that what the
person catches is the end of his
prayer and he finishes the
actions and words. That is the
view of the Kufans. Qadi Abu
Muhammad ‘Abd al-Wahhab
said, ‘It 1s the well known
position of the of
Malik.” Ibn ‘Abd al-Barr said,

‘I think that those who make

school

what he caught the beginning
of his prayer take account of
takbir al-thram because that
only happens at the beginning
of the prayer, and the
tashahhud and taslim are only
at the end of it. So they say that
what he caught is the beginning
of his prayer, supported by the
Sunnah in  his words,
“Complete”. “Completion” is
the end.” Others cite ‘finish’
and someone who finishes
something has missed it. The
of

reading ‘complete’,

however, 1S more common.

=0 O ¥ Rargd fear g &
A | oG H =Ad g are
TR At AT SHH & 1Y O
AT, I IUD! TN BT SR
3 AR BT ©, IR 916 & 98
qHHId el ¢ | Tg! Hiteal o1 o
Ted g1 BHIoll 3 e 3Hegd
Jggid’ = del: "Hifae! dvied H
T8 U 3R ANER HId 81" 9
AMeANRE I HeT: “IRT WA § %
Sl @ U8 Hed § fb AN A
AW & 1Y oA T TS, 98
3P THW P Sfxiars BET §,
98 THER-U-dEH DI gHaE
0 § Fife dHaR-u-dgddm
R e & omer # gt g,
SEfh degge SR gaH R
Y & sead™ W OEd gl
fergTetl @8 ®ed § fob off fewan
394 SHH & 1Y U™T, 98 ST
THTST BT TS &, 3R SqP! dlag
a4t gt B, Hife gy |
JfARY (T ) & 3Tl 31T
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g1 A" (R A1) et i
& ATRERT e Bl GHHA B b
A T ST 81 GOR ST g &

A0l Wldg (GHHA DRI / Bl
) A 3fKIeAd Hd 8, Hifb
SRl H Wl T fhdl i @l
1 I BT § Sl 394 I8 7S o
aeH SR (@R B et
feargd Ser ARER 3R el
AR g

The igamah precludes you

from beginning any

supererogatory prayers. The
Messenger of Allah %

‘When the

said,
igamah for the
prayer is given, there is no
prayer except the prescribed

b

one.” Muslim and others
transmitted it. If someone has
started a supererogatory prayer,
he does not break it off because
Allah says: ‘Do not make your
actions of no worth.” That is
especially the case if he has
prayed a rakah of it. It is also
said that he stops it because of
the general meaning of the

hadith. Allah knows best.

SHIT g o & d1G (bl T8
TG THIS BT SIS el fobar

qhdll Jedld % 4 HREMA:

“SId THI PI FHIAA Bl o dl
ol T & Ryar H18 TE T
gidl 1" 39 g4I 1 A JRRTAs
3R <R gefed = Rarad faran
g1 Sfefel 3R DI WM U 81

0T AT L= B DT 8l al T

PId & Halla® a8 39 g dIe,
e SeAg qAT WA &
“3R U A HI Siad A
PRI GYIAT oF T8 IqB! T
D3 3T B DT 8l Th GO
D9 I8 § fb IV 70 T drS
it =rfew, aifs gt 1 It
THgY 4! §1d W aldd HRdl
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g1 3R T8 8 98k ST g |

about

the

Scholars disagree

someone who enters
mosque without having prayed
the two rakahs of fajr and then
the

Malik says that he should join

iqgamah  is  given.

the prayer with the imam
without praying them. If he has
not entered the mosque and
does not fear missing a rakah
of it, he may pray them outside
the mosque. He should not pray
them in any of the courtyard
connected to a mosque
in  which the Jumu‘ah is
prayed. If he fears that he will
miss the first rakah of the
communal prayer, he should
enter and pray with the
imam and then pray the two
if he
wishes. I think that it is better

rakahs after sunrise

to pray them after sunrise than

to leave them. Abu
Hanifah and his people say that
if someone fears that he will
miss both rakahs and not catch
the imam before he rises from

ruku‘ in the second rakah, he

IAHT BT I TBH b TR H
fdaTh 2 ol afiie & 39 g o
SIad g1 fh 39 B9 &t & gad
Bt T Ut g, 3R fhR sHma
®g 4 WUl UMW Afdet &
TIdId I gAd U¢ FR AT &
QY TE6 § A g1 ST A1fgv |
el R dg ol Ofig |
SR 7§31 81 3R I TE Sfc=M
T 81 {5 79 ) T 3T BId
g1 Saehl, 6 a8 Ai%E | 18R B
®I Tl GAd ID3A ISl B el
g1 dTeH 34 Aivig & 39 g1 a1
ool o | 3 Ipard el U
TIfeY & Afdde $1 fewl AR
BT 81 3R Sgf JAT ] TH 3faT
B S BT SR IY W B F
SHISd B UgAl Ih3d  Be
w, df I8 A H aiEd
BipR IAM & JIY AN 3l
FAT AR, SR R 3R =R oY
W g 9 & S8 BF BT
god IP3d &l P Al qALD
HBd 8 “TR TP I db B
& TO1T RS Y B & 91 31l
BT SER 1" THM 3 FHAWI0
3R ITh 3REE HT Hel § b
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should join the prayer. If he
hopes to catch one rakah, he
should pray fajr outside the
mosque and then join with the

1mam.

dg <Ml X3 (@ JAd-T-H)
U & WRd § UH DI gl
DH3d & 3P I W I3M ¥ Ugd
Tt T T, < I/ BRA SHIS
d QA g1 ST 9ifgul dfc
3R I 3G gl fb a8 oA o
$Y U Ih3(d U1 o 1Y U
oI, df 98 AR%IE 9§ 916X B &l
g 3aT R IR R AW &
1Y SIS § =M g el

That 1s also what al-Awza‘i
said, although he

the rakahs

permits
praying in the
mosque 1f the person is not
afraid of missing the final
rakah. Ath-Thawri said, ‘If he
fears missing a rakah, he
should join the imam and not
he

the

them. Otherwise

pray
should pray them in
mosque.” Al-Hasan ibn Hayy
(or hayyan) said, ‘Once the
igamah has started, there are no
voluntary prayers except for
of

‘If

the two rakahs

fajr.” Ash-Shafi‘i said,
someone enters the mosque
when the igamah for the prayer

has been given, he joins with

S 3es” & 1Y T8t A g,
3[EeT 98 39 §1d P Folold ad
g % ofR frelt <R @1 St
IH3Hd & WId g BT G T &
98 ARG & SR By BT
A G 3El HR Thdl g
Uh IH3Md T SH P W 8 al
98 SHME & T M 81 9 3R
goAd | Ug | a1 98 A § gad
a1 P Al §ET fo g@s @
A7) = Hel: "Sd SHAd &
g1 ST ol BT Bl & goAd Ib3rdl
& a1 ®1g 9T T4 T8 g 1"

Ied O ¥ 39 gad qIiad gl

Sd THTS 1 IDHHI Bl Sl b
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the imam. He does not pray the
two rakahs of fajr either in the
mosque or outside of the
mosque.” At-Tabari said the
same. Ahmad ibn Hanbal also
said that, relating from Malik,
and it is the sound position
since

that the
said, ‘When the

concerning
Prophet %
igamah for the prayer is given,
then there is no prayer except
the prescribed one.” The two
rakahs of fajr are either sunnah,
excellent or  meritorious.
When there is a dispute, one

takes the proof of the Sunnah.

g, df 98 U & 1Y QA 7
ST | 98 WSl DI &I Fad Ih3Ad
AfIE & 3ieR Ug 3R 9 Afie &
STeR 1" AW dekl® &1 W g Ba
g1 3 3fgHe fod gWas A ot
gg X A Arferdhs ¥ off Rard
P TS g1 34 AHer ¥ ugl B
el Ugie AIGH 81 §, Hifd

Tl FHUH & 7 BIHA™T: 9 TH

! SHH Hol o al Wl THN
& a1 @IS TAN Tl glditl” B
Dl & GAd Ih3Ad dgreld JAd,
q&igd A1 dI5Y-U-Heildd 3Hd
g R we fFfl mwew A
3FRaeT 81 oY FAd-T-adt & B
golTel ! 3FeaaR forar STTar |

Part of the evidence for the
well known position of Malik
and that of Abu Hanifah is
what is related from Ibn ‘Umar
who once arrived when the
imam was praying the Subh
prayer: he prayed fajr in
Hafsah’s room and then prayed
with the imam. The argument
of

ath-Thawri and al-Awza‘i is

what is related about ‘Abdullah

SO AIfCIh: & HARIER HIPH
dise ¥ U& gold d8 Radd g Sl
3fegeeg fo IMRE / Hpel B
Uh Tl 98 39 ddd 3T Sfd

gAY Y &I THNT Tgl 3aT Ul

A 3G BoRd BWRITS & GO
T HY P &l gAd IH3HA 3al DI,
R UMW & WY 99 8 i
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ibn Masud. He entered the
mosque when the igamah had
been given and he prayed fajr
behind a pillar and then joined
the prayer in the
presence of Hudhayfah and
Abu Musa. They said, ‘If it is
permitted to perform the
supererogatory apart from the
prayer outside the mosque, one
i1s likewise permitted to do it
inside the
Muslim related that ‘Abdullah
ibn Malik ibn Buhaynah said,

‘The iqamah for the Subh

mosque.’

prayer had been given and the
Messenger of Allah # saw a
the

man while

praying
muadhdhin was giving the
igamah. He said, “Are you
praying Subh  with
rakahs?””’ This

the Messenger of Allah

four

was

objecting to the man praying
the two rakahs of fajr inside the
mosque while the imam was
praying. It is possible that it is
evidence that if the two rakahs
of far are done in
that situation they are sound,

because he did not stop him

3egele o T¥&Ha” & IR H
T%d gl 98 Aeie § 39 a9
GIRIcT §U OId ShTHd ol oIl bl

| IgH Al § Th WY &
dis WY &1 gAd 31l @I,
AT H XA §1 7Y, 3R T8 A

d gl 39 IdEl 4 Hgl

ATRSTE & STER Wl THIST o S{Td]
U TS ST BT SIS § ol
3 TE AT & SR W S
feargd forar 8 f srsgeame fom
i foF ge¢ 3 su= o
"Th9l DI THN DI FHHI ol Sl
gt T IYeele £ 5 Th A
® <’ ol gHfSH & IHHd
$g1 S SR THN US T ATl
31U & BRUMT: 1 g0 B Dl
THIS IR IH3(d UG I8 87" TG
ERIA [AE £ DI NP I
39 I R AHR Al o SHH &

TS Y= D1 o d1g g &
3R WY P & GAd IBd UG
Q1 Y1l digH ug W gafed ¢ fb
Y gl ¥ 39 91d R IRiqard
forar ST fob 3R <9 gTeid H B
&l & aAd ID3d Ug ot S A
a8 g% AR Thfl, Fifr et
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praying while he was able to do

so. Allah knows best.

PIH % 5 3IY THN UgH § P
Tel, gIali 3T % THT PR W
IR Al R e & IgR
ST B

the prayer

THI

Linguistically the root of the
word ‘salah’ (prayer) means
supplication. Evidence for that
is the words of the Prophet £,
‘When one of you is invited for
food, he should accept. If he is
not fasting, he should eat, and
if he 1s fasting, he should make
supplication (salla).” When
Asma’ gave birth to ‘Abdullah
ibn az- Zubayr, she sent him to
the Prophet #. Asma’ said, ‘He
wiped his head and prayed
(salla) for him,” meaning made
supplication. Some scholars
say that the obligatory prayer is
meant and that he prayed two
rakahs and left, but the first
opinion is better known. It is
the view of most scholars.
Allah Almighty says: ‘Pray

(salla), for them’ ,meaning to

make supplication for them.

qUd TAeR ¥ "ara” (THe) 61
3 AT g3 AT B 3T B
Gald Adl HUH % BT g BIHH
g o gi | @ et & @M )
grad &l ST @l 39 Had Bl
BT 3R 98 sl A A g oAt @I
|, 3R SR Aol T BT Al gof Y
(G |” S8 WE o9 SIS A
3fegeaTg fod JaR& & o fear
dl 3% Tl HIH £ & U Aol
3T §UH Pt | “SMY & o
AP W W 7Y B 3R 39
forq g &1 (@ i) 1” gt 3T 2
9 3Th P H g3 WRAR| a
3T BT He-T ¢ [ Tgl THTl-T-
B9l IRTE B, T A6l BT &3 )
IHIA AN 3Gl B R R
RR® & W Afe T8l P
el ARER € 3R g8 9HER
3T HT Holed g1 TS qATel
BT BIHAM B GﬁTWﬁWQ’&”
PINVY (3 Jimy)” THT 3D BD
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Some people say that it is
derived from the word sala,
which is the cord in the middle
of the back which separates at
the base of the spine and goes
round it. From it is also derived
the word musalla for the
second horse in a horse race,
because at the end of the race,
his head is at the rump (salwan)
of the horse in front. So the
derivation of the salah from
this 1s either because it is the
second  pillar after the
declaration of faith, and so it
resembles

someone coming

second immediately behind
another horse, or because the
back of the one who bows in
the prayer is bent, in which
case sala refers to the bending
of the horse’s back. ‘Ali said,
using the word with this
meaning, ‘The Messenger of
Allah %2 came first, Abu Bakr
‘Umar

second (salla) and

third.’

TRIG HHR & RITY dldb a8
a1 fowan & ol ¢ 31 g8l & Mo
feed o a1 giar § 9k I9b g
Trel BT &1 ¥ Al A g
&1 au off e g, S geare |
TN AR W M a1d 91 F i
AT gidT 8, Hifb als &
sfqd™ W IS W M ard
IS & IR (Head) & B gid]
¢l 39 UGER ¥ "Hold” Bl 59
e, I qA® BT &I aRE o T
o 9l §: (1) 39 fow 5 T
HICTHI-U-ETEd & d1G ST Bl
TR T B, e ag Iu g ¥
UEE € O 4 # ugd Uls &
HRA 918 GO FeR W 3MaT ] (2)
g1 39 ot fo 09 O 3 A
dId B HR b W11 &, AR 39
WA H FAT W GG IS Bl IR
BT BT ¢l goRd Sls 3 4t
A H g8 Al 3¥AETd $HRd gU

YT “IYJee £ Ugd 3, 3fq,
S0 W (e ¥, R I
RISER

It is also said that it comes

Ig Wt HeT T ¢ P I &
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from the idea of abiding in
something, as 7oasting in a
red-hot fire’ in According to
this, it means holding to
worship to the extent which
Allah has commanded. It is
also said to be taken from the
idea of warming a branch with
fire to straighten it and make it
supple by heat since sila’
means roasting by fire, thus
referring to how the one who
prays straightens himself by his
efforts and makes himself
supple and humble. Salah can
also mean supplication and
mercy, as in ‘O Allah, bless
(salll) Muhammad.” Salah is
an undefined act of

‘Their

also
worship. Allah says:
prayer (salah) at the House’,
meaning their worship. Salah
can also mean supererogatory
prayer as in ‘Instruct your
do

to the prayer

family
(salah).” It can also mean
glorification. Salah can also
mean recitation as in. So it is a
word with several meanings.

Salah 1s also a house in which

one prays as Ibn Faris said. It is

AW ot =T IR HIad I8+ 3R
3IY TRl g4 & T 9 ARGl
2, S8 SRa § 31T A S 3R
39 R $HOH g & Thgd o
WA B Bl 39 dRIR &
gdifde Iaid I TG 3Hele
3T BT GHR P g5 391ad IR
B g1 U§ i Pel M1 § b U
3T S0 § OGS © forad ot
¢t TG BT N P EIRT I TH
FRb YT SR TRA §11 71l 5|
I Ryar sm1 & Y= iR
P Bl HEd 8, ST THS DI
3eTad 3R Hollge & ST 3o
TRT DI e Rl § IR 3T
AT 81 Fdrd BT A g 3R
Terd ot g §, o for s gen o
g “U fcoilg! Howa & IR gHd
TN TRAT” A Ue IR-
a3 gaiad & g § o it
g1 3CHE dAEA &I HRAM &
S8 & U SAD! Fara” A
3! FaIGd| HAd DI Iddlh
TR TS R ot g g, o %
HRAM-U-3ATR! &: “30+ R ardl
@ FAd & g qll” Ig§ awd
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also. said that salah is a name
simply for this act of worship.
Allah would not leave a time
without a Law and would not
leave a Law without aprayer.
Abu Nasr al-Qushayri narrated
that. According to this position,

it has no derivation.

delie & A A o sRua g
21 33 TRE A &7 A BT
1t 31T 81 O IaTd U U U
¢ g gasfeg Aemd 81 9
WINGS 3 $gl ¢ 6 T ST W
&l I PEd § R T 3faT B
oe| g8 t ®e1 T 7 o gad
Heol U HXAY $®I|dd$f"||4-|%
IR ST fHell SR a ¥
a8 B e fpar § fos sreamg
domar &t ot fedt SHE @
R3IT & TR el Bredl, 3R A
el TRISI & TAN & R
Bledl 81 3 DA & Hdla®
"I U6 Gfhd AF § SR
3D Dig 3RADID (GUd! HI)
T Bl

According to the position of
the majority, those who study
the roots disagree about
whether it remains connected
to its original linguistic root,
and the same is true of iman,
zakat, siyam, hajj and shar’,
which are subjected to legal
preconditions and rulings, or
whether that addition acts in

the same way as it did before

IR Il & Aoldip IYd-U-
firde 3R U & AR &1 29
SR T 3heaans ¢ & 9, 6m,
wobTd, R, g= SR WS o
DTS, e TRISA o I g
IeYd YRA 3R 3EHMH TR
@ AU, ol o1 98 (U 3l gat
A A ATl Xg AT Agl? AT T
RIS B RB F 370 S ST
3R dBHY g3 8, a8 S 31eWhIdl
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the Shariah was revealed. The
first is sounder because the
Shariah is confirmed in Arabic
and the Qur’an was revealed in
clear Arabic. But the Arabs do
have an arbitrary usage where
nouns are concerned, such as
the word dabbah, which is used

for everything that crawls
(dabba), and then the Arabs
apply it specifically to animals.
That is also the custom with
nouns in the Shariah. Allah

knows best.

Dl Ib Ugd @Al HEl W
RHIR @ &, AT I% TH ¢
IRE AHEA | gdihd B Sl 82
Ugdl BId WIal GO AIGH Bl
g, Fifr Ted 3Re FaH o o
aie g § 3R PRaF-u-od ot
aNie 3Rdl oeF # Ao fean
T Bl el SRSl & gl &
3T F 3T H Ty off T
ot 81 e % 9R R aress
T TR 3T H &R 39 < & farg
ST AT § o S WR gt an
Il B, A 9RO\ IR W
T W dR W THEERI & forg
WA B ¢ TR | off sga
T 3ehIel BT AT 34 e 3
g 98 3 Al AF @A gU
TH WY 3R A3 IS THEH
& U AT 8 od 81 R

3TTE B dgaR SIFdT 2|

There 1s disagreement about
what is meant by ‘the prayer’
in this instance. It is said that it
is both the obligatory and
voluntary prayers, and that is
the sound position because the

expression is undefined.

39 IR H sheqens © fb gl
"THIS" (3-TaTd) I 1 qRIE B
T BId I8 ¢ b T Wl 3R
9 Gl N IRIG §, SR gl
P Wal g §, it Tgr
s 3iar H SWA g9l &,
SN Gl fohe @1 TSl ! JMTad
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The prayer is also cause for
provision. Allah says: ‘Instruct
your family to do the prayer’ as
will be explained in Taha,
Allah willing. It is healing for
stomach pain and other things.
Ibn Majah related that Abu
Hurayrah said, ‘The Prophet %
rested at midday as I did and I
prayed and sat down. The
Prophet ¥ turned to me and
said in Persian, “Is your
stomach bothering you?” “Yes,
Messenger of  Allah,” 1
answered. He said, ‘Get up and

pray. There is healing in the

oS Re® & gqd &1 9aq Wi gl
3ICHATE AT TRHTT B: “30 TR
drell &1 U &1 g all” 39
3d & qelled, SRM-3fee, I
dTgT 1 dWRIR o ST | AT Ue
& g 3R R il & fog
fRreer off 81 39 Uelgs A Rara
foram 8 f5 o gRg" 3 WREm:
B T& HH £ & I AU B
qFd 3R B g1 o1l o &
TATS UGt 3R 9 1| el B
= 08 NP Yddwig gl 3R
HRIY! SET & WA T IR
Uc I8 dbdlp & 381 87" B 3/
fora: “<ft g1, a1 IqaIears #1” 3y

prayer.”’ % 3 IATT: “3ST 3R TH Ug,
i T & R 81"
The prayer is only valid if all | TA 39t dad o gidl | 9§

its preconditions and obligatory
elements are fulfilled. Purity is
one of its preconditions. Its
rulings will be explained in
Surat an-Nisa’ and Surat al-
Maidah. The private parts must
be covered, which will be dealt
with in Surat al-Araf, Allah
willing. Its obligatory elements

are facing the giblah, the

3D | THH Wkld 3R iyl q\%

fhT S| dERA T B TR
Y US gl TP SEHH B
aviled IRe A ok e el
4, SRM-3(celE, SO $I S
O WE TR BT oo i T4
@ TRISA B WA §, 3R ST
SO JRE ARG T 31U, S20-
TG TN & WIS T8 o
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intention, the takbir al-ihram
and standing for it, reciting the
Fatihah and standing for it,
ruku * and being still in it, rising
from ruku‘ and standing up
straight, prostration and being
still  in it, rising from
prostration, sitting between the
two prostrations and being still
in it, the second prostration and
being still in it, and the final

sitting and being still in it.

fbaa-v@ g,
dHAR-U-THT Hel 3R AP
fole @S g1, WRe Wildgl @l
o1 AT SR I9d g
foram ST, ¥F% HIAT SR ITH
SAFH AR HAL, 3P 9

I 3R e TST g, Iog]

HAT 3R ITH M TR
BN, god I 3641, <l goal &
RFEEE 9341 3R I9H g

SBTIR DAL, GO ol DAl

3R ITH g TR &I,
3R SRERT PH3raT HRAT SR I
M & 1Y 9311 T THH IR
Tare & giardt wRIse ¥ YER
gId gl

The source for all this is the
hadith of Abu Hurayrah about
the man who had prayed
the
Prophet # then taught. He told

incorrectly and whom
him, ‘When you stand for the

perform wudu’

prayer,
thoroughly and then face the
qiblah. Say the takbir and then
recite what 1s easy of the
Qur’an. Then bow and remain

still in it and then come up

until you are standing straight.

T dIH §89 P SRA Gad
o™ T e A HT Tad Xl
T 3reT B off, R et B\ & 7
I THIS BT Hel i1 Rram
31U 2 3 BT "Sd gH THel &
fore @3 & el ke I AR,
fOhR fobactl ¥ Y SNl TP o1
dhaR Bal, i HISM | 9 o
TR T 3 81 a8 ugll
¥F B AR ¥ H A
31| fiR W 3313 T8l ab b
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Then prostrate until you are
still in prostration. Then come
up until you are still in sitting.
Then do the like of that in all
Muslim

your prayer.’

transmitted it. = Something
similar is found in the hadith of
Rifaah ibn Rafi‘ transmitted by

ad-Daraqutni and others.

Y @e gl Ssf| R Fear i
3R Iog # A ¥ oaxt| iR
W Iol8 3R 93+ I grad |
SfdF ¥ deRll R SiuAt o
A H g3l R PRd WII" 5
garg &l A gRed 3 Ramd
forar g1 T A%EH B TP SR
fRarga gord Rwrerg foq fty”
o g o ot Ave &, o/ gam
GRPA 3R G eREHA A
fearad fear g

Our scholars said that the
Prophet # explained to us the
pillars of the prayer. He said
nothing about the igamabh,
raising the hands, the amount
of recitation, the fakbirs for the
movements, the glorification in
ruku and prostration, the
middle sitting, the tashahhud
for the final sitting and the
salam. As for the igamah and
the specific requirement of the
Fatihah, they have already
been discussed. As for raising
the hands, a group of scholars
and most fugaha’ say that it is
not mandatory based on the
hadith of Abu Hurayrah and

Rifaah ibn Rafi‘. Dawud and

gOR IAdT A WMl fb Al
P & 7 gH AN &b IRBM
T WAl AU §1 oemu & A
SHId, IP3A-TcH, farsd &t
fdheR, 0N & Sidbiad ol
daiRl, IHA SR Tog B
aETeTd, PR Bafal, ey
FIHC & qUCEE SR JAH & TR
¥ 3 T8 WA™ 6l db
SPMd R PG WIGgl B
T BT AP ©, 39 QI Bl
iF Ugd TOR T&1 gl @l
IEIAA-TS T AYIE, O TP
STHTSHT-T-3THT 3R THER Hgl
&1 el ¢ &b g afeid T8l g
3! qald 319 g8 3R Rwreg
fo Afthey ASaeag erg o
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some of his people say that it is
mandatory for the takbir al-
ihram, and some of his people
said it is mandatory to raise the
hands

ruku‘ and

and 1f

in ihram,
coming up from ruku

someone does not raise his

hands, his prayer is invalid.
That is the view of al-Humaydi
and it 1s related from al-Awzai.
They cite as evidence the
words of the Prophet %: ‘Pray
as you saw me praying’ which
al-Bukhari transmitted. They
said, ‘It is obligatory for us to
act as we saw him acting
because he conveys Allah’s

desire.’

g g1 SEfd qrde 3fel-SIest
3R ITH T HWE Fd & b
qR-U-TGHT & dod I 3fcl-
e gIfoid g1 39 Tl WRIBRI A
gg t g1 § for Terd ared ag,
TR H Od g IR ¥R 4

334 qId  XPA-TGA DAl
e T P Al ITBT U S
2| TE) I I-gA Bl 7, 3R
g DI 3d-36ars 9 Hf T Ed
g1 3P| galld al PRI £ P TG
A g "TH 39 a8 Ul o
a8 g0 g3 U Ugd gU ol
g" 39 TN H Hewie fad
THRd 3d-gER A Rawa fear
¢ 98 $Bd 5. "TH R aMwH 8 b
BH 30 £ & 3Md & Hadlad
3O B, Hifb 3T % 3fcdle
dJomal &1 RIg AR g Bl
UgaH ard g 1"

As for takbirs other than the
takbir al-ihram, Most say that
they are sunnah based on the
hadith. Ibn al-Qasim, Malik’s

companion, said, ‘If someone

omits three or more fakirs in|

the prayer, he should prostrate

before the salam. If he does not

qhaR-U-de<dl & 3fcal gIRl
dbaRl & IR T SHgY I Bl
e & f5 3 gad &, IR I
gald BN §1 SAW HIfads &
S B
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prostrate, then the prayer is
invalid. If he forgets one or two
takbirs, he also prostrates for
forgetfulness, but owes nothing
if he forgets.” It is related from
him that omitting one takbir
amount to
forgetfulness. This
that he thinks that all the

takbirs

does not

indicates
are obligatory but
omitting a few is overlooked.
Asbagh ibn
‘Abdullah ibn ‘Abd al-Hakam,

al-Faraj and
‘There is nothing due from
anyone who does not say any
of the takbirs in the prayer
including the takbir al-ihram.
If he of
he

omits it out

forgetfulness, then
prostrates for forgetfulness. If
he does not prostrate, he owes
nothing. However one must not
omit the takir al-ihram
deliberately because it is one of
the sunnahs of the prayer. If
someone does so, he has acted
badly, but owes nothing and his

prayer is valid.’

TdH ¥ Ugd Togl-U-Ug &l
dfeU | 3R dg Togl-U-Ig = By
i IGDI U STl g1 e
3R 3FR 98 TP T &l dhalk Yd
ST o+ Togl-T-Ug S, dfd
3R Y& O & aoig ¥ BI8 ¢ dl
SY W Pis AR Fmder) =&
gt 39 a8 Rawd ot ovga 8
% TH dHaR BT dPb Toal-U-Tg

DI a8l BTl ST HIeH
g § fF S9% Todld dum
dHal aifvid §, dfde 38 9 dg
& d% S T IR I o gl
S XA & HIed ST fo 3rd-
ghus Ht A1 O I A |
fdft off qweaRk & TF W <,
fORd ThdR-T-dgidr, 39 W
PIs IIS AT -Tg1 3Tl | 3R 8
YA R 34 BIS ¢ dl 98 Jog-U-
g B 3R 3R Tog-U-Ug ot 7
o dl ot 39 R $© e 81
el dhaR-U-dgHT Dl SH-
I PR db A3l BT IR,
Hifr Ig U B! JoAal 4 9 Th
Ad B 3R Dig B IH-T
BRI b D dl I R A
foar, AfrT 39 R B3 HEAR]

g7 IATh! Ao g, 3R I9d!
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This is sound and it is the
position of most of the fugaha’
of the cities among the Shafiis
and Kufans, a group of the
people of hadith and the
Malikis except for the position
of Ibn al-Qasim. Al-Bukhari
has a ‘Chapter on completing
the takbir in ruku and
prostration’. He includes the
hadith of  Mutarrif ibn
‘Abdullah who said: “Imran
ibn Husayn and 1 prayed
behind ‘Ali ibn Abi Talib.
When he went into sajdah he
said the takbir and when he
raised his head, he said the
takbir. When he got up after
two rakahs, he said the takbir.
When he finished the prayer,
‘Imran ibn Husayn took hold of
my hand and said, ‘This man
reminded me of the prayer of
Muhammad £.” or he said,
“He prayed the prayer of

Muhammad with us.””’

3R SR & Pebel BT 6, o |
QMEZAT 3R FH Hahgl, 3HEd-U-
g4 B TH  GHSM, SR
HIRH & Ah® & | THH FERIC
J "IH3 AR TeT H dHER B

HbHI R BT 16" HraH fba
gl 3 # IEH AR fa
3fegeaTe ®! Rarad 7 &1 g,
®ed o "H 3R IR o7 g7,
Ug Yo U1 9d 98 Iog | od
dHER Hed, 3R o Tog F W
3IoTd af Hf THER Hed| IR Te
& Pl & e W Bid d W
dhdR Hedl §d I8 TH
gemd ) o df IRA fo=
g5 7 T BY UHS IR Fal:
39 W A Y WG £ @
T TG T 1 a1 I%iA FaT:
‘3B GUR Y TG # Pl NG
THIS UG 1

‘Ikrimah said, ‘I saw a man at
the Magam saying the takbir

every time he did ruku‘ and

ABRAT: I P "HY HABH-T-
g & UM Uh TH &l 3l
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rose, when he stood up, and
when he went down. I told Ibn
‘Abbas and he said, “If that is
not indeed the prayer of the
Prophet, you have no mother!”’
By this al-Bukhari
indicated to you that the takbir

chapter

was not done by them. Abu
Ishaq as-Sabi‘i related from
Yazid ibn Abi Maryam that
Abu Musa al-Ashari said, ‘On
the day of the Battle of the
Camel, ‘Ali led us in a prayer
which reminded us of the
prayer of the Prophet *#. He
said the takbir every time he
went down and came up, stood
Abu Musa said,

and sat.’

‘Either we forgot it or

abandoned it deliberately.’

Sl &R IR 33 DHRd dod, SH3H

I W 334 ddd, W9 &ld I,

3R gobd dod dHER Pbedl oIl
A7 U8 §1d 39-U-3fsT19 T frep
&1 dl I8 WIEAT: 'R Ig all
%P1 THIS ol & al T Rl Al
gl 9 gl 3 ERIS 4 39 919
& WY 39 TR IR b1 & fob
AT A 39 3 @l SicrepTard-
-9 H dheER Hed) Dl IS
far 4Tl (g TT|IH G-Tass A
goile fom ot Im @ Ramd
forer & 5 o gun smerl A
XA "ST-T-SHd & f&T 3fefl
7 gH Wi A uers R gH
ol HIH & DI TH e et <t
98 od Hi Fbd I I3d, Ts BId

1 93, BX SAP1d & aad ddaR
Hed A" 3G IS T WA "1
a1 gH 39 Yo TN 9, a1 fR g

S-S DHR 3 b B faar 4Tl

Do you see them repeating the
prayer? So how can it be said
that omission of the fakbir
invalidates the prayer? If that
had been the case, there would
difference
and fard.

When the thing on its own is

have been no

between sunnah

R MY <@ ¢ fob IgIH T
B TERT 3faT fbar gre R ug
HY BT o Jobal g [P dhaR B
SIS &1 THN &I JIfad HR adl
8?7 3R VT BT ol oad 3R ool
& SR DIs b F1eh! 7 5|
od U dbar fo-ofagl amfore
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not mandatory, then all of them

are not mandatory. Success is

by Allah.

Bl 8, @ TR dHE dheR] I
o g1 ot g -T8t| diwid
3ICTTE & T RW J B

According to the majority,
tasbih in ruku‘ and prostration
are not mandatory based on the
hadith

already  mentioned.

Ishaq ibn Rahawayh made
them mandatory and said that
someone who omits them must
repeat the prayer since the
Prophet % said, ‘Exalt the Lord
in  ruku® and entreat in
supplication in prostration. It is

fitting that it be answered.’

SRR I & Aogd SHI 3R

Ioo, T qWIE HeT aivid gl 6,
SP! qelid 98 B4 © ol Ugal
ToR gl g1 Sfaedl 3% fod
JEaUgS o 3 dield & arvid
FRR fer § o @1 § 5 o
YRS 5 Ble ¢ IY THN QIR
Ue-! T1RT, wife et B & 3
BROEAT "SH3 H U4 Id B
3fSTHd 99 oI, 3R Iog | G
g3 &, Rl Ig 39 &1d &
e A ¢ fob Bad &1 Sy

Scholars disagree about the
sitting and tashahhud. Malik
and his people say that the first
sitting and its tashahhud are
sunnahs. A group of scholars
consider the first sitting to be
mandatory and say that it is
out other

singled among

obligations since prostration
represents it, just as ‘araya do
with muzabanah and girad
does with wages [types of

business transactions] and like

standing for the takbir al-ihram

3T P dEGE IR PHIEl-U-
S & IR H IEaas g1 A
eI 3R 3P 3RETT BT BBl
g & ugw worm ok IT@
dgEe gad ol odidp IAHT Pt
TS STHISI & -Tvicieh Ugall H3fal
qIfolg €1 31 Hel § [ T8
dR afsred ¥ 39 ufdeR ¥
THas § 5 Ioeu-ug 39l
qaTPw! &R ol 8, oY a6 $8
frodl ToRd o oM g I
STRIET UTT ST €, W SR
&1 Al Joe-g ¥ 3R v
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when someone finds the imam
bowing. They argue that if it
had then

been  sunnah,

someone who abandons it
would not invalidate his prayer
as the prayer is not invalidated
by abandoning sunnahs of the
prayer. Those who do not
consider it mandatory say that
if it had been one of the
obligatory elements of the
prayer, someone who forgot it
would return to it and perform
it, as is the case if he misses a
prostration or ruku, and he
would observe in it what he
observes n ruku ‘and
prostration in order. Then he
would prostrate for forgetting it
as is done by someone who
omits a ruku ‘ or prostration and
then performs them. We find in
the hadith of ‘Abdullah ibn
Buhaynah that the Messenger
of Allah # stood up from two
rak‘ahs
tashahhud. People behind him

said, ‘Glory be to Allah!” He

and forgot the

remained standing and they
stood. When he finished the

prayer, he did the two

g ¥ HIIW B, A 39

YRS DI dhaR-U-dgidl & forg
T g o U v%ef ¥ fird
S| 39 IHT B Gl I8 © 1
3R Ugdl H3Hal HgSl JAd sIdl
dl IGH dd I TAS H Plg @aAd
9 31T, Hifds TA Bt GAd Pl
B o Y THN d1fdd el sl
3R STt I Y aIford gf Hd,
98 ®ed ¢ [P 3R T8 T4 &
qTford 3R Il al Sl UBH
Y Yd Sdl, 98 YD dW 0
ofiedl 3R I 3raT Hxal, o &
TP I Hoal Fe o B I H
far Srar g1 e sgd 9
Rld Hegel W@ STl Sl vH3d
3R Iog & IR H @ It B
iR @I golg ¥ Toal-u-ug
I e P Srar o Pig e
¥R T el BIS ¢ 3R a1 H
I QT B gH 3fegeaig o
o0 P g H e § o
TS & ) B3 &b §I TS
Bl 7MW 3R qEES HAT YA Y|
MY % & NS Hiolg Al = e
"geecg!" TR U £ s I,
gArd 98 @ ot TS | Ul
OId 3T & F AN GebHd R off
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prostrations of forgetfulness
before the salam. If sitting had
been obligatory, forgetfulness
would not cancel it because the
obligations of the prayer are

the same when they are omitted

dl a9 ¥ Ugd &l Ioo (Hegl-U-
Tg) fpul femm R wom
aiferd giar dl Hgel Yo S &I
qo1g ¥ ifeed  gidl, ifdh THTS
& TIFSTETd BT o Yo B Ble

3R SH-GR BIed B IR o

out of forgetfulness or o
8 gHYl BT g |
deliberately.
There are five different | THS & 3R] P3G & gl &

positions about the ruling of
the final sitting in the prayer.
The first is that sitting is
obligatory, the tashahhud is
obligatory and the salam is
obligatory. Those who said that
include ash-Shafi‘i and Ahmad
ibn Hanbal in one transmission.
Abu Musab related it from
Malik and of
Madinah in his Mukhtasar.

Dawud also stated that. Ash-

the people

Shafi‘i said, ‘If someone omits
the first tashahhud and the
prayer on the Prophet %, he
does not have to repeat the
prayer, but he does the two
prostrations of forgetfulness for
omitting it. If he omits the final
tashahhud out of forgetfulness
he should

or deliberately,

IR H IaW & U AW
3hared g1 Ugell Hid I8 ¢ b
Mt warar afve B, TEge
aiford 8, ik oW off arfoe g1
ug Hifbth SHM MB35 BT 6, 3R
A 3(gHe fod ga® ¥ it T
Raga # =g #ga g1 3
qE3Hd 9 AU geawR | 3AM
Hifeips 3R 36e-U-HSH ¥ ot
qg Pid Tea fear g1 sum
A&’ 1 i Tl Wit g1 TAH
T UGl IRIEgE 3R A6 HRH
% IR g&¢ Ugdl ® ¢ df 34
AN QlexM @1 SRed T8,

ATl SYb ddb hl doig I d8

Togl-T-9g S Al 3R 98
3TRERT ARG S D! Yol B AT ST~
T PR BIS ¢ dl 3 THN GIaR]
et gRitI" 39 IHT @I gdid I8
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repeat the prayer.” They cite as
evidence the fact that the
Prophet # made the obligatory
clear in the prayer because the
of its is

basis obligation

undefined and requires
clarification except for that
which has a proof. The Prophet
% said, ‘Pray as you saw me

praying.’

¢ o et B3 2 3 T0t 1 arfvie
IR B drig WRAT e §, it
THY B BiTd BT 3 g
qoHd § SR SUP! dRid d
avTed &1 SR 8, a3
SR & o W B3 THfhd gald
Hiele 811 39 forg et i = 1
RUTT: AT 34 a8 Ul oY
JA 9 TH Ugd gU G@ g "

The second view is that sitting,
the tashahhud and the salam
are not mandatory. They are all
sunnahs. This is the view of
some of the Basrans. It was the
of  Ibrahim ibn
‘Ulayyah and he stated that the

position

final sitting is analogous with
the first. He differs from the
1S aberrant,

majority and

although he thought that
anyone who omits any of that
must repeat the prayer. Part of
their argument is the hadith of
‘Abdullah 1bn ‘Amr ibn al-‘As,
that the Prophet * said, ‘When
the imam raises his head from
the final prostration in the
prayer and then breaks his

wudu’, his prayer is complete.’

G DIA I8 & [ Haigl, TUEES
3R oy aife g §, e I8
U9 gAd §| I8 $T S IaH
1 Hifp® &1 I8! I S8 fo
Iaan & Wt ff IR FeT e
afEs ®eEr Ugd W3 b
TRSE 31 3T AwaA H 98 TR
I ¥ IREA® @A § SR
3BT Yg PId WS YAR fosa
Ol €, SARE IHT U8 Y HE
o7 fob ofl Ty 9 9 fohadl i
P BIS ¢ I THN SIERT UgH!
MYl Ib! ol H A Th
G I Gl - |
BIHRT "S§ A THN &
TRERT Tog I W I3T 3R R
JDT 9L ¢ U df IHPH! THTS

qHwa g gH 1" afd ey
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It is a hadith which is not
sound according to Abu ‘Amr.
We explained it in Kitab al-
mugqtabis. This wording omits

the salam, not the sitting.

SW: & Avilel® U8 goid Jaie
TSI 81 g9 fhae Sra-gwdey
SU®! aEd IR ol 1 AvlG I8
fb 59 BN & 3y JAH &

do IR Sdldd Hd §, 7 b Hare
& dPb W

The third view is that sitting for
the amount of time needed for
the tashahhud is obligatory, but
neither the tashahhud nor the
salam are obligatory. Abu
Hanifah and his people and a
group of Kufans said that. They
use as evidence the hadith of
Ibn al-Mubarak from ‘Abd ar-
Rahman ibn Ziyad al-Ifriqi
which is weak. In it the Prophet
% said, “When one of you sits
at the end of his prayer and
then breaks his wudu’ before
saying the salam, his prayer is

complete.’

RT BIdt U @ b St $are
A gat R g1 foat ged o

dRIgga Ual off ¥ahdl g, alvd &,

difehT 1 e a=Igge aloie g SR
T qam| I8 3HM 31 §HIWIS,
3P 3RFE, 3R TS ! AT
&1 Rt g1 SD! Galdl 3§ fd-
qIR$: B Ragd &1 g8 Th
TaN § Sl 3fegegHM o forame
3A-SPIH! F ARG g, 3R TG A
Vs ol 39 g4 # el HH &
J TR "Od g0 § ¥ B I
3O AT & SRR & 96 W,
iR T B ¥ g IUDT Il

¢C SIY, Al 4! THTS GhHd 8l

Eeil

The fourth view is that sitting
is obligatory and the salam is
obligatory, but the tashahhud is
not mandatory. Those who said
that include Malik ibn Anas
and his people and Ahmad ibn

YT BT TG § b SR Pl
gifvid g ok gam of I @,
dfep dwIgge arfeid gl &l T8
Afew AW A@ifee f§7 3Fw?,
3T 3EME, 3R 3HH 35Hg o
g ds ¥ T Ramd # 79%d gl
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Hanbal in one variant. Their

JP! Gaild I8 © T JH | BIs

argument  is that  no | 3 aTforg Agl, RGO dHeaR-U-
remembrance is mandatory | ggdiar 3R SHA-PIH (T
except the takbir al-ihram and IR & fTerd & |

recitation of the Umm al-

Quran.

The fifth view is that | Ugdl Id I8 ¢ 1P dY8ES 3R
tashahhud ~and sitting are | 3{a] qIfoId 2, AAfdp TalTH dTfoIS

mandatory, but not the salam.
The group took that view
included Ishaq ibn Rahawayh.
Ishaq cited as proof the hadith
of Ibn Masud when
Messenger of Allah # taught
him the tashahhud. He told

the

him, ‘When you have finished
this, your prayer is complete.
Make up what you owe.” Ad-
Daraqutni said that those words
were inserted by Zuhayr into
the hadith and then connected
to the words of the Prophet £,
Shababah separated it from
Zuhayr and made it part of the
words of Ibn Masud. His words
are more likely to be correct
than saying that it s
interpolated into the hadith.
Shababah is trustworthy. It is

corroborated by Ghassan ibn

TRl 31 I8 Mt SRAR A
ardl # %P fod Wgags” i
@ g Uw @ g o
YeAIE # A 3% avigga e
7| fOhR 311U 2 A U "id qH
g8 gHHd R Al dl RT THTS
THHA 81 T3 | 3§ 3R $S dId!
g d W W W A" ZEH
GRS A BB § [ Tg el
Sex 7 gor H e @ fau
3R fiFR 38 76l I & & B
& gy foen fear e A
YEEE A ST AW B For B
HAM ¥ T §9F AT § 8-
3% gl o HASHa: &
3T S(EhTSl PR faT 81 TaTeg

P! Nargd 39 91d & el B
AR gt § f I8 3B 39
T%He” & ¢, 7 b gg v o
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ar-Rabi‘ who makes the end
part of the words of Ibn Masud
rather than the Prophet .

qfgd fbT T FOTHT SRS
Eex1) g1 Waes R @l g,
3R P! dizg THH o9 SR-
Teftar Bt farad of St ], fored
g &7 3RaRY fewa et i «
& IO 3fegedlg o TIHe: b
HAM & AR TR §H a1 T g |

Scholars disagree about the
salam. 1t 1s said that it is
mandatory and also that it is
not mandatory. What is sound
is that it is mandatory based on
the hadith of ‘A’ishah and the
sound hadith of ‘Ali that Abu
Dawud and at-Tirmidhi
transmitted. Sufyan ath-Thawri
‘Abdullah ibn
Muhammad ibn ‘Aqil ibn al-
Hanafiyyah from ‘Ali that the

Messenger of Allah %

related from

said,
‘The key to the prayer is
purification. Its fahrim is the
takbir. Its release 1s the salam.’
This hadith is the basis for the
obligation of the takbir and the
salam and it is agreed that
nothing else satisfies them just
as nothing else satisfies
purification.” ‘Abd ar-Rahman

ibn Mahdi said, ‘If a man were

JQHT BT A o gad & IR I

A% 81 $© &1 Hel g &b
T Il §, 3R $B & i id
aifsie 78 81 A8 SR god
o T8 § & gam afse gl
3Pl Gald GoRd SRS Pl
ele T § o AW 3g
3fogeaiie fod ggwe foq srpia
o sra-gaftear ¥, SR 3=H
goRd 3t ¥ Rara foar 8 f
Y8 & 3 B[ "4 Dl
Poil dERd 8, D] desH (@Mt
AT B IR 8T dheR 8, 3R
ST G 9a™ 31" I8 g
dHeR-T-dgidl 3R IaH &
afore g1 &1 g el aad ¢ | 39
W 3wE 8 fF 3 e &
PHIIH-HBTH BIg aT:} el 78T &)
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to begin his prayer with
seventy of the names of Allah
Almighty without saying the
takbir al-ihram, it would not
satisfy the requirement. If he
breaks wudu’ before the salam,
it does not satisfy it.” This is
sound from ‘Abd ar-Rahman
ibn Mahdi by the hadith of
‘Ali. He is an imam in the
science of hadith, knowing the
sound from the weak. He is

enough for you.

Hobdll, TSN TRE deRd & HIIH-
Ao W Bls gud =@ el 8l
qhal| fegegdd fod Hgdls A
WA "R Pl WA AN

YRE HRA dad 3fedlg dATdl &

IR Wt ug @, dfe dweR-
T-dgHT 9 R, ol I8 1B gl
g 3R 3R g ¥ Usd
JYDT 9L ¢ U dl S| AT
b ol gl feggar fad
gy @t Az H g 21 98
SH-T-BEN & Th Sdiqa-og
39 9, S Eie 3R WsW gary
U SR Ta- ard 91 39 993
o 39T B TP o H1w! B

Scholars disagree about the
obligation of the takbir at the
beginning of the prayer. Ibn
Shihab az-Zuhri, Said ibn al-
Musayyab, al-Awza‘i, ‘Abd ar-
Rahman and a group said that
the takbir al-ihram 1is not
mandatory. What 1is related
from Malik about someone
following the imam indicates
this view. What is sound in the
School is that the takbir al-

ihram 1s mandatory and it is an

IHT BT THI & AT H ol
WM arell  dhER-T-dgIH &
aiford 81 & IR T 3Reaans g1
39 R gede, e fom s
3R TH SHISA & Hel § b
dHeR-T-dgid arfvle T8l g1

o Ramd T gd &, 98 ot st
Hifrts @ NP IR Bl g
Qe AT Holed # W18 3R
H3{THE BIdT T8 § b dheR-T-
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obligation and one of the
pillars of the prayer. It is
correct. Most agree on it. The
evidence is found 1in the
Sunnah for all those who

oppose that.

dedl aifoid ¢, dicd THN &
TRISS 3R SREH d F Th B
gl I8 g B §, 3R SR
gam off S & HEd &1 S A
eOd Raaw @ @A €, S%
ghlad § gad-T-Adfaan ¥ dreig
galsd HIGG § off ddeR-U-
deH & aiford g4 &I gifed
R g

Scholars disagree about the
wording used to enter into the
prayer. Malik and his people
and a group of scholars say that
only the takbir satisfies it. It is
not satisfied by the shahadah,
tasbih, proclaiming Allah great
or praising Him. This is the
position of the Hijazis and
most to
Malik,
‘Allahu akbar’ satisfies it and

Iraqis. According

only the expression

nothing else. That is similar to
what ash-Shafi‘i said. He said
that it is satisfied by ‘Allahu
akbar’ ‘Allahu’l-Kabir’.
Malik’s proof is the hadith of
‘A’ishah  who “The
Messenger of Allah % used to

and

said,

begin the prayer with the takbir

and reciting ‘Praise be to

IAHT &1 A H GIEd 84 &
foT sxawTa fpu SIM a1 3T
& IR H sfeqaw 31 W
Afeips 3R 30 3 IE, v
IAHT Pt TH SHISNT BT B §
for et B <iRad 81 & forw Rk
dHER B HIHI 81 T THae &
fou EIedy, dwlg, Siceg Bt

TST8 §aM B & G 3P,
g1 g% 9 91 ST A8l |1 Tgl
RS & ST 3R SRR FRADI!
& Ve b "3edg AhaR”
HE BB ¢ IR UG A
PIs 3R AW DHIHT T8t I gt

f6 rofe@g  SPpWR" SR

" 3eIgd-ha R
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the
Worlds”,” the hadith of ‘All,
‘His tahrim was the takbir,
and the hadith of the Bedouin,
‘he said the takbir.” According
to the Sunan of Ibn Majah, Abu
Bakr ibn Abt Shaybah and ‘Ali
ibn Muhammad at-Tanafisi
related from Abu Usamah from
‘Abd al-Hamid ibn Ja‘far from
Muhammad ibn ‘Amr ibn ‘Ata’
who heard Abu Hamid as-
Sa‘iddi  say, ‘When the
Messenger of Allah % rose for
the prayer, he faced the giblah,
and said,

This is a

raised his hands
“Allahu akbar”.’
clear text and sound hadith
specifying the words of the
takbir.

HRAT. "W % THN BT
TS dHAR F 3R '3@H
e Asyd-smedi &t
foxrerd ¥ axd A" SH RB
ORd 3[c @ g4I "FH H
gfgd BFT ddheR & wIlkY gl"
3R SRMEl (GETd) arell g4,
forad smar §: "oy # 3 IY g
fear fb 98 dPheR Ho 1" 3 e
g 39 O1og T 3fq dep o el
A8 R o faT gewe er@-
THH T g I, I
3fsgd gHIg fad SR ¥, 3|
Tewme fom o fod o ¥, SR
fearra foar & o o9 Tggeane
% A & foU @S gid i fbaen
¥ B, S04 BY IBW 3R
BRHT: "3fcdlg bhaR' " I8 Udb
alelg 99 3R ¥ele B ©, ol
qAHAR-T-AgIHT & Dl Bl
a3 H g

Abu Hanifah said, ‘If someone
begins the prayer with “la
ilaha illa llah”, it does not
satisfy the requirement. If he

says, “O Allah, forgive me,”

SHH 31 g1B15 = TRHAMT: " 3R

Hlg WSH THN DI Sfsigr 'dl
SATg] Seaiclls’ O &Y dl Tg BT
Tl BN 3R 3R 98 "Sieeg I
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that does not satisfy it.” That is
what Muhammad ibn al-Hasan
said. Abu Yusuf said that it
does not satisfy it when he can
articulate the takbir well. Al-
Hakam ibn ‘Uyaynah said that
the requirement is satisfied if
he mentions Allah in place of
the takbir. Ibn al-Mundhir said,
“I

do not know of any

disagreement between them
that if someone can recite well
and says the shahadah and
takbir but does not recite, his
prayer is unsound. If someone
holds this position, then he is
obliged to say that nothing else
satisfies the takbir just as

nothing else can satisfy
recitation. Abu Hanifah said,
‘The requirement is satisfied by
saying “Allah is greater” in
Persian, even if someone
speaks Arabic well.” Ibn al-
Mundhir said, ‘It does not
satisfy it because it is different
to what the groups of Muslims
believe and differs from what
the Prophet * taught his
community. We do not know

of anyone who agrees with

SR @' (T 3fcailg! g 9% @)
&g dl Wl Tg BT TEI g1 TR
§1d SUH gewe fod gaas = ot
Fol ol SHH 3 JYW- = HIART
fob S9 PIS TBH THaR DI Tal
R W 31ET HA B! Pad 9]
g dl 39 WA & AT DI
HIH! T8l gl ghH fod 387
7 $g1 [ 3R DI TV dPHaR
DI S8 3feelle &1 forh H o dl
Tg FTW! Tl 39 S-gRRS A
HEk "H I IaH & REaE
forddt Sfesdens &1 =181 s fob
3R Pls WBH 3B aRe fbvrerd
B bl g, fhR 98 WeTad 3R
qhaR Dhg o cfd [hRI3{d 7 HY,
i IGD! qAT GH& sl gHA "
iR I Pel: "l TBH ™
Nfew & SREAIR Ha1 §, 39
TR I 3Tell @ fob o8 T it e
foh THAR DI T8 Dis gast dl
fopRTara @1 S8 Ht i gERl del
BB T8 8 Aball" A g
IS 9 I8 Ut BRAMT "SR
P T BRE! J6M H *37cg
Y 981§ ®8 ¢ dl g B! 8,
3Rd 98 3Rdl 3Bl Wg did
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what he said.” Allah knows
best.

STHTSHl & HREW S & R
g 3R I arem & o A ®
S et BH % 3 3T IFd B
&t i) gH it T srferw 1 3
TI Sl 39 Pia § 3! Garthed
HAT BII" SR 3fedATg AT Bl
JER IHAT 5 |

The community agree that the
intention 1s obligatory at the
time of the takbir al-ihram
except for something related
from some of our people who
discuss it in the Ayah of
Purification. Its reality is to
intend to approach the business
by doing what is commanded
in the recommended manner.
Ibn al-‘Arabi said, ‘The basis
for every intention 1is to
formulate it in direct proximity
with the intended action, or
before that, provided that it
accompanies that action. If the
intention is made earlier and
then the person concerned
becomes heedless of it and
starts the act of worship in that

state, it is not counted when he

3T P39 §1d W 3RIPIF ¢ [P
dHaR-T-dgdT & dad gd
AT aTford B, Fam te O s
& off gUR $3 T ¥ T1%d &
R foreT dorcded  HEd-u-
dERd & 989 ¥ 71 Ead @t
§PIDHd I8 ¢ b SuH et e
®! 39 i ¥ S| ¢ &1 Raal
o} fb 98 3fcaig dSMel & g
@1 IHld gadar did & galad
R @ gl F SE-oRels A
HO™: "gR Fad &1 gt
YA TE ¢ b 3 Adg oM &
ERENERERIRSERSINR SN
fobaT ST, 1 ITY P& Ugd fobar
ST §=1d foh a8 g smd & Iy
SRR TG | 3R T4 Ugel Y ot
ST 3R I THAd & grad |
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makes it after starting the
action. There is an allowance
for putting it earlier in the case
of fasting because of the great
need for it to be connected to

its beginning.’

gqlcd Y= PR ¢, dl 9 H 39
f7ga @1 TfdeR Tt 81 W9 98
3T = PR BT 51| SIS el
& Orid ¥ 399 gd Fad & oA
B! eI dl TS §, i IuD!
Sfadar & 9 Fod & qafa
@A GYR BT §, SR IS

wevd it e g1

Ibn al-‘Arabi said, ‘Abu-I-
Hasan al-Qarawi told us at the
port of ‘Asqalan that he heard
the Imam of the two Harams
say, ‘A man should make the
intention when beginning the
prayer and remove his thought
from the Maker, the Knower
and Prophethoods so that he
considers only the intention of
the prayer.” He said that it does
not require a long time. That
can be in an instant because
teaching a camel takes a long
time but remembering it can be
in an instant. An element of
having a full intention is for it
to continue right through the
whole prayer. However, since
that is extremely difficult for a

person, the Shafi‘i allows for

the intention to slip during the

3§ 3A-3RAS F BT " 3fqd-
g 3A-HIA! 7 §H TH A Bl

ST H 9ar fob 3= SHHd-
BYHT D1 g Hed gu I "SHIGH!
® TN P A dad Fad
FA TAIMRY SR U AeT Bl
& IR T IR 9 s § g1 o
aifey, difr TP dawie RIh
T B Ud R AhW Bl
35 $el fb 3P ot Frer 9o
PR T8I BIdT| Tg Th g | Wl
Rrgm & a1 9gd 99d @Al e,
dfb IDd! UG Uh ol § 31
THdt gl piba Fad &1 @
dereT g Hi 8 fob 98 8 T &

GRM SRR | Al dfd g
9F & o fFemd gER ®,
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prayer. He said, ‘I heard our
Shaykh Abu Bakr al-Fihri say
in Jerusalem that Muhammad
ibn Sahnun said, “I sometimes
saw my father Sahnun finish
the prayer and then repeat it. I
asked him about that and said,
‘I lost my intention during it.

9999

That is why I repeated it.

GRM ad ¥ Thad didb gl o
@ Tomew & B 3§ IA-3RSAE A
3a-flbedl ®1 aqa-Aided ¥ I8
Ped gU Y1 fob ggwg foT IgH
7 &g 8 F-Fl oA arfere
UGS Bl THI HHHA B D
§Tc 39 IaRT Ugd §U a9l Tl
T4 39 39 aR § @1 dl 3
RO AN & GRH 21 o
d Wod o T o, 9 faw A
EEICRACICRSTATR

These are some of the rulings
of the prayer. All its rulings
will come in their proper place
book by Allah’s

in this

strength. We will mention
ruku ‘, the group prayer, giblah,
doing it early in the time and
the Fear

something about

Prayer in  this  surah.
Shortening the prayer and the
Fear Prayer proper will be
mentioned 1in an-Nisa’, the
times in Hud, al-Isra’ and ar-
Rum, the night prayers in al-
Muzzammil, the prostration of
the recitation in al-A ‘raf, and

the prostration of thankfulness

g TN & $S HEPM gl 39
fordra ®, SieTg dSMTe &1 Apid
R #Heg ¥, THN & qHH
3EHM 30 GATRIE HHHET W
M by ST 39 R H 7H
SH3, SHd d Y A,
fpadl, TAW & 9P Iias
aad § ofal $el, SR -
W ¥ gasiicas o6 A9Ed o

16 B3| HH A 3R AT
T-WI &I qwdicl 989 g
o SO B S| TH & 3T
® 99 WS §e, @ 91 3R
WE FH § oum frarga-da
QA @ THEN) P WERE
ool id | giT| Hoar-u-faarad
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in Sad, each in its proper place,

Allah willing.

&1 FIM JRE ARWB F T

3R Tog1-U-h &1 f1eh P 1
¥ fpar S| g8 q9y q9Ed
-3 ARG Thrid W,
SR 3icele, TR & Ty g9
fepu SgT|

and spend from what We

have provided for them;

3R o $O FUA S0 €T HaT
2, SO # A @ B 2

The word ‘provided” means
‘given to’. Provision, according
to the people who follow the
Sunnah, refers to everything
which can be used, haram or
halal, as opposed to the
Mu‘tazilites who say that the
haram 1s not provision because
it 1s not valid for a person to
own it. According to them
Allah does not ‘provide’ the
haram; He only ‘provides’ the
halal; only something which is
validly owned can properly be
called provision. So, according
to them, if a child grows up
with thieves and only eats what
the thieves eat until he is adult
and strong and then himself
becomes a thief and remains a

thief and eats what he steals

ara "Rew fear &1 qsr &
“3dr fear ar "th’[gH foar |

3BA-U-Ad & Audip R &
39 9 &I e § oy S
BRIGI 331U, TATE 98 gald ol dl
| AP SRR Jrafrar &1
®eT § fb W O e T8l
Hedrd, Hifh 3BT Tl T
TRIF G el BNl FAD
oIdIh 3feelle TSIl gH dlol
& Rew 7181 a1, afew Ritb gama
et 81 Rewp gl 8, i 37
Hean ¢ e fferad wdie
3R SE 811 faeT 3% T9iRkg
& TATa® 3R Pig gl IRl &
RO TRA g, 3R §d db
g R ge it IR &9 Wiw ek
IRt el 9 &1 A @ 1w,
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until he dies, Allah has not
provided him with anything,

since everything he ever

consumed was haram and he
did not validly own it. He dies,

therefore,  without having

consumed any of Allah’s

provision. This is false and the
evidence for 1t 1is that, if
provision had meant legally
valid ownership, it would mean
that no child could receive
provision, nor could any
animal which grazes in the
wilderness, nor could a lamb
because its mother’s milk
belongs to its owner and not to

the lamb!

I8l b fob It BT | TR WM, ol
3fcAg dsfiem 4 39 il By
ff TR 98 &M T 3R IUDI
e fifcsad ® A8 u1l U9
3% PIA & Gallad dg U 34
g d o 5 I9A S &
Row 8 9 oo Wt 76 @ gl
I ®ed § & g8 91d siad
g, 3R SUP! ald I8 & fob SR
e @& #AsFl Rh S
fiferaa gar, df R B a=m

oo 81T ol & gobdl 4T, T 8t

ST H TR aTal SFeR Ree 1T,
3R 7 8 U WS I 5=, e
IGB! AT BT g ol ITb AT
&1 fifepgd i 8, 7 f e 39
TS & s &I forel a8 s
arg giat ¢ f Rew &1 AwgH
R Sow ffewad 9% W8ge
A& BAGl Ik 8, 3cdg
dsirern & fou gT Rew o =nfia B

The Community agree that
children, lambs and beasts are
provided for and that Allah
Almighty provides for them,
even though they are not the

owners of anything, because it

3T &1 39 §1d W 3REF § &
I, IS & 9= 3R TR o
fag SiId 8, 3R 3reeg d3Mmer g
3= o 31d1 Hdl 8, gaiid a8

fdt 9 & HIfeid el 8id| 39
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is known that nourishment is
an aspect of provision. The
Community also agree that
slaves are provided for and that
Allah Almighty provides for
them although they are not
owners. So it is clear that
provision is what we have said,

not what the Mu‘tazilites say.

@ goig Ig § [ I o1 A1qH d
gued 8 f e ok waf
R gt 31 T fbe ¢ 341 e
IHd &1 39 o1d R +f R ®
fo et & Row faar o §
3R 3Icele dSMEl & I8 Rod
3T el &, graie ag o fosht
4 & wifered A8l gidl fergTe
dreie 8 T fb Rewb &1 awgy
a8l § ol g s e 8, 7 %

g8 St 'afoTel S 3d g |

All nourishment is provision
and there is no provider except
Allah: ‘Is there any creator
other than Allah providing for
you from what is in heaven and
the earth?’ (35:3) He says:
‘Allah is the Provider, the
Possessor of Strength, the
Sure.” He says: ‘There is no
creature on the earth which is
not dependent upon Allah for
its provision. 'This is definitive.
Allah Almighty is the true
Provider in every instance. The
son of Adam i1s a mere
recipient because his
ownership of property is, in
fact, only metaphorical as we

have made clear in our

& o 3t e Sk TP R
g, 3R 3rcerE damen & Ryar &g
e ¢ ara 81| 3feciig q3HTel
TRAM §: "1 e & Rl
DI SR Jfed & o Tk A
SR THH ¥ Ro® gar g ek
WRATIT §: "9RH 31 gl Rad
&+ 91e, $aad aren R Ferd
Toied 81" 3R WA §: “WHA
H Iq- 9l ®ig SFGR U gt
forget R oreare & o A

g T I Hds 3R HadAl-gH
¢ TR T1A H gPIo! R o arel
3[CE ST Bl ¢l S HEW
Rew BRI & arar g, ife
IGh! Afchadd gdhichd HID]
ffehaad w8l dfcd @I
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commentary on the Fatihah.
He is provided for, like the
which
If the

animals, truly own

nothing. thing 1is
something he is permitted to
obtain, it 1s halal for him, and
if it is not permitted, then it is
him, but

haram for

nevertheless all of it s
provision. One great man of
knowledge explained the words
of Allah, ‘Eat of your Lord’s
provision and give thanks to
Him, a bountiful land and a
forgiving Lord’ by saying the
adjective ‘forgiving’ (ghafur)
used in it indicates that
provision may contain what is

unlawful.

WIAgT ! TRIR | doig &R gb
gl 3O 1t Rew faar S g,
fyapa I RE N TR Bl
fow fear o g, g@ie a8
gDIDha fhal diel &b HATCID ol
Bid| 3R BIs el T 81 ol
BRI AT IYb fole SIS g1
98 3P 8% H §1d ©, 3R 3R
Y BT BT S A B <l I8
&IH €, Al Al Wl § 98
R & YAR 81l U 9 sfiferH
7 3ICATE TSN & 5 BRAM i
JRIR & "3 X9 & Rew d ¥
G13f 3fR IHT Y 37T | TG
Th Il R ¢ SR W §SI
SR TRl 81" U8 BRAM b 59
3Id H "SRRM a1 (THR) Bl
Ritpd &1 forh 39 910 &1 RE
IRRT Il & & oo & oo T
def ot = g 9t § W
ee Al M B, Hifd

HIfhd &1 f31eh T8 iR adaR
& THPME & Y GANEd 9d
gl

Rizq 1s a verbal noun derived
from the verb razaga. Razq is
the verbal noun and rizg is a

noun whose plural is arzag.

Rep a0 "W ¥ 9 gl
P ([(THE MR- 3R T 3

) AR 8, Said ek 39 &,
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Razq is giving.

I5h BT AT g 1, 3T HAT
7 ST

Razigiyyah is a cotton garment.
It 1s used for an army taking its
provisions. Razqah 1s a single
time. Ibn as-Sakit said that rizq
means thankfulness in the
dialect of Arzdishanu’ah as in

where it means ‘thanks’.

IRraE @ v &1 It (s
&1 51 g3 foer 81 hard a18-
T-sftasma # "Save” 39 a9

SIST ST © oI pls AP T il

3T Now 9 9HM-T-39e g

B | I5PE TPh Hadl Rop & T
T IR & 3Hfad & T3 T STl
gl 3§ 3-UPIA° - HYl § b
"R BT Y3 Haldl 3H9g-T-
T3 BT A H "Yep AR
SO werl & UldeR 9 e
aifes &t omaa o § "Rew” 9
qH ST AT (@1 b b Folr)
I8 FRR <4 8 o gH Faam gh”

The word for ‘those who

spend’ (yunfigiin) means ‘to

bring something out’.

‘Spending’ is to give out
money with the hand. The verb
nafaqa, with regard to a sale,
means to transfer money from
the hand of the seller to the
hand of the buyer. Nafaga is
used for an animal when its life

leaves it. From the same root

IH "G ET (@d B ©) BT
3RA AT § ot I T ameR
FeTeHT | SWTh ¥ RIS 81U &
SR AT BT FepTel BR T Rl
g1 G DI G181 Befd "Thd”
YRIG 9 WRId & HHd § 39 add

dIdl S1dT € o9 J1d 999 a1 &

Y O Apd B WRIeR & g1y |

g<dibd  § WU S WRE

""I‘:hq?lr(\'IC'(—C'(IGGIS" ol dad el
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comes the

nafiqa’,
entrance of the hole of the
jerboa from which it emerges
when it is attacked from the
other entrance. We also have
the word mundfig (hypocrite),
so called because he leaves
belief or belief leaves his heart.
Nifag 1is wused for trousers
because the legs emerge from
them. Nafaga is also used for
something which is spent, used
up or comes to an end. An
example of that usage is in the
words of Allah: ‘You would
still hold back out of the fear it

would run out (infag).’

ST § o9 fhdl SR &1 o
fAdd Sl g4t AE 9 Aifher
&1 U Ht Fear g, o TeRTs 98
@ARY3N) & fod & R PR Dl
H8d §, 98l 4 98 39 o (v
YNTAT & 99 39 R Ugd §R
gHar fear S g O @
"OHIhe" (GAThd) &l dual Ht
g, ot og = gaferg fean man @
fo a1 < a8 M § Fed oI &,
g SHF IGb fad I FAba oiran
gl "MwE &1 au g A
FeaR & o oft swmra g B,
Hifs I8 I 1l deR Hdard]
gl S W "TwH et W
fiw & forg off sra ofrar § o W
g1 STY, W 81 SIIE T BT 8 ol |
I TG P A sies
ST & 39 AW | &: a9 i
@ T g 9 @ @ gl o) &
T ¥ I APb PR W@ [" I
I 39 3R 9 W 7 Hd b Bgl
98 HId WH 7 51 WU

Scholars disagree about what is
by the of

provision in this instance. It is

meant giving
said that it refers to obligatory
zakat. That is related from Ibn

‘Abbas and 1s because the

IAHT o1 39 IR A SRaaans ¢ &
Y A | "R O TS g I
R Sud Y wd axad & &
RIS B U6 $d 98 ¢ & 399
Wl Sbld IRIG ¢l I8 dRIR 39
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prayer accompanies it. It is said
that it refers to what a man
spends on his family. That is
related from Ibn Mas‘id
because that is the best type of
expenditure. Muslim related
from Abi Hurayrah that the
Messenger of Allah # said,
‘Out of a dinar which you
spend in the way of Allah and a
dinar which you spend on
freeing a slave and a dinar
which you give to a poor
person and a dinar which you
spend on your family, the one
with the greatest reward is the
one which you spend on your
family.” It 1s related from
Thawban that the Messenger of
Allah # said, ‘Is not the best
dinar a man spends the dinar
which he spends on his family
and the dinar which he spends
on his mount in the way of
Allah and the dinar which he
spends on his companions in
the way of Allah?” Abi
Qilabah said, ‘He began with
the family,” and then he
continued, ‘What man could

have a greater reward’ than

golg I8 S &1 75 ¢ & 3ad o
SBTd P Tolch U o AT 37T
gl Uh Wl ®Id I8 ¢ b 39
IRTG 98 W9 § off 3lgH 3(uA
3 9 U W Pl Bl T8
Fifhr 38 T 3ATA TR W™ BRI
Td DI dgaH QR J 9 g1 IAH
feargd fear g for Tggeare « A
WM "Tdh dHR Sl g9 3elle
@ WG ¥ Td W, TP R S
fordl T B1 3ol PRA H @A
B, Th AR Sl fdt i &1
@, 3R TP EHR SN 30 35 d
3T R T B, 39 99 T T
STeT 35 9Tl 98 SR g off gd
3T 3Ed 9 3O R W4 HRd
g1" BoRd JreFo § Ramgd § &
e & = WRE™: "R/ g
307 3Ed 9 A W TI B,
3R 98 4HR S e &1 38 |
Ul Ha W wd #Y, 3R 98
R S 3fexile B A H 3UA
= P "3 £ 4 a4 Ugd 31
d 3ra1et 1 forsh foba 1" fhR S5
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someone who spends on a
young family to keep them
virtuous, or Allah gives them
the benefit of him and he

enriches them?’

qTell I Bl bl § Sl U Bl
38 9 3T IR T Hdl ¢ dlfh
3% UlhGE- 9, g1 3fcdie
ST P! I°b TR BRG]
UgdNt 3R 3% gl A I
PR G?"

It is also said that what 1is

meant here is  voluntary
sadagah. That is related from
ad-Dahhak in reference to the
fact that obligatory zakat is
the

only referred to with

expression particular to it,
which is the word zakat. When
a word other than zakat is used,
it may be

obligatory or

voluntary. When the word
‘spend’ is wused, it is only
voluntary. Ad-Dahhak said,
‘Spending was, at first, a kind
of sacrifice by which a person
drew near to Allah Almighty
according to his effort in it
until  Allah  revealed the
obligations of zakat in Surat at-
Tawbah which abrogated that.’
It is said that it refers to
obligatory rights on wealth

other than zakat because by

g+t Pl T § fob T8l ST
IRIG THA Tedh! g1 T8 dwIR
VEEl®: ¥ HAGd gl 3@
SfIead I8 § i Wl Jord &1
frr b SUF mogg auw
"B & 1Y fomar ST §1 o/
WHbId & Al Blg 3R ART
EASE IR G C | I I
aifoe ¥od Rt gaTad HR gl
g R ot Trd @ w o
A d "FPIH" (Fd DA
DI AU ST 81 dl I IRIG
U W fordT Tl ] | STt o
Pel "3fial ¥ THIH TH U
Pail 3R gaed @t e Wk
et ol HRW &R
Sfarsid & gdifds  3icaig
ST DT Pa IR BT U, Tgl
d® o 3fcag dsTem 3 IRE a8

T SbTd & WIS ATfered AT,
Sl 39 ifdw g &l dgd

80/113




Ruku 2 [2 Baqarah 1-7] Believer

connecting it to the prayer,
Allah Almighty is indicating
that they are obligatory, and the
fact that He wuses another
expression shows that this is an

obligation other than zakat.

= fear a8 N Fe1 M % [P
29Y RIS G1d & dg dIioid g
g S T & @l g1 3P
<ol 98 ¢ fob sfeare e 3
3 TN & Y e foman B, ok
TANT & A IGHT SIh 59 91
® NP IRT BT g & gg ot
qifoe g1 Heiie a8 & Joa &1

RO AR ST B3 & Toll

GO AU T 9 §Td &1 gald
g & o5l 9@ & o faddt
IR Tfve ARt §F B Rk

AHYG ¢

It is said that its meaning is
general and that is a sound
position because Allah praises
all kinds of spending out from
what we are provided with. In
that case the meaning is that
they pay the zakat obliged by
the Shari‘ah and also spend in
other ways in which it is
recommended for them to
spend. It is said that ‘believe in
the Unseen’ is the portion of
the heart, ‘establish the prayer’
is the portion of the body and
‘spend from what they are

provided with’ is the portion of

g Wt eT T § b T 3Mad Pl
IS AIQH BIdT 3, P 3ieare
defrell = 30 fdu gu Rews # 9
R 7w F Td @ I A
g1 39 foFT R 31ad &1 Aaad I8
BT o 98 T IRTSd & B I
ol B T8 wbTd ot et HRd §
3R 37 g I # off W R
g e md w1 S e fou
T84 3R TNigial BRI foar T
g1 g8 Ht we1r T 8 & e W
M dd g e &1 few gl
"TAS HIH HRd g o @
few g1 "3k S $8 g1 3=
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wealth. This is evident. Some
early scholars said in their
interpretation of the words of
Allah Almighty: ‘they spend
from what We have provided
them,’ that they refer to people
teaching others some of what
Allah has taught them. Abu
Nasr ‘Abd ar-Rahim ibn ‘Abd

al-Karim al-Qushayri related

that.

e 81 I8 Awed fagpd anie
g $T TAB IgH 3 3fwle
TSN & T A "R o $©
TH 38 ofT fohan § 39 ¥ W
A g P TRIR A FET § b
T TX1G I8 i © b Al sreae
d3Mal & AU gU 30 O ¥ 99
SR P RiEmt | 3§ T 3Hegea |
foFT Sfsgd B SA-HINE A U5
et -Tat fopa g

those who believe in what
has been sent down to you
and what was sent down
before you, and are certain

about the Next World. [2:4]

IR &t 39 (Fpame) W A=
Td € S ISP aRW ATferd Bl
g 8, 3 39 W ot &t o
Ugd Aifora @t 8 <R, ok T8
TR TR @I T 21 (2:4)

It is said that what is meant
here are believers from the
People of the Book, such as
‘Abdullah ibn Sallam, and that
it was revealed about him. The
previous ayah was revealed
about believers among the
Arabs. It is also said that both
this ayah and the previous one

are about believers in general.

ag W el T © b 9 o ¥
RIS 3Ed-U-fPae A A ag AT g
o SUF @ 3MY ¥, SR 3Hegle
SR ¥ Ao g 8t oefe se
Ugdl 3Mmd SR # ¥ sHH aM
g A & 9R # T1ia g8
| gg ot weT T § P g% Smad
3R THY Ugd drell 3Mmad, aFl
T AT & IR § 3 § SR
fopdl W RIE & Ay wEgy
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Allah’s words ‘what has been
sent down to you,’ refer to the
Qur’an and His words ‘and
what was sent down before
you’ refer to previous Books,
so this differs from what the
Jews and Christians did, since
they only believed in their own
Books as Allah tells us later in
this sirah: ‘When they are told,
“Believe in what Allah has sent

down,” they say, “We believe

in what was sent down to us.”’

WE PIIAA-T-HSG Bl 3R
3TF THRAM: "3RS Iy Ugd
IR fopa e o1 ¥ RIS gl
T forarel €1 o A o
g% 9% UgE 9 ORI & dl-U-
3T ¥ YEAem 8, i a8
Rt 3rofi-aroet fararel wR SHM
X@d A1 o % siearg qeiar
U WA § 916 T WA "R
S 3 el ol & b 39 o
R HE A3 S 3fearg A Ao
@1 g, A 98 Ped 5. 9 I b
39 IR 3AM W § ol §ARI R
Tferd feear mar g T
FIA sHH T8 ¢ & UM
PRIMM-T-Holle W W $AM AT
R I THM BT ST
fordrel TR i forg sreerg deime A
3O Siffel  SrfggaE W

TTRTe TRAETT YT

It is said that when this ayah
was revealed and the words
‘those who believe in the
Unseen’ came, the Jews and

Christians said, ‘We believe 1n

gg i g1 T ¢ & o9 I8 oma
e gs SR Sicag dsfrar A
AR "o 719 IR $AF a4 g
) Uge 9 TORT A Fal gy it 9
W $AM I9d g 1" R o 3rearg

83/113




Ruku 2 [2 Baqarah 1-7] Believer

the Unseen.” When Allah said:
‘establish the prayer’ , they
said, ‘We establish the prayer.’
When He said: ‘and spend
from what We have provided
for them,’ they said, ‘We spend
and give alms.” When He said:
‘those who believe in what has
been sent down to you and
what was sent down before
you,’ they were averse to that.
We find in a hadith that Abu
Dharr asked, ‘Messenger of
Allah, how many Books have
been sent down?’ He answered,
‘One hundred and four Books.
Allah sent down fifty scrolls to
Seth, thirty scrolls to Enoch,
ten scrolls to Ibrahim, and ten
scrolls to Miisa before the
Torah, and He sent down the
Torah, the Gospel, the Zabir
and the Furgan.” Al-Husayn al-
Ujurrt and Abu Hatim al-Bustt

transmitted it.

HH HA & dl ST HEL "gH
ft T HEH A g1 3R 5§
3{CATE TSN - WBRHATT: "3RS
$S 81 3 o § SUH ¥ @A
XA &' il S5 Pl "gH Wt T
Hd § IR eGP &d gl" Afcb
SIe 3{CTATE ST = HRHTT: 3R

S 39 (fpare) R SHM d1d g Sl
3UH! TP Td B T8 &, AR
9 R I S 31U uge AT ol
Ts o < 98 39 91d ¥ TRV B
T IR IY HEd A fFar H
Fard B STl § fob oRd 31g R7
3 3fet fopam a1 Igacars! faa
faarel Afore &b 75 g7 oMy &
TRAME "IH A IR fedd|
3TTE Il 9 goRd ¥Es W
T Fgit AA1ele HRATY, BoRd
T TS goRd g6 W ¥ eIk
AT WRATE| R 3feciig a3

7 ARME, Solid, R SR PRDH
(PR3 A BT 39
§4I &I A G 3d-3MeRI%
foan g1
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arises here. How can one

believe in all the various
Revelations when it is clear
that their rulings conflict? Two
answers are given. One is that
one believes that all of them
came from Allah. This is the
position of those who abolish
all the acts of worship
prescribed by prior shari‘ahs.
The second is that one believes
in those things in them which
have not been abrogated. This
is the position of those who say
it 1s obligatory to abide by prior
shari‘ahs, a judgment which
will be explained in the proper

place.

T8l U 9aId Udl gl §: o9 I8
I 998 © b qRedfers SmgAm
frarel SR zderdl & FB
3EHH Th g I TAH 3R
oy GRS 8, @ fhr &
A afgal 3R Afaer fardrat
R SAM HY A™T O Thdl 87
gOd & Sde fou MU € Ugan
Sae: U8 § fob 39M 39 910 W
M W % g8 aam fFare ok
dgl SfcTE AT B DI WP 9
AId g8 81 I8 I SaHl B
Aifew € o Al RSl &
qAY SaIGdl SEHH P AW
PR &d § 3R I3 39 PIied-T-
3AE 8l Y| TORT SaTS: T8

g & 9m 3 foamel & dieg 39
3EHH 3R AT TR SAF I
Sl HY@ 81 gUl g 31 Il &I
pw § S 39 91 & H13d & 1
IfAPT TRV & $B HFHH W
AT HRAT I IgdT §, O ab
3% YW@ g &1 galid dielg A
gl 39 AYe @ dwid S8R
SIY gadsffeier g 30U GRS
Hh™ R 99T a1 Se|

and are certain about the

Next World
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The words ‘and are certain
about the Next World’ refer to
the Resurrection after death.
Certainty 1s knowledge free
from all doubt. Various forms
of this verb (yagina) can be
used to express this idea.
Sometimes it is possible for
the

of

this word to indicate

opposite meaning
‘conjecture’, and we find it in
this sense elsewhere in the
Qur’an and in many poems.
Akhirah  (Next  World) is
derived  from  ta’akhkhur
(delay) because it is later for
us, as dunya (this world) is

derived from dunuw (nearness)

G HId & 916 AR ffar e
M (@3 91 3d-HId) W) TP

G &1 b1 3T S Bl Hed &

Sl &R f & P 9 Yss I U
gl oRet waH A 3 AWgH &I
3G1 A & foIU et afesr
DI TS TR FXAHT P STl
g1 919 3T T8 au THH S8R
o @1 folg & dR R o s
2T B, SR FRAM-T-HIH T
R gt R g5 38 Har
T o g, I SRalt ;AR # off
3% §gd ¥ vaifee HANg 8
a1 91g § ) ¥ TGS 8, R
98 AR R &1 ¥ oM arel
"I (P9 ) 9 AW ®,
i g8 Wiah AR B9 3R
HR IR R A5G 2

They are the people guided
by their Lord. They are the

ones who have success. [2:5]

gl @l U Y9 B RP 4

Rerad R 8, 3R 9l &1 wars
R a1 &1 (2:5)

Our scholars say that the words
‘by their Lord’ refute the

Qadariyyah who say that they

gAR 3IAH] hed © [P 3w
J3ATAT & 3 BIAM: "3 3§ B
Rb T fRed W & peRan &
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themselves are the creators of
their own faith and their own
guidance. Allah is too exalted
for their position to be true. If
that had been the case, Allah
would have said, ‘by their own
selves’. The meaning of the
word ‘guidance’ (huda) has
already been discussed in the
second

commentary on the

ayah of this sirah.

3ICATE 3l 3% 39 Hid
§gd gac d SR gl 3R 3D
gg ASRAT o Bidl dl 3fclg
ST Y WA "a8 U S
& WE A fgemd R g 7 o
30 X9 Pt NP I fgemd W
1" W dR “feera” gan @
H3MAL O 39 WR 39 R DI g
3Fd B qRIR H Ugd duRitl
U] ToR g1 5|

They are the ones who have

success.

3MR T8 AT WelTe UT arel & |

The linguistic root of falah
(success) is falah, which has
the meaning of splitting or
cleaving. From it comes
filahah, tillage of the earth
when it is ploughed for
cultivation. Abii ‘Ubayd said
that. That is why a ploughman
is called a fallah. Someone
with a split lower lip is called
aflah. 1t is as if the one with
success cuts through adversity
until he reaches his goal. The

word is used for success and

fSraeT #3Al AR, Wi ar
Rrme F g s AR 9
TG THH &I FRA & T g
Tl PR ARAT 3R AR BT B
3§ I9a7 7 TGl A3l §UH fhu
g1 3t goie ¥ fhu a1 ga 9
drd Y DI "Thedlg” gl Sl
g1 i A ¥ "3hde 39 A
&1 ot Fe1 oA 7 e e
g1 R a1 ®er ganm g T
ol UM dlel 98 UBH § Sl
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continuation, which 1is
another aspect of its linguistic

root.

g3 30 Haqe 3R APHUG db

Ugd Sl 81 A0 elg BrHaTel
AR gl b1 & AT A ot
SIS BT, 3R U5 " of

9P Al Ale, ¥ GANEd 9dd

gl

The meaning of ‘the ones who
have success’ in this context is
those who win the Garden and
remain in it. Ibn Abi Ishaq said,
‘Those who are successful are
those who attain what they
seek and are saved from the
evil from which they flee.” The
meaning is the same. The
word falah is also used for
sahur (the pre-dawn meal in
Ramadan), as in the hadith
recorded by Abi Dawid:
‘Until we almost missed falah
with the Messenger of Allah
2> It was asked, ‘What is
falah?”> The answer was,
‘Sahiir.” Falah normally means
to gain one’s goal and to be

delivered from what one fears.

39 HoH # "Hag UM a ¥
RIG d AT § S o/d U1 ]
3R IEH gHN @ a1 BT &
&l IWIHS 1 Pl "Halg -
arel 9 § Sff 3O 316t g o ol
o 3R 99 R U §9 AN
T § U 81" 39T HwhgH i
Igl 31 AU "THAlE” Pl SHHTS
TE} (RS § Yag-uifad 9 Ugd
W1 S drel HieiH) & forg ot
gl ®, o 5 3 aree @
foh T TJeaTg & o 1Y Halle
T I T YBT T "HATg
1 g7 oA fear T Rl
M dR W HAE &I A &
304 THHG 3R HRIG BT °T T «
3R 5 A9 @ SR g1 I 9
q7 ST

As for those who disbelieve, it

makes no difference to them
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whether you warn them or do
not warn them they will not

believe. [2:6]

As for those who disbelieve,

o=@ o @M A o foan

After mentioning the believers
and their states, Allah then
mentions the unbelievers and
their end. Kufr (disbelief) is the
opposite of iman (belief) and
that 1s what 1s meant in this
ayah. Kufr can also mean
ingratitude for blessings and
gifts received. The Prophet %
used it in that way when he
spoke about women in the
eclipse hadith: ‘Then I saw the
Fire — and I have never seen
anything more hideous than
what | saw today — and I saw
that most of its inhabitants
were women.” They asked,
‘Why, Messenger of Allah?’
He replied, ‘For their kufr.” It
was asked, ‘Do they reject
Allah [or ‘Are they ungrateful
to Allah’?]” He said, ‘They are
ungrateful to their husbands,
and they are ungrateful for
behaviour

good (towards

them). Even if you were to

oA 3R 39 3MgATd bl foleh

PR b G fedlg dATal R
BB MR b 3ASTH BT T
BRHAT 81 B, UM Pt BE €,
3R 39 3md H I8! A IR0G g
ST HP BT TH A A7 3R
3fcraft Ft DT off g1 Tl B
% = 38 A H U8 AU 39 5o
T ST TRATT O IR TG0l oh
IR ¥ aikg g§s ol Mg = A
HIHET: "R T SgaH &I o,
3R A & &7 S $B H7 Wl
I TTET BIaTd HoR &t gt
3T, 3R A7 W1 fr IqP SRR
far a1 gdcag! T &l
MY & F HIEAT "3 HP Dl
aoig II" 3l fosar T T 9%
3{CATE DI FABR BT 82" 3T &
7 WAL 98 U el DI
ILH Bl § 3R I -
b DI Bg ol Pl 3R gH
3T It foferdt 3¢ & fobddt U
& T 3T gdid dRd @l R
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behave well to one of them for
a whole lifetime and she were
to see you do something (that
she did not like) she would say
that she had never seen
anything good from you.” Al-
Bukhari and others transmitted

it.

a8 qUY PIg Ut 91d g9 o o
IY AUHG g, O 98 By IS
T g wft B8 uaE T
" 9 g Bl AW @RS
3R <R gefed = Rara fasan
gl

The root of the verb kafara in
Arabic indicates covering and
hiding. Part of that usage is

found in the words of a poet:

In the night its clouds cover

(kafara) the stars.

SRS T HWA o hd HI AR
2o iR YU & A WR garad
TRl ¢ | 39 S B U
T YRR & 9 HId | UTg S &

JId & ggd I9b dicd RIARI B
ST dd § (@) |

Night is called kafir because it
covers everything in darkness.
Kafir can also mean a sea or
huge river and is also used with
the meaning of cultivator —
someone who covers seeds
with earth. Its plural in that
kuffar

kafirin. Allah Almighty says,

case 1s rather than
‘Like the plant-growth after

rain  which  delights the
cultivators (kuffar)’. Ashes are
called makfur when the wind
has swept the dust so that it has

covered them. ‘Land which is

[ B! BB BT oldl § i
dg 3R & GRI & d @I @l
AT 81 PR BT 31 I 1 T
SSt 7t ot gIaT B, ok T el
oA a1 & o 7 o SXArE g
g — i a8 Afad S ool &
et & efa a1 81 39 o o ghapr
Sgd9 PWHR 3T g, HIBIA
Tell ofcdle dal WA o
"I Wl Bl e Sl SR & §IQ
Yol AT g 1" X P HHPR gl
STl € S1d gdl §d &1 39 kg 39T
¢ fr IE@ DI emdl " 39
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kafr is that which is so far off
the beaten track that people
almost never stop in it or pass
by it. Those who do stop in
such places are people of kufur.
It 1s also said that kuftir means

isolated villages.

A B el o § o SMErd!
AR I ¥ A R® | B A
g8l 9gd ®H 38%d 8 1 98l ¥
ToRd 811 T8 ®IFl )R 383 arel
AT DI IEA-T-PPY Hgl Sl
g1 g8 i ®e1 T § fb PR A
NG R-a 3R Thid & RRa
a8 gl

A point 1s made about why

Hamza recites ‘alayhumu’,

‘ilayhumu’ and ‘ladayhumu’

not recite

‘fthim’

and does

‘rabbihimu’, or
Jannatuhum’, the answer is
that in the first examples, a ya’
has replaced an alif and the
root 1s “alahum’, ladahum’
and ‘ilahum’ and therefore the
ha’ keeps its dammah. That is
not the case with the other

examples.

3R Ig HaTd {hdl ST fdb 3qM
«Tefeg» B 39 dRE I Ugd ®,
A IfAfg», «Wifgd» @l
SR> Bl 39 3faT T g
Ugd, o 39pT Said I8 @ fob
ugel fimal # a1 @) wReMa
3P & Jadl 35 B, 3R I
«ZAEY>» ¢! 3 a9l q 39 g
3O T8 SRR TWe g |
Safer geRt foraret o Y9 A
el 8, 3ufere a8t uEl sead ANg
el U1 SifelT|

it makes no difference to them

3% T g g

The words ‘it makes no

difference to them’ mean that it

1s the same to them whether or

"3 & oIl BIs Wb ol Usdl" I
R Ug e P muIT st ar =
S eHl 9d S & AP
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not you warn them.

whether you warn them

"TATE 3Y 32 S0"

His words: ‘whether you warn
them’ mean to announce and
convey warning. The word
used here for ‘warn’ (andhara)
is almost only ever used to
alarm people when there is
time for them to take measures
to avoid the thing they are
being warned about. If the
situation does not allow for
such a time of preparation, it is

called announcement (ish‘ar)

and not warning.

39 & 39 BIHM "3Y I5 ST”
BT AdAd §: 30 WERGR BT
3R 3T T NG BT

T8l "SR (S AT WERER
) BT AU SHIATA g3 8, 3R
SRS TEH T I8 TUA 3TH IR N
It gad Sl ST § ofd @R bl
fepdlt 3 arel Wk ¥ 3T fban
OME 3R 3% Uy §u4 & forw
o @ wefaaa &1 A o
RISSEL

Afb SR JA-T-gT1 Tl g1 foh
IR} g1 ST BT BIg dad SIb! 9
T, Al I "INSR" (HeW Siral

&1 g1 WeR UgdHN) el ol g,

"IIR” '_‘lTépf ol Sldl|

Scholars disagree about the
interpretation of this ayah. It is
said to refer to people in
general,  indicating  those
against whom the decree of
punishment will be carried out.
It is an established fact that
Allah already knows that these

people will die in kufr. Allah

Y 3TId DI dWIR & §R § IaHT
o1 e B

®el T § foh Ig 3| AN b aR
He g ST A & aR S W

3STE BT B AT 81 IHbT g |

Ig U ad-YeT gHidd § b
3TATE dATAT USH &t ST § fob
Y AN P B glad | WA |
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wanted to tell people about
those whose state is like that

without being specific.

3PRIC b SN H TG BT ATa]

fSFT 31 U1 &, FR 34 b

fhdl W IRSH BT A AR

3 BT S|

Ibn ‘Abbas and al-Kalbi said
that the ayah was revealed
about the leaders of the Jews in
Madinabh,
ibn al-Akhtab, Ka‘b ibn al-
Ashraf and those like them. Ar-

Rabi‘ ibn Anas said, ‘It was

including Huyayy

revealed about the leaders of
the i1dolaters who were killed at
Badr.” The first position is
sounder. Anyone who says it
was revealed about a particular
person can only be referring to
someone whose kufr was
revealed from the Unseen after
his death. That is one aspect of

the ayah.

3H N 3R A-FHad! 4 Hal §
fo> I 3mad AT & Ugdl WRaRI
& IR H T1ividt g5, o7 go 5
33T, BT I HA-3RRW
3R I oI GER AT A |

SRIE T Y A HgL UG
3{TTd GRIRSD] & 39 WERT & dR
o I g8 ol 95 ¥ &l 1T T
"

Ugdl Id TGl GOk ¢ |

Sl WH g Hedl § b I8 3Aad
forelt W e, & SR | A1 §s,
B! e % T I @
qohdl § OF W W WA &I
9 91 § 39 & @R & dR W
fex g3 gl

g8 3Md & WMl SR uggsil |
Y TP UB 5|

Allah has sealed up their
hearts and their hearing and
over their eyes is a blindfold.

They will have a terrible

E 3 I feal 3R I
TS W HEX @ dF §, 3R
S il W T el TSl g3l
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punishment. [2:7]

g I[3d-9h 8 7]

Allah has sealed up

"3{CTE H HEX ol g

The words, ‘Allah has sealed
up,” make it clear that in this
ayah Allah debars such people
from having faith. The word
‘khatama’ (sealed up) means
covering a thing and fastening
it up so that nothing can enter
it. It is used for letters and
other such things so that what
them cannot be

1s inside

reached or replaced.

"3CAE 4 gex @ ol g b
3PS 59 §1d P! dolg PId ©
fb 59 mad | 3fcdTg demar oy

AT B SHM dF A HERH R
gl

"GAHT" (R I &) T A3 §
et st T eI 37 8k 59 a8
§¢ B 1 fr IE Pig A9

R 9 81 b |

I8 AW T (W) 3R W e
&1 gt 9ISl & SR & off A
dd W18 BINIA 1 &1 off Yob 3R
81 I dedle fordr S b |

Interpreters say that, in His
Book, Allah describes the
hearts of the unbelievers as
having ten qualities: as being
sealed up, stamped, constricted,
sick, rusted up, dead, hard,
turning

away, fanatically

enraged and in denial. On

being in denial, He says: ‘Their

BRI ®ed © b 3o
TS 73Ut frare & w1t &
fga &1 <9 Rywrd & 9y s
far g ex @ gU, d93i-Tal,
o, SR, Si-eiidE, qal, 9%,
fopY gu, Sifecht deregs ¥ +R gL,

3R SIPR B |

gIPR B ad fedll & IR |
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hearts are in denial and they
are puffed up with pride.” On
fanatical rage: ‘When those
who disbelieve filled their
hearts with fanatical rage.” On
turning away: ‘Then they turn
away. Allah has turned their
hearts away because they are
people who do not understand.’
On being hard: ‘Woe to those
whose hearts are hardened
against remembrance of Allah’
and: ‘Then your hearts became
hardened after that.” On being
dead: ‘Someone who was dead
and whom We brought to life.’
and: ‘Only those who can hear
respond. As for the dead, Allah
will raise them up.” On being
rusted up: ‘No indeed! Rather
what they have earned has
rusted up their hearts.” On
being sick:  ‘Those  with
sickness in their hearts.” On
being constricted: ‘When He
desires to misguide someone,
He makes his breast narrow
and constricted.” On being
stamped: ‘Their hearts” have
been stamped so that they do

not understand’ and: ‘Allah has

3[TTE I3l AT &

"39 & e STPR H gl § 3R
I TIPSR AW gL

SRl A3rgd o SR H WHRART:
"Sq Sl A suA fadll #
S ferad ol deregd W ferar |
oy gU faal & IR & wramT:

“fihR 9 fhR 7Y, I Sfeag A Wt
39+ fed v fey, wifs 3 v
UGS EER G

e fedl & IR H WA
JaTel @ 39 A & foru e
fad 3icaTg Pt UIe T Id gl 7T
gl

3R WA

"R TP 916 JR fod Id 8
"

"7 98 IS S qal T, TR g A

3R WA

"R a8 a1 Hed dRd § off
Y14 8, 3R 36 7, ol 3wie I
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stamped them with kufr.” On
He
‘Allah has sealed up their

being sealed up, says:

hearts.” All will be explained in

their proper place, Allah

willing.

SIT-31TqlG fadll o SR H WRENT:

B Tl Sfesp ST ST A
3 fedl WS ger fean g1

TR feal & IR & BIHMAT:
"3 AN o el & St g1
av featl & R & wrEmE:

"R R 98 THRIE AT a1l
2, IGHT W 77 3R YeT gan o
cargl”

de3-YaT (Jer-a)) fedl & ar
o RN

"3 fodl R IR R & TR 7,
NASIEEREERGRIE

3R WA

"3 A 3P PP Bl dog I
ST R R A 71"

3R gex o gC fadl & IR |
hXHMT:

"3{clg A 3P fadll IR ger am
CIE

3T dHH SR B auied, SR
3{eellg, Y-S0+ GRS S8
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Sealing up can be physical, as | g T ST ot ot g1 Iban
we have made clear, and also | g, G9T f% &0 UgHl 9O R b

spiritual as in this ayah. In % 3R el ot o7 & R
respect of the heart, being Wﬁﬂﬂgﬁ

sealed up entails the inability to
absorb  Allah’s  words, | &9 TR TER T BT AAAS I8 g

understand what He says and fob SU SfealTE & HaH BT Hd

reflect on His ayahs. In respect P, ITb NG D FHA
of hearing, it entails the 3R ITH! 3 H IR 9 e

inability to understand the | ®¥+ &I Tdliedd ¥ He=H 8l

Qur’an when it is recited or to | SqT &
respond to the call to believe in

the Oneness of Allah. The

U3 TR Ggr T &l Tdad I8
g & PR 31 faemad gaas
TP AHEH B 7 IHY & 3R

blindfold over the eyes entails

the inability to be guided by
means of reflecting on His 7 51 S PI Igalad P qrad

creatures and the wondrous | Pl PEd P & AT SHTET &N
things He has made. This is
what Ibn ‘Abbas, Ibn Mas‘ud,
Qatadah and others have said

3T WR USf Us 9N 1 Haad I8
g & 39 srcee & Hudwd
3R ITH! Ugl 1 g ool d
e Frnfal & 1R 9 e e
fgarad gIRkId &1 ¥ He=y g8l
S|

about this.

78 TRIR 3 3/, 3§ A9Sa,
HAEl 3R TR IaH ¥ A gd
gl

We find in this ayah definitive | 81 39 3Mdd H 39 §1d &1 Hds
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proof of the fact that it is Allah
Who is the author of guidance
and misguidance, kufr and
iman. So we can only be
amazed at the obtuseness of the
minds of the Qadariyyah who
say that they are the authors of
their own faith and guidance.
The ‘sealing up’ referred to in
the ayah is the stamp of kufr so
how could someone subject to
that come to have Tman, no
matter how hard his striving
was? Allah has sealed up their
hearts and hearing and a
blindfold has been placed over
their eyes. How they going to
be guided and who is going to
guide them after Allah, when
He has misguided them, made
them deaf, and blinded their
eyes. ‘And no one can guide
those whom Allah misguides.’
That action of Allah is
nevertheless just, since He does
not place any real impediment
in the way of those He
misguides and  disappoints
preventing them from fulfilling
those which

things are

obligatory for them. So the

TIRTE!, % 3R UM &7 Wi
3[TTg 3T 81 g

feTgTell HaR& & 39 I9RY W)
derd & far o 9ol § &
UM 3 U 3HH 3R ferd
&1 | ¢

3Ad H HHR "} A oAl
XA FP DI gex o R o
T R U gex W & R T,
98 $HH $Y o1 9l 8, T8 I8
fam! 81 DI & T 602

3ICTE dTEl 3 SHb faal ok
THT W eI @ a7 SR
S@! i@l W uel e fear 7
fohR 3 feeraa H2 o1 od 82 3R
S el d3Mdl 7 S [HRIE

R fad1, 3d S B gh g
Y HgEH I T 3R 31 Siral
D1 YT B &, Tl Sfexig & da
P g Sl 3¢ [6ardd ¢ Td?

ST T 3iemiTe 3T AT &

"SR fOrY 31eeiTg HRIE R ¢, 39
P1s fearad o arar gl

dIgH 3ITg ATl T I8 Bard
WRR 3ed R AL 8, FifP a8
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attribute of justice 1is
negated. He denies them His
grace, He does not prevent
them doing what was obliged

for them.

3T AhIH T HEH IR odl ©,
39d I T PIg §DHIDI IbIAC
WSt ol Bl ol 35 3 BRI
@1 G ¥ AP ¢ ol 31 W
arfre fbq T Bl

AT 3fcelTeg d3HTel Bl Rhd-u-
3l H IS B! b e BId |

Al ¥ AEwH odl §, dfd
375 3 T F g bl Sl 3
R J1ford PR AT ML &

the words

‘t‘a‘b’

Some that

‘khatm’

say

(sealing),
(stamping) and ‘ghishawah’
(covering) are used
metaphorically and are really a
way of designating them as
unbelievers, judging them to be
unbelievers, and reporting that
they are unbelievers and are
not to be taken as retaining
their literal meaning. We say
that this is not the case because
the reality of this sealing and
stamping is an action by which
the heart actually becomes
sealed and stamped, so it is not
take it

correct to

IS A BT Hel § P T
(e ), "dEs" (YR U]
ASSl Sfehlel §, 3R 394 HRIG
Rith g © fob 3 ARl 1 B
HIR &g 1 8, I WR BB B
g TRIIAT 1 B, AT Jich IR
gH B TR & T ¢l 37 AP
P TP FHIPT HF W A
et foman ST @nfR T

TH PEA g b I8 I1d go%d o,
i 39 Tex T 3R a3
HH B! gHIHd Uh UHT 31T
forgds el & fad arehs gevalal
3R §¢ 8 o1 B, fRoreTe 38 Aed
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metaphorically. Do you not see
that when 1t is said, ‘So-and-so
stamped the book and sealed
it,” it means that the book in
question is actually stamped
and sealed, not designated or
judged. There 1s no
disagreement concerning this
among people with knowledge
of the language, and the whole
community agree that Allah

described

Almighty has

Himself as sealing and
stamping the hearts of the
unbelievers to repay them for
their disbelief, as He says:
‘Allah has stamped them with
disbelief.” So the sealing and
stamping are something that
Allah does to a heart which
prevents faith entering it. There
is evidence for this in His
words: ‘In that way We insert it
into the evildoers’ hearts. They
do not believe in it’ and He
says: ‘We have placed covers
on

their hearts, preventing

them from understanding it.’

TSI TR HgHd HA1 Hg! 78! |

R JH a1 ¢9d o Sd dhel Sl
g "Thal I A fhde W g
@M & R 39 §g I faar
SUHT Adad Ig gidl § [ b
gPIHAd gexag o af 75 @,
for Rith I4 THT R fean T §
g1 3P SR U Pls g AT T

gl

3EA-T-SdH & UIH 39 IR
A pIs 3Rqas 81|

3t e T IHd BT SPIS ©
fob SfexiTg TS 4 3T MY Dl
HIPBR & feal R e T 3R
I8 q3 HRA aTal S T g,
3R I8 % $W & 95 W B,

ST b 3ieaiTe 3Tl AT &

"3 4 S $P & Iaq 3
WRGR A gI"

feTETSll Hav T 3R da3] HAT
TH U1 3d § Sl 3feellg el
fed R xal 8, o Tdie o
SHH I9H IR =81 g1 urd

gOD! dlgc e dofdl & 39
HEME I ‘-‘-ﬁfﬂ?ﬁ%:
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T Ted #d €, R 9 39 W
SO el Ard 1

3R U 3R AHM TR R

"3R §HF 3% fedl W ue 3@
feu g e I SV IHAT T TH|"

their hearts

Skl

Putting the heart first indicates
the excellence of the heart over
all other limbs and faculties.
The core and noblest part of
anything is its heart. The heart
is the locus of reflection. The
Arabic word for heart, galb, is
a verbal noun meaning to turn
something over completely so
that it is returned to how it was
at the beginning. ‘Qalaba’ (to
turn) a vessel 1s to turn it
upside down. Then this image
is transferred and used for this
organ, the noblest part of the
creature, owing to the speed
with which thoughts revolve in

it. It 1s as is said by the poet:

fed & Jad Usd folgs BT 59

ST 1 gold § 1o fad aaTd geR

3T 3R FHaadl R Hoitad Gl
g | foelt oft IS &1 Ted 818w SR
NG T S9! fed g g

fad TR 9 fthep BT TRV B
3Rel ¥ fad & forw swduma gH

dicdl A "hed" @3 U
R 8, foreT aaas g fddt 9
& T W Idc-Uae oI, Tgl
d% b 983Ut ugdll gleid ol
R dlc 3|

"HAdl" (Idcn fHd a9 B
3aC &1 & [T gl a1 &, FF
34 g & 9 gdc ol

iR g8l dUaR Jdidhd glox
SUM & 39 3ol 3R IB I
(3 & fdU gxdAM g«
Hife 390 W@ 3R foaR
9gd doll § HRae dead 3R gHd
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The heart is only called ‘qalb’

because of its

(tagallub),

revolving

so beware of turning and

change in the heart.

fd 3 "dea" Rib 39 foU &al
ST © f5 98 quaad dear ik
Sqadl gdl §, fogmn id &
g R IUd sheaw ¥
BIRAR &

Ibn Majah reported from Abu

Musa al-Ash‘arm1  that the
Prophet # said, ‘The metaphor
of the heart 1s that of a feather
moved by the’ winds in the
desert.” This is the meaning
which the Prophet *# expressed
when he said, ‘O Allah, Who
makes hearts firm, make our
hearts firm in Your obedience.’
If the Prophet *, in spite of his
immense worth and exalted
station, said that, then it is even

more fitting for us to say it in

mmitation of him. Allah
Almighty says: ‘Know that
Allah intervenes between a

man and his heart.’

3o ATSTE A 31 T 3c-3RASRT
fearga fear 8 f& 7 = 3
IHMT:

e @ g 39 W @) ot
IRe ¢ O YA gand 9eR-
IR IS wll &1

et a8 H3F! g o Tt # 7 3

= Did H T HIERT:

"I 3cre! fedl @ Tifed-ded
G- dId, gER fedl &1 erge
SdT3d IR ANad-%heH 3@ |

gfg et = A, AU SlE T,
gdg APM R HEM o &
SIaYe, U8 g3 WA ol AR
forg ofR o e gIe § fo g\
3P IRl H I8 g3 B

3CATE d3TeT WhuTdT 2

"SF @ P sreae SmeHt SR
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3T fod & &g | 815d 8 ordl
gl

Even though the limbs follow
the heart and it is their leader
and master, they nevertheless
affect it, because the actions

make a

the

they  perform

connection between
outward and the inward. The
Prophet # said, ‘A man gives
sadagah and a white spot is
engraved in his heart. A man
lies and his heart goes black.’
At-Tirmidht reports as a sound
hadith from Abu Hurayrah: ‘A
man may commit a sin and his
heart becomes black. If he
repents, his heart is polished.’
He said, ‘That 1s the rust which
Allah mentions in the Qur’an
when He says: “No indeed!
Rather what they have earned
has rusted up their hearts.”
Mujahid said, ‘The heart is like
a hand which holds a sin with
every finger and then is
sealed.” The Prophet ¥ said,
‘There is a lump of flesh in the
body. When it is sound, the

entire body is sound, and when

RT3l fod & a1 8 ¢ 9k
fad 3P BIRG IR FTHH BT
g, R O T o g W
SRR B €, Hifh 3d
MR SRR 3R« &
R T d3reged Ul a3 B

91 HUT £ 3 HIEAT:

"TP TEH &GP Gl § ol IqD
fed ¥ U e M= Usd ax
fear ST B, 9 uH oreHt o
addr § @ 391 fea Ry 8
SIcIE

g fafifsht 7 e g1 IWraeg

31 U TP 59 54 Ramad &1 §
fob et & 3 wHEw:

"3{TH! T TS Bl § dl ITPb
feq W e e o1 U S

gl Y ofR g8 dier &R & o
3@ fod I R fear Srar g 1

fOh 31T 2 3 WA

"It 98 ST & et frep ieae
qefrar 4 PR | fbar 8, o9
3T HRE™T: RS gl dfeh
3% A 7 3% feal | F
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it 1s corrupt, the entire body is
corrupt — it is the heart.” This
indicates that ‘sealing’ is real,

and Allah knows best.

qoeq UG g A et

T U@ gy B AT § o &R
A & Y Th TR Bl Uhg
qdT 8, R 39 W g @
STl 1"

Tl BT & A HRIEE-

3§96 S § MRd &1 Th Thel
g, S9 98 g Bl o QI oA
goXd Bl 9 8, 3R 5§ 98 TRE
B WYl 7 R TR 8 e
| WeReR! 98 fRa g 1"

Ig 99 39 91d Dl coid § b

"HE} A" UHh EHid! 3 ¢,
3R 3fedATg IS 31 S8R Sl

gl

Muslim relates a hadith from
Hudhayfah: ‘The Messenger of
Allah 2 related two hadiths to
us. I have seen one of them
come true and am still waiting
for the other. He related to us
of

that the

quality
trustworthiness had descended
into the hearts of men. Then
the Qur’an came down and

they knew it from the Qur’an

T GRAH 7 B9Rd ol
forrearg g ¥ Rama fear g

fo IR wamT:

"TIATE % 3 §HY &l a1
RS | 378 ¥ T &l H1 R B
g fomm B, iR gEd @1 enh

SR SR ETBI"

37 % 5 g4 s f:

"JHFAGRT (3HF) ARl & fear
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and they knew it from the
Sunnah. Then he related that
trustworthiness ~ would  be
removed and he said, “A man
will go to sleep and
trustworthiness will be taken
from his heart and its trace will
remain like a small scar. Then
he will

to sleep and

go
trustworthiness will be taken
from his heart and its trace will
remain like a superficial blister,
such as you see when an ember
rolls onto someone’s foot and it
blisters up.” Then he took some
pebbles and rolled them onto
his foot. “And people will

continue to trade but
practically no one will fulfil his
trust to such a point that it will
be said, ‘There is a trustworthy
man among the Banu so-and-
so!” and until it will be said of a
man ‘How tough he is! How
elegant! How intelligent!
when he does not have even a
speck of belief in his heart.”
There was a time when | did
not care whom | did business

with. If he was a Muslim, his

H IR TTg Al R PR Hrfora
g3, d Al A 3EHd BT A
PR3 U By fbar ok gard 9§
0t 3G ST

iR 3T # 9 3@Fd & IaT forw
ST BT foTsh R §U TRAT:

"Ueh 3MeH! T df 39 foa
MA@ o S, SR
DT Uh GehI-91 (=1 d1h! X8
STE| fihR @8 AW dl SHMd
Toflg feTe off STeh, SR IH®T
SRR UH B DI IRg TH! B
STE, S qH dEd B P P
TR fplt & Tia W Jedb oe ot

CHEINIRERS ISR

fpe et & J dq ol off iR
3% U4 Uld W dedrl (e
BRI

gIch §1C BIATT:

dfbd w9 g b dig ot
S{HTT 31T S arar A id, gl

d% o PaT Su: "hdl detd o
0% JMAMAER el gI' @R
fhdt TRed & AR | Pl ST
'gg fbaT Avgd, fhar IIdHR

3R fbdT Sridc B gl
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din was sufficient assurance

for me, and if he was a
Christian or a Jew, his Muslim
patron was sufficient
assurance for me. Today | only
do business with so-and-so

and so-and-so among you.’

3P fed H IS &b M &b IR
WY SHE 781 g

g9Rd  goWl INTOTg g
Wﬁ%

"Uh ST AT b Ot 59 &1 hi
wRarg gl gt A b F frw &
Y -6 B @I §l 3R I8
OYeTH il al 39T i B forg
HHI THMd o, 3R SR d8
ggal I AAFEl gl dl 3P
T IR W e
SHFG Tl AfbT ST A gH A 9
R dg ey A & 9 g
T-gA PRATR "

Hudhayfah said that he heard
the Messenger of Allah % say,
‘Trials will come upon the
hearts, following one after
another like the reeds in a
woven mat. Any heart which
opens the door to them will
have a black mark put in it. A
heart which rejects them will
have a white mark put in it.
Thus hearts will be of two
kinds: those which are white
like marble, which will not be

harmed by trial as long as the

heavens and the earth endure,

goRd goithT INTITATE 3Fg §IH
TRd § [ I/ IGIAE & B
g YT gU G:

"flha- fedll R T&h & 91¢ U@ 39
W U by ST O =g B
fFid T g § ¥4 U 81 &
forg f&et =1 31 Ol o1 e B
ferar, IuH te f¥are M s
feam s, ok o fea A 3R %5
R faar, 39 Te g HRmME
SIACUIRCIITR

bR faat a1 feb e b g1 ST
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and those which are black and
dust-coloured like an upset
earthen jug, not recognising
what is right or rejecting what
is wrong, totally permeated by

base desires.’

FAHGR AT-T-TRIR) B IRE B,
3¢ DI [T IHAM gl Ugdl
BT 9 dP A 3R oA
BH G|

IR g d foa o REw &R
fafeara 811, I W U AT B
aiHgl 9 9 f&E @t & APt
T 3R T frdlt |8 BT |
ST, Sfed 39 W TATRRIG-U-
TRY &1 bl TeTall gRTT|

The heart 1s sometimes referred
to by the word fu’ad and also
the term sadr (breast). Allah
Almighty says: “It is so that
We can fortify your heart
(fu’ad) by it.” He says: ‘Did We
not expand your breast (sadr)
for you?’ .In both places it is
the heart which is meant. The
heart is also often equated with
the intellect. Allah Almighty
says: “There is a reminder in
that for anyone who has a
heart” meaning intelligence,
because the heart is the locus of
the intellect according to most
authorities. Fu’ad is the locus

of the galb and the breast is the

fed @ 93 3fiprd "p3forE”
3R S SfipTd "W (@) B
o & off el forar S |

3[eATE d3HTAT BT &

"dife §H I9F WA 3MUD
PHTG (%FD Dl Holdd "
(S1c1-TpXchIH: 32)

3R TR &;

"TT U 30 T 3TaesT T
HIGT o] B fean” (3-Ts: 1)

3 Gl AMd R Rd & W
gl

fed o BRI b H3 H i
AT fopar ST B
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locus of the fu’ad. Allah knows
best.

3[TTE I3l AT &

“S[H IUH Ngd § 39 TBH
fore forges urg fear g1

gt fo9s U 3igd 9 BeEd ol
Hife PFIR IAHT b Ioicid
3 BT AR G BT B

H3HoTG, Hed o 7ged &, IR U
&), B3HoTE &1 Hged g

3R 3fedATg I3 31 S8R Sl

gl

and their hearing

The fact that hearing comes
before sight in this ayah 1s used
as evidence by those who say
that hearing is better than
vision. Allah also says: ‘Say:
“What do you think? If Allah
took away your hearing and
your sight..”’ He says: ‘He
gave you hearing, sight and
hearts.” This 1is said to be

because hearing is always
receptive from every direction,
both in light and darkness,
while sight is only effective in
one direction at a time and
to  function.

needs light

Y 3T § JH13(d (Y1) 1 forep
foORd (dE) ¥ Ugd S &l
J3{Sl I 9 &Td Dl Gaildd ST
2 b e, fouRa @ srpwiel 21

3T d3Tell Uh 3R HHH W
TRATT B

gl Hdl g Jd13fl, 3R 3fcclig
TR Fmed iR Rt &
B A"

3R WA

fet 3far fbu

®gl oIl § 5 TH1sd & goHed
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However, most people put
sight above hearing because
hearing only perceives sounds
and words, while sight
perceives bodies, colours and
all  forms. They  said,
‘Something which embraces

more things is better.’

@4 Bl 998 T8 § [b BM &
Rd ¥ 1A 9gd $Rd €, T8
AT B a1 3R, S g Th
aqd ¥ R te R d <&t 8
3R I HTH TR & o A= B
W Bl B

dlgH TR Al & ANed
fSuRa, Tmed ¥ emwd T,
3TPTS! DI AGYY BRIl §, STdh
IR s/, T SR TAferd
el 1 i Gt SR Ugar 5

3T HE1 &;

"SI SaTaT SR™T BT IRTH
R g, T8 WG TR 3R SR’
gt g 1"

If it is asked why ‘sight’ is in
the plural and ‘hearing’ in the

singular, the answer is that it is

in the singular because sam ‘

(hearing) 1s a verbal noun
which can be used for both a
little and a lot. It is also used as
a noun for the part of the body
that hears. When it is used in
the plural, it indicates the
individual hearing of a group

of people. It is possible that it

R Ug Had fhar ow fob
"fIURd" P oW & TR H 3R
"HHISY" (FHISI) i dlieg & I
o o4f forp forar T B, O S¥HT
vae I8 § fb THer Rerd
R 8, 3R TReR SR& ¥ wand
3R HIR eHF F fow s 8
THa1 g

S R IHS" Y I9d () B
fore +ff sxaura giar § o sk
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‘the sites of their
hearing’ because ‘hearing’ 1is
not sealed up, but the site of
hearing is sealed up. Sam‘ can
also mean the function of
hearing. Sim‘ 1is mentioning
someone well. It is also a wolf

born from a hyena.

oY 39 S & I H FwHE
b ST dl S99 RIG Th
SIS & BRIG BT SeHT-3Me
TS B §

gg W gHfbT § b 39 RIa
Hiifh ghichd T AT W e
T8l e dfch @IS & Th™
@I BT T IYh! Podd) IR e

TS S

"IV WRIE A B Hoad 3R
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Safdb "RE3" &1 Th T3 faradt
DI 3= el H forh Her ot

gl
R SRel g # R 39

Wfgw & W FHer S g S
NEEERR R HREIRT

and over their 1Is a

blindfold.

eyes

"3R ITh 3] U Th UG g l”

The pronoun ‘their’ applies to
those whom Allah knows will
not believe among the
unbelievers of Quraysh, or to

the hypocrites or the Jews, or

SHR "3 PI" W I d AT §
foFer IR T 3(cellg STl STl
¢ fb 3 gAm 7l @ndn, =1 @
P D PIBR B, AT GABDH
&I, U1 Yga Bl digH el 3ok
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to all unbelievers, which is

more correct because it 1S

universal. The seal is what
covers hearts and hearing and
the blindfold covers the eyes.
The word used for blindfold is
ghisha’ which simply means a
covering. From it comes
ghashiyah, a saddle cover, so-
called because it goes right

over it.

HIMR g, Fifeh 3Mad BT HHgH
3T 3R SHS g

TR 98 AW & o fael SR
THId WR Ugl STad §, Siaid
9 3

"fIRIag” &1 dU 3Rd H &R 39
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fdt S &) gru |

U A1E, ¥ "TRIE" &1 aul a1
2, Sl S IT Polld R ST oM
g e (@om areflt 9Ker) &

foTT STl Biell B, Hifch a8 39
A dR IR &MY AT 3|

Some commentators say that
the covering applies to the
hearing and the eyes and that it
is only the hearts which are
sealed. Others say that the seal
covers all of them and that
blindfold is another way of

saying seal.

J3S GHRAA BT bel § b
Il W 8, vafe ggr R e
ERGUIERIER]

TR g Hgd § [ gav &
99 W @M g 8, A fal,
e SR S W, SR
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They will have a terrible

"3fR 39 forw 9gd 97 3ea B 1"
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punishment.
‘They’ here refers to the
unbelievers who deny the

‘terrible punishment’ they are
going to receive. The word
‘punishment’ ( ‘adhab) includes
things like whipping, burning
with fire, cutting with steel and
other things which inflict pain

and suffering on a person.

39 "I%d 3" Bl SABR B

g ol I firem are g

A0 "N W O qH ed
AT ¢ of 3H B &G SR
dPHdI% UgdIdt &, oY dle AR,
31T | ST, <ie & Wik e,
3R EFR 98 el off 391 & oy
3fSad 3R ARIEHd BT I S

gl

In the Quran we find: ‘4
number of believers should
attend their punishment.” The
word is derived from a root
meaning imprisonment and
prevention. Linguistically one
can say, ‘I will punish him,’
meaning restrain him. The
same root i1s used for the
sweetness (‘adhiibah) of water
because it becomes sweet by
being confined in a vessel so
that it is pure and separated
from what it is mixed with. We
also find it used in the words of
‘Ali, ‘Keep (a'dhibir) your

b

women from going out.

Punishment is called that
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because the person being
punished is held and kept from
everything which is conducive
to his comfort and afflicted

with the opposite.
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